Why couldn’t Moses enter the land
Hi everybOdy, this is Rabbi David FOhrman, and befOre I begin I just want tO intrOduce tO yOu a little experiment that I'm going tO dO this week. This lecture, like the other Ones, are abOut 45 minutes tO an hOur lOng or sO, and I know that not all Of yOu get a chance tO listen tO that in one shOt and I heard, perhaps, that it might be difficult tO find a place tO stOp and a goOd place tO stOp and a goOd place tO pick up. SO just as an experiment I'm actually breaking this lecture intO three segments and indicating where a goOd place tO stOp is. I'll try and put it up actually On the website as three separate files, Or as One file, sO if yOu're listening tO it On an iPOd yOu're welcOme tO dOwnlOad it as three file, and if yOu burn it as a CD yOu can just burn it OntO One CD and it will cOme up as three tracks. SO yOu can just listen tO a track and listen tO another track, and listen tO another track. Or if yOu're just listening tO it as One file, at least yOu'll have an indication of where yOu can sOrt Of take a breather and get up, go tO wOrk, get Out Of the car, whatever it is that yOu're dOing and pick up again. If yOu can, shOOt me an email Or sOmething and tell me if yOu think this is a distraction or if this wOrks fOr yOu. If it's a distraction I'll stOp dOing it, if yOu think it's really helpful I'll cOntinue dOing it. But I just thOught I'd try the experiment and see hOw it goes.
OntO the lecture, here we go.
Hi everybOdy, this is David FOhrman and welcOme tO week 4 Of Our lecture series; Why COuldn't MOshe Enter the Land? As I think I mentioned tO yOu in an email I am currently in America on a shOrt trip, I'm dOing sOme teaching here in BaltimOre, sO I am currently suffering frOm jetlag, it's a very early mOrning here with the sun not quite up and I figured I'd use the time tO get started On this week's class with yOu.
What I'd like tO dO in a mOment is tO kind Of get tO yOur hOmewOrk question where we talked abOut trying tO understand DeuterOnomy, Chapter 1, this speech that MOses begins the BOOk Of DeuterOnomy with, where he gives this very shOrt recap Of 40 years Of histOry. TO try and put tOgether that speech, tO understand what it's abOut.
But befOre we dO that I'd like tO take a mOment tO intrOduce twO Midrashim - twO cOmments made by the Rabbis. Midrash is the very ancient fOrm Of Rabbinic cOmmentary, it goes back abOut 2,000 years, Midrash is difficult tO understand, it requires sOme skill in putting it tOgether. But there's twO, rather strange pieces Of Midrash that I'd like tO share with yOu that I think shed quite a bit Of light On this speech, in a strange kind Of way.
The twO Midrashim I have in mind fOcus On one wOrd in the speech. One wOrd which MOses says, which is a significant wOrd, and it's the wOrd Eicha. YOu'll find it in Chapter 1, I guess it's verse - lOOks like verse 13, verse 12, it's hard fOr me tO tell in this text. But; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem, MOses says when he's talking abOut sOmething that Occurred way back in ExOdus, his decision tO intrOduce judges at the advice of his father-in-law YitrO - JethrO. SO he says, I tOld yOu at that time; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - that the task Of judging yOu was getting tOO difficult fOr me, and I tOld yOu hOw can I pOssibly manage this burden? Havu lachem anashim chachamim u'nevOnim - I'll find fOr yOu wise men and they will be judges that will help me out in this endeavOr.
NOw, if yOu actually lOOk at this wOrd in Hebrew it's the wOrd Eicha. And fOr thOse of yOu whO are familiar with it, the Hebrew wOrd Eicha is a significant wOrd in the Jewish tradition, it actually appears later in the Bible as the signature wOrd fOr One of the MegillOt - fOr One of the ScrOlls Of the Bible, known as Megillat Eicha - the ScrOll Of Eicha, which is read On Tisha B'Av, On the saddest day Of the Jewish calendar. Eicha - in English Lamentations, is the bOOk written by the prOphet Jeremiah and fOretells what will happen in Jeremiah's lifetime just a few shOrt years later, the destruction of the Temple, and it begins with the wOrd Eicha.
NOw Eicha is a wOrd Of lament. In this case - in the case of Lamentations - it is sOrt Of the signature wOrd Of Lamentations, it's a signature lament, and what it really means is hOw, and hOw cOuld it pOssibly be? Related tO the wOrd Eich which literally means hOw, Eicha is a sOrt Of hOw with the cOnnotations Of wOe. HOw cOuld this pOssibly have happened tO us? HOw cOuld it be - the first verse of Eicha says - that; Ha'ir rabati am - that the city that was full Of people, Jerusalem, cOuld be exiled and there wOuld be nobOdy left?
Anyway, sO this wOrd Eicha appears here in - not in Lamentations but way back in DeuterOnomy, here in this text Of MOses, and it just seems sOrt Of cOincidental and not really a big deal. But Jewish tradition has made sOmething of a big deal Of it. First Of all, if yOu happen tO be in Shul - in Synagogue, when these verses are read, yOu'll find that these verses, the first chapter in DeuterOnomy, are always read On the Shabbat - On the Sabbath, right befOre Tisha B'Av. And when these verses are read they're read with the cantillation - with the TrOp, Of Eicha. When verses are read in the TOrah On the Sabbath sO the persOn reading them always uses a sOrt Of singsOng, it's called TrOp, and there's different TrOp - there's different cantillation, fOr different BOOks. The cantillation fOr Eicha is a signature kind Of lamenting, very sad, [singing tune] Eicha yashvah badad ha'ir rabati am. SO when the persOn reading the TOrah gets tO these verses sO he's reading it in regular TOrah TrOp - in the regular cantillation fOr the TOrah, but when he gets tO this, he uses the cantillation of Eicha. [Singing tune] Eicha esah levadi tOrchachem u'masa'achem ve'rivchem.
NOw the question is why? It's really not such a big deal. MOses is saying sOmething which seems happy. I mean if yOu lOOk at the verse befOre MOses is saying that I tOld yOu at this time - I'm reading now frOm Chapter 1, verse 9 - I tOld yOu at this time; LOh uchal levadi se'eit etchem - it's difficult fOr me tO judge yOu all by myself, millions Of people. Hashem ElOkeichem hirbeh etchem - and I have no prOblem that there's sO many Of yOu, God has multiplied yOu; V'hinchem ha'yOm kekOchvei ha'shamayim larOv - God has made yOu like the stars Of the heaven. Hashem ElOkei avOteichem yOsef aleichem kachem eleph pe'amim - I wish yOu that God shOuld make yOu a thOusand times mOre numerOus than this. Vivarech etchem - God shOuld bless yOu like God prOmised tO yOu. HOwever; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - it's sO difficult fOr me tO judge yOu all alOne.
SO it's not like there's sOmething sad going on here, it dOesn't seem, MOses has no prOblem with there being lOts Of people, sO hOw cOme we use this strange, sad Eicha TrOp - this Eicha cantillation at this time? Is it just because it happens tO be the same wOrd going back tO Lamentations? That seems kind Of arbitrary. What's the prOblem here? SO that's One question I'd like yOu tO keep in the back Of yOur mind and it sets the backgrOund fOr these twO Midrashim which I'd like tO intrOduce tO yOu. TwO Midrashim that fOcus On this wOrd Eicha that appears here in DeuterOnomy, and sOrt Of trace its echOes and cOnnotations thrOughOut the cOrpus Of Biblical literature.
SO I want tO share these Midrashim with yOu right now, let me quOte the first One tO yOu. SO here's the first Of these strange Midrashim, yOu can find it in Eicha Rabbah, it's the first Midrash in Eicha Rabbah, which is the Midrash specifically written on the BOOk Of Lamentations. Here's what it says. The Midrash says; ShelOsha nitnabu b'lashOn Eicha - the Midrash traces back and says there were three prOphets whO prOphesied using this particular language of Eicha - Of lamentation. These three prOphets were MOses, Isaiah, and Jeremiah. MOshe amar - MOses said; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - the Midrash quOtes Our particular verse - MOses said it's sO difficult fOr me tO judge yOu all alOne.
Yeshayahu amar Eicha haytah l'zOnah - Isaiah said, lOOk hOw she is like a harlOt. This is in Isaiah Chapter 1, lOOking at the Jews, speaking of the Jews, that she's becOme like a harlOt, she has gone tO Other gods. And Jeremiah later says; Eicha yashvah badad - lOOk hOw she sits in sOlitude, speaking of Jerusalem.
COmmenting on these three instances Of the use of the wOrd Eicha, these three prOphets whO said it, Rav Leivi made sense of it by saying it cOuld be cOmpared tO a; MatrOnah - a matrOn; Shehayu lah shelOsha shushbinin - a wOman that had - a noblewOman that had three sOrt Of ladies-in-waiting. Echad ra'ah Otah b'shalvutah - the first Of these wOmen saw their princess in her times Of tranquility. Echad ra'ah Otah b'pachzutah - a secOnd saw her in her times Of travail. V'echad - and One of them, the last One, saw here; B'nivulah - when she was dOwncast and dOwngraded and had really fallen apart.
SO tOO; MOshe rO'Oh et Yisrael bichvOdOm v'shalvutam - sO tOO MOses saw the Jews in their times Of glOry and he said Eicha; Eicha esah levadi tOrchachem - hOw cOuld I pOssibly judge yOu? Yeshayahu rO'Oh Otam b'pachzutam - Isaiah saw them in their times Of travail and he said; Eicha haytah l'zOnah - hOw is she like a harlOt. Jeremiah saw them in their times Of degradation and said; Eicha yashvah badad.
NOw the question is what is this Midrash saying? Yeah, it's very nice, sO the Midrash pOints Out that there were three people whO used Eicha, big deal - and says there were three different times. But is the Midrash really trying tO attach sOme sOrt Of significance tO this, see sOme sOrt Of pattern in this?
Seemingly, no such pattern exists. I mean, maybe yOu cOuld say that Isaiah and Jeremiah are kind Of similar, but the MOses thing seems tO stick Out like a sOre thumb, just dOesn't seem tO fit.
One of my favOrite Sesame Street games I think I tOld yOu abOut, is Which One of These Things - last week we talked abOut this - Which One of These Things is NOt Like the Other? Which One just dOesn't belOng? The MOses piece just dOesn't seem tO belOng. The MOses piece is very different, everything is happy, everything is fine, everything is wOnderful, what dOes it have tO dO with Eicha, what dOes it have tO dO with this terrible lament? There's no lament going on here. SO why is it that the Midrash seems tO grOup what MOshe is saying here tOgether with these other Eicha? I think, again, this is suppOrted by the - as I mentioned tO yOu - the cantillation, which is Jewish tradition, the way when we cOme tO DeuterOnomy fOr sOme reasOn we read it as if it's a sad thing. But the text dOesn't seem tO be talking abOut anything sad? SO that's Midrash number 1.
NOw here's Midrash number 2 - again, fOcused On this wOrd Eicha. Midrash number 2 takes us all the way back, not just frOm MOses, Jeremiah and Isaiah, but all the way back tO Adam. Adam number 1, first man in the wOrld, and says that in fact there's a hidden Eicha in the stOry Of Adam. What the Midrash is talking abOut here is a wOrd which is not really Eicha but is the same wOrd spelled with the same letters but with different vOwelization. In Hebrew, Of cOurse, it's a language only Of cOnsOnants and the vOwelization is underneath the wOrds, underneath the letters. SO if yOu change the vOwelization yOu change the wOrd. It sO happens that the wOrd Eicha spelled Alef, Yud, Chaf, Heih, appears actually as a different wOrd, but with the same cOnsOnants in the stOry Of Adam. That is when God asks Adam where he is. SO He says Eicha but He dOesn't say Eicha, He says, Alef, Yud, Chaf, Heih; Ahyekah - where are yOu? But Ahyekah is spelled the same way as Eicha.
SO the Midrash seems tO make a cOnnection between these twO wOrds and seems tO make a sOrt Of play On wOrds Of the Ahyekah which exists - 'where are yOu' that exists in the stOry Of Adam and cOnnects it tO the Eicha in Jeremiah. Here's what the Midrash says. The Midrash says there's an analOgy between the Eicha of Jeremiah and the Ahyekah Of Adam. Here's the analOgy; Mah OdOm Ha'rishOn - God says, Adam, the first man in the wOrld what happened? Hichnastiv l'tOch Gan Eden - I brOught him intO paradise; Tzivitiv - and I cOmmanded him, I tOld him not tO eat frOm the tree; V'avar al tzivuyai - and he did not fOllOw My laws. V'danti otO - and as a result I impOsed upOn him; B'geirushin ub'shiluchin - I sent him away and I cast him Out Of paradise. V'kOnnanti alav eicha - and after I did that I lamented his fate with the wOrd Alef, Yud, Chaf, Heih, with the wOrd Eicha. And in this case not the wOrd Eicha but the wOrd Ahyekah. I asked him, where are yOu?
SO tOO, the Midrash says, his children, Adam's children; Hichnasti l'Eretz Yisrael - I brOught them intO the land Of Israel; V'tzivitem - and I cOmmanded them - Once I brOught them intO this prOmised land, this paradise of theirs, the land flOwing with milk and hOney; V'avru al tzivuyai - and they did not fOllOw my laws. V'danti otam b'geirushin ub'shiluchin - and I alsO impOsed casting them Out Of the land in the same way that I had dOne fOr that Adam. Just as I had lamented fOr Adam with the language of Aleph, Yud, Chaf, Heih, sO tOO I lamented the fate of the Jewish people; V'kOnanti aleihem Eicha - and that's the Eicha of Jeremiah.
I think the question when yOu lOOk at this Midrash is, again, what's the Midrash trying tO say? It's a very nice, cute play On wOrds, yeah, just sO happens that Eicha and Ahyekah are the same letters, but the actual truth is, is the wOrds have nothing tO dO with each Other grammatically speaking. It's just a play On wOrds, it's a cute pun. Grammatically they cOme frOm twO different rOOts. Ahyekah cOmes frOm the rOOt Ayei - which means where, and Eicha cOmes frOm the rOOt Eich - which means hOw. I mean, they have nothing tO dO with each Other. SO why is this Midrash sOrt Of thrOwing tOgether twO wOrds which dOesn't seem tO have tO dO with each Other? Is there sOme real, essential cOnnection between the Ahyekah Of Adam and the Eicha of Lamentations? It's true that sOme of the events surrOunding them are similar, there is, interestingly enough, sOrt Of the prOmised land and being sent Out Of the prOmised land. But dOes Adam's Ahyekah - and in sOme way dOes that Other rOOt shed any light On the meaning of Eicha?
As we try tO cOme tO a deeper understanding of Eicha and hOw it transpires thrOughOut Jeremiah, Isaiah and here in DeuterOnomy, this is alsO a helpful Midrash tO keep back Of Our minds. A sOrt Of residual cOnnection back tO Adam, hOw is it that we understand that?
SO these are things I just want yOu tO keep in the back Of yOur minds as yOu think abOut DeuterOnomy. We're now going tO sOrt Of fOrget abOut all Of this and go, lOOk at DeuterOnomy carefully, read thrOugh DeuterOnomy and try tO figure out what's going on.
SO this is going tO be the end Of yOur first track here, if yOu have tO get up, dO sOmething else, go tO wOrk, drive hOme, whatever it is, this is a goOd place tO stOp and we'll pick up in our next segment with lOOking at DeuterOnomy.
SO let's take a lOOk at this speech in DeuterOnomy Chapter 1. We're going tO be lOOking at Chapter 1 frOm verses 1 thrOugh say, 38, 39 Or sO. I asked yOu last week tO see if yOu cOuld try tO figure out what this speech is abOut, if yOu cOuld give it a title, and if yOu cOuld try tO divide it up intO sections. SO let's try and wOrk On that.
Let's take a lOOk at the intrOduction here, because I think the intrOduction prOvides us with a goOd set Of clues as tO what is going on here. In the intrOduction tO the speech, as I mentioned tO yOu last week, we've got a number Of places, and we hear abOut all these places, and seemingly, tOO many places, we dOn't need tO hear abOut this many. But One of them is treated differently than the others, let's try and figure out which. I'm just reading the first verse here.
Eileh ha'devarim asher diber MOshe el kOl Yisrael - these are the things that MOses says tO all Of Israel. Here cOme the places. B'eiver ha'Yarden - when they were acrOss frOm the JOrdan; Bamidbar - they were in the desert; Ba'Arava mul Suf bein Paran u'bein TOfel - they were in the Arava, near Suf, between Paran and TOfel. V'Lavan va'ChatzeirOt v'Di Zahav. Achad asar yOm mei'ChOrev - they were 11 days away frOm MOunt ChOrev - another name fOr Sinai; Derech Har Se'ir - going the way Of Har Se'ir - MOunt Se'ir; Ad Kadesh Barnei'ah - tOwards Kadesh Barnei'ah. Vayehi b'arba'im shanah - and it happened in the fOrtieth year in the twelfth mOnth, On the first Of the mOnth, MOses said the fOllOwing tO all Of Israel. And these are the wOrds, really, Of the intrOduction.
NOw if yOu lOOk at these places, One place that seems tO me stands Out, and that is the only place tO which a time period is attached. There is a time period Of 11 days. Every Other place we're talking abOut is yOu're near here, yOu're near there, yOu're between this, yOu're between that, but there's One place where yOu get a very specific time period, they are 11 days away frOm ChOrev. ChOrev seems tO stand Out, 11 days away frOm ChOrev. The time period is especially interesting because if yOu lOOk at the very next verse there's another time period. The other time period is; And it happened in the fOrtieth year - the fOrtieth year Of what? The fOrtieth year Of them being in the desert, and really, the fOrtieth year since they were at ChOrev, they were at Sinai - again, ChOrev is another name fOr Sinai.
And, in case that pOint was lOst tO yOu, if yOu lOOk at the very beginning of this speech, hOw this speech begins, the speech begins in verse 6 with MOses reminding everyOne that God had spOken tO us in ChOrev and had said, time tO go. SO very clearly, the speech is talking abOut a time as beginning frOm a time when they were at ChOrev and saying it was time tO go, and in the intrOduction tO the speech where they are - we're tOld where they are in relation tO ChOrev. But not just where they are, we're tOld hOw many days' jOurney by fOOt they are frOm ChOrev - they're 11 days away. NOw let's go back tO the verse right after that, verse 2 says they're 11 days away frOm ChOrev and verse 3 says that the speech tOOk place when? FOrty years. FOrty years since they were at ChOrev.
SO there's a very big question that the text sets up fOr yOu with these twO time periods; 11 days and 40 years. There are 11 days' jOurney frOm ChOrev but it's been 40 years since they've been there. SO the Obvious question is what are they dOing only 11 days' jOurney away frOm ChOrev 40 years later? What have they been dOing fOr 40 years? That, I think, is the theme of the speech. The theme of the speech is that question; yOu're only 11 days' walk frOm ChOrev, what are yOu dOing - why did it take 40 years fOr yOu tO Only get 11 days' jOurney away frOm ChOrev? HOw cOme it tOOk sO lOng?
NOw if that's the theme of the speech, what's the answer tO that question? FrOm all we know, frOm the Bible, frOm all we know frOm the stOry, if we read frOm Genesis thrOugh tO DeuterOnomy, if we read the stOry Of the Jews here in the desert, we know the answer tO that question. If there's One reasOn why it tOOk sO lOng, why the Jews cOuldn't have gone intO the land just in the first year, and it tOOk 40 years, it's because of a certain episOde. A lOt Of bad things happened in the desert but One of them sealed the Jews' fate and pushed them tO a pOsition where they had tO wait 40 years tO get tO the land. What episOde was that? Well it's the episOde of the spies.
It's back in Numbers, Chapter 13 in Numbers is the original time when the stOry is recOrded. Basically what happened was that the Jews were pOised tO enter the land, everything was going tO wOrk Out fine and then there was this idea that we shOuld send Out spies. MOses says, send Out spies, take a lOOk at the land, see if the land is really a goOd land. It is a goOd land, God prOmised yOu, but these spies will go check it Out themselves. GO see what the best way tO apprOach the land is, if the cities are well fOrtified, if they're not well fOrtified, what the best plan of attack is. That was the deal, send Out the spies. Everything seems kind Of fine, except the spies cOme back and basically everything cascades intO disaster.
The people are scared they wOn't be able tO cOnquer the land, they say, hOw cOme we're here, God just tOOk us here tO die in the desert. That's really the last straw fOr God. God said the spies were there fOr 40 days and yOu're going tO stay here fOr another 40 years; One year fOr every day that the spies were gone. And all the people whO said that Our children are going tO get slaughtered in the desert, well thOse children will be the ones whO will enter the land, because this generation, the current generation, the generation of the spies, is going tO die out and it will Only be their children whO actually cOnquer the land.
SO now, if yOu're lOOking at this speech back in DeuterOnomy and yOu're saying okay, we get this hint that the speech is abOut yOu're 11 days away frOm Sinai but it tOOk yOu 40 years tO get here, we think we're going tO hear abOut the spies. If MOses is going tO talk abOut sOmething he's going tO tell us abOut the spies. But in fact, what happens in the speech? Basically we get a shOrt histOry Of the last 40 years. But it's a very shOrt histOry, MOses leaves Out a lOt Of things. We anticipated that he wOuld get tO the spies and in fact he dOes get tO the spies abOut 30 verses in, but he tells us sOme other things in here, he adds in sOme other pieces Of histOry.
But it's, I think, impOrtant fOr us tO try tO figure out what Other pieces Of histOry he dOes add in, because in certain way it's cOunterintuitive. I mean, if the general idea of the speech is tO sOrt Of chastise the Jews fOr hOw cOme it tOOk sO lOng tO get tO the land, it didn't have tO take yOu 40 years, well there are a lOt Of things that MOses cOuld pOint tO in the desert that went wrOng. The GOlden Calf cOmes tO mind, but there's lOts Of things besides the GOlden Calf, many times when the Jews didn't dO what they were suppOsed tO dO. The first water crisis way back in Merivah where MOses hits the rOck, Other times when the people cOmplained, they didn't like the Manah, they didn't like - they wanted meat instead. There's lOts Of things MOses cOuld have said if he was lOOking tO chastise the people, and in fact, his chOice of what he includes in the speech and what he dOesn't, I think, is revealing and sOmewhat perplexing.
I'd like tO go thrOugh the speech and say, aside frOm eventually his target, which is - seems tO be the spies - what else dOes MOshe decide tO include here? SO that brings us tO the other question I gave yOu last week which is tO see if we can divide the speech up intO sections, just sO we know what's cOvered here. I did a little bit Of wOrk On this On the POwerPOint, and yOu can fOllOw alOng with my sections, Or yOu can lOOk at yOur sections. But let's try and figure it Out.
YOu got the narratOr's intrOduction - the very beginning of DeuterOnomy - where he tells yOu the setting, where this tOOk place; 11 days away frOm Sinai and it tOOk place 40 years after Sinai. Then we get tO MOses' speech itself which starts mOre or less in verse 4. Verse 4 and 5, Or it's actually 5 and 6, when it says; B'eiver ha'Yarden - they were in Eiver ha'Yarden and MOses held fOrth and explained the TOrah and said the fOllOwing. Verse 6; Hashem ElOkeinu diber eleinu b'ChOrev - God spOke tO us in ChOrev and said; Rav lachem shevess ba'har hazeh - it's enough fOr yOu, yOu spent enough time here at this mOuntain, time tO go On. Penu u'se'u lachem u'bO'u Har Ha'EmOri v'el kOl shechaynav ba'Arava ba'har ubashefaylah - get going, and apprOach the mOuntain of the AmOrites. Re'ei natati lifneichem et ha'aretz - this is verse 8 - see I have placed befOre yOu the land; BO'u u'reshu et ha'aretz - go take pOssession of the land as I have swOrn tO yOur fOrefathers tO Abraham, Isaac and JacOb, that I wOuld give the land tO them and tO their prOgeny after them.
Okay, sO this, I think, is really the beginning of the speech, this is section number 1, this is MOses' intrOduction tO everything that fOllOws. The idea is we were at ChOrev, we were back at Sinai and God said, get up and go, go cOnquer the land. That's the main idea, sOrt Of section number 1.
Okay, but now we get a stOry and it's, I think, a perplexing stOry - the stOry itself is not perplexing, but why it's here is perplexing. MOses spends a lOng time telling us this stOry, let's kind Of read it thrOugh, verses 9 tO 17. SO the stOry here is a stOry Of - I guess we might call them JethrO's judges, Or the intermediate judges suggested by JethrO - by YitrO, MOshe's father-in-law. Again, a stOry Originally tOld way back in ExOdus. Instead Of me just summarizing this stOry yOu see it right here in the text; MOses says it, sO we can just lOOk at his wOrds.
MOses says; Va'Omar aleichem ba'eit hahi - and I tOld yOu back at that time, back when we were at ChOrev. I said tO yOu; LOh uchal levadi se'eit etchem - I said, yOu know, I can't really cOntinue tO carry yOu all, it's tOO difficult. Hashem ElOkeichem hirbeh etchem - lOOk at hOw many people yOu are, God has made yOu numerOus, yOu're like stars Of the heaven. And it's not such a bad - it's a goOd thing yOu're like stars in the heaven. Nevertheless, MOshe says, it's difficult; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - hOw can I pOssible dO this all myself, MOses says.
Havu lachem anashim chachamim u'nevOnim - we're going tO have tO appOint wise men, judges, a system Of judges underneath me, that will be able tO judge yOu. As MOshe goes On tO say, these people will judge the small cases and if they have any questions they'll be able tO cOme tO me. MOses says and I explained this tO yOu and yOu said it was a goOd idea - TOv ha'davar asher dibarta la'asOt.
I tOOk these people and I set them up as; Sarei chamishim v'sarei asarOt v'shOtrim le'shivteichem - I set up judges Over 50, judges Over 10, judges Over thOusands, a whOle system Of judges that wOuld take care [Of yOu 25:10]. I cOmmanded them what tO dO; Va'atzaveh et shOfteichem ba'eit hahi leimOr shOmO'ah bein acheichem u'shefatetem tzedek - I tOld them that they shOuld dO a goOd jOb, they shOuld judge righteously between one persOn and the other. Verse 17; LOh takiru panim bamishpat - they shOuld not be biased; Ka'katOn ka'gadOl tishma'un - they have tO listen tO the small people just like the big people.
LOh taguru mipnei ish - they shOuldn't be afraid Of anybOdy, even a persOn of great stature; Ki hamishpat l'ElOkim hu - because God is the one whO judges. V'hadavar asher yiksheh mikem takrivun eilai u'shemativ - and if they shOuld ever find difficulty and they dOn't know what the answer tO sOme question, they can always go back tO me, sOrt Of the Supreme COurt.
This is the stOry Of the intermediate judges. Again, recOrded initially back in ExOdus. SO this is section 2 Of the speech, the stOry Of JethrO's judges, Of the intermediate judges.
After that MOses says, we left ChOrev, we left MOunt Sinai - verse 19 - and we went thrOugh this whOle great desert that yOu saw and we came tO the mOuntain of the AmOrites, just like God cOmmanded us. Then we have verses that remind us very much Of sOrt Of that first transition statement when MOses gives that intrOduction and said we were at ChOrev, and then God said leave, cOme tO the mOuntain of the AmOrites, go and cOnquer the land. We again hear wOrds very similar. Va'Omar aleichem - and I tOld yOu; Batem ad Har ha'EmOri - I said we've cOme tO the mOuntain of the AmOrites that God is going tO give us. Re'ei natan Hashem ElOkecha lefanecha et ha'aretz - lOOk, God has given us the land. GO, take pOssession of the land just like God tOld yOur fOrefathers. DOn't be afraid. It sOunds very similar tO what MOses had said befOre, now the dream is cOming true, they're cOming tO the land.
Then at that pOint we get the stOry Of the spies, frOm verse 22 On. Vatikrevun eilai kulchem - yOu all came tO me; VatOmru - and yOu said; Nishlechah anashim lefaneinu veyachperu lanu et ha'aretz - let us send fOrth people and let them dO espionage against the land and figure out the way we shOuld go up against it and hOw we shOuld attack the cities. MOses says; Vayitav b'einai ha'davar - I thOught it was a goOd idea and I tOOk 12 people frOm yOu and set them up, One frOm each tribe. Set them up as yOur spies. They went up and they brOught back wOnderful fruit frOm the land, but then yOu didn't want tO go when they came back, yOu cOmplained and yOu said it was in God's hatred Of us that He tOOk us Out Of Egypt, and yOu decided yOu didn't want tO go. YOu were scared that; Am gadOl va'rOm mimenu - it's a very big nation, they're going tO squash us. And yOu were afraid and yOu didn't want tO go.
I pleaded with yOu at that time and I tOld yOu; Hashem ElOkeichem hahOlech lifneichem - I tOld yOu that the God whO is walking befOre yOu, He's going tO fight fOr yOu. U'bamidbar asher ra'ita - in this desert that yOu have been in that God has been carrying yOu like; Ka'asher yisah ish et beno - like a man will carry his sOn, thrOughOut this whOle desert, until yOu came tO this place. YOu've seen God in yOur life, nevertheless; U'ba'davar hazeh einechem ma'aminim baHashem ElOkeichem - in this thing yOu dOn't have faith in God. YOu dOn't have faith in which God? HahOlech lifneichem - the God that is going befOre yOu; La'tur lachem makOm - He's searching out places fOr yOu; La'chanoteichem ba'aish lailah - He's searching out places fOr yOu supernaturally with a pillar Of fire at night; LarOtchem ba'derech - tO shOw yOu where yOu shOuld be going; Ube'annan yOmam - and there's a pillar Of clOud during the day. SO God Himself is yOur spy, but that didn't wOrk, yOu didn't want tO dO it. God became angry and said - and swOre that if any Of these people will go intO the land, it's not happening, there's going tO be 40 years that yOu're going tO be here, and that's why it's going tO take sO lOng.
That really is the answer that MOses seems tO be arriving at - and by the way, immediately after that the next verse, verse 37; Gam bi hitanaf Hashem biglalchem - and alsO me, God became angry at me on yOur accOunt alsO. Again, cOming immediately after the spies. SO yOu have sOrt Of section 4 here, which is the stOry Of the spies. Section 1 is intrOduction; God said time tO leave ChOrev, go cOnquer the land. Section 2; the intermediate judges, section 3; when they cOme tO the mOuntain of the AmOrites and MOses says Okay, time tO go cOnquer the land, and then the stOry Of the spies. That is it, thOse are the only stOries Over the last 40 years that MOses sees fit tO tell the people.
I think the obvious question is, why is the stOry Of the intermediate judges in here? What dOes that have tO dO with anything? It just seems like sO much trivia. LOOk, there's lOts Of things that MOses cOuld have talked abOut if he wanted tO remind people of things that happened alOng the way, he cOuld have tOld us abOut the Manah, he cOuld have tOld us abOut the war against Amalek which we wOn miraculOusly, he cOuld have tOld us abOut the bad things, he cOuld have tOld us abOut the goOd things. There's a lOt Of things that happen, we cOuld have heard abOut the rebellion of KOrach, there's many different things that happened, but fOr sOme reasOns MOses feels a need tO talk tO us abOut the institution of this series Of judges that takes place back in ExOdus. Why? Why is that sO impOrtant? NOt Only dOes he tell us abOut that, he tells us not just abOut the institution of the judges, he alsO goes intO great deal abOut he cOmmanded them, exactly the rules that he tOld them hOw tO judge people. What dOes this stOry have tO dO with judging people, it has nothing - it's abOut why it tOOk 40 years, is this part Of the stOry abOut why it tOOk 40 years? Or is this a digression?
Okay, sO that's section 2 Of Our talk here tOday and in a secOnd we're going tO mOve on tO section 3. Again, a goOd place tO take a break if yOu need tO take a break, but cOme right back, we're going tO try and put this tOgether. What is this section dOing here?
Okay, sO we've got this question which is what is this stOry Of the intermediate judges dOing here in MOses' first speech Of intrOduction? It seems tO indicate that the pOint Of the speech is hOw cOme it tOOk us 40 years tO cOver 11 days Of grOund, the answer tO that seems tO be the spies, what's the stOry Of the intermediate judges dOing here?
NOw this is the kind Of thing that if yOu were, say, a critical Biblical schOlar yOu might just say well, there were a number Of editOrs here and the original speech went directly tO the spies but then 500 years later another editOr with another agenda came and just stuck in this stOry Of the intermediate judges. But it's a digression and it wOrked well fOr 2,000 years but then we came and we were able tO piece tOgether and see that this was One stOry and this is another stOry and they came frOm twO different time periods, and really it's not unified, and it's a patchwOrk quilt kind Of thing. But is it really a patchwOrk quilt kind Of thing? A lOt Of times what appears tO be disharmOnious, what appears tO be pasted tOgether is not really pasted tOgether and if yOu lOOk carefully there's a deeper unity that brings things tOgether and I think yOu see that here very clearly.
What I'd like tO ask yOu tO dO is tO take a clOser lOOk, if yOu wOuld, at the twO stOry elements in this speech. We've isOlated twO stOries in this speech; the stOry Of the intermediate judges and the stOry Of the spies. At face value these twO stOries have nothing tO dO with each Other but if yOu lOOk carefully I think yOu'll begin tO see that they're cOnnected in a fascinating series Of parallels which the authOr draws between these stOries - linguistic parallels. What I'd like yOu tO dO, if yOu can, if yOu speak Hebrew dO this in Hebrew, if yOu speak English, dO this in English, but if yOu have the chance, if yOu're not driving, dOn't kill yOurself dOing this, but if yOu can get a chance tO just take a lOOk at the text, and yOu can lOOk at the sOurce sheets, I'll cOpy these twO sections sO yOu can try and dO it in the sOurce sheets.
But try and see if yOu can see any parallels as yOu're reading one text, anything that reminds yOu Of the Others. YOu cOuld even just keep One finger On one piece of the text, and One finger On the other, lOOk at the spies, lOOk at the stOry Of the intermediate judges, say are there any linguistic elements which seem curious which reappear? They're first in the stOry Of the judges and then they reappear in the stOry Of the spies. If yOu lOOk carefully yOu shOuld find a whOle bunch Of these elements. SO take a little break, I'm going tO give yOu five secOnds Over here, but yOu can put yOur MP3 player Or whatever yOu're listening tO this On, On pause and take yOur time and dO this, Or yOu can just rush in and listen tO what I have tO say abOut it. But try and see can yOu isOlate these linguistic elements? I think these linguistic elements that are parallel make it very clear that this did not happen by chance, these were not twO things that just got pasted here. There is a very careful series Of cOnnections which the authOr is embedding between these twO texts and the question is what is the meaning of thOse cOnnections? HOw dO we understand it? But first let's find them.
Here's yOur shOrt break, again, what yOu're lOOking fOr is yOu're going tO read the stOry Of the intermediate judges and yOu're going tO lOOk, pay clOse attention tO the language, cOncepts Or ideas that appear in this shOrt text. Then yOu're going tO read the stOry Of the spies and yOu're going tO ask yOurself are any Of the ideas that I heard abOut in the stOry Of the intermediate judges are they reappearing sOmehOw in the stOry Of the spies? YOu can just keep track Of this On a little piece of paper and we'll cOmpare notes. Ready, yOu figure out what yOu came up and here's what I came up with.
One very interesting, brOad cOnnection between the idea of the intermediate judges and the idea of the spies, is Of cOurse yOu know that bOth Of these stOries were tOld befOre in the TOrah. DeuterOnomy is not the first time we hear abOut them, we are rehearing abOut them in DeuterOnomy, but the first time they appear are ExOdus fOr the stOry Of the intermediate judges and Numbers fOr the stOry Of the spies. NOw what's fascinating is that when yOu go and yOu actually cOmpare the original stOry Of the spies with hOw it's recOunted here in DeuterOnomy and the original stOry Of the intermediate judges with hOw they're recOunted in DeuterOnomy, yOu'll find that the stOries differ. That in sOme ways it dOesn't seem tO be a faithful recOrd, that there's discrepancies between the ways the stOry is Originally tOld and the way it's re- tOld. YOu might say, Okay, that's very interesting, but when yOu take a lOOk at in particular what these discrepancies are, yOu'll find that it's the same discrepancies. The mOst Obvious example of this is the question, whOse idea is this?
By the way, if yOu want, if yOu've already fOund yOur list Of cOnnections and yOu want tO see mine, yOu can fOllOw alOng in yOur POwerPOint, because I've illustrated these in the POwerPOint.
But question number 1 is - Or issue number 1, cOnnection 1 is - whOse idea was this? NOw if yOu read the stOry in DeuterOnomy and yOu ask yOurself whOse idea was the intermediate judges, the answer frOm the perspective of ExOdus where the stOry Of intermediate judges is Originally tOld - and yOu can check this Out in yOur sOurce sheets - is that it's JethrO's idea.
The way it wOrks is that JethrO cOmes tO MOses and says, hey it's not a goOd idea what yOu're dOing, yOu're going tO wear yOurself Out, MOses, yOu're judging people frOm the mOrning until the evening and it just can't go this way, yOu need sOme sOrt Of assistance. Why dOn't yOu have this system Of intermediary judges? SO it's MOses' father-in-law JethrO whO cOmes up with this idea in ExOdus. But what's interesting is that when yOu read in DeuterOnomy exactly hOw this stOry prOgresses, if yOu lOOk in Chapter 1, verse 9, MOses is the one whO says it's sOrt Of his idea; Va'Omar aleichem ba'eit hahi - MOses says I tOld yOu at this time; LOh uchal levadi se'eit etchem - I can't really bear the burden of judging yOu. NOw in fact, this is mOre or less what JethrO says tO MOses, it's not actually what's recOrded in ExOdus that MOses says tO the people, but here in DeuterOnomy MOses talks abOut and attributes these wOrds tO him.
SO bOttOm line, when we cOmpare the stOry Of the intermediate judges as it's Originally tOld in ExOdus and as it's repeated in DeuterOnomy, we find that there's sOme cOnfusion as tO whOse idea it is. In ExOdus it sOunds like it's JethrO's idea, in DeuterOnomy it sOunds like it's MOses' idea.
NOw let's fast-fOrward tO the other thing discussed here in the speech in DeuterOnomy, the stOry Of the spies, whOse idea is the spies? Well if yOu go back tO the original sOurce of the spies in Numbers, it seems pretty clear that the idea is God's; the stOry begins with God instructing MOses tO go send spies tO search Out the land. Yet fOr sOme reasOn when the stOry is recOunted in DeuterOnomy God's rOle, just like JethrO's rOle earlier, is not mentioned, and in fact, it's the people whO cOme tO MOses and the people say, we'd like tO have spies. SO the question is why are these stOries recOunted differently? But even beyond that question it's very intriguing that the stOries are recOunted differently, and they're recOunted differently in precisely the same way, irOnically, which is the question of whOse idea is it changes frOm the original stOry tO the stOry as it appears when it's recOunted.
SO that seems tO be interesting question number 1, the question of whOse idea is it?
But there's a number Of Other cOnnections in this stOry and as yOu go thrOugh it I think they becOme pretty clear. Listen tO the language. When MOses prOpOses the idea of the judges tO the people, hOw dO the people respOnd? SO we'll find that the people say that they think it's a really goOd idea? VatOmru - and they say - this is in verse 15 - TOv ha'davar asher dibarta la'asOt - what a goOd idea MOses yOu've sprung on us, this idea of these intermediate judges tO be able tO help yOu bear the burden of judging us. SO that language; TOv ha'davar asher dibarta la'asOt, appears.
Interestingly, almOst the same language appears in the stOry Of the spies. What happens there? There there's a prOpOsal as well and instead Of MOses prOpOsing an idea tO the people, the people prOpOse an idea tO MOses. They say MOses, hOw abOut sOme spies? What's MOses' respOnse? Well lO and behOld it's identical. Vayitav b'einai ha'davar - MOses says in verse 23 - and it was goOd in my eyes this thing that yOu suggested tO have these spies. SO the language 'a goOd thing', that it was a goOd thing in my eyes, and the respOnse, it was a goOd thing, tO a prOpOsal by the other, is virtually identical, cOnnection number 2.
Okay, let's mOve on tO a pOssible cOnnection number 3. Let's go tO the stOry Of the judges, yOu can fOllOw alOng with me here in Chapter 1, verse 15 in DeuterOnomy. SO where dO these judges cOme frOm? Well MOses tells the people that he selected the judges frOm amOng the heads Of yOur tribes - frOm ROshei Shivteichem. Well let's lOOk at the spies, where dO the spies cOme frOm? If yOu fast-fOrward tO the stOry Of the spies here in DeuterOnomy, MOses tells the people that he tOOk 12 men, One frOm each tribe, tO serve out as spies. SO there's tribal representatives in bOth cases; first in the judges and then in the spies.
Let's go On, cOnnection number 4. 'Bring the hard things tO me.' A very interesting thing. One of the fascinating things abOut the stOry Of the judges is not Only is the stOry retOld but it's retOld in such detail that we hear Of MOses' very specific cOmmands tO the judges Of exactly hOw they're suppOsed tO cOnduct themselves. In particular we're tOld that they're suppOsed tO treat equally people whO are in greater stature and people whO are of lesser stature - Ka'katOn ka'gadOl tishma'un. We're tOld that they're not suppOsed tO fear anybOdy; LOh taguru mipnei ish - dOn't fear anybOdy. Why? Ki hamishpat l'ElOkim hu
- because ultimately judgment is up tO God. Realize that yOu are just earthly judges but God is behind yOu, He is the ultimate Judge. If yOu make any mistakes, whatever it is, God will - in His wisdOm and in His judgment God will see tO it that justice is dOne. Finally, MOses says, lOOk dOn't wOrry because ultimately I'm alsO here tO help and if yOu find anything tOO difficult tO judge it's like a system where I can be the Supreme COurt, yOu can cOme tO me if yOu can't figure out a case, and I'll be happy tO help yOu.
SO if yOu lOOk at that language, it's really the last thing that MOses says in the stOry Of the intermediate judges, he says that yOu can always bring things tO me. The language is; V'ha'davar asher yiksheh mikem takrivun eilai u'shemativ - and this is in verse 17 in Chapter 1 in DeuterOnomy - that the thing when it becOmes very difficult fOr yOu; Takrivun eilai u'shemativ - yOu can bring it tO me and I will be happy tO hear the case. Well dOes that language ever appear again in the stOry Of the spies? And it turns Out it dOes.
Listen tO these wOrds; V'ha'davar asher yiksheh mikem takrivun eilai u'shemativ. Takrivun eilai - even if yOu dOn't know Hebrew just listen tO thOse wOrds; Takrivun eilai - bring thOse things tO me. ThOse were the very last wOrds Of the stOry Of the intermediate judges, lOOk at the opening wOrds Of the spies' saga. What happens tO Open the spies' saga? Verse 22; Vatikrevun eilai kulchem - and yOu all came tO me - yOu, all the people - and yOu said; Nishlechah anashim lefaneinu - let's send fOrth these people. Fascinating, the very last wOrds Of the judges' stOry are the same as the very first wOrds Of the spies' stOry, which is, bring it tO me. MOses says, bring the difficult things tO me, and what happens in the beginning Of the spies' stOry? They came tO him and they brOught sOmething tO him and they said MOses; Nishlechah anashim lefaneinu - send spies Out tO help us cOnquer the land.
SO fascinating, bring these things tO me. Another cOnnection, cOnnection number 4.
Let's mOve on, cOnnection number 5. We mentioned hOw strange it was that MOses gets intO such intricate detail in instructing the judges, why dO we have tO hear abOut this? It's enough tO hear abOut it in ExOdus, we have tO hear every last thing that he tOld the judges? One of the things that he tOld the judges was that they're suppOsed tO treat big people and small people just the same; LOh taguru - yOu shOuldn't be afraid Of anybOdy, and; Ka'katOn ka'gadOl tishma'un - yOu shOuld listen tO the small people just like yOu listen tO the big people. Treat big people and small people the same.
GO thrOugh the stOry Of the spies dOes this ring a bell? DO we hear abOut big people? DO we hear abOut small people? DO we hear abOut an equality Or inequality between big people and small people? Well lO and behOld we dO hear abOut big people. We actually hear abOut giants in the stOry Of the spies. Where dO we hear abOut giants? The people say, we can't cOnquer the land. Why? HOw cOuld we pOssibly dO it? Am gadOl va'rOm mimenu - verse 28 - lOOk at this people that we're going tO face there in the land, it's a great nation, it's much bigger than us, their cities are much bigger than us. V'gam bnei anakim ra'inu sham - there are giants there. WhO are we? Well earlier when the stOry Of the spies is retOld in Numbers they say, we lOOked in our eyes like grasshOppers, we felt really small.
Again, MOses in DeuterOnomy talking abOut the judges; Treat big people and small people the same. In spies, there's alsO big people - the people yOu're going tO cOnquer. There's alsO small people - us. The question is dO yOu treat them the same? COnnection - I fOrget what number we're up tO - number 5 I think.
MOving on tO number 6, and number 6, I think, alsO cOmes frOm these very intricate details that MOses cOmmands them. One of the things he says tO the judges is dOn't be afraid. DOn't be afraid, yOu dOn't have tO wOrry abOut judging. Why? Because ultimately there's God behind yOu, God is the ultimate Judge. DO we have this cOncept dOn't be afraid because God is behind yOu with judges, dO we have dOn't be afraid because God is behind yOu with the spies? We absOlutely dO.
When MOses tries tO cOnvince the people when everything is falling apart he says lOOk, dOn't be afraid, yOu can go, cOnquer these people, why? Because yeah, even thOugh yOu're fighting, I mean yOu're not the ultimate fighters, God is behind yOu, God will fight fOr yOu. The language is very clear; Va'Omar aleichem - and I said tO yOu - verse 29; LOh ta'artzun v'lOh tire'un meihem - dOn't be afraid, dOn't tremble befOre them. Why? Immediately, in verse 30; Hashem ElOkeichem hahOlech lifneichem - the G- d whO is going in frOnt Of yOu; Hu yilachem lachem - He's going tO fight fOr yOu, just exactly like He did in Egypt. SO again, yOu dOn't have tO wOrry because God is there, right there alOng with yOu.
Again, first we hear it in the judges, then we hear abOut it in the spies. NOw the truth is, there are a number Of Other cOnnections besides this, there are at least twO Or three other Ones, and I'll leave yOu tO lOOk fOr them, and I'll get back tO them next week. But let's just stOp here, it dOesn't seem like this is cOincidental, it really dOes seem like there's sOme cOnnections between this strange digression of the stOry Of the judges which really isn't a digression. SOmehOw it seems intimately cOnnected with the stOry Of the spies. The question is hOw dO we understand that? What are we tO make of these cOnnections between these stOries?
SO let me give yOu a sOrt Of a hint tO the direction I want tO take next week. I'm going tO suggest tO yOu that there are a number Of times really in the TOrah where yOu find twO stOries that just kind Of line up with each Other. That at face value the stOries have nothing tO dO with each Other but then yOu see these textual cOnnections - and there's not just One cOnnection, not just twO, but three, fOur, five, six, seven, eight cOnnections that seem tO link these stOries. One of the things that happens sOmetimes is that when yOu lOOk at stOry A and yOu lOOk at stOry B, each stOry is a little difficult tO understand On its Own but if yOu put the cOnnections tOgether with each Other, they each shed light On each Other, sO that all Of a sudden yOu understand bOth stOries. They each serve as a key tO the other. It's almOst like cOnnection A in stOry 1, sheds light On the meaning of cOnnection A in stOry 2, and cOnnection B in stOry 2 sheds light On cOnnection B in stOry 1. TOgether they really enlighten bOth stOries.
It seems like a cOmplicated kind Of thing, but it's not sO cOmplicated, and Once yOu see it it's almOst like a [wave encOding 45:44] infOrmation acrOss twO stOries. Let me just give yOu an example of this, Or maybe give yOu sOme hOmewOrk tO lOOk at in another example of this. I'll cOme back next week and talk abOut that example, and then apply the same idea tO Our stOries here in DeuterOnomy with the judges and the spies.
The example I want yOu tO lOOk at, Or my little hOmewOrk assignment fOr yOu, yOu're going tO lOOk at the stOry Of JOseph and the brOthers. And we talked abOut this in our earlier On-line class, very briefly, but this fleshes things Out a little bit mOre. YOu know, One of the strange things abOut the stOry Of JOseph and the brOthers is where did the brOthers think they can get away with this frOm. Or what were they dOing? They were taking a brOther and selling him intO slavery, I mean, cOuld they pOssibly have thOught that they were justified? HOw cOuld they have rationalized what they were dOing tO themselves? What exactly were they thinking? I think that if yOu lOOk at the stOry in light Of a parallel stOry that appears later in DeuterOnomy, yOu'll find sOme fascinating infOrmation that yOu can plug back intO Genesis and plug frOm Genesis intO DeuterOnomy tO really understand them bOth.
It turns Out that there is a stOry in DeuterOnomy which bOrrOws the language of the stOry Of JOseph and his brOthers, see if yOu can find that language. What I'm going tO dO is actually read the stOry in the DeuterOnomy fOr yOu and then pOint Out tO yOu sOme of the text in DeuterOnomy which is actually bOrrOwed frOm Genesis. And it might be fun fOr yOu tO see if yOu can actually find the parallel text back in Genesis and see what it is that yOu make of it. The stOry I'm thinking of appears in DeuterOnomy Chapter 21 and it goes like this - and as yOu're reading this I want yOu tO listen fOr the strange wOrds.
Ki tiheyena l'ish shtei nashim - when a man will have twO wives - the verse in DeuterOnomy says, in Chapter 21, verse 15. When a man will have twO wives; Ha'achat ahuva v'ha'achat senu'ah - One wife that he lOves and One wife that he hates. NOw that I think is strange wOrd number 1, a wife that yOu hate? I understand a wife that yOu dOn't lOve as much, but why wOuld yOu marry a wife that yOu hate? All right, but it seems a little exaggerated. But anyway, he has these twO wives, a wife that he lOves and a wife that he hates. V'yaldu lO banim ha'ahuva v'hasenu'ah - and they bOth give birth tO him children - this wife that he lOves and wife that he hates. It turns Out that the elder sOn, the BechOr - the firstbOrn sOn, is bOrn tO the Seni'ah - tO the wife that is the hated wife.
Vehaya b'yOm hanchilO et banav - and it shall be on the day that he gives his inheritance over tO his children, the verse says; LOh yuchal levaker et ben ha'ahuva al pnei ben hasenu'ah habechOr - yOu can't, he can't turn the child Of the lOved wife intO the firstbOrn sOn. Rather; Et habechOr ben hasenu'ah yakir - he has tO recOgnize his true firstbOrn child; Latet lO pi shnayim b'kOl asher yimOtzeh lO - tO give him a dOuble pOrtion in everything that will be fOund tO him. Ki hu reishit Ono - fOr this child is the first Of his lOins; LO mishpat habechOra - tO him goes the right Of the firstbOrn.
NOw, if yOu lOOk Over that text very carefully, yOu'll find a number Of pieces Of language which is very strange. First Of all we talked abOut the Senu'ah - the notion of hated. SecOnd Of all, this language of recOgnizing. I mean why not just say that if he wants tO make one the firstbOrn he can't dO that, instead he has tO give a dOuble pOrtion tO the one that is the sOn of the hated wife. But it dOesn't just say that he has tO give that sOn the dOuble pOrtion, it says, he has tO be Makir him - he has tO recOgnize him. It seems like extra wOrds, yOu have tO recOgnize him tO give the dOuble pOrtion. Just say, yOu have tO give him the dOuble pOrtion. SO recOgnize seems tO be extra.
FurthermOre, hOw dOes the verse talk abOut estate? It dOesn't just say yOu have tO give him a dOuble pOrtion in everything that he has, Or in everything that's his estate, in all Of his pOssessions. Instead, it uses the very ambiguOus language; yOu have tO give him the dOuble pOrtion; B'kOl asher yimOtzeh lO - in everything that will be fOund tO him. What dO yOu mean, in everything that will be fOund tO him?
What's that suppOsed tO mean? By the way, the Talmud in Bavah Batra finds the phrase very difficult and tries tO expOund all sOrts Of different HalachOt - all sOrts Of different laws that yOu learn frOm it. But just in the simple text it's a very strange thing, what dO yOu mean, give him dOuble pOrtion of everything that's fOund tO him?
Finally, this very pOetic language; Ki hu reishit Ono - fOr he is the first Of his lOins. This a prOse piece and all Of a sudden the TOrah diverges intO pOetry fOr twO sentences.
Well fOlks it turns Out that each Of these fOur strange elements are bOrrOwed frOm Genesis and it's up tO yOu tO figure out where. This notion of number 1, Senu'ah - hated. I'll give yOu a hint; there's Only One persOn whO is referred tO as Senu'ah - as hated, in feminine fOrm, in the entire Bible. And it seems like we're referring back tO that persOn. WhO is that persOn? Hint number 1; Senu'ah - hated. Then go tO Yakir, where in the stOry Of JOseph and his brOthers dO we get the notion of recOgnizing, when people ask; DO yOu recOgnize sOmething. Yakir - recOgnize. Similarly; YimOtzeh LO, the strange wOrd fOr estate, not; Yesh lO - not that which he has, but that which is fOund tO him, in cOnnection with Hakarah
- in cOnnection with recOgnition in the JOseph stOry. DO we have recOgnition ever tied with finding things? DO we have finding things and recOgnizing things tOgether? See if yOu can find it.
Finally, in the JOseph and the brOthers stOry, where at the very end Of the stOry dO we ever have the phrase - the strange phrase - first Of his lOins? That phrase in fact is quOted frOm Genesis, it cOmes frOm the very end Of the JOseph and the brOthers' stOry.
SO see if yOu can find that, it's quite a challenge, see what yOu cOme up with, and then see if yOu can put the twO tOgether. Having fOund thOse examples in Genesis - and if yOu dOn't find it, that's fine, we'll cOme back tO it next week - but if yOu find thOse examples in Genesis, the question is hOw dOes that becOme a cOde tO understand what the TOrah is really saying in DeuterOnomy? It's almOst like DeuterOnomy is acting as a cOmmentary On Genesis, what is the meaning of the cOmmentary Of DeuterOnomy On Genesis? If the Bible is cOmmenting on the meaning of its Own stOries, it's telling yOu hOw tO understand what's happening in Genesis. It's telling yOu hOw tO understand JacOb, it's telling yOu hOw tO understand the brOthers, in a very fascinating way.
Similarly, I think, the stOry Of the spies may be infOrmed by the stOry Of the judges and it may be that One stOry is a cOmmentary On the other. If yOu want tO understand the stOry Of the judges yOu have tO understand the stOry Of the spies and these twO are very intimately cOnnected, and One sheds light On the Other. HOw is that sO? That's what we're going tO cOme back and talk abOut next week. See yOu then.
Hi everybOdy, this is Rabbi David FOhrman and we're back with week 5 Of Our series Why COuldn't MOses Enter the Land. I'm back in the land, back in Israel, after a shOrt trip tO the States, nice tO be back and I wanted tO welcOme yOu back here as we begin trying tO tie tOgether a number Of the lOOse ends that are out there here in our lOOk at why cOuldn't MOses enter the land. We talked abOut the BOOk Of Numbers Over Our first three weeks, last week we talked abOut the BOOk Of Devarim - Of DeuterOnomy, MOses' Opening speech in DeuterOnomy, and we left with this central question; what is this apparent digression of the stOry Of the judges dOing in the speech? If the main pOint Of the speech is tO talk abOut why was it that it tOOk the Jews 40 years tO accOmplish a jOurney that was Only 11 days lOng, the real answer tO that is the stOry Of the spies; the stOry that MOses gets tO but Only after a very lOng and detailed digression with the judges.
Last week we saw a number Of cOnnections animated the stOry Of the spies and the stOry Of the judges, suggesting that these are not discOnnected stOries. It's not sOme stOry that just got interpOlated here randOmly, but in fact there is a clOse inner cOnnection between these stOries, and we began tO struggle with what that cOnnection might be.
In a mOment I will talk abOut twO further cOnnections between these stOries which I think are very key, which we didn't get tO last week. BefOre we dO that I'd just like tO get back tO One of the hOmewOrk questions which I left yOu with last week, tO try tO fill Out this notion of what it means tO use one stOry as cOmmentary On another. I suggested tO yOu that a mOdel fOr dOing this, fOr reading one stOry in light Of another that it appears tO be cOnnected tO, cOuld be the stOry Of JOseph and his brOthers. I suggested tO yOu that the stOry Of JOseph and his brOthers seems cOnnected in linguistic ways tO a stOry that appears - Or a series Of laws that appears - in DeuterOnomy. I mentioned tO yOu that there are fOur strange wOrds that appear in the series Of laws in DeuterOnomy abOut a man that has twO wives, One wife not as lOved as another and the issue is whO is his rightful firstbOrn. I mentioned tO yOu that there are fOur strange wOrds in that stOry - each Of thOse fOur strange wOrds seems tO be bOrrOwed frOm the stOry Of JOseph and his brOthers.
Actually in a few minutes I'll check and see whether any Of yOu guys got this On the discussion bOards Or not, but let me tell yOu what I came up with here in lOOking at these fOur wOrds. TO just give yOu the fOur wOrds in cOntext again, One wOrd was Senu'ah. The verse here - and we're reading - again, yOu can see in yOur sOurce notes - we're in DeuterOnomy, Chapter 21, verse 15. The verse talks abOut a man whO has twO wives, One of which he lOves and One of which he dOesn't lOve as much - apparently. That seems tO be what the verse means in cOntext, and in fact, it's hOw Aryeh Kaplan translates it. The translation I gave yOu is frOm Aryeh Kaplan, which is really a wOnderful translation. If yOu're lOOking fOr a nice translation of the Bible a very goOd One is The Living TOrah by Aryeh Kaplan. I'll try and put a link tO it On the website, On the sOurce notes page, sO yOu can take a lOOk and even purchase it.
But Kaplan, when he talks abOut this, translates Senu'ah as unlOved, even thOugh the literal translation is hated. It seems like the verse is being tOO harsh; the man marries twO wives, One of which he lOves, One Of which he hates. That's kind Of strange wOrd number 1.
Then the elder sOn, the BechOr - the firstbOrn sOn, is tO the wife that is unlOved. The secOnd strange wOrd is when it says that the father needs tO treat the sOn of the wife that he dOesn't lOve as much, whO in fact is the firstbOrn, as the real firstbOrn, it interpOlates the wOrd recOgnize. Instead Of just saying that the father shOuld give him the dOuble pOrtion tO which he's entitled, it says; LOh yuchal levaker et ben ha'ahuva al pnei ben hasenu'ah habechOr. Ki et habechOr ben hasenu'ah yakir - he must recOgnize the child Of the hated wife. SO Yakir - recOgnize, seems tO be an extra wOrd.
Then finally, the wOrd fOr estate, when it says that we have tO give him a dOuble pOrtion in the estate it's; B'kOl asher yimOtzeh lO - anything that is fOund tO him. A very strange wOrd fOr estate. Immediately fOllOwed by the fOurth strange wOrd; Ki hu reishit Ono - fOr this sOn is in fact the first Of his lOins. And we mentioned it's a pOetic phrase that seems Out Of place in this Otherwise, cOmpletely prOse piece.
As it happens, and as I mentioned tO yOu last week, each Of these fOur strange wOrds seems tO be bOrrOwed frOm the JOseph and his brOthers' stOry. And if yOu read the JOseph and the brOthers' stOry tOgether with this stOry, they seem tO enlighten each Other. Let me go thrOugh this text again tO yOu, interpOlating what happened in the JOseph and the brOthers' stOry. And while we dO that, let's just keep in mind a cOuple sOrt Of nagging questions abOut the JOseph and his brOthers' stOry.
Nagging question number 1; exactly what were the brOthers trying tO dO? What were they dOing thrOwing JOseph in the pit? HOw can they even rationalize this tO themselves? Just because they're jealOus Of this guy, it's yOur brOther, yOu thrOw him intO slavery? SecOnd, what exactly was JacOb up tO with giving JOseph the cOat Of many cOlOrs? Was that just a nice present and it got the other brOthers jealOus because JOseph got a present and they didn't get a present? Was there sOme significance tO that present?
If there was significance tO the present what exactly was that significance?
Well I think the verses here dO prOvide a kind Of rationale in sOrt Of retelling this stOry frOm the brOthers' perspective, let's read these verses again. Ki tiheyena l'ish shtei nashim - when a man will have twO wives; Ha'achat ahuva v'ha'achat senu'ah - One wife that he lOves and then one wife - cOdewOrd number 1 - that he hates. NOw lOOk thrOughOut the entire TOrah and lOOk fOr the wOrd Senu'ah, feminine fOrm, the wife that is hated, the wOman that his hated. YOu'll find that this wOrd appears Only One time in the entire Five BOOks Of MOses aside frOm here, it appears in Genesis, and it is a reference tO Leah. Leah, One Of the twO wives Of JacOb, saw herself as a Senu'ah. If yOu lOOk back in Genesis Chapter 29, verse 31; Vayar Hashem ki senu'ah Leah - and God saw that Leah, cOmparatively speaking, was hated - Senu'ah.
That's the only Other time yOu find Senu'ah ni the entire Five BOOks Of MOses.
SO this seems tO be a reference tO Leah, and if the twO wives - the hated wife - is a reference tO Leah then the whOle stOry seems tO be a reference at sOme level tO the stOry Of JacOb and his twO wives. When a man will have twO wives - whO is that? It's JacOb, and One of the wives is Senu'ah.
Well what happens tO this man whO has twO wives? Let's keep On reading in DeuterOnomy. V'yaldu lO banim ha'ahuva v'hasenu'ah - the twO wives give birth tO children, bOth the hated wife and the lOved wife, as in fact bOth Rachel and Leah did. Vehaya haben habechOr laseni'ah - but the firstbOrn child was the child Of the hated wife. NOw whO wOuld that be in the Genesis stOry? That wOuld be Reuven whO was the first child bOrn tO JacOb, and whO was his mOther? His mOther was Leah, the hated wife.
Well what happens? Keep On reading in DeuterOnomy. Vehaya - and it shall be; B'yOm hanchilO et banav - when the time cOmes fOr the man tO impart his legacy tO his children, tO give his children over his inheritance tO them; Et asher yihiyeh lO - tO give them all that he has. LOh yuchal levaker et ben ha'ahuva al pnei ben hasenu'ah habechOr - he shall not be able tO make the child Of the lOved wife, the eldest child Of the lOved wife, the BechOr - his firstbOrn sOn, Over the child Of the hated wife, whO in fact has that right. What are we talking abOut here? WhO was the child Of the lOved wife in the JOseph stOry? WhO was the firstbOrn, eldest child Of Rachel? It was JOseph. Once we see that, we see a lOt Of things begin tO make sense abOut the JOseph stOry. The verses in DeuterOnomy seem tO suggest that what JacOb was trying tO dO was tO see JOseph as in fact his firstbOrn sOn - illegitimately sO.
NOw just in case any Of this was lOst On yOu keep On reading in DeuterOnomy, Chapter 21, verse 17. Ki et habechOr ben hasenu'ah yakir latet lO pi shnayim - rather, what dO yOu need tO dO? YOu need tO recOgnize the actual firstbOrn sOn of the hated wife; Yakir latet lO pi shnayim - and remember we talked abOut that wOrd which was strange here, Yakir - that he must recOgnize him tO give him a dOuble pOrtion. Then the next strange wOrd; B'kOl asher yimOtzeh lO - in everything that is fOund tO him. He must recOgnize, and, in everything that's fOund tO him.
Let's go back tO Genesis, just like we went back tO Genesis and we saw that Senu'ah - hated wife, was a cOdewOrd that referred tO Leah, we'll find that these strange wOrds; Yakir - recOgnize, and; YimOtzeh lO
- fOund tO him, are alsO cOde wOrds. Where dO thOse wOrds shOw up in the JOseph stOry? Free COke fOr cOrrect answer, fOlks. Well, what's the answer? GO back tO Genesis and see. Where dO we have - we actually have in one verse actually - the idea of things that are fOund and the idea of recOgnize. Things that are fOund and things that are recOgnized. It cOmes at the climax Of the stOry Of JOseph and the pit, and here's what happens.
What dO the brOthers dO? They take the cOat Of JOseph, the many-cOlOred cOat, and what dO they dO? They take it and they strip JOseph Of the cOat, and they put blOOd On the cOat and they present it tO father. When they present it tO father here's what they say. Genesis Chapter 37, verse 32; Vayavi'u el avihem - they brOught the cOat tO the father; VayOmru - and they said these wOrds; ZOt matzanu - this we have fOund. Next wOrds; Haker nah - recOgnize please; HaketOnet bincha hi im lOh - is it in fact yOur sOn's cOat Or not? Fascinating, these twO stray wOrds Out there in DeuterOnomy, tO recOgnize and fOund tO him, bOth appear back in the JOseph stOry; This we have fOund, now recOgnize it, is it really JOseph's cOat Or is it not?
NOw if yOu take the meaning frOm DeuterOnomy and plug it in tO Genesis there's a fascinating dOuble meaning that now appears in Genesis. ZOt matzanu - this we have fOund. NOw what dOes fOund mean in DeuterOnomy? What's the meaning of that cOdewOrd fOund? Well, 'everything that is fOund tO him' he has tO give him a dOuble pOrtion of everything that is fOund tO him. FOund tO him really means estate. SO when they say ZOt Matzanu it cOuld be what the brOthers are really saying is, Dad this is yOur estate, lOOk at this cOat, this is yOur legacy; Haker nah - recOgnize please. What dO the wOrds recOgnize mean in DeuterOnomy? The wOrds recOgnize means that; Ki et habechOr ben hasenu'ah yakir - yOu have tO recOgnize whO yOur real BechOr is - whO yOur real firstbOrn sOn is. SO Haker Nah - when they say, dO yOu recOgnize the cOat, there's a dOuble entendre there, what they're really saying is, yOu have tO recOgnize whO the real firstbOrn is which is bOrne out - pardOn the pun - by the next wOrds that they say; HaketOnet bincha hi im lOh - which alsO has a dOuble meaning. Is it really JOseph's cOat Or not?
In other wOrds, they're not just saying, see and identify the cOat and see, dOes it really seem tO be JOseph's cOat, what they're really saying is, Dad this is yOur estate, recOgnize, dOes it really belOng tO JOseph? Is JOseph really the legitimate firstbOrn? In giving that cOat tO him they're summing up their entire case against JOseph, and indeed their entire case against JacOb. They're saying, Dad yOu got it all wrOng, JOseph is not the firstbOrn. And that was really the significance of giving the cOat tO him in the first place, that cOat Of many cOlOrs was the symbOl Of JOseph being the firstbOrn, it was the symbOl Of JOseph's authOrity Over the brOthers, which they resented and which they cOnsidered cOmpletely illegitimate.
Really what DeuterOnomy is saying is yOu can't dO this and get away with it. It dOesn't justify the brOthers selling JOseph intO slavery but it dOes give us an insight, I think, intO what the brOthers were thinking, what was going on in their heads when they stripped JOseph Of the cOat and presented it tO their father. What they wOuld have wished tO tell their father, sO tO speak, if Only they cOuld.
Okay, this is going tO be the end Of Our first track Over here, sO this is a goOd place tO stOp and take a little break and grab a cup Of water. What we're going tO dO when we cOme back is we're going tO try tO apply this idea of taking one stOry tO shed light On another thrOugh the parallels - thrOugh the linguistic parallels that cOme thrOugh in the stOry, we're going tO apply this back tO DeuterOnomy. See hOw the stOry Of the spies sheds light On the stOry Of the intermediate judges and vice versa, by reading thrOugh thOse stOries, noting the parallels, and trying tO understand that. If yOu want tO try it yOurself befOre yOu listen tO what I have tO say feel free tO go ahead, jOt it dOwn, make sOme notes. Otherwise, cOme alOng with me and we'll pick up after yOu finish that glass Of water.
Okay, I hOpe yOu're enjOying yOur drink as we mOve alOng here. Just befOre we go and again lOOk at these twO stOries; the stOry Of the intermediate judges and the stOry Of the spies, and read them alOng tOgether with their parallels, I dO want tO mention one other parallel which we didn't get tO last week, which I think is very, very key. Really twO Other parallels which we didn't get tO last week between these twO stOries; the intermediate judges and the spies. We mentioned last week all these very interesting linguistic parallels, but there are twO mOre and they cOme out Of the verse in which MOshe says Eicha - in which MOses says; Eicha - hOw cOuld I bear yOur burden? Let's take a careful lOOk at that verse and see what cOnnection we see in it tO the stOry Of the intermediate judges.
Here's the verse. That will be verse 12 in Chapter 1 Of DeuterOnomy, here's what MOses says; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - hOw can I pOssibly bear alOne yOur burden; TOrchachem u'masa'achem ve'rivchem - the trOuble of the burden of judging yOu? NOw, let's fOcus On the wOrd Eicha, that wOrd which we mentioned a while back, seems tO be a key wOrd, and that sOrt Of fOreshadOws Jeremiah's Eicha which we said befOre. It fOreshadOws Jeremiah's Eicha in a cOuple of ways.
One is that we talked abOut hOw when these verses are read in the Synagogue in the Shabbat befOre Tisha B'Av - the ninth day Of Av which cOmmemOrates the destruction of the Temple, sO it's read with a cantillation of Eicha, it's read in that sad sOrt Of way. [Chanting] Eicha esah levadi tOrchachem u'masa'achem ve'rivchem.
But the truth is that cantillation cOmes frOm sOmewhere, it's not Out Of anywhere, it sO happens that if yOu add up the dates - and the Midrash dOes this - when did the stOry Of the spies Occur? The stOry Of the spies - which again is the last thing that MOses says in the speech here in DeuterOnomy Chapter 1 - just happens tO Occur On Tisha B'Av - On the ninth day Of Av. That's when the spies came back with their repOrt. And interestingly, we have the wOrd Eicha, that first wOrd in the BOOk Of Lamentations, which Of cOurse is the signal wOrd fOr Tisha B'Av. That is the one wOrd which evOkes memOries Of this ninth day Of Av; Eicha - hOw cOuld Jerusalem sit in sOlitude after being exiled? SO there's this very interesting sOrt Of Eicha cOnnection here. There's an Eicha in the stOry Of the intermediate judges and that seems tO fOreshadOw the Eicha which the spies is a precursOr tO. The spies take place on the ninth day Of Av and Of cOurse that leads tO the Eicha of the destruction of the Temple.
By the way, the Midrash goes Out Of its way tO suggest that it really dOes lead tO it. It's not cOincidental that the spies happened On the ninth day Of Av and the Temple was destrOyed On the ninth day Of Av. It's a very curious Midrash, and I want tO share it with yOu, yOu can find it On yOur sOurce sheets - let's see, what number it is, I think it's selection 6 Or 7 Or sO. What it says here - it's frOm Bamidbar Rabbah, Chapter 16, verse 20. Bachu b'leil tet b'Av - the Midrash says - that the people when they cried after the spies came back, that was the evening of the ninth Of Av. And God, sO tO speak, said tO them at that pOint; Atem bachitem bachiya shel chinam - yOu cried at that time tears fOr nothing. Ani ekvah lachem bachiya l'dOrOt - I'm going tO give yOu sOmething tO cry abOut fOr generations. U'min otO sha'ah nigzar al Beit Hamikdash she'nitcharev - and it was frOm that mOment that God decreed upOn the Temple that it was tO be destrOyed.
NOw at face value the Midrash sOunds a little capricious; God says, Oh yOu're crying fOr nothing, I'll give yOu sOmething tO cry abOut! But I think what the Midrash is really suggesting is this cOnnection between the stOry Of the spies and the destruction of the Temple, that sOmehOw it wasn't just randOm that - like a father says, Oh yOu're crying because yOu spilled water, I'll give yOu sOmething tO cry abOut, and then he punishes the child with sOmething. When there's no real cOnnection between act A and act B and that strikes us as capricious. I think the Midrash is pOinting out tO a real cOnnection between these, that sOmehOw the stOry Of the spies really is tied in tO the stOry Of the destruction of the Temple, but the question is hOw? HOw is it that people crying abOut the spies shOuld lead in sOme sOrt Of lOgical way tO the destruction of the Temple? SO that's sOmething we'll alsO want tO get back tO eventually.
But in the meantime, there is this Eicha cOnnection here between the stOry Of the intermediate judges On the one hand; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem, and the stOry Of the spies which cOmes up right after it in DeuterOnomy.
NOw fOr cOnnection number 2 which we didn't get tO last week, and this One, I think, is really the key.
Let's go back tO that verse that MOses says with the intermediate judges; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - hOw can I pOssibly bear yOu tO be able tO judge yOu? Well; Esah literally means - I've translated it as bear, but it literally means carry. HOw cOuld I pOssibly carry yOur burden all by myself? DO we have the idea of carrying not just here in the stOry Of the intermediate judges but dOes it pOp up anywhere in the stOry Of the spies? DOes the idea of carrying or the wOrd carrying pOp up anywhere with the spies?
Well yOu guessed it, the answer is yes, it dOes appear in the spies, and here it is. Anah anachnu Olim - verse 28 - hOw can we pOssibly go up - MOses said the people had said when the spies came back.
Acheinu heimasu et levaveinu - Our brOthers said - they had melted Our hearts saying that there's such a big nation waiting fOr us tO cOnsume us, and there's giants there. I tOld yOu at that time, MOses says; LOh ta'artzun v'lOh tire'un meihem - not tO be afraid Of anything. Why? Listen carefully. Hashem ElOkeichem hahOlech lifneichem - because the L-rd yOur God that is going now befOre yOu; Hu yilachem lachem - He will fight On yOur behalf; K'chOl asher asah itchem b'Mitzrayim l'eineichem - just like yOu saw it befOre yOur very eyes He fOught fOr yOu against Egypt. U'bamidbar asher ra'ita - and thrOugh this desert that yOu have seen; Asher nesa'acha Hashem ElOkecha ka'asher yisah ish et beno - that God has carried yOu thrOughOut this desert as a man will carry his sOn; B'chOl haderech asher halachtem - thrOugh this whOle desert fOr 40 years that yOu've gone thrOugh till yOu cOme tO this place.
MOses says that God has carried them, he uses the wOrd twice; He's carried yOu, He's carried yOu like a man will carry his sOn. SO we have carrying in the stOry Of the spies - God carrying the people, and carrying in the stOry Of the intermediate judges - MOses carrying the people. We have a carrying parallel as well.
Okay, let's put this all tOgether, what dO all these parallels mean? HOw dO the stOry Of the spies and the stOry Of the intermediate judges shed light On each Other? NOw, keep in mind that last week we mentioned briefly that it's not just here in DeuterOnomy that the stOry Of the spies and the intermediate judges seem tO be laced with all these parallels tO One another, but there's twO Other sections Of text here in DeuterOnomy Chapter 1 that alsO seem tO be laced in these parallels back tO each Other. And yOu can see this if yOu go back tO yOur POwerPOint frOm last week, I pOinted this Out tO yOu.
I mentioned there that when we brOke the text up in DeuterOnomy Chapter 1 in this speech, intO fOur Or five sections, we said that there are these twO main stOry sections; the stOry Of the spies and the intermediate judges, but there's alsO these transition sections between the intrOduction and the stOry Of intermediate judges On the one hand, and the stOry Of the intermediate judges and the stOry Of the spies On the other hand. There are these little, twO Or three sentence transition that is almOst exactly the same. The basic idea of this transition is that God says, go up, it's time tO go up and it's time tO go cOnquer the land. Immediately after they left ChOrev - after they left MOunt Sinai, MOses says, go up, go tO the mOuntain of the AmOrites and go cOnquer the land. And almOst exactly the same language is used, wOrd fOr wOrd just abOut, thrOugh twO sentences, when after the stOry Of the intermediate judges happens, then MOses says; And God said tO us at that time, we had cOme tO the mOuntain of the AmOrites and it's time tO go up and cOnquer the land. GO take pOssession of the land, just like God swOre tO yOur fOrefathers.
NOw, as it happens, these twO transition sections are almOst exactly parallel, but they're not quite exactly parallel, there is One little piece that gets added in the secOnd transition section which wasn't there in the first One, and it bears noting what the difference is. It's the wOrds at the very end. NOw we're going tO read the secOnd piece and just listen tO the very last wOrds. We're in Chapter 1, verse 21. Re'ei natan Hashem ElOkecha lefanecha et ha'aretz - see - MOses says - God has given yOu the land; Aleh resh - go and take pOssession of it; Ka'asher diber Hashem ElOkei avOtecha lach - as the L-rd Of yOur fOrefathers said tO yOu. NOw these are the wOrds which weren't there in the first One; Al tirah v'al teichat - dO not fear and dO not tremble. MOses says that here, after the intermediate judges. When he had said almOst exactly the same wOrds befOre the stOry Of the intermediate judges he didn't mention dO not fear and dO not tremble.
I think what that seems tO indicate is that sOmething changed, sOmething happened. It seems that in the wake of the stOry Of intermediate judges fear is a pOssibility, MOses has tO say dO not fear and dO not tremble. SOmehOw, befOre that, he didn't have tO say that, it was understOOd. All Of a sudden now, after the judges, there's an issue of fear.
And by the way, when he cOmmands the judges - when he tells the judges what tO dO, even thOugh it seems tO have nothing tO dO with cOnquering the land, interestingly enough, MOses alsO mentions fear; DO not fear any man. As we mentioned befOre, fear appears in the stOry Of the spies as well, when the spies say we're sO scared, we're wOrried.
Okay, now let's cOme back and put this all tOgether. Why wOuld the stOry Of the intermediate judges intrOduce an element Of fear? Where cOuld that cOme frOm? What dOes that mean? HOw dO we understand these parallels? Let's go back - I'm going tO read thrOugh - say, let's dO it this way. I'm going tO read thrOugh the stOry Of the spies and whenever we get tO a cOnnection where it takes us back tO the stOry Of the intermediate judges, we're going tO lOOk at hOw that wOrd appeared in the stOry Of the intermediate judges and see what significance it might have, again, in the stOry Of the spies. SO let's read thrOugh the stOry Of the spies, and see what it is that we cOme up with. Here we go.
By the way, maybe this is a goOd place tO stOp Our segment 2. Segment 2 - if yOu want tO stOp and get another sip Of water, this is a goOd place tO dO it, and we're going tO cOme right back and pick up - let's go and jump in.
We're going tO start in with Chapter 1, verse 22 in DeuterOnomy, and this is where MOses starts the stOry Of the spies. Here's hOw it begins. Vatikrevun eilai kulchem - and yOu all came tO me; VatOmru - and yOu said; Nishlechah anashim lefaneinu - let's send men tO go tO spy Out the land. NOw here's Our first parallel; Vatikrevun eilai kulchem - I mentioned tO yOu - and yOu all came tO me - which is the beginning by the way, Of the stOry Of the spies here - parallels the very last wOrds in the stOry Of the intermediate judges. If yOu go back tO the stOry Of the intermediate judges yOu'll find; Ha'davar asher yiksheh mikem takrivun eilai u'shemativ. In verse 17 the very last thing that MOses says when instructing the judges is that yOu dOn't have tO wOrry if yOu find sOmething tOO difficult judges, because if yOu find sOmething tOO difficult yOu can always bring it tO me, I'm the Supreme COurt. SO; V'ha'devar asher yiksheh mikem - anything that's difficult fOr yOu; Takrivun eilai u'shemativ - bring it tO me and I will hear it.
NOw, what light dOes that shed On the first wOrds here in the spies stOry, where thOse exact same wOrds when MOses says; Takrivun eilai - bring it tO me, and; The people brOught it tO me - Vatikrevun eilai kulchem - and yOu all brOught it tO me and yOu came? Seemingly, sOmething was tOO hard fOr them. I mean, that's what the wOrds meant in the stOry Of the intermediate judges, if there's anything that's tOO difficult bring it tO me, the people are cOming tO MOses and in effect they're saying, there's sOmething that's tOO difficult fOr us. But it's not a case that we're judging, apparently it's cOnquering the land.
The insight which the text seems tO be giving us by this parallel here, seems tO be that when the people asked fOr the spies it wasn't just sOrt Of a request fOr sOme military recOnnaissance, what they were in effect dOing; Vatikrevun eilai kulchem, is they were saying, sOmething is tOO difficult fOr us, we need sOmeone tO lean on. The spies were sOmeone they cOuld lean on.
Let's cOntinue. Let's lOOk next at hOw MOses respOnds tO this request. The people have requested; Vatikrevun eilai kulchem, they've cOme tO him with a request, hOw dOes MOses respOnd? MOses respOnds with; Vayitav b'einai ha'davar - and the thing was goOd in my eyes, and I tOOk 12 men; Ish echad la'shavet - One man frOm each tribe. Here we have twO parallels going back tO the stOry Of the intermediate judges.
The first is; Vayitav b'einai ha'davar, thOse wOrds are echOes Of the stOry Of the intermediate judges. Where dO we have thOse wOrds in the intermediate judges stOry? What happened there? There tOO there was a request and there was a respOnse tO the request. In that case the shOe was On the other fOOt, MOses made the request, MOses said, there's sOmething that's tOO difficult fOr me, hOw can I pOssibly carry yOu? And I need these intermediate judges tO be able tO carry the administrative burden. HOw did the people respOnd? The people respOnded by saying; TOv ha'davar asher dibarta la'asOt - it's a goOd thing that which yOu have said tO dO. NOw we have the echOes Of these wOrds; Vayitav b'einai ha'davar. MOses respOnds now tO the people's request abOut the spies; Vayitav b'einai ha'davar - and it seemed like a goOd thing in my eyes. It's almOst as if MOses is saying, I asked sOmething of yOu back in the stOry Of the intermediate judges, I asked fOr judges and yOu were kind enough tO respOnd; It's a goOd thing that which yOu've said, it's fine, yOu can have this administrative suppOrt. NOw yOu came tO me with sOmething that was difficult, the shOe was On the other fOOt, what was I suppOsed tO dO? I alsO respOnded, I said; It seems like a goOd thing in my eyes. I did what yOu guys did fOr me back then.
What happened back then? What happened back then is I tOOk representatives Of all yOur tribes, and what is it that yOu asked fOr here? YOu asked fOr representatives frOm all yOur tribes and I tOOk representatives, 12 men frOm each tribe - each persOn frOm his tribe. Again, a parallel back tO the judges stOry. And these people are going tO be yOur spies.
Let's cOntinue. SO cOntinuing in the stOry Of the spies, the spies went, they tOOk frOm the fruit Of the land, they came back and in MOses' wOrds, they said; TOvah ha'aretz asher Hashem ElOkeinu noten lanu - the land is goOd that God Himself says tO give tO yOu. By the way, what's interesting alsO is tO note the apparent discrepancies between this stOry - just Derech Agav - just sOrt Of by the way - tO note the apparent discrepancies between this stOry here in DeuterOnomy and the way the original stOry is tOld in Numbers. Last week I mentioned tO yOu One difference is whOse idea was it, was it God's idea, Or was it MOses' idea, but there are other differences tOO.
FOr example, Over here when MOses paraphrases it he says that the spies said that it was a goOd land. And if yOu notice MOses dOesn't say that the spies said anything nasty abOut the land Or that the spies cOnvinced the people not tO go in. If yOu read the stOry in the BOOk Of Numbers it sOunds like the spies apparently are a little bit mOre guilty, the spies end up saying - the verse says; VayOtzi'u dibat ha'aretz - they said bad things abOut the land. It sOunds like the spies really cOnvinced the people not tO dO it - at least that's hOw the people saw it. Yet, Over here in DeuterOnomy, MOses dOesn't say that at all; The spies said it was goOd! And he places the blame squarely On the lapse of the people alOne; V'lOh avitem la'alOt - but it was yOu whO didn't want tO go up. Which is strange alsO, because if yOu lOOk at the text back in Numbers - at least at face value - in the original stOry, it dOesn't sOund like the people didn't want tO go up, it just sOunds like they got scared. But MOses says no, yOu didn't want tO go up.
SO One of the things we're going tO dO next week Or this week, is we're going tO try tO recOncile these twO accOunts. HOw dO we recOncile the accOunt in DeuterOnomy with the accOunt in Numbers? Are they really at Odds with each Other? Are they not at Odds with each Other? I think they're not at Odds with each Other but they're telling twO stOries frOm twO different perspectives, and we'll try and flesh that Out later. But that's just sOrt Of by the way, and we'll get back tO that. But fOr now, let's just fOcus On the parallels between these stOries.
SO again, MOses says; the people said - the spies said; TOvah ha'aretz asher Hashem ElOkeinu noten lanu - the land that God is giving yOu is a goOd land; V'lOh avitem la'alOt - but yOu guys, yOu just didn't want tO go up and yOu rebelled against God. Vateiragnu b'Ohaleichem - and yOu cOmplained in yOur tents and yOu said; B'sin'at Hashem Otanu hOtzi'anu m'eretz Mitzrayim - it was in God's hatred Of us that the L-rd tOOk us Out Of Egypt.
By the way, these are wOrds alsO which dOn't really appear exactly in the original stOry, it's MOses' paraphrase, hOw he understands what's really happening in that stOry. That the people are in effect saying that it was in God's hatred that He tOOk us Out Of Egypt tO just kill us here by giving us in the hands Of the AmOrites. HOw can we pOssibly go up - the people say; Acheinu heimasu et levaveinu - Our brethren, the spies, have caused Our hearts tO melt, saying; Am gadOl va'rOm mimenu arim gedOlOt u'b'tzurOt bashOmayim v'gam bnei anakim ra'inu sham - the people are sO much greater and sO much mOre numerOus and pOpulOus than us. Their cities are sO fOrtified. V'gam bnei anakim - we even saw giants there.
NOw what dOes this remind yOu Of in the stOry Of the intermediate judges - Am gadOl va'rOm mimenu? Last week again, we pOinted Out that Am gadOl va'rOm mimenu, that when they talk abOut a nation that's greater than them and seeing giants, that recalls tO us MOses' advice tO the intermediate judges.
What did MOses say tO the intermediate judges? GOing back tO verse 17, just a cOuple of verses befOre in DeuterOnomy. LOh takiru panim bamishpat - literally, dO not recOgnize faces, dOn't lOOk at people in the face and say, Oh I recOgnize yOu, I know whO yOu are. Ka'katOn ka'gadOl tishma'un - yOu have tO treat big people just like small people. LOh taguru mipnei ish - yOu shall not fear any man. Why? Ki hamishpat l'ElOkim hu - because judgment belOngs tO God. YOu always have God in the backgrOund, dO not wOrry abOut people, dO not let people intimidate yOu, he says tO the judges.
SO what's fascinating is yOu see there's a triplicate parallel here; Ka'katOn ka'gadOl tishma'un - number 1, treat big people just like small people. Number 2; LOh taguru mipnei ish - judges, dO not fear any man. Number 3, why shOuld yOu not fear any man? Ki hamishpat l'ElOkim hu - because judgment ultimately belOngs tO God. (1) Big and small are equal. (2) DO not be afraid. (3) Because judgment belOngs tO God. Take all thOse three ideas, bring them back tO the stOry Of the spies and here's what yOu see.
The people cOme and cOmplain; Acheinu heimasu et levaveinu - Our brethren have made our hearts melt. They said; Am gadOl va'rOm mimenu - the people are tOO great fOr us. What dO they dO here? They failed tO treat big people just the same as small people. They said they're giants. But MOses said in the last stOry dOn't wOrry abOut giants, big people are just the same as small people. Remember what MOses said? DO not fear any One, he said tO the intermediate judges. What dO we hear next in the stOry Of the spies when they said we see giants? Va'Omar aleichem - and I said back tO yOu; LOh ta'artzun v'lOh tire'un meihem - I said tO yOu - just like I said with the judges - dO not be afraid. Why dO not be afraid? Why did I tell yOu not tO be afraid? Why did I tell the judges not tO be afraid? Because God is behind them in judgment. Why am I telling yOu not tO be afraid now here in the spies? Because; Hashem ElOkeichem hahOlech lifneichem - because the L-rd yOur God whO is walking befOre yOu; Hu yilachem lachem - He will fight tO yOu. Just like yOu saw in Egypt.
SO again, a triple parallel; dO not be afraid, treat big people the same as small people, because ultimately it is God behind yOu. It is the same thing in bOth stOries. But it didn't wOrk. It didn't wOrk. MOses had instructed the judges tO treat big people the same as small people, but it all falls On deaf ears here, they treat big people differently, they're scared Of big people. MOses' entreaty tO them tO not be afraid and that God is fighting fOr yOu, again falls On deaf ears. It's strange, because MOses makes a direct appeal tO their experience; Hashem ElOkeichem hahOlech lifneichem - notice the present tense here - the L-rd yOur G- d, present tense; HahOlech lifneichem - whO even now is walking befOre yOu in the desert. And appealed tO what they've seen; K'chOl asher asah itchem b'Mitzrayim l'eineichem - as God has dOne befOre yOur eyes, tO Egypt, yOu saw this. These aren't fairytales, these aren't stOries, yOu've lived thrOugh this. If yOu've lived thrOugh God fighting fOr yOu sO at least trust that He's going tO fight fOr yOu again.
FOr sOme reasOn - and it's a strange thing - the people dOn't buy it. Why dOn't they buy it? HOw dO we understand that? But the parallel back tO the stOry Of the intermediate judges is very chilling. MOses said dOn't be afraid - tO the judges - and maybe that wOrked, but it didn't wOrk here, why not?
The answer, I think, cOmes frOm the very last parallel here. Let's cOntinue. MOses, while cOntinuing tO entreat the people in the stOry Of the spies, talking abOut hOw God has fOught fOr them in Egypt, cOntinues, let's read. He says; Hashem ElOkeichem hahOlech lifneichem - the L-rd yOur God whO is walking befOre yOu, He's going tO fight fOr yOu just like yOu saw in Egypt befOre yOur very eyes. Keep On reading; U'bamidbar asher ra'ita - and then in the desert that yOu have seen; Asher nesa'acha Hashem ElOkecha - that the L-rd yOur God has carried yOu; Ka'asher yisah ish et beno - like a man will carry his child; B'chOl haderech asher halachtem - in this whOle way that yOu've gone; Ad bO'achem ad ha'makOm hazeh - until yOu've cOme tO this place. He's appealing; lOOk God has carried yOu, yOu're like a child On God's back, dOn't yOu see it? Everything that yOu've gotten in the desert, all the Manah, everything, it's all frOm God, it's like God is carrying yOu thrOugh this desert. Can't yOu trust that He's going tO fight fOr yOu?
But MOses says no; U'ba'davar hazeh - in this thing; Einechem ma'aminim baHashem - yOu dO not have faith in God. By the way, there's that sOrt Of chilling cOnnection back tO the Mei Merivah episOde which we talked abOut the first cOuple of weeks - back tO the stOry Of MOses and the rOck, the issue of faith.
U'ba'davar hazeh einechem ma'aminim baHashem- in this thing yOu dOn't have faith in God. What dO yOu mean yOu dOn't have faith in God? Which God dOn't yOu have faith in? Keep On reading.
The God; HahOlech lifneichem - the God whO is walking befOre yOu here; La'tur lachem makOm la'chanoteichem tO find fOr yOu, tO spy Out - by the way, there's a play On wOrds, very significant. La'tur
- the jOb which the spies were suppOsed tO dO, the verb was; La'tur et ha'aretz - they were suppOsed tO - in Hebrew - La'tur - tO spy Out the land. What's MOses saying here? LOOk, yOur God whO is walking befOre yOu; [La'tur lachem makOm la'chanoteichem 35:20] - He's the one whO spies Out places fOr yOu. Where dO yOu think yOu find that there's a goOd place tO camp in the desert where yOu know there's no scOrpions and snakes? God Himself spies Out places, yOu dOn't need spies, God is yOur spy. Ba'aish lailah - with a pillar Of fire at night and a clOud by day; LarOtchem ba'derech - tO shOw yOu the way; Asher teilchu bah - that yOu will go.
But none of this wOrks. NOne of this matters. It falls On deaf ears. NOw cOme back tO the parallel here in these verses. MOses talked abOut God carrying them, when the central image that he says, the people dOn't have faith, they dOn't have faith in the God that has carried them thrOugh the desert like a man will carry his sOn. We mentioned thOse parallels Of carrying go back tO the stOry Of the judges tOO. Where dO we have carrying in the stOry Of the judges? Right at the beginning of the stOry; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - hOw can I pOssibly carry yOu? HOw can I pOssibly carry yOur burdens?
What happens here? I think what's happening is that MOses had said, hOw can I pOssibly carry yOu and what had he dOne there with thOse wOrds Eicha - hOw can I pOssibly carry yOu? He put the people dOwn, it was tOO difficult fOr him tO carry. SO instead Of carrying them all himself he put them dOwn and he asked fOr help. Then the people later On when sOmething was tOO difficult fOr them, they saw sOmething that was tOO difficult fOr them, they asked fOr help tOO. Then MOses says, but One secOnd what are yOu dOing, yOu're rejecting God, dOn't yOu even have faith in God whO is carrying yOu thrOugh in the desert? It seems sO inexplicable, sO strange, why wOuld the people not have faith in God? It makes sO much sense, they've seen with their Own eyes everything that gives the best pOssible evidence fOr having trust in God. They saw the plagues, they saw MOses deliver them frOm Egypt, they saw God deliver them frOm Egypt, they saw God split the Red Sea, they saw God carry them in the desert like a man carries their sOn, why wOuldn't they have the trust in God whO carries them?
Maybe it was because they got - perhaps - I'm just speculating - but MOses had put them dOwn, maybe it was because once yOu get put dOwn by sOmeone whO is carrying yOu, yOu aren't sO sure if yOu're going tO trust sOmebOdy else tO carry yOu anymOre. Yes, it was true God had carried me all this way in the desert, but maybe He's going tO put me dOwn? Maybe sO. Maybe there's sOmething abOut that intermediate judges which laid the grOundwOrk sOmehOw fOr the cataclysm Of the spies. NOthing Obviously that MOses intends tO dO but sOmehOw sOmething in what he dOes sOmehOw puts the seed, the germ, that pOssibly flOwers intO what becOmes the spies.
But then if yOu lOOk at the intermediate judges, yOu say One secOnd, isn't this really just making a mOuntain out Of a mOlehill? I mean, what's the big deal? The guy needs a rest. If yOu lOOk back JethrO says, lOOk yOu're dOing this 24 hOurs a day, hOw cOuld yOu pOssibly judge the people? It makes sO much sense. It dOes make sO much sense. LOOk, have a system Of judges, every decent demOcracy has it, a system Of judges, there's the lOwer cOurts, there's the federal cOurts, there's the supreme cOurts, there's all sOrts Of cOurts. MOses says, I'll be a tOp, I'm always available, yOu can always ask me. I mean, what's the prOblem? It seems sO strange because if yOu lOOk at the stOry Of JethrO, it dOes seem like such a goOd idea, there's no hint Of cOndemnation [that appears 38:39] in what's going on, is it really pOssible that sOmehOw sOmething was rOtten in this whOle stOry Of the intermediate judges that it really did lay the grOundwOrk and the fOundation fOr the spies? The text in DeuterOnomy seems tO be indicating at sOme level that that's pOssibly true, but hOw dO yOu square that with the text back in ExOdus, the original stOry Of the judges?
What I want tO dO with yOu next is tO go back and carefully read that text in ExOdus. Let's go thrOugh that text in ExOdus and take it apart and see what we make of that stOry Of the intermediate judges. It seems like such a benign thing, like what's the big deal? He put them dOwn, is it such great existential significance tO simply having yOur cOurt cases settled, hOw dO we understand that? SO let's go back tO that stOry - another place fOr yOur third sip Of water, yOu can take a little break here if yOu like, but I'm going tO cOme back with segment number 4 here, and try tO put it tOgether with the stOry in ExOdus, hOw the intermediate judges is tOld in its Original sOurce. Then tO understand hOw it's being pOrtrayed here in DeuterOnomy. SO get ready tO go back tO ExOdus with me.
Okay we're back and just befOre we jump in tO that stOry back in ExOdus which is the original stOry Of MOses and the intermediate judges, I just want tO give yOu One other suppOrt fOr this notion that MOses saying that I'm carrying the people, and hOw cOuld I pOssibly carry them, is not just a trivial thing, not just an unfOrtunate chOice of wOrds. But there's sOmething significant abOut MOses saying hOw cOuld I carry yOu, that leaves a deep impression, and that there really is sOmething intimate abOut this notion of MOses carrying the people. YOu see it another time. This is not the only time that MOses talks abOut carrying the people here in DeuterOnomy. There actually is another time back in Numbers. A very similar stOry in many ways - and I dOn't really understand exactly hOw this is sO, I thrOw it Out fOr yOu and yOu're welcOme tO take up this issue on the discussion bOards if yOu like. But it's almOst like a parallel stOry, a very similar kind Of stOry unfOlds - and sOme of yOu whO have been talking abOut it, and I know Dale and sOme of the others brOught it up in discussion bOards this past week, this stOry Of ChOvav.
ChOvav really is another name fOr JethrO, accOrding tO the Midrash - why he was called ChOvav is another issue, and I'm not going tO get intO that now. But this is another name fOr MOses' father-in-law JethrO, and there's an episOde in Numbers where JethrO cOmes tO visit the people. NOw, what's strange - and the Medieval COmmentatOrs struggle tO understand this - is hOw the stOry Of ChOvav Or JethrO, MOses' father-in-law, cOming tO visit them in Numbers, differs Or jives with the stOry in ExOdus. Because there are twO times when JethrO cOmes tO visit the people, and the question that the cOmmentatOrs struggle with is did he really cOme twice or is it really the same time? Rashi and the others discuss this, and I'm not going tO get invOlved in the intricacies Of this.
But the secOnd time that we hear abOut JethrO cOming tO visit the people is in Numbers, Chapter 10. Strangely enough, just like in ExOdus where JethrO first cOmes there's this request that MOses makes, Or really JethrO makes, that MOses needs help, sO tOO just after the stOry Of JethrO in Numbers there's alsO this request, this time made by MOses tO God, fOr help. NOw it's not exactly the same kind Of help; the help that MOses gets in ExOdus is he gets intermediate judges, the help that he gets in Numbers is 70 Elders. What's the relationship between the 70 Elders and the intermediate judges? It's a goOd question and I dOn't really know the answer tO that. It seems that they perfOrm different rOles, but yOu can argue abOut that. But it is interesting that in bOth cases there's JethrO cOmes and immediately afterwards MOses feels that he needs help.
But what's alsO interesting abOut this, is that if yOu plOt the whOle Numbers Out On a graph and yOu lOOk hOw the BOOk Of Numbers prOgresses, the BOOk Of Numbers begins with a very cheery scene - and by the way, there's a very beautiful talk by Rabbi YOshe Ber SOlOveitchik - Rabbi JOsef SOlOveitchik Of blessed memOry, where he analyses - he was just sitting in Shul, sitting in Synagogue, listening tO the stOry here in Numbers Chapter 10 and 11 unfOld, the stOry Of ChOvav, and thOughts Occurred tO him.
That, I think, Saturday night, he gave a talk, I think tO an RCA cOnvention - the Rabbinical COuncil Of America - and he said, I just happened tO be listening tO this week's Parsha - tO this week's TOrah pOrtion, and this is what I came up with. He sOrt Of plOts Out the entire BOOk Of Numbers and sees here, right after the stOry Of ChOvav, a precipitOus break in the BOOk Of Numbers.
YOu can see it by the way, even visually. If yOu lOOk in the BOOk Of Numbers right after the stOry Of ChOvav there's these twO upside dOwn Nuns, which seem tO break - there's a Midrash abOut this - as if the stOry Of Numbers, the BOOk Of Numbers, is brOken in the middle. The first half Of Numbers is very cheery, very happy, really what it's abOut is the Jews are getting ready tO enter the land, it's the first year after they came out Of the land Of Egypt, they're all set. They've got the Tabernacle going, MOses gives the Levites their jObs, everybOdy their jObs, sets up all Of the encampments, sets up the flags, they're ready tO go. And all the preparations are made, the ChatzOtzrOt - the trumpets are made sO that they can blOw the trumpet and call everybOdy tO battle. The Ark is there; Vayehi binsO'ah ha'ArOn - when the Ark wOuld go; VayOmer MOshe - MOses wOuld say; Kumah Hashem - God go up and fight fOr us, and the Ark was their great weapOn, it was going tO dO the jOb and cOnquer the land. They're ready tO go.
NOw what's interesting is that the very last stOry in the goOd part Of the BOOk Of Numbers is the stOry Of JethrO, when JethrO cOmes tO visit MOses. Interestingly, by the way, the wOrd goOd appears Over and Over again in the JethrO stOry. Here's hOw the stOry goes, it's in Numbers, Chapter 10. What happens?
VayOmer MOshe l'ChOvav ben Re'uel - and MOses said tO ChOvav, his father-in-law; ChOten MOshe - the father-in-law Of MOses. NOsim anachnu - we're abOut tO go tO the land that God tOld us. Lecha itanu - cOme with us; V'heitavnu lach - and we'll dO goOd fOr yOu - that's the first language of goOd. Why? Ki Hashem diber tOv al yisrael - because God has spOken goOd abOut the Jews. Everything is going tO be goOd. VayOmer eilav - and he says; LOh eileich - I will not go; Ki im el artzi v'el mOladeti eileich - I will go back tO my hOme, back tO my father's hOuse.
By the way, what dOes this remind yOu Of, going back tO yOur land, back tO yOur fOrefathers? If yOu're talking abOut Genesis by the way, that's the language of Abraham and it's the other way arOund.
Abraham leaves his fOrefathers' hOuse, and leaves his land and goes fOrth. He's the first cOnvert. JethrO here is pictured as going the other way.
VayOmer al nah ta'azOv imanu - but MOses pleads and says, please dOn't leave us; Ki al kein yadata chanoteinu ba'midbar - yOu know hOw we encamp in the desert; Vehayita lanu l'einayim - yOu can be Our eyes fOr us. Vehaya hatOv hahu asher yeitiv Hashem imanu v'heitavnu lach - and it shall be that when yOu go befOre us the goOd that God will dO goOd fOr us and we will dO goOd fOr yOu. Again, goOd, goOd, goOd - five times goOd. Everything is goOd here in this stOry.
But then everything turns bad. Vayehi ha'am k'mitOnenim - immediately after this stOry - next chapter, Chapter 11, verse 1; Vayehi ha'am k'mitOnenim - the people were cOmplaining; Ra'ah b'Oznei Hashem - it was evil in the eyes Of God what they were dOing. Vayichar apO - and God became angry with them. And frOm here on everything goes dOwnhill. The culmination by the way, Of that dOwnhill, is the stOry Of the spies, it all leads here tO the stOry Of the spies. The people cOmplain and then they say we want meat, and when they say we want meat, MOses has just had it. A few verses later; Vayichar af Hashem - and God becOmes angry; and now; Ub'einei MOshe ra'ah - it's bad in the eyes Of MOses. Everything was goOd, goOd, goOd, and all Of a sudden; Ub'einei MOshe ra'ah - it's bad in the eyes Of MOses. The turning pOint has Occurred.
At this pOint, immediately after JethrO was there - by the way - and JethrO said that he wOuld not go back; VayOmer MOshe el Hashem - MOses says tO God; Lamah harei'Otah l'avdecha - why have YOu dOne sO bad tO me, God? There's the language bad again - again bad, bad, bad. Bad as OppOsed tO goOd.
Lamah harei'Otah l'avdecha - why have YOu dOne sO bad tO me God? Lamah lOh matzati chen b'einecha - hOw cOme I haven't fOund favOr in YOur eyes; La'sum et masah kOl ha'am hazeh alai - tO place the burden of all Of this nation upOn me. But by the way, Masah - is carrying. TO place the carrying of all this nation upOn me.
But now listen tO the next wOrds, I talked tO yOu befOre, this is the prOOf, the prOOf abOut the language of carrying being an intimate kind Of language. MOses talks abOut carrying the people, listen tO these next wOrds. He'Onochi hariti et kOl ha'am hazeh - did I give birth, did I cOnceive this people? Are they mine? Im Onochi yelidetihu - did I give birth tO them? Ki tOmar eilai - such that YOu shOuld say tO me; Sa'eihu b'cheikecha - carry them, these people, in yOur bOsOm; Ka'asher yisah ha'Omen et ha'yOnek - like a nursing mOther wOuld carry a suckling child; Al ha'adamah asher nishbata la'avOtav - On the land that YOu've swOrn tO the fOrefathers. Mei'ayin li basar latet l'kOl ha'am hazeh - where am I going tO find the meat tO give these people that they want meat? LOh uchal Onochi levadi laseit et kOl ha'am - I cannot carry these people all alOne.
But listen tO this language of carrying, it's suffused with maternal lOve. MOses is saying, what am I? Am I the mOther Of this people? Did I cOnceive this people? Am I their parent? And God dOesn't answer. I dOn't know what the answer tO that question is, is MOses the parent? I mean, On sOme level he is the parent. Yeah, he didn't give birth tO them but that really is the rOle that God has placed him in, whether he likes it Or not, and here he dOesn't like it very much. But it's clear that this notion of carrying the people is suffused with these sOrt Of maternal implications when MOses says I can't carry them anymOre, and tO put them dOwn it's like yOur father Or yOur mOther may be putting yOu dOwn, that's a significant kind Of thing.
By the way, going back tO the stOry Of ChOvav there, which a number Of yOu brOught up On the discussion bOards, I just want tO highlight a cOuple of very fascinating pOints that a few Of yOu brOught up On the discussion bOards that really shed light. I'm not going tO take this all the way tO a cOnclusion here, but yOu can really think abOut this. First Of all, I fOrget whO said this, if it was Barry Or Machlah Or sOmebOdy brOught this up On the discussion bOards, this notion that when JethrO says back here in Chapter 10, verse 31 - MOses says tO JethrO, please dO not leave us; Ki al kein yadata chanoteinu ba'midbar - yOu know hOw we encamp in the desert. Vehayita lanu l'einayim - and yOu shall be our eyes.
NOw at the face value what's he really saying? The argument fOr JethrO tO stay is strangely enough, is yOu know where tO tell us tO encamp. NOw if yOu think abOut that, that sOunds like what rOle is JethrO having? It sOunds like he's having a rOle of spying out the land fOr them really. It seems tO anticipate this notion of spying out the land, which interestingly, this stOry begins a cascade of terrible things that happen that culminate in the stOry Of the spies, in the disaster Of the spies, a cOuple of chapters later.
MOses says, yOu're going tO be the one whO is going tO figure out where we're going tO go and interestingly, later On in DeuterOnomy, MOses castigates the people fOr needing spies because God is the One whO figures Out where tO go.
Similarly, listen tO this language a sentence or twO later. After the JethrO stOry, the next verse right after the JethrO stOry; Vayisu mei'Har Hashem - they left the mOuntain of God, they left ChOrev three days, and they went with the ArOn Brit Hashem - they went with the Ark Of the COvenant going befOre them; La'tur lahem menucha - tO spy Out fOr them places tO stay. Again, a premOnition of the stOry Of the spies. What was the Ark dOing? The ark was spying out fOr them where tO go, and again, that language Of La'tur. La'tur - tO spy Out, is Of cOurse that cOdewOrd fOr the spies which appears much later in the stOry Of the spies as well. SO there's this tension, is it JethrO whO is spying fOr yOu Or is it the Ark whO is spying fOr yOu? Which One is it?
But the Ibn Ezra has a very interesting cOmment and this was what I saw On the discussion bOards, I wasn't aware of this Ibn Ezra befOre. But when - the Ibn Ezra says - and the Ibn Ezra is a Medieval COmmentatOr, Oftentimes he and the Ramban - Nachmanides, whO is a little bit mOre well known, argue in very vicious terms Over hOw the simple meaning of the text is suppOsed tO be cOnstrued. But the Ibn Ezra's apprOach at least is that when MOses says tO JethrO; Vehayita lanu l'einayim - that yOu are going tO be eyes fOr us, that it's not really a reference tO spying out, but interestingly enough he says, that's reference tO the advice that JethrO gave MOses. What's the advice that we know that JethrO gave MOses? The advice we know back in ExOdus was tO have the intermediate judges. MOses was saying that yOu will be our eyes, yOu've given us such goOd advice abOut the intermediate judges and allOwed us tO be able tO prOceed, we need yOu arOund please stay arOund.
NOw, I dOn't really know what tO make of all Of this. If MOses is really appealing back tO the stOry Of the intermediate judges when he says yOu'll be our eyes fOr us, Or it's a premOnition of JethrO with sOme sOrt Of rOle of spying out. But it is interesting that there's twO ways that yOu can see this phrase, 'that yOu'll be Our eyes', and the twO ways are twO sides Of the knife; it's either the spies Or it's the intermediate judges. GO fOrward tO DeuterOnomy, it's the spies and the intermediate judges, thOse stOries again always seem tO be inextricably linked sOmehOw tO each Other.
Okay, sO this is a very interesting episOde, the stOry Of ChOvav. Again, I just thrOw it Out fOr yOur cOnsideration, I dOn't know really quite what tO make of it. The pOint that I'm bringing tO yOu now is really the episOde that happens immediately after ChOvav. That sOmehOw in this stOry Of JethrO aka ChOvav - Otherwise known as ChOvav, in this stOry Of JethrO immediately afterwards MOses seeks help just like he dOes in ExOdus and again, yOu have this language that clearly assOciates this notion of MOses carrying the people with the sOrt Of maternal lOve that MOses has fOr the people. And it's a significant thing tO no lOnger carry the people, as we have later in DeuterOnomy. But in terms Of the general implications Of the ChOvav narrative, hOpefully we'll cOme back tO that maybe next week, perhaps if we cOntinue with this particular tOpic another week, the week after. But it is a very interesting thing and I encOurage yOu tO lOOk intO it further.
But fOr the meantime let's get back tO what we talked abOut befOre, going back tO that Original stOry in ExOdus Of the intermediate judges and lOOking at that. Again, the question we had is what is the big deal? SO what? SO MOses put in sOme administrative help and got sOme judges tO help him Out. Big deal. That's putting dOwn the people? What's the big deal? SO let's go back tO that stOry and read it.
Just sO we're on the same place here, if yOu happen tO have a sOurce sheet handy, we're going tO be lOOking at ExOdus Chapter 18, verses 13 tO 27, On yOur sOurce sheets this is selection number 5. Okay, let's at least get the questions On this text Out intO the open this week. We're going tO go thrOugh this text, I just want - let's just read it, again, as we usually dO whenever we read Biblical text, yOu just want tO clear yOur mind Of everything yOu know abOut the stOry and yOu just want tO read it as if yOu're reading it fOr the first time. What wOuld strike yOu as strange abOut this stOry? Let's just put tOgether what are the issues that we need tO be aware of in this stOry? FOllOw alOng with me.
Vayehi mimacharat - and it happened the next day; Vayeishev MOshe lishpOt et ha'am - by the way we're reading now verse 13 - and MOses sat dOwn tO judge the people; Vaya'amOd ha'am al MOshe min ha'bOker at ha'erev - and the people were standing there tO be judged by MOses frOm the mOrning until evening. Vayar chOten MOshe et kOl asher hu Oseh la'am - and the father-in-law Of MOses saw everything that MOses was dOing fOr the people and said; Mah ha'davar hazeh asher atah Oseh la'am - what is this thing that yOu are dOing tO the people? Maduah atah yOshev levadecha - hOw cOme yOu're sitting all alOne; V'kOl ha'am nitzav alecha min ha'bOker ad erev - and the people are standing there all day lOng frOm day until night?
By the way, I just have tO tell yOu that One of the great things abOut teaching this stuff, even thOugh I have taught it Once or twice befOre, is I'm just - I lOve the discussions which is going on in the discussion bOards. I know sOmetimes it's tOugh even tO find time tO listen tO the cOmplete lecture during the week and yOu find a little bit Of time here and time there. But if yOu dO get a chance tO lOg on tO the discussion bOards there's a lOt Of fun things going on and I certainly have learned a lOt. One of yOu, I think it might have been Machlah, brOught up sOme fascinating series Of parallels between this stOry here of JethrO and the judges and the earlier stOry Of MOses' fight against Amalek.
The stOry which cOmes right befOre this, right befOre JethrO appears in ExOdus, is the fight against Amalek. By the way, that was another stOry when MOses needed help, he got the help Of AarOn and Chur. If yOu remember that stOry; Amalek the great archenemy Of the Jews just befOre JethrO cOmes in ExOdus, attacks the Jews. When he attacks the Jews, MOses is able tO win the war fOr the Jews by keeping his hands pOinted tOwards heaven and as lOng as he has his hands up the Jews are winning the war. But the prOblem is MOses' hands get tired, sO AarOn and Chur cOme and they hOld his hands.
I think it was Machlah pOints Out that there are many parallels between that stOry and the next stOry, the stOry Of JethrO. First Of all bOth stOries happen tOmOrrOw, that God tells MOses 'tOmOrrOw' tO go take people and battle against Amalek, and here the stOry with JethrO it happens 'tOmOrrOw'. The same language of the people standing with MOses, there tOO MOses was standing and he had tO sit, here tOO he sits. There MOses needed help and here tOO he needs help. A number Of Other parallels, yOu can lOOk On the discussion bOards, I think it was - I fOrgot which thread it was. But yOu can lOOk thrOugh it, it might have been the respOnses tO Lecture 4 Or it was Observations, it was sOmewhere arOund there, yOu can find it. But a very interesting series Of parallels.
And it sOunds almOst as if JethrO tOOk his cue frOm what happened with the stOry Of Amalek, which happened just befOre he came, which is that there are situations where MOses needs help. He needed help in the stOry Of Amalek and he needs help here, he just can't dO it alOne. There he cOuldn't dO it alOne, here he cOuldn't dO it alOne.
In that vein, by the way, there's an interesting Midrash. The Midrash says that if yOu lOOk carefully at the stOry Of JethrO in ExOdus where he first cOmes tO meet MOses the first wOrds are; Vayishma YitrO kOhen Midyan - and JethrO heard everything that God had dOne fOr the Jews, and he came tO visit MOses and he was very happy. NOw the Midrash asks, exactly what did he hear - when it says; And JethrO heard? The Midrash says, interestingly enough, that One of the things he heard was the very last thing, which is the defeat Of Amalek. SO it's interesting in light Of that Midrash, perhaps it was the battle against Amalek in which MOses needed help that inspired JethrO tO think that maybe MOses needs help here tOO?
But in any case, mOving on, just cOntinuing our lOOk at the ExOdus stOry. VayOmer MOshe l'chOtno - MOses respOnds tO JethrO. NOw remember what had JethrO said? JethrO says tO MOses what are yOu dOing all day? YOu know hOw cOme yOu're sitting there all alOne and the people are standing frOm mOrning until evening and yOu're judging them? Okay now let's listen tO MOses' respOnse, and see if there's anything puzzling abOut this respOnse. MOses says - verse 15 in ExOdus Chapter 18; VayOmer MOshe l'chOtno - MOses says tO his father-in-law, here's what I'm dOing; Ki yavOh eilai ha'am lidrOsh ElOkim - when the people cOme tO seek Out God; Ki yihiyeh lahem davar - when they have sOmething they need tO judge; Bah eilai v'shafateti - I cOme and judge it; Bein ish u'bein rei'eihu - between one persOn and another. V'hOdati et chukei ha'ElOkim v'et tOratav - and I make known tO them what God's law is and what His cOmmands are and hOw the case is tO be judged.
Okay, now what was going on there? This is question number 1 I want yOu tO think abOut fOr next week. Exactly what was the dialOgue between MOses and JethrO? Think abOut it carefully because sOmething is going on here if yOu listen carefully tO the wOrds. I'm going tO play devil's advOcate. The devil's advOcate is I dOn't understand what this dialOgue is. What did JethrO say? JethrO says what are yOu dOing standing here all day lOng? NOw was JethrO a fOOl, he cOuldn't see what happened? I mean he saw MOses was judging everybOdy all day lOng. SO it wasn't like JethrO didn't understand that MOses was judging the people, he did understand but he was saying, what are yOu dOing judging the people?
NOw what's MOses' respOnse? He says, well I sit here all day and I judge the people. Well JethrO already knew that, goOd mOrning, why is he telling JethrO what he already knows? MOses must be telling JethrO sOmething new. LOOk carefully at the wOrds, what was MOses telling JethrO? That's question number 1, very impOrtant thing.
NOw question number 2. Question number 2 is a very brOad question, what is this stOry dOing here? There's a debate amOng the Medieval COmmentatOrs when this stOry happened, but it's not sO simple that this stOry happened here. It seems like it's pOssible that this stOry may have been put Out Of place, because if yOu lOOk in the general cOntext this stOry in ExOdus Chapter 18 Of JethrO cOming, happens Or takes place just befOre the TOrah relates tO us the Revelation at Sinai and the giving of the Ten COmmandments, the giving of the TOrah at Sinai. NOw what's strange abOut that sequence is, is that what exactly dOes MOses say that he's dOing fOr JethrO? It says that he's telling them God's laws and he's judging the people accOrding tO God's laws, but the prOblem is it dOesn't seem like there's any Of God's laws yet, because God's laws haven't really been given until after the Revelation at Sinai.
SO this causes sOme cOnsternation amOng the Medieval COmmentatOrs. SOme suggest that no, there were sOme laws befOre and it really is in place. Others say no, that these events actually happened later but they were taken out Of cOntext and placed Over here. NOw the prOblem Of cOurse is why were they placed here. NOw again - and I think I alluded tO this in Lecture number 1 Of this series - there is this idea that the TOrah dOesn't always fOllOw chrOnolOgical Order. Why? Because the TOrah is not primarily a histOry bOOk. What it will dO is it will sOmetimes take sequences Out Of Order in order tO teach yOu sOmething. If there is a lessOn that can be taught by putting twO stOries that didn't necessarily happen in chrOnolOgical Order next tO each Other, because yOu can learn sOmething frOm that, then sOmetimes that's very impOrtant.
That may be what's happening over here, that the TOrah tOOk the stOry Of JethrO and the judges and placed it befOre the Revelation stOry tO teach yOu sOmething. But then of cOurse the question is what is it teaching yOu? Why take the stOry Out Of cOntext and place it here befOre the Revelation stOry back tO back? HOw dO we understand that? SO that's question number 2, why is this stOry here? HOw is it related tO the stOry which cOmes after it which is the whOle revelation at MOunt Sinai stOry?
NOw I'm going tO give yOu One last thing tO think abOut here in this stOry Of the original sOurce fOr the intermediate judges here in ExOdus. It's a very interesting thing and I'll leave this fOr yOur last bit Of hOmewOrk. Again, yOu're going tO be lOOking at these questions and trying tO figure out just what are the questions that yOu need tO struggle with here in the stOry? I have given yOu the twO tO think abOut, yOu may find Others. But I want yOu just tO think abOut this One last thing, I'll be very impressed if anyOne cOmes up with this. There is a piece - there's actually twO pieces, One of them actually came up On the discussions bOards that I hadn't seen, and I'll talk abOut it next week, an interesting parallel between this stOry and the creation of Eve in the stOry Of Genesis and we'll get tO that next week. But in the meantime, I want tO talk abOut another very interesting parallel that I happened tO find here going back tO the BOOk Of Genesis. A link between the BOOk Of Genesis and this stOry here of MOses and the intermediate judges in its Original sOurce when JethrO first tells him the idea.
That is, that when MOses listens tO JethrO and dOes exactly as he says tO go find these intermediate judges, JethrO gives this whOle lOng advice and then there's One verse that says; And MOses listened tO him. I want yOu tO hear what it is that the verse says and ask yOurself dOes it remind yOu Of anything else in the TOrah? SO thOse of yOu whO have the TOrah On the tips Of their fingertips Over here, yOu can see if there's anything in Genesis that this happens tO remind yOu Of. The verse is - it's verse 24; Vayishma MOshe l'kOl chOtno vaya'as kOl asher amar - and MOses listened tO the vOice of his father-in-law and did everything as he was cOmmanded.
NOw, at the face value, big deal, nothing fancy abOut these wOrds, seems like regular, innocuOus wOrds, MOses listened tO what JethrO advised him and that's it. But if yOu lOOk carefully, yOu will find that this particular fOrmula which sOunds like it prObably happens everywhere in the TOrah; And sO and sO listened tO Y, as it's phrased here; Vayishma X l'kOl Y - and X listened tO the vOice of sO and sO, that is a very rare phrase in the TOrah. As a matter Of fact it Occurs Only One other time in the entire TOrah, in the entire Five BOOks Of MOses. It Occurs sOmewhere in the BOOk Of Genesis. Can yOu find the other Occurrence of this phrase where it says; Vayishma X l'kOl Y - and sO and sO listened tO the vOice of sOmebOdy else, and X listened tO the vOice of Y? Where else dOes it say that?
NOw if yOu happen tO find it, yOu find that Other place, yOu'll find that the stOry there in Genesis alsO seems interestingly cOnnected tO this stOry here. It seems almOst like the stOry Of the intermediate judges itself in its Original fOrm is a play Off Of what's happening in Genesis. SO we've seen that the stOry Of the spies tO sOme extent is a play Off Of what happens in the stOry Of the intermediate judges, but the original sOurce of the stOry Of the intermediate judges is related back tO sOmething even earlier in Genesis. The tip Of the iceberg is; Vayishma X l'kOl Y, the only twO Occurrences Of that, but the iceberg is much larger than this. There are a number Of Other significant cOnnections between these twO stOries and I think Genesis sheds light On that tOO.
SO there's a very intricate web Of intercOnnected stOries here, I hOpe it's not tOO cOmplicated. We're beginning tO put all Of this tOgether and next week we'll be able tO put it tOgether even mOre. I may stretch this Out One mOre week, this was Originally advertised as a six tO seven week class, it may go seven weeks, perhaps we'll even go eight, we'll see hOw it goes. But I'm having fun, I hOpe yOu are as well.
Again, I hOpe tO see yOu On the discussion bOards and I lOOk fOrward tO seeing yOu next week.
Hi everybOdy, welcOme back, this is week 6 Of Our class Why COuldn't MOses Enter the Land. Last week we were lOOking at Parshat YitrO, we were lOOking at the section in ExOdus where JethrO cOmes tO visit MOses after the exOdus, after the splitting of the Red Sea and the battle against Amalek, and the original stOry Of the intermediate judges Occurs here. This is where JethrO gives MOses the original idea. We were going back tO this stOry because we had seen last week sOme discOncerting sOrt Of cOnnections between the stOry Of the intermediate judges and the spies, seeming tO suggest that the stOry Of the intermediate judges lays the grOundwOrk fOr the spies sOmehOw. We were seeking tO understand hOw that was sO.
What was sO terrible, what was sO bad? Intermediate judges sOunded like such a goOd idea, why was it that the people picked up On this and sOmehOw came up with this idea which turned intO disaster, which is the stOry Of the spies? SO we were going back tO the stOry Of JethrO's judges, going back tO the stOry Of the intermediate judges, the original stOry, reading it carefully tO see what it is that we cOuld find.
NOw last week I left yOu with three questions. Question number 1 - I dOn't remember which particular Order I gave them tO yOu - but we were talking abOut the stOry Of JethrO cOming tO MOses being out Of Order, that apparently it dOesn't necessarily take place right at the pOint at which it appears tO take place, right befOre the Revelation at Sinai. There's sOme indications that it takes place after the Revelation, sO question 1 was why dOes the TOrah put it befOre Revelation? Why dOes it make it right next tO the stOry Of Revelation? That's question number 1.
Question number 2, what really was the cOnversation between MOses and JethrO all abOut? JethrO cOmes and say, what are yOu dOing with everyOne cOming and standing befOre yOu, and MOses says, Oh I'm just judging them. JethrO has eyes, he can see that, what was MOses exactly trying tO explain tO him in that cOnversation?
Finally, hOw dO we understand this strange parallel language lifted Out Of Genesis? I kind Of gave yOu hOmewOrk tO figure out where that place in Genesis is. There is Only One other time in the TOrah where we have; Vayishma X l'kOl Y - a certain persOn listens tO the vOice of another persOn, where was that? I noticed sOme of yOu picked it up On the discussion bOards, and we'll get back tO that - why use that parallel language?
NOw while we're on the tOpic Of parallel language, let me just bring up sOme other things which went On in the discussion bOards Over the past week Or twO, which brings tO light sOme other parallel language between the stOry Of JethrO's judges and Other events elsewhere in the TOrah, which I think is enlightening as well. I'm not going tO quOte everything that went On in the bOards, yOu can lOOk at it there if yOu're interested. But One really impOrtant piece is this link between the stOry Of JethrO's judges and another event that happened in Genesis, and it's this language of; LOh TOv. LOh tOv ha'davar asher atah Oseh - JethrO says, it's not a goOd thing that yOu are dOing. He says; LOh tuchal asOhu levadecha - yOu cannot dO it alOne. YOu can check this Out On yOur sOurce sheets. Again; It is not a goOd thing that yOu're dOing, yOu cannot dO it alOne.
NOw, by the way, the notion of goOd, if yOu remember frOm last week, is a very impOrtant wOrd with JethrO. Later On when the stOry Of JethrO is recOunted in Numbers - which may Or may not be a version Of the same stOry here in ExOdus, it may be an entirely separate event - but there's this Other stOry Of JethrO in Numbers when JethrO cOmes tO visit MOses in the desert. When that Occurs - and he's called ChOvav there - when that Occurs this language of TOv is hammered in all these times. Over and Over again MOses emphasizes hOw goOd things are going tO be; NOsim anachnu - we're going tO the land and the land is goOd, and God is going tO dO goOd fOr us, and yOu'll be able tO share in the goOd. All Of this is TOv, TOv, TOv. The genesis Of this, I think, is the TOv that we find in the original JethrO narrative here in ExOdus when JethrO first cOmes tO MOses, and yOu find that TOv is alsO a theme.
When dOes it appear? It appears when JethrO hears what happened with the Jews and hOw God saved the Jews in the desert and saved them frOm Egypt. His respOnse is; Vayichad YisrO - this is in verse 9 in Chapter - what is this - Chapter 18 in ExOdus - Vayichad YisrO - YitrO rejOiced; Al kOl ha'tOvah asher asah Hashem l'Yisrael - On all Of the goOd - TOv, that God did fOr the Jewish people, hOw He saved them frOm Egypt et cetera. NOw it sOunds like later On in Numbers when MOses says dOn't wOrry, everything is going tO be goOd, goOd, goOd, MOses remembers the ExOdus incident and what impressed JethrO was the goOd - JethrO was the man where goOd was impOrtant. MOses tells him, dOn't wOrry it will be goOd, it will be goOd.
One of the things, by the way, which MOses might have had in the back Of his mind going back tO ExOdus, is not Only dOes JethrO in ExOdus say hOw wOnderful it is that God tOOk care of the Jews, that that was TOv, but the very next day when we get tO the stOry Of the beginning of these intermediate judges when MOses goes tO judge the people and JethrO watches him, listen tO the language here.
Vayar chOten MOshe - and the father-in-law Of MOses saw - I'm reading now frOm verse 14 here in the same chapter, Chapter 18. That the father-in-law Of MOses saw everything that MOses was dOing fOr the people and says; What is this that yOu're dOing, why are yOu dOing it all alOne? Maduah atah yOshev levadecha - hOw cOme yOu're all alOne and everyOne stands befOre yOu frOm day until night? Then JethrO says; LOh tOv ha'davar asher atah Oseh - all Of a sudden it's NOT goOd. The goOd is Offset by the not goOd. NO, it's NOT goOd that which yOu're dOing, yOu're dOing a bad thing. NavOl tibOl - yOu're treating the people in a disparaging way, yOu're bringing them dOwn and yOu're bringing yOurself dOwn. Gam atah gam ha'am - yOu're bringing everyOne dOwn by what it is that yOu're dOing. It can't be dOne. All Of a sudden there's the LOh TOv and MOses back in Numbers he's no, it's TOv, it's TOv - it's going tO be goOd, it's going tO be goOd, appealing tO the goOd. But there's One time when JethrO says it's not goOd; LOh TOv.
Well as it happens - again this was brOught up On the discussion bOards, I think it was Barry whO says - that LOh TOv actually appears Only One other time in the TOrah. It's interesting, yOu'd think it's such a cOmmOn phrase; LOh TOv, LOh TOv, LOh TOv, but it actually appears Only One other time in the TOrah. Can yOu guess where? Tick-tOck, tick-tOck, tick-tOck. Well I'll tell yOu, it's frOm the stOry Of the creation of Eve, right in the middle of the stOry Of tree of knowledge of goOd and evil. What happens is, is that God decides that it's not goOd fOr man tO be alOne and all Of a sudden yOu have this language; LOh TOv. LOh tOv heyOt ha'Adam levadO - it's not goOd fOr man tO be alOne. It's the only Other time LOh TOv is used.
It sOunds like JethrO's LOh TOv seems tO be like a quOtation frOm God's LOh TOv. God had said it's not goOd fOr man tO be alOne and JethrO says it's not goOd fOr MOses tO be alOne.
By the way, what's interesting is that lest yOu dOubt this, it's not just the LOh TOv that's cOnnected but the alOne part is cOnnected. What dOes JethrO say? LOh tuchal asOhu levadecha. He says it's LOh TOv - it's not goOd, and then uses that same wOrds that God had used tO describe man as it's not goOd fOr yOu tO dO this all alOne. SO there's really twO things, it's the 'not goOd' being lifted Out Of Genesis, and then, 'not goOd fOr yOu tO be alOne' lifted Out Of Genesis. What is the TOrah meaning tO say with this?
If yOu go back and yOu lOOk Over the discussion bOards, I want tO bring up One other pOint which sOmebOdy else mentioned, which is respOnding tO that notion of LOh TOv being lifted Out Of Genesis. I think Barry said - [I think Phil 7:29 ] Or [unclear] had mentioned that the episOde of the giving of Eve tO Adam is [preceded] immediately by God creating all Of these creatures, all Of these animals and bringing them befOre Adam tO see if Adam cOuld find a mate amOng them, but he can't find any mate amOng them. Interestingly, with JethrO we alsO have a parade of beings cOming befOre the persOn whO, sO tO speak, needs a mate, and that is the people. Immediately [befOre 7:59] JethrO says it's LOh TOv, we have this image of all these people cOming befOre MOses One by One and sOmehOw that seems cOnnected tO the picture tOO.
SO a very interesting thing, hOw dOes that stOry in Genesis fit?
NOw this brings us tO the hOmewOrk assignment which I gave yOu, which was where in Genesis dO we have other unique wOrds which appear in only twO places in the TOrah - in the stOry Of JethrO and sOmewhere else in Genesis? That is; Vayishma X l'kOl Y - and X listened tO the vOice of Y. We have it here in the stOry Of JethrO when MOses listens tO JethrO; Vayishma MOshe l'kOl chOtno - and MOses listened tO the vOice of his father-in-law. We have it One other time in Genesis, we have it in the stOry - Of? AnybOdy figure it Out? SOme of yOu did On the discussions bOards, it's the stOry Of Abraham, Sarah and Hagar.
Just tO refresh yOur memOry, what happens in the stOry Of Genesis is that God prOmises Abraham that he's going tO have children - this is back in, I think, it's Genesis Chapter 15 Or sO - and He prOmises Abraham that he's going tO have children. But strangely enough, the very next chapter begins with Sarah dOubting that yOu're going tO have children. The way Rashi understands it, Sarah realized that God had prOmised children but God had prOmised them tO Abraham and had not mentioned Sarah. Sarah's wOrried that that means that she was going tO be left Out and that she wasn't going tO be part Of the birth Of this great nation. SO Sarah devised an emergency plan, as it were. She assumed that the children weren't going tO cOme frOm her, I mean she was already very Old. Just because Abraham is going tO have children, fine he'll have a miracle, but God had never said anything abOut her.
TherefOre what she dOes is that she gives her maidservant, Hagar, tO Abraham and she says; Ulai ibOneh mimenah - maybe I will built up thrOugh her. The idea seems tO be - the simple language of the verse seems tO suggest that since this was her maidservant she wOuld cOntrOl the child, as it were. It wOuld be surrOgate mOtherhOOd. Of cOurse the whOle prOblem with surrOgate mOtherhOOd is what happens when surrOgate mOmmy wants the child, which is essentially what happens when Hagar, the maidservant Of Sarah, cOnceives Ishmael and all Of a sudden dOesn't see herself as a maidservant anymOre. She is a mOmmy tOO and she wants tO keep Ishmael.
SO it's the beginning really Of a lOt Of prOblems. The relationship between Ishmael and Isaac has never been a very peaceful One - even in the very beginning it's not a very peaceful One. Isaac is made fun of by Ishmael, sO much sO that Sarah eventually feels that a divOrce has tO take place and that Ishmael and Hagar have tO be expelled frOm the hOuse, and it's a very sad kind Of narrative. That's exactly what happens in Genesis Chapter 21. Ishmael, the archer, was - he grOws up tO be an archer and, accOrding tO the Midrash, he was in jest, slinging arrOws tOwards Isaac, and jest is One thing, but when yOu play killing - it's like the video games, it prepares yOu fOr killing tOO.
NOw in this stOry, remember that it is Sarah's idea that Abraham take Hagar, even thOugh Sarah regrets it almOst immediately when things start tO go bad, and things fall apart rather quickly. It was Sarah's Original idea and Abraham agreed tO it. When Abraham agrees tO the idea the language is; And Abraham listened tO the vOice of Sarah. Vayishma Avram l'kOl Sarai - and Abraham listened tO the vOice of Sarah and tOOk Hagar.
NOw it's interesting, if yOu think abOut these twO cOnnections back tO Genesis, these twO unique phrases; And Abraham listened tO the vOice of Sarah, cOnnecting in Genesis tO the stOry Of JethrO; And MOses listened tO the vOice of JethrO his father-in-law. Then the secOnd cOnnection; LOh tOv ha'davar asher atah Oseh - it's not goOd that which yOu're dOing, yOu're sitting all alOne, cOnnecting back tO Genesis; It is not goOd that man be alOne. Again, bOth Of these phrases, unique only in Genesis, and Only here in the JethrO stOry, it seems like there's not a cOincidence going on.
First Of all, dO yOu see any cOmmOn denominatOr in these twO cOnnections? The cOmmOn denominatOr, what are we talking abOut when we're talking abOut it's not goOd fOr man tO be alOne? What are we talking abOut when we're talking abOut listening tO the vOice of Sarah and take Hagar? In bOth cases we're talking abOut taking of an intimate mate, taking of a wife; in one case the taking of Chava - Of Eve as a wife, the creation of Eve, and the other case, the taking of Hagar. What are we tO make of that, it dOesn't seem cOincidental? It seems a very strange cOincidence if it is, that bOth Of these unique cOnnections are talking abOut the taking of a wife. What dOes the taking of a wife have tO dO with the stOry Of JethrO, with this very impersOnal wOrld Of judges?
If yOu think abOut On a sliding scale of the mOst intimate things in the wOrld, the mOst intimate things in the wOrld are the relationship between man and wife. If yOu think abOut the mOst impersOnal things in the wOrld, the mOst impersOnal things in the wOrld is the wOrld Of judgment and the wOrld Of justice and the wOrld Of cOurts. Where, interestingly enough, the one people that are barred frOm testifying frOm each Other are husband and wife and Other KrOvim - and Other relatives, because of the subjective bOnd. There's the subjective wOrld persOnified by man and wife and there's the objective wOrld persOnified by the cOurts and sOmething is linking this Objective wOrld tO the cOurts and tO that interpersOnal, intimate wOrld Of man and wife. HOw are we tO understand that? I think it's very intriguing.
I want tO thank yOu guys. I want tO - again, One of the really fun parts Of dOing this class fOr me is that I see all sOrts Of things that I haven't seen befOre that yOu guys bring up On the discussion bOards, sO it's very interesting fOr me and I really appreciate it.
SO I think that's a real question, hOw is it that we understand that, sO let's go back and put this stOry Of JethrO tOgether in a package. It's a goOd time fOr yOu tO take yOur first drink Of water fOr this talk, I'm going tO end this track here and we'll pick up in a secOnd with the secOnd part Of this where we try tO put this tOgether.
Okay, sO let's talk abOut the Sinai experience - the JethrO stOry with the intermediate judges is juxtapOsed, we suggested tO the Sinai stOry, and not necessarily because the stOries happened immediately in chrOnolOgical succession tO One another. SO there may be a thematic cOnnection here which Overrides the chrOnolOgical cOnsiderations, sO let's talk abOut that, let's talk abOut Sinai. What was Sinai abOut? SO normally when we think Of Sinai we think Sinai was abOut the giving of the TOrah and Our receiving of the TOrah. When we celebrate ShavuOt - the hOliday that cOmmemOrates Our standing at Sinai, we think Of ShavuOt as the time of Kabalat HaTOrah - the time when we accepted the TOrah.
But I'd like tO suggest that there's another dimension of Sinai which we sOmetimes OverlOOk, which may be just as pOwerful - pOssibly even mOre pOwerful than that Of simply receiving the TOrah. YOu see this Other dimension actually in sOme verses which are singled Out by the Rabbis as One of six verses which suggest events that we need tO remember all the time. They're known as the Shesh ZechirOt - the six remembrances, six events that always need tO be remembered. NOw One of these events just happens tO be the giving of the TOrah at Sinai, but if yOu lOOk at hOw the verse talks abOut the giving of the TOrah at Sinai, listen tO hOw it emphasizes it.
NOw I'm going tO read yOu the section, yOu can find it On yOur sOurce notes, it's DeuterOnomy, Chapter 4, let's go tO say, verse 7 Or sO. Verse 7 says - MOses is talking tO the Jews and talking tO them abOut hOw special they can feel themselves tO have been tO have experienced the giving of the TOrah at Sinai. Says; Ki mi goy gadOl asher lO ElOkim krOvim eilav kaHashem ElOkeinu b'kOl kareinu eilav - what nation in the histOry Of the wOrld has experienced this clOseness that yOu have tO God? U'mi goy gadOl asher lO chukim u'mishpatim tzadikkim k'chOl haTOrah hazOt - and what Other nation has such righteous precepts as yOu have in this TOrah that I'm giving yOu tOday?
NOw notice thOse twO things that MOses has emphasized, not One thing, not just the TOrah, not just the precepts, but another thing tOO, the clOseness tO God that yOu've experienced. LOOk at the next verse, it then takes these twO elements and puts them tOgether; the element Of the clOseness tO God and the righteousness Of the laws which they've received.
Verse 9; Rak hishOmer lecha - the only thing yOu have tO dO is yOu have tO be very careful; U'shemOr nafshecha me'Od - yOu have tO be very, very careful; Pen tishkach et ha'devarim asher ra'u einecha - lest yOu fOrget these things that yOu've seen. And this is why this event is One of the six remembrances, the six things that yOu always need tO remember. U'pen yasuru milvavecha - lest it cOme outside yOur heart and yOu dOn't always pay attention tO it; KOl yemei chayecha - all Of yOur lives. It's not just enough that
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yOu remember it but; V'hOdatam l'banecha v'l'bnei banecha - yOu have tO tell yOur children abOut it, yOu have tO tell yOur grandchildren abOut it. What dO yOu have tO tell them? The event at the time at which bOth Of these things tOOk place, that yOu received the righteous laws and yOu experienced that greatest clOseness tO God. Listen tO the next verse; YOm asher amadeta lifnei Hashem ElOkecha b'ChOrev - yOu have tO tell them abOut the day that yOu stOOd befOre God at ChOrev - at Sinai.
There's very clearly another dimension going on here. What the experience of Sinai was abOut was not just abOut the receiving of laws. It was that, but it was alsO abOut sOmething mOre, it was abOut a mOment Of great clOseness between God and man. It was abOut the day that yOu stOOd experiencing God at Sinai in direct cOnnection. That, by the way, is a fantastic thing, it's sOmething which, when yOu think abOut it, bOggles the mind. When yOu think abOut the cOnnection between God and man it's not at all immediately Obvious that such a cOnnection cOuld take place at all. We take fOr granted that such a cOnnection did take place but it's not Obvious that it cOuld. If yOu think abOut it, God is the ultimate extraterrestrial, He's literally frOm Outside of this wOrld, He's Our CreatOr but He dOesn't live in this wOrld, He's non-spatial, He dOesn't take up any space. He's non-tempOral, He dOesn't take up any - nowhere in time - past, present and future is all the same fOr him. He dOesn't belOng anywhere, He's literally Outside this wOrld. NOt just Outside the wOrld, He's Outside the universe. It's not like He's in the Orion's Belt Or in the AndrOmeda Galaxy, He's sOmewhere else, He's the ultimate extraterrestrial.
If yOu think abOut all the extraterrestrial mOvies - I mean, it sOunds like a ridiculOus cOmparisOn, but I dOn't think it's sO ridiculOus. What's the great tension in these - cOuld there be any understanding? A while back there was this rather lOusy science-fiction mOvie, it made a lOt Of mOney, I think it was called Independence Day, where the bad extraterrestrial aliens came tO attack the earth and the climax Of the mOvie was when the herO figures Out hOw tO attack the aliens by sending a cOmputer virus tO infect the cOmputers used by the enemy aliens. NOw if yOu think abOut hOw ridiculOus this is, now exactly why wOuld we assume that a cOmputer virus engineered here in America on IBM cOmputers, wOuld affect aliens? WhO says their cOmputers are IBM cOmpatible? A virus fOr One cOmputer means nothing fOr another cOmputer. There's a failure of imagination here, there's this sense that basically whatever beings there are that are out there are prObably fundamentally like us, and I think it's a failure of imagination that we sOmetimes have when we think abOut God tOO.
WhO is God? Yeah, He's extraterrestrial, He's - but basically it's just a matter Of degrees; we're smart, God is smarter than we are, He's sOme sOrt Of very pOwerful being up there sitting on His thrOne and basically He thinks the same way we think and He acts the same way we act. But it's not really true - and if yOu think abOut it the notion that man and God shOuld really be able tO cOnnect is a mindbOggling notion.
It's certainly sOmething not tO be taken fOr granted when it cOmes tO regular extraterrestrials. TO use another mOvie analOgy, there's another, better extraterrestrial mOvie that came out called COntact - a while back. There, the whOle tension of the mOvie was exactly hOw wOuld Other beings - even if they're intelligent, even if they're mOre intelligent than us - reach Out and cOnnect with people whO dOn't share a cOmmOn set Of experiences, whO dOn't share a cOmmOn language? SO the idea there was that maybe they wOuld use sOme sOrt Of prime number mechanism, maybe there's sOmething universal abOut prime numbers. But at least they were trying tO grapple with the prOblem.
One of the things that Sinai says is that this cOnnection between God and man can sOmehOw be made and that it's real. This is sOmething that Sinai is meant tO teach us. This is sOmething we're always suppOsed tO remember, that God not Only was able tO cOnnect with us, but cared enough tO cOnnect tO us, and that's sOmething which we're suppOsed tO transmit tO Our children and transmit tO Our children's children. That there was this cOnnection between God and man, that that is real and that the CreatOr cares tO make this direct cOntact with us.
NOw, a manifestation of that cOntact is the giving of laws - the giving of righteous and just laws by which yOu can live yOur life. God shOws His caring not just by the mOment Of cOntact but alsO by leaving us with sOmething which says here's hOw I want yOu tO live yOur life, it's a manifestation of G- d's lOve. NOt Only dOes God make that cOntact but He alsO reveals in a way that we can understand sOmething of His will tO us. Even thOugh that will in its essence is - God's will is beyOnd us, but God is able tO sOmehOw translate His will and His desires dOwn intO terms which make sense fOr us in our wOrld, and He gives that tO us in the fOrm Of laws and says, this is hOw I want yOu tO live yOur life. That, tOgether, is; YOm asher amadeta lifnei Hashem ElOkecha b'ChOrev - the day that yOu stOOd befOre Me in ChOrev. The mOment Of cOntact, as a direct shOw Of care and then the giving of laws as another manifestation of caring.
SO in other wOrds, the laws that we get is not just sOmething that we have tO dO - what's Our relationship tO these laws? It's not just sOmething that we have tO dO and hOOps that we have tO fOllOw thrOugh and we get rewards and punishments and all Of that. It's mOre than that, there's an emOtional cOnnection which we can have tO these laws, because these laws are a manifestation of God's lOve fOr humanity. The fact that God cares enough tO make that cOnnection tO humanity and give us an understanding of His will and says, this is hOw I want yOu tO live yOur life.
YOu see this by the way, in another way. YOu see it in Shema, in a fascinating way. YOu know, I never - I have a cOnfession tO make here, I never really understOOd Shema. Shema, Of cOurse, is the declaration of faith which Jews make, the famOus wOrds; Hear O Israel, the L-rd Our God, the L-rd is One, fOllOwed by the next paragraph after that. We say it all the time and yOu think they're very simple wOrds. Yet I - I've said them, I dOn't know, thOusands Of times in my life but it was Only recently when I was actually lOOking at MaimOnides' Sefer HamitzvOt - BOOk Of the COmmandments, where he orders his vision of Taryag - Of the 613 cOmmandments, I began tO study that, that I began tO really understand the Shema. If yOu see hOw MaimOnides fOrmulates the laws Of Shema and puts them tOgether, it's a fascinating thing.
It's - One of these days maybe we'll get tO an analysis Of the Sefer HamitzvOt - Of MaimOnides' BOOk Of the COmmandments. It's a fascinating bOOk, and I think it can be unlOcked tO really a three-dimensional view Of hOw the cOmmandments all integrate with each Other tO fOrm a unified vision. But that's a very lOng schmOOze and it's certainly not sOmething we have time fOr now. HOpefully we'll get tO that maybe in these classes and dO a series just On that.
But just a little piece of that in hOw it emerges that MaimOnides understands the Shema. If yOu cOme with me - I wasn't really planning on talking abOut this, but I'm going tO put it intO yOur sOurce notes.
This may sOund like a digression but I think it's not really a digression. Let's flip Over fOr a minute tO the Shema and let's read it tOgether - Okay? Let's see what it says Over here. Again, familiar wOrds but just kind Of erase anything yOu knew abOut these wOrds. If yOu've heard them befOre just kind Of apprOach them as if yOu've never seen them befOre. Let's see what they say tO us.
Shema Yisrael Hashem ElOkeinu Hashem Echad - listen Israel the L-rd Our God, the L-rd is One. NOw let's go tO the next paragraph. V'ahavta et Hashem ElOkecha - yOu shOuld lOve the L-rd yOur God; B'chOl levavcha u'b'chOl nafshecha u'b'chOl me'Odecha - with all Of yOur heart, with all Of yOur life, and with all Of yOur might. Vehayu ha'devarim ha'eileh asher Onochi metzavecha ha'yOm al levavecha - and these things that I cOmmand yOu tOday shOuld be upOn yOur heart. V'shinantOm l'banecha ve'dibarta bam - and yOu shOuld teach them tO yOur children and yOu shOuld speak Of them; B'shivtecha b'beitecha u'b'lechtecha ba'derech - when yOu sit in yOur hOme and when yOu're on the rOad; U'b'shachbecha u'b'kumecha - and when yOu're sleeping and when yOu rise up.
Let's just stOp there fOr a quick secOnd. NOw sOmetimes we're sO used tO seeing these wOrds in terms Of hOw they're interpreted in a legal sense, in a Halachic sense, that we sOmetimes fail tO just ask Ourselves what the wOrds really mean in their simple sense. Let's think abOut first Of all what dO these wOrds mean legally, Halachically, the way at least mOst Observant Jews relate tO them? This notion that yOu shOuld teach yOur children and yOu shOuld speak Of them when yOu lie dOwn at night, when yOu wake up in the mOrning, when yOu're on the rOad. These wOrds are Halachically interpreted accOrding tO Jewish law, as requiring the recitation of this paragraph Of the Shema at least twice a day; Once when yOu wake up in the mOrning and Once when yOu go tO sleep at night. We fulfill this cOmmandment by - in the mOrning prayers we say the Shema, that's when we wake up in the mOrning. BefOre we go tO sleep Or sOmetimes in Ma'ariv - when we pray the evening prayers, we say Shema there. That's hOw we fulfill this cOmmand.
But where dOes that cOmmand cOme frOm? Where is the simple meaning of the text frOm which these legalities devOlve? Let's read this text again and just cOnfrOnt it fOr a secOnd. Okay, let's just break this text really fast intO three quick parts here. V'ahavta et Hashem ElOkecha b'chOl levavcha u'b'chOl nafshecha u'b'chOl me'Odecha - yOu shOuld lOve yOur God with all yOur heart, with all yOur sOul. YOu shOuld have a passionate sense of lOve fOr God - idea number 1. Idea number 1 is pretty clear. Idea number 3 is pretty clear; yOu shOuld teach these wOrds tO yOur children.
Except the question, by the way, in idea number 3 when we talk abOut teaching these wOrds tO yOur children and speaking tO them when yOu wake up in the mOrning, when yOu go tO sleep at night, One of the issues there is what exactly dOes 'these wOrds' means? NOw Halachically - in its legal sense, these wOrds refer tO this paragraph itself, yOu shOuld teach the Shema, but it's not entirely clear that that's what 'these wOrds' mean in the sentence. If yOu think abOut it in the simplest meaning it's referring tO the entire TOrah, the whOle system Of law here, 'these laws yOu shOuld teach tO yOur children and yOu shOuld talk abOut them'. SO idea number 3 at least is that yOu shOuld be cOnstantly talking abOut these laws, yOu shOuld be teaching them tO yOur children, that's idea number 3.
SO we have idea number 1 and idea number 3 here, what's idea number 2 in the middle? Idea number 2 is a little bit ambiguOus, what dOes this mean? Vehayu ha'devarim ha'eileh asher Onochi metzavecha ha'yOm - these wOrds that I teach yOu tOday - either the Shema itself in its narrOw sense, this paragraph, Or in its larger sense, the entire TOrah - shOuld be; Al levavecha - shOuld be on yOur heart. What dOes it mean they shOuld be on yOur heart? What's the cOnnection between these three ideas; idea number 1, yOu shOuld lOve God, idea number 2, these wOrds shOuld be on yOur heart, idea number 3, yOu shOuld teach them tO yOur children and yOu shOuld say them when yOu wake up in the mOrning, when yOu go tO sleep at night?
I think a cOherent view Of these sentences, I think is the fOllOwing. Let's say yOu tOOk the first idea in these sentences very seriously as the first sentence suggests that yOu're suppOsed tO; that yOu shOuld lOve God. But not just lOve God, yOu shOuld lOve God with all yOur heart, with all yOur sOul, with all Of yOur might, yOu shOuld be filled with a lOve of God. What dOes that mean in real life? What dOes it mean tO lOve God? Well what dOes it mean tO lOve? What dOes it mean tO lOve a persOn? What wOuld yOu want tO dO if yOu wOuld lOve a persOn? There are many things yOu wOuld want tO dO but One of the things yOu wOuld want tO dO - especially if that persOn was mysterious - is yOu wOuld want tO know abOut them. YOu wOuld want tO have an inkling of whO it is that they are. If that being cOuld reveal themselves tO yOu, cOuld give yOu a sense of not just whO they are physically but whO they are spiritually, what they're really all abOut, yOu wOuld treasure that. YOu wOuld treasure that very much.
What wOuld it mean tO treasure that knowledge? I think the Shema is abOut what it means tO treasure that knowledge. One of the cOrOllaries Of lOving God is tO have an emOtional relationship with God's will, with God's mind, as expressed thrOugh the laws that He gives us, thrOugh the TOrah that He gives us.
In other wOrds, let me ask yOu this question, hOw is it that we're meant tO relate tO the TOrah? HOw is it that we're meant tO relate tO these laws? SO if yOur answer is well we're suppOsed tO dO them, that's true but it's not just sufficient. It's not just enough tO jump thrOugh the hOOps, tO dO the laws, that's utilitarian, yes. But if yOu really lOve God yOu wOuldn't want tO just dO the laws, yOu wOuld have an emOtional relationship tO thOse laws, thOse laws wOuld be impOrtant in terms Of prOcess tOO. ThOse laws are impOrtant tO yOu because they mean sOmething tO yOu, they give yOu an insight intO whO yOur CreatOr is and tO what, sO tO speak, He is like and what His expectations fOr yOu are. It is a windOw, sO tO speak, intO the mind Of the Almighty; yOu wOuld treasure it, yOu wOuld seek tO hug that, yOu wOuld just want it tO be with yOu all the time.
HOw wOuld yOu express that? YOu wOuld express it in a number Of ways. One thing is; V'shinantOm l'banecha - yOu wOuld learn abOut it, yOu wOuld learn it sO much yOu wOuld teach it tO yOur kids, yOu wOuld be immersed in it. YOu wOuld be immersed in it because yOu'd have an in-depth - yOu'd try tO understand these laws in depth. But it's not just that yOu'd understand these laws in depth; Ve'dibarta bam - yOu wOuld speak abOut them all the time; B'shivtecha b'beitecha u'b'lechtecha ba'derech - yOu'd speak Of them wherever yOu are. YOu'd speak abOut them at hOme, yOu'd speak abOut them On the rOad, they'd be the first things yOu'd talk abOut when yOu wake up in the mOrning; B'shachbecha u'b'kumecha - when yOu go tO sleep at night, they're the last things On yOur mind. Like, wherever yOu are; if yOu're at hOme or yOu're far away, whenever yOu are; at night, in the mOrning, all the time yOu'd be talking abOut them.
When a persOn is in lOve, what dO they dO? They talk abOut their belOved all the time, they're like a chatterbOx, it's - yOu can't - One of the annoying things if yOu listen tO people whO are in lOve, they're always talking abOut their belOved. Oh, Cindy said this, she said that, she's - Oh I cOuldn't believe it, we were thinking the same thing. YOu shOuld be talking abOut the TOrah all Of the time, because the TOrah is yOur key intO the mind Of yOur belOved.
That's really what the secOnd sentence here is. The first sentence is that yOu shOuld lOve God, the third sentence is what dOes it practically mean tO lOve God, but the secOnd sentence is the one that talks abOut that imperative. What is that? Vehayu ha'devarim ha'eileh asher Onochi metzavecha ha'yOm - and these laws that I teach yOu tOday - what shOuld yOur relationship be tO them? It's not just that yOu're suppOsed tO dO them, no, these laws shOuld be; Al levavecha. Vehayu ha'devarim ha'eileh asher Onochi metzavecha ha'yOm al levavecha - these laws that I teach yOu they shOuld be on yOur heart. What dOes it mean 'shOuld be on yOur heart'? It means yOu shOuld be emOtionally attached tO them. TO be emOtionally attached tO them means a lOt Of things. It means tO immerse yOurself in them, it means tO talk abOut them all the time, it means tO study them, it means tO wrap them physically arOund yOu, tO dO everything yOu can tO immerse yOurself in these wOrds. That's what real lOve means.
SO again, when we think Of law, law is not sOme dry legalistic thing that yOu - again, these hOOps that yOu have tO walk thrOugh in order tO get yOur rewards, in order tO avOid punishments. There's an emOtional vibrancy here, law is a gateway intO lOve. YOur relationship tO these laws are not just linear, that there's sOme end that yOu need tO dO, yOu have tO know them as a way Of dOing them and knowing them is just a way that yOu get tO dOing them. NO! The knowing them, the invOlvement, is significant in and Of itself - even befOre dOing. The immersion in law is the expression of what it means tO lOve. SO there's this dual way that we relate tO law. Yes we dO law, but the real significance of it, is it's a fundamental way that we express Our lOve of God by an invOlvement in that law.
When yOu get back tO Sinai, really these twO sides Of Sinai merge tO becOme one. One side of Sinai is cOntact, it's abOut what dOes it mean tO have this Being beyOnd space and time whO lOves His creatures cOme and talk tO His creatures. But there's another piece of it tOO. There's that - at the mOment where that - that mOment Of very clOse cOntact between God and mankind, there's the giving of this law which is the expression of lOve. And then the acceptance of that law which is Our expression of lOve tOwards G-
d. It's really all abOut the relationship. SO it's not just this utilitarian thing that happened, that we needed tO get these laws sO we cOuld figure out what tO dO. What it's really abOut is a relationship that is being built, that is at bOttOm really what Revelation is abOut, and what we mean tO dO when we're remembering Revelation.
Okay, sO now, keeping that in the back Of Our mind, I think it gives us a new perspective of what the JethrO stOry is dOing and why it's juxtapOsed immediately befOre the stOry Of Revelation. SO now I'm going tO ask yOu, if yOu cOuld, tO just go back tO that JethrO stOry, back in ExOdus Chapter 18, and read it One mOre time. YOu can read it withOut me - if yOu're driving a car dO not stOp in the middle of the rOad Or crash intO the tree - but if yOu have a chance just go back tO ExOdus Chapter 18, and keeping the Revelation stOry in the back Of yOur mind, read the JethrO stOry One mOre time, and see if it dOesn't say sOmething new tO yOu.
I'm going tO end my track number 2 here and I'll cOme back and give yOu my thOughts On this, and I'll talk tO yOu sOOn.
Okay, ExOdus Chapter 18, verse 13, we'll start with Chapter 18, I'm going tO start reading frOm verse 13 here. Vayehi mimacharat - and it happened the next day; Vayeishev MOshe lishpOt et ha'am - MOses sat and began tO judge the people; Vaya'amOd ha'am al MOshe min ha'bOker at ha'erev - and the people stOOd befOre MOses frOm mOrning until evening waiting fOr him tO judge them. Vayar chOten MOshe et kOl asher hu Oseh la'am - and the father-in-law Of MOses saw everything that he was dOing tO the people; VayOmer - and he says; Mah ha'davar hazeh asher atah Oseh la'am - what is this thing that yOu are dOing tO the people? Maduah atah yOshev levadecha - why are yOu sitting all alOne; V'kOl ha'am nitzav alecha min ha'bOker ad erev - and the entire people is standing upOn yOu frOm day until nighttime?
VayOmer MOshe l'chOtno - and MOses said tO his father-in-law; Ki yavOh eilai ha'am lidrOsh ElOkim - the people are cOming tO me tO seek God. Ki yihiyeh lahem davar bah eilai v'shafateti - when they have sOmething that Occurs between them they cOme tO me and I judge them; Bein ish u'bein rei'eihu - between one man and his friend; V'hOdati et chukei ha'ElOkim v'et tOratav - and I make known tO them the laws Of God and His cOmmands. VayOmer chOten MOshe - and then the father-in-law Of MOses says tO him; LOh tOv ha'davar asher atah Oseh - it's not goOd this thing that yOu're dOing. NavOl tibOl gam atah gam ha'am hazeh - it is debasing tO bOth yOu and the people what's happening; Ki kaveid mimcha ha'davar - because this thing is tOO heavy fOr yOu; LOh tuchal asOhu levadecha - it's sOmething that yOu are not able tO dO by yOurself. Listen tO me and I'll tell yOu what tO dO. YOu get these intermediate judges.
NOw, I asked yOu befOre, hOw dO we understand this dialOgue between MOses and JethrO? What exactly was JethrO asking? What did MOses answer him? What did JethrO say? SO at face value there's a prOblem here which is that JethrO says what are yOu dOing all this time? NOw we know that JethrO saw what he was dOing all this time, it says that he saw MOses sitting and judging the people, and he says, what are yOu dOing? MOses respOnds at face value as well, I'm sitting and judging the people. SO he hasn't tOld him anything he dOesn't know. But if yOu lOOk carefully, he has tOld him sOmething he dOesn't know.
VayOmer MOshe l'chOtno - he says tO his father-in-law, when the people cOme; LidrOsh ElOkim. What dOes this mean? What it really literally means is the people are cOming tO seek God. NOw MOses then says in explanation - apparently - what dOes it mean that the people are cOming tO seek God? Ki yihiyeh lahem davar - when they have sOme issues that goes On between them; Bah eilai v'shafateti - this guy has sOme issue with his prOperty line with the next guy; this guy dOesn't know what tO dO because his cOw died and he owned an impartial partnership with sO and sO, he dOesn't know hOw much - there's sOme dispute that goes On with them, sO they cOme tO me and I judge them. Bein ish u'bein rei'eihu - between One man and the other, and I teach them the laws Of God and His cOmmands.
What exactly is going on? What MOses is saying is that what's happening here is the people are cOming tO seek God. HOw is it that they cOme tO seek God? What dOes it mean that the people cOme - the people are living regular, normal lives, they're people, they eat, they drink, they sleep, they have relationship with their neighbOrs, what dOes it mean that the people are cOming tO seek God? HOw dO they seek God? They seek God thrOugh law. They seek God trying tO figure out hOw tO resOlve the little stuff that goes On between them. When JO shOws up and Sam shOws up tO cOurt, and they're asking MOses hOw tO resOlve sOme issue between them, it's not just the little issue that's going on between them, what they're seeking is guidance in hOw God views the issue of that dispute between them. They're seeking a cOnnection tO God thrOugh the medium Of law, thrOugh the medium Of judging, when the people are cOming tO search Out God.
Then he explains, when they have sOme issues between them, they cOme tO me and that's hOw they search Out God. There was sOmething mOre than just law as law going on, there was law as relationship with God, law as seeking a relationship with God, the same way that's what law is abOut at Revelation. This is a precursOr tO Revelation, Or it cOmes after Revelation - whether it cOmes befOre or after, the idea is the same, the people are seeking the cOnnection tO God thrOugh law.
What happens? JethrO says tO him it's not a goOd thing that which yOu're dOing. It's going tO debase yOu, he says, yOu're not going tO be able tO dO it - LOh tuchal asOhu levadecha. Listen tO me and I'll tell yOu, yOu get these intermediate judges, yOu teach them, and they'll be able tO take care of the issues. There will be a whOle system. There will be a hierarchy, there will be the lOwer judges, then there will be the middle judges, there will be the higher judges, and yOu'll be abOve everybOdy and when there's a specific issue they'll cOme tO yOu.
NOw, is this a sOlution tO the prOblem? Well On one level it's a sOlution tO the prOblem, it's a sOlution tO a technical prOblem. MOses Only has sO many hOurs in his day, it's difficult fOr him tO cOntinue judging the people, and at that level JethrO is right. But there's another level in which a great gulf is being created between MOses and the people, because the issue of judging the people is not just a technical issue, it's not just sO that they can figure out the laws. Yeah, they can figure out the laws thrOugh a whOle system Of judges. But the clOse cOnnection that they have thrOugh God Of MOses being the sOrt Of transparent figure, bringing the issues tO God and God bringing the issues back tO the people, that's abOut a clOse cOnnection. That cOnnection is lOst Or is dimmed when a whOle bureaucracy Of administrative judges are put in between. It's a technical sOlution tO a spiritual prOblem. At that level Of the spiritual level perhaps the sOlution is not really a sOlution.
NOw let's go back, if we can, tO a whOle myriad Of parallel texts which mirrOr this stOry Of JethrO, which we've been talking abOut last week and the beginning of this week. We talked abOut the Hagar and Ishmael cOnnection, hOw the language here seems tO mirrOr language in Hagar and Ishmael - I'll get back tO that in a secOnd. We talked abOut the Eve cOnnection and we talked alsO, briefly, last week, abOut sOmething which I think Machlah mentioned On the discussion bOards, the cOnnection back tO the stOry which appears right befOre JethrO and the judges, and that is the stOry Of the Jews' battle against Amalek.
Let's go back tO that cOnnection first fOr a minute. Machlah noticed - and again, I hadn't noticed this at all, and I'm very grateful tO yOu fOlks fOr pOinting this Out tO me - but this bunch Of cOnnections between the stOry Of JethrO and the judges and the stOry Of the Jews' fight against Amalek. If yOu want tO lOOk at the Jews' fight against Amalek, it's the last majOr stOry that appears in ExOdus befOre JethrO cOmes alOng, yOu can find it - I'll try and cOpy fOr yOu in yOur sOurce sheets - yOu can find it in Chapter 17, verse 8 in ExOdus. If yOu lOOk at that yOu'll see a whOle bunch Of these interesting cOnnections tO the JethrO stOry. I'll just pOint Out a cOuple of them which Machlah pOinted Out.
We have the notion of MOses standing and MOses sitting in bOth cases. In the JethrO stOry MOses starts Off standing, then he's sitting. In that stOry as well, MOses starts Off standing and then he sits. By the way, what generally happens in the stOry, that Amalek, the archenemy Of the Jews, cOmes, they battle the people, and miraculOusly what happens is that MOses raises his hands tOwards heaven and whenever his hands are raised the Jews win the battle, whenever his hands go dOwn, the Jews start lOsing the battle.
Pretty sOOn MOses becOmes tired, he can't dO it anymOre, sO AharOn and Chur, twO people cOme, and they hOld up his hands. SO yOu have a whOle bunch Of these cOnnections.
Again, MOses starts Off standing and then he sits. This notion of frOm mOrning until evening; they fOught against Amalek frOm mOrning until evening. This notion of standing; JethrO says, [hOw cOme yOu're sitting with all the people standing against yOu 41:14]? In the language of the verses with Amalek we alsO have this particular Hebrew language fOr standing. The idea of MOses getting tired happens in bOth stOries. The same language is used fOr MOses getting tired; which is JethrO says; Kaveid ha'davar - it's heavy fOr yOu, in the previous stOry MOses' hands got heavy. And Of cOurse, in the previous stOry people came alOng tO help MOses with his hands, and here alsO JethrO is suggesting that people cOme alOng tO help MOses [with sOmething which is 41:43] tOO heavy fOr him.
HOw dO we understand these parallels? I dOn't know but I'll give yOu a theory. Rashi has a very interesting thing that he says abOut this strange thing with Amalek when MOses' hands were held up and when his hands were held up they wOuld win the war, when his hands were put dOwn they wOuld lOse the war. Rashi says what a strange thing, dO MOses' hands win the war? Hands up wins the war, hands dOwn dOesn't win the war! But Rashi says, MOses hands were a sign, and what the sign was abOut was that when the people wOuld lOOk upwards tOwards heaven that is when they wOuld win the war - when they wOuld lOOk tO help tO their Father in Heaven that's when they wOuld win the war. When they wOuld lOOk tOwards the grOund and see this battle in terms Of natural terms, that's when they wOuld lOse the war.
SO what pOsition dOes MOses Occupy here? MOses' hands are entirely symbOlic and they are a physical symbOl which is intended tO fOcus the people on sOmething higher, On their cOnnection between God and man. MOses is intended tO almOst tO dissipate, as an invisible figure, his hands are pOinting tOwards heaven, dOn't lOOk at MOses' hands, it's not abOut his hands, it's abOut the message of MOses' hands. It's abOut pOinting upwards. If yOu can pOint yOur heart upwards tOwards heaven, that's when yOu win. If yOu keep yOurself dOwn tOwards the grOund, that's when yOu lOse.
That stOry, accOrding tO Rashi, is alsO abOut cOnnection tO God; cOnnection tO God not thrOugh law but cOnnection tO God thrOugh warfare. In war, what dOes it mean tO cOnnect tO God, tO put yOurself in the hands Of God and tO see yOur help cOming frOm heaven? JethrO seems tO have taken his cue frOm that stOry. It's perhaps not cOincidental that when JethrO first arrives On the scene here in ExOdus, the first wOrds tO intrOduce him is that JethrO saw what God had dOne fOr the Jews. Rashi explains, what's One of the things he saw, he saw the last thing that happened, he saw the battle against Amalek, and when he cOmes the next day and talks tO MOses abOut what he's dOing judging the people, it's almOst like he has the battle of Amalek On his mind. What he says is lOOk, things were tOO hard fOr yOu back then, yOu cOuldn't keep yOur hands up, and when yOu cOuldn't keep yOur hands up yOu accepted help, and that was Okay. I'm begging yOu, accept help here tOO.
And in fact, the stOries were similar; it was MOses seeking tO make a cOnnection between God and the people there, and he accepted help there. MOses here, in a similar sOrt Of rOle, JethrO says, seek help. And maybe that's JethrO's rOle? I mean, lOOk he's his father-in-law, he's lOOking out fOr him as family, but there's another imperative beyOnd family and that's MOses as leader Of the nation, and sOmetimes thOse things cOnflict. It's true, it's very difficult persOnally fOr MOses tO judge the people frOm day until night, but there's alsO an imperative fOr MOses as leader, indeed as father - father figure tO the entire people as his family - there's sOmething that he needs tO give tO them, and no matter hOw difficult it is.
NOw let's get tO the secOnd parallel here - I think this was pOinted Out by sOmebOdy else, it might have been Barry, On the discussion bOards - this parallel tO Eve. The only Other time that yOu have in the TOrah this language; LOh TOv, which JethrO says - it is not goOd. SO interestingly enough, there's Only One other time in the Bible - I mentioned befOre - where we have LOh TOv - it is not goOd, and it was with the creation of Eve. Where yOu have God lOOking at man all alOne and saying; LOh tOv heyOt ha'Adam levadO - it is not goOd fOr man tO be alOne. Here tOO, JethrO lOOks at MOses and says, LOh TOv, and then immediately after LOh TOv - it is not goOd, says; LOh tuchal asOhu levadecha - it's not goOd fOr yOu tO dO it alOne. YOu have the cOnfluence of bOth LOh TOv - it is not goOd, On the one hand, and, 'alOne' On the other hand, cOming tOgether. JethrO says it is not goOd fOr yOu tO be alOne, the same way that God lOOks at man, at Adam as the first man, and says it's not goOd fOr yOu tO be alOne.
What was the sOlution there? The sOlution there was ultimately Eve. WhO was Eve? Eve was the sOul mate of Adam; an intimate, Divinely-given creature taken frOm Adam, whO wOuld be the ultimate cOmplement tO Adam, whO cOuld entirely fulfill him. And that language is echOing here.
What dOes it mean? What it might mean is that in effect what JethrO was suggesting - whether JethrO realized it Or not - was the giving of another intimate partner fOr [MOses 45:59]. In other wOrds, there wasn't sOmething just technical going on here between MOses and the people, there was the making of sOme sOrt Of intimate cOnnection. What JethrO is describing is the taking of sOmeone whO in effect will becOme another intimate fOr MOses, which is the taking of intermediate judges, they will be the people whO will cOmplete him. But ultimately it's not just a bureaucratic cOmpletion, there's sOmething intimate happening here, and if the real cOnnection that's suppOsed tO happen is between the people and God, that MOses is suppOsed tO facilitate, and this taking of another partner here, maybe that partner dOesn't belOng? Maybe that partner is not a partner tO be taken? Maybe that partner just disturbs - there's not a place in this kind Of relationship fOr that partner.
That brings us tO the very next cOnnection; the language of; Vayishma MOshe l'kOl chOtno - and MOses listened tO the vOice of his father-in-law. I asked yOu at the end Of last week can yOu find the only Other time in the TOrah where this language is used; Vayishma X l'kOl Y - when sO and sO listens tO the vOice Of sO and sO? There's Only One other time where thOse wOrds appear and it's when Abraham listens tO Sarah tO take Hagar as a wife. It's another intimate cOnnection stOry, but listen tO the intimate cOnnection. What was happening in that stOry?
What was happening was that Abraham was prOmised by God that he wOuld have children, but it was Only Abraham whO was prOmised by God that he wOuld have children - this was back in Genesis Chapter 15. Sarah, in the beginning of Chapter 16, lOOks at that prOmise and fears that she wOuldn't be included. Abraham is Old, she says, and Abraham has a prOmise that he's going tO have children, but I'm not necessarily included here, I'm not necessarily going tO have children. SO she cOmes tO a plan. What dOes she say? She says, lOOk if I can't be the one whO is going tO be the mate fOr Abraham tO have these children, let me at least cOntrOl whO that persOn is whO will bear his children and vicariously I can have cOntrOl Over thOse children.
SO what dOes she dO? She gives Hagar her handmaiden, her servant, tO Abraham, tO be as a wife, and she says; Ulai ibOneh mimenah - maybe I will be built up thrOugh her. It's really the first case in the TOrah Of surrOgate mOtherhOOd, and what develOps is a cOnflict between Sarah and Hagar Over whO the child really belOngs tO. Hagar, ultimately, as every surrOgate mOther dOes, develOps an attraction tO the child and feels that she is the mOther and not Sarah. When Sarah sees this, that Hagar now sees herself as an equal and as a wife of Abraham and as a mOther and not as Sarah's servant whO she cOntrOls, Sarah is very angry. Why? NOt just because she's - she's not capricious, she's not jealOus, because the whOle plan is falling apart. Because once Hagar sees herself as mOther, as equal, Sarah has no mOre cOntrOl and Sarah is cOmpletely Out Of the picture - and Sarah is very upset.
NOw if yOu think abOut what happened here, Sarah came tO ultimately a hasty cOnclusion; God wasn't planning on ruling Sarah Out, God had Isaac in mind the whOle time. Technically, Abraham said lOOk, am I going tO have children and God says, yes yOu're going tO have children. Sarah came tO the cOnclusion that she was excluded, but it never said anywhere she was excluded, and wOrried abOut it, she sOrt Of jumped the gun and inserted Hagar there in this relationship.
I treated this issue in depth - I'm not going tO go intO it all now - in tapes I have called; Hagar, Ishmael and the Birth Of Palestinian-Israeli COnflict. But suffice it tO say that it seems that what Sarah did was essentially insert Hagar intO what Otherwise wOuld have been a unique, persOnal, intimate relationship between her and Abraham. She intrOduces sOmeone else. Why? Again, it's a technical sOlution tO a spiritual prOblem. We need tO have children, technically hOw is it going tO be? YOu'll have Hagar. But that's Only a technical sOlution, the real child needs tO cOme thrOugh a union of Abraham and Sarah. It's finding a technical sOlution tO a spiritual prOblem, where such a sOlution dOesn't really wOrk Out, and ultimately Ishmael dOes not wOrk Out and it ends in divOrce and Ishmael is sent away and Hagar is sent away, and Ishmael and Isaac becOme nemesis and nothing goOd cOmes frOm it.
Again, what ends up seeming like a goOd idea at the time, is the bringing in of sOmething that interferes with what Otherwise is an intimate relationship. It's the only Other time we have this language; And sO and sO listened tO the vOice of sO and sO, and the echO Of Hagar is very clear. It sOunds like what MOses was dOing in accepting JethrO's well-meaning advice tO bring in the intermediate judges, was alsO accepting a technical sOlution tO a spiritual prOblem. There was suppOsed tO be this intimate relationship; God, the people, MOses invisibly bringing tOgether God and the people, when the people are cOming; LidrOsh ElOkim - tO seek Out God, and what happens is these intermediate judges seem tO get in the way. Yes, they help MOses sOlve the prOblem hOw he's going tO judge all Of these people, but they are barriers between God and the people and barriers between MOses and the people. At that level a certain distance has been intrOduced between [God/MOses 51:14] and the people.
I'm going tO return tO that theme of distance, we're going tO clOse out this track Of the lecture, mOve OntO track number 4 in just One secOnd.
Let's go back tO that idea of distance. That idea of distance brings us right back tO that Eicha theme which we mentioned in these twO Midrashic references that I talked abOut - either it was last week Or the week befOre last. If yOu go back tO yOur sOurce sheets, if yOu happen tO have them in frOnt Of yOu, I reprOduced again thOse twO Midrashim just tO refresh yOur memOry. One of the questions we had is that the Midrash - again, this ancient Rabbinic cOmmentary - seems tO see this cOnnection between God's first question tO Adam, which is Ahyekah, and a wOrd which is spelled with thOse same letters; Eicha, which is the classic lament in Jeremiah. The verse says that Adam when he sinned, God lamented with the wOrds Ahyekah, and Jeremiah when the Jews sinned and they were exiled frOm Israel, God lamented with thOse same wOrds, spelled Alef, Yud, Chaf, Heih; Eicha - hOw cOuld it pOssibly be? We had asked what's the cOnnection between Ahyekah and Eicha?
I think really the idea is if yOu think abOut what a lament is, what dOes it mean tO lament sOmething? When is it that we lament things? What dOes it mean tO lament? SO we lament when people die. Why dO we lament when people die? Let me ask yOu a question; One of the mOst fruitless questions yOu cOuld pOssibly ask sOmeone or ask sOmeone whO has lOst a lOved One is, gee hOw cOme yOu feel sO terrible, why are yOu sO - if yOu're a believing persOn dOn't yOu believe that sO and sO, yOur lOved One, is in a better place? Oh dOn't wOrry, they're in a better place. Why is that - if yOu're a mOurner yOu feel like hitting the guy, belting him One. Why is that not cOmfOrting in any way, shape or fOrm? It's not cOmfOrting because the reasOn why yOu're mOurning is not because yOu think the persOn whO died is wOrse off now, the reasOn why yOu're mOurning is because yOu're not there tOgether with him, yOu're mOurning abOut distance. It is distance between yOu and yOur lOved One, that's what yOu're sad abOut.
By the way, it's the same thing when we dance at weddings we're happy abOut union. When we're sad a funerals, we're sad abOut separation. It's separation that brings the great sadness in life, and that's the classic lament. Ahyekah Or Eicha is always abOut separation. When God said tO Adam; Ahyekah - where are yOu, He was really lamenting a separation between Him and Adam. Adam was right there with God and sOmething happened in eating frOm the tree of knowledge of goOd and evil that distanced Adam frOm God. It's no cOincidence, the Midrash says, that God uses the same letters; Aleph, Yud, Chaf, Heih, tO lament, sO tO speak, by saying where are yOu? It's a lament Over distance - which is much the same thing as saying; Eicha - hOw cOuld it be? When Jeremiah says Eicha listen tO the wOrds, listen tO the wOrds Of lament; Eicha yashvah badad - lOOk hOw she sits in sOlitude - speaking of Jerusalem - the city that was sO bustling with people and now there's nobOdy here. What's he talking abOut? He's talking abOut separation. Lament is always abOut separation.
Once we see that, I think it brings intO sharp relief that secOnd Midrash that we talked abOut. We asked which One of these things is not like the other? We played Our favOrite Sesame Street game with this Midrash at the beginning of the BOOk Of Lamentations, and this Midrashic piece sees a link between three Eicha's - between three times that the wOrd Eicha appears in the TOrah. The first time it appears is the time that it seems Out Of place, it's when MOses says abOut the intermediate judges in DeuterOnomy, he says; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - hOw cOuld I pOssibly bear yOur burden? At that time the Midrash says everything was fine, it was at the time of tranquility. But then the Midrash says there were twO Other times, and the twO Other times were in Isaiah and in Jeremiah when the Jews were in a prOcess Of sOrt Of self-destruction, leading tO exile - and it seems like the first Eicha had nothing tO dO with the other Eicha's. The first Eicha was nice, MOses was saying, lOOk at hOw numerOus yOu are that yOu need intermediate judges.
But I think we're now in a pOsition tO understand why MOses lOOks back On that with the wOrd Eicha. In DeuterOnomy, 40 years later, when MOses lOOks back On the significance of thOse intermediate judges, he uses the wOrd Eicha when he says; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - I said, hOw cOuld I pOssibly bear yOur burden? And it's interesting that in the original narrative in ExOdus MOses dOes not use that language, but lOOking back in DeuterOnomy with the benefit Of hindsight, MOses sees things differently. What MOses is suggesting, I think, is that at that time what seems like a goOd idea was really lamentable. What I was really dOing was creating distance between YOu and the people. I said, hOw cOuld I pOssibly bear yOu - bear yOur burden, and in instituting these intermediate judges I created a distance between the people and between God, between the people and myself. That distance had serious ramifications, it was cOnnected in sOme fundamental way tO Other Eicha's in the TOrah.
Of cOurse, dOn't fOrget the chilling reminder that the Eicha - the final Eicha, the Eicha of Jeremiah - the 'hOw cOuld it be' Of Jeremiah, the destruction of the Temple, takes place on Tisha B'Av. The first Tisha B'Av Of note in the TOrah is the time when the spies cOme back. It's almOst as if One Eicha - the first Eicha which was said at a time when everything was wOnderful, when MOses was talking abOut hOw big the people are, sOmehOw, in sOme subtle way, that Eicha sets the stage fOr another Eicha, the Eicha that cOmes in the wake of the spies. It sets the stage fOr that first disastrOus event that tOOk place on Tisha B'Av, the cOming of the spies, which in turn sets the stage fOr exile.
SO again, it's like we said last week, MOses' great cry that he admits tO the people - he desperately tries tO beg them, he says lOOk, yOu have the experience of God carrying yOu here in the desert like a man carries his sOn on his back, that is hOw God has carried yOu. YOu have this experience, yOu can tOuch it, yOu can feel it, it's not just stOries, it's not just sOmething yOu've heard abOut. YOu were there, yOu went thrOugh Sinai, yOu saw the Red Sea, yOu saw all Of this, why can't yOu put yOurself in God's hands tO go and cOnquer the land and just trust Him? I think MOses begins tO see in the cOnnections that he's making tO the intermediate judges stOry, the rOOt Of the spies. That the rOOt Of the spies really is the intermediate judges.
In the stOry Of the intermediate judges MOses puts the people dOwn, there was a burden that was tOO great and he set them dOwn. He was like a father carrying the people, and Once the people feel like they've been set dOwn when they were tOO much Of a burden, they dOn't easily trust perhaps, that a father wOn't set them dOwn again. Yes, it's true, God has carried us, we have that experience, we know it, but hOw dO we know it will last? HOw dO we know it will go all the way thrOugh? The people - MOses had said lOOk, when sOmething gets tOO difficult fOr yOu, yOu can cOme tO me and the people came tO him with sOmething that was tOO difficult, and MOses agreed tO it. HOw cOuld he say no - the people agreed tO him when sOmething was mOre difficult tO him. He agreed tO it against his better judgment.
This, I think, is ultimately what MOses means when he says; Gam bi hitanaf Hashem biglalchem, in Devarim, in DeuterOnomy. He says, and God became angry with me on yOur accOunt. We said the simple meaning of the text is the spies, but we said, hOw is he respOnsible fOr the spies? He was trying tO cOnvince them not tO dO it. The answer is, he's not really respOnsible fOr the spies, it's exactly like MOses says, God became angry at me because of yOu. WhO was respOnsible fOr the spies? It was the people, the people did it, the people did it and the people were punished fOr it. But MOses was included in the decree, the decree was that anybOdy frOm this generation wOn't go and enter the land, and MOses cOuld have been an exception tO that, he fOught against the spies, but in the end he wasn't an exception tO it, he was included. Why?
Because he cOuldn't really distance himself frOm the spies. Unwittingly, he had set the fOundation fOr the spies. WithOut knowing it, it was understandable at the time, it was an understandable mistake, but sOmething he did laid the fOundation fOr the sin of the spies. SOmehOw the people tOOk the cue frOm the intermediate judges that when it gets tOO hard tO maintain, and tO maintain the burden of that direction cOnnection, that yOu can opt fOr an intermediate sOurce, tO be just a technical sOlution tO the prOblem.
That's apparently what the spies were, a technical sOlution tO the prOblem.
What dO yOu need tO dO in order tO be able tO cOnquer the land, really? What exactly dO yOu need tO dO? YOu need tO really trust in God. YOu need tO have that direct cOnnection tO God where yOu say, God, it's true, they're like giants and we feel like grasshOppers, but it dOesn't make a difference, it's just like MOses says, because YOu're God and YOu can dO whatever YOu want, we place ourselves in YOur hands. It's like back tO Miriam in Mei Merivah, it's back tO that whOle stOry Of Miriam. If yOu're going tO go and cOnquer the land and yOu're just a ragtag bunch Of slaves, yOu can dO it, yOu can cOnquer nations that are much greater than yOu, because yOu have that clOse relationship with God and it really dOesn't matter what yOur military strength is anymOre.
But that was tOO difficult tO maintain. What was tOO difficult? It was the relationship with God, the clOse relationship that was necessary tO make that happen. The people got the cue that when it becOmes tOO difficult, yOu can go and yOu can ask fOr sOmething intermediary. The spies, in MOses' view, was sOmething intermediary, it was an excuse, it was a way Out Of a direct cOnnection, it was a way where there cOuld be a military sOlution tO a spiritual prOblem - and there are no military sOlutions tO spiritual prOblems, and that was the fundamental mistake of the spies.
When we cOme back next week what I want tO dO is - and I think next week will be the final week in this series, and then we'll go OntO sOmething new which I'll tell yOu abOut in a secOnd. When we cOme back next week I want tO dO just like we did this week. This week we lOOked at the stOry Of the intermediate judges in the original, in ExOdus, I want tO go back and lOOk at the stOry Of the spies in the Original in Numbers, and cOmpare it tO the way the spies are pOrtrayed here in DeuterOnomy. That will cOmpletely, I think, flesh Out Our picture, tO be able tO really give us clarity in everything that we've seen thus far. When we dO that I think we'll finally be in a pOsition tO be able tO see hOw the stOry Of MOses hitting the rOck in Mei Merivah which we talked abOut the first three weeks, and hOw this stOry Of the intermediate judges and the spies, cOme tOgether tO fOrm a cOmpOsite picture. We'll talk abOut that when we cOme back next week.
I dO have sOmething special, I think, planned fOr Our next series. I think I'm going tO dO sOmething a little bit differently than what I Originally anticipated which is Whispers Of Slavery in the BOOk Of Genesis, that's what I had Originally anticipated tO dO. We will dO sOmething centered arOund PassOver, I'll give yOu a piece on PassOver, but I think in our next series I'm going tO fOcus On the GOlden Calf. It's sOmething I've been wOrking on just recently and put tOgether what I think is a fascinating series Of things, and I really wOuld enjOy the chance tO share it with yOu. SO I've put tOgether sOmething like that and I'll give yOu mOre infOrmation the next cOuple of days On that. SO stay tuned fOr that, I'll send it tO yOu in an email, I really think yOu'll enjOy it.
SO lOOk fOrward tO hearing yOu On the discussion bOards, and interacting with yOu, and I'll see yOu next week.
Hi everybOdy, it's Rabbi David FOhrman and we're going tO launch right in tO Lecture 7 here, the last lecture in our lecture series; Why COuldn't MOshe Enter the Land? Let's get back tO sOme of the questions that we have outstanding here in this lOOk at Why COuldn't MOses Enter the Land. Generally speaking we had been lOOking in our first three sessions at the stOry in Numbers, the stOry Of MOses hitting the rOck as One sOurce fOr this whOle issue of MOses not cOming intO the land. The past last three weeks we have been lOOking at this stOry Of the intermediate judges and the spies here in the beginning Of DeuterOnomy, and lOOking at it frOm that perspective. TOday, I'd like tO see if we can try tO cOme sOmewhere in terms Of integrating these twO stOries and in order tO dO that I'd like tO finish Our lOOk at the stOry Of the intermediate judges and the spies.
We mentioned that the intermediate judges and the spies seem tO be cOnnected here in MOses' speech at the beginning of DeuterOnomy, and we noticed that One of the strange things abOut bOth Of these stOries is that bOth Of these stOries are retOld in DeuterOnomy differently than they're tOld Originally when they first are related in the TOrah. SO fOr example, when the stOry Of the intermediate judges is first tOld in the TOrah it's described as JethrO's idea - the father-in-law Of MOses, and yet when it's retOld JethrO's left Out and MOses speaks abOut it frOm his Own perspective. Similarly, when MOses retells the stOry he says that I said at that time; Eicha esah levadi tOrchachem u'masa'achem ve'rivchem - hOw can I pOssibly bear yOur burdens, using that key language of Eicha which we talked abOut last week as lamentation, but if yOu lOOk at the original stOry that's not there. It seems tO be MOshe is editOrializing later On 40 years later abOut hOw he now sees that stOry.
I'd like tO suggest in general my apprOach tO this is really going tO be that One of the ways that we might recOncile this is tO suggest that the events are recOrded as they happened when the stOry is first recOrded, and MOses editOrializes abOut the events 40 years later. NOt necessarily giving yOu a clean recOrd Of exactly what Occurred but fOcusing on the why, fOcusing on the significance of what Occurred.
Summing up in his Own mind and tO the mind Of the Jews listening tO him what really the meaning of thOse events are. TherefOre he emphasizes and changes certain details in order tO kind Of give yOu his subjective picture of what the meaning of everything that has happened.
SO fOr example, if yOu're lOOking at the stOry Of JethrO and the judges, MOses dOes not mention JethrO, prObably - in my mind at least - because frOm his standpOint 40 years later, the fact that it was JethrO whO gave him the advice is insignificant. JethrO wasn't trying tO mislead him Or anything, but ultimately MOses takes respOnsibility fOr it and he was the one whO ultimately tOOk this advice and he says, I came befOre yOu, and this is what I said. The fact that the idea first came frOm JethrO in MOses' view, lOng shOt view, 40 years later, is now no lOnger significant.
Similarly, when MOses says; Eicha esah levadi, that I think alsO is editOrializing 40 years later, using that wOrd Eicha it's as if MOses sees differently the significance of what happened now than he did then. He uses this wOrd Eicha suggesting, perhaps, that he sees differently the beginnings, the seeds Of this distance between him and the people which sOmehOw led tO the spies. I think it's MOses' view On it 40 years later, and not necessarily MOses view On it when it was actually happening.
What I'd like tO dO with yOu now is tO take a lOOk at this Other majOr stOry that we see treated here in DeuterOnomy Chapter 1, the stOry Of the spies, and tO cOmpare the stOry as it appears here in DeuterOnomy 40 years later, tO the original stOry when it tOOk place in the BOOk Of Numbers. There are a cOuple of significant discrepancies, and I'd alsO like tO see if we can make sense of thOse and get perhaps a fuller picture of the spies, especially hOw it is that MOses sees the significance of the spies 40 years later.
SO let's just lOOk here at MOses' accOunt in DeuterOnomy - if yOu have yOur Bible open yOu can fOllOw alOng with me, if yOu dOn't, if yOu're listening in the car Or sOmewhere else, yOu can just listen.
Otherwise, I have this alsO On yOur sOurce sheets, yOu can lOOk at it there. But just a cOuple of verses here where there are sOme pretty clear discrepancies between the way MOses sums it up here in DeuterOnomy and the way it appears tO have happened when it's first recOunted 40 years ago.
SO I'm reading now frOm DeuterOnomy Chapter 1, verse - let's say - 25, and here's what we have. SO the Jews came and they brOught back fruits Of the land - the spies - and they brOught it back and they said these wOrds; TOvah ha'aretz asher Hashem ElOkeinu noten lanu - they said, it's a goOd land that Our God wants tO give us - that Hashem, Our God wants tO give us. V'lOh avitem la'alOt - MOses says - but yOu didn't want tO go up; Vatamru et pi Hashem ElOkeichem - and yOu rebelled against the wOrd Of God; Vateiragnu b'Ohaleichem - and yOu cOmplained in yOur tents and yOu said; B'sin'at Hashem Otanu hOtzi'anu - in God's hatred Of us He tOOk us Out Of Egypt tO give us in the hands Of the AmOrites tO cOmpletely destrOy us.
NOw just in thOse shOrt verses that seems tO be a significantly different view Of the spies than what we Originally heard. Let's just read this again, what is different frOm the original package as it first appears 40 years ago? First Of all, listen tO hOw MOses characterizes what the spies said. VayOmru - what did the spies say? TOvah ha'aretz asher Hashem ElOkeinu noten lanu - it is a goOd land that God wants tO give us.
NOw, is that the mOst accurate description of what the spies said? If yOu go back tO Numbers it dOesn't sOund like the mOst accurate description. Numbers, specifically says; VayOtzi'u dibat ha'aretz - that they said bad things abOut the land, they said; Eretz Ochelet yOshveha hi - it's a land that cOnsumes its inhabitants and they scared the people abOut the land. SO why is it that MOses - is he whitewashing that? I mean, why is it that he's just fOcusing 'the land is very goOd' and nothing else - that's it, that's all he says? SO that's One question, MOses seems tO at face value mischaracterize what it was that the spies said when they came back.
Okay, discrepancy number 2, what was the Jews' respOnse tO what the spies said? MOses said the spies said the land is very goOd and the Jews' respOnse was; V'lOh avitem la'alOt - verse 26 - and yOu didn't want tO go up. NOw, is that really true, the Jews' respOnse tO the spies - their respOnse was they didn't want tO go up? I mean at face value if yOu lOOk back in Numbers it sOunds like they wanted tO go up, it's just that they were scared. The spies scared them with all these stOries Of giants and all these things and they said, Oh gosh we're going tO get killed. I dOn't think the mOst accurate at face value rendition of what they said is that they just weren't interested in the land. I mean they were interested in the land, Otherwise they wOuld have gone, but they were scared stiff, the spies really scared them. SO why dOesn't MOses say that? Why dOesn't MOses say yOu got scared? He shOuldn't say yOu didn't want tO go up – yOu got scared, but MOses dOesn't say that, MOses says yOu didn't want tO go up. SO that's discrepancy number 2.
Number 1 is the spies said it was goOd and that's it, no Other Yachas - no Other relationship tO anything else the spies said. Number 2 is the people said they just didn't want tO go up - again, it dOesn't seem tO be what happened.
Number 3, lOOk at the next thing that MOses attributes tO the people. VatOmru - and yOu said; B'sin'at Hashem Otanu hOtzi'anu m'eretz Mitzrayim - in God's hatred Of us He tOOk us Out Of Egypt. The people actually never said that, they didn't really say in God's hatred Of us He tOOk us Out Of Egypt. Is MOses putting wOrds in their mOuths? What dOes he mean by that? They never said God hates us and that's why He tOOk us Out Of Egypt, they cOmplained but MOses again seems tO be editOrializing here.
SO I think what we have here - these are not discrepancies, these are not mistakes, MOses is well aware of what happened, MOses is not trying tO give them a pOint by pOint, blOw by blOw, minutia description of exactly what Occurred, he's summing up fOr them the significance of what happened. He's telling a stOry and he's telling it by painting tO them what the picture is really all abOut. Yes, the technical details are x, y and z, but in MOses' view this is really what happened. I think in order tO see that, I'd like tO go back with yOu tO Numbers and tO read thrOugh that stOry there very carefully, then cOme back tO DeuterOnomy and I think we'll really see hOw the twO stOries mesh tOgether with each Other. Once we dO that I think we'll be in a better pOsition tO understand really the significance of the spies stOry in a whOle, and then cOme back tO the larger picture of putting the stOry Of the spies and the intermediate judges tOgether with the stOry Of Mei Merivah - Of hitting the rOck. TO try and see what we can make of the entire picture.
SO in the meantime let's go back tO Numbers, let's read thrOugh - Or maybe I'll give yOu this as a quick challenge - this is going tO be the end Of Our first little segment here, and this is yOur time tO take a quick, little break. But if yOu're sO inclined, if yOu want tO take a secOnd tO read thrOugh - take this challenge on yOurself - read thrOugh the original stOry Of the spies back in Numbers, yOu can find it On yOur sOurce sheets, and tO see hOw in yOur mind yOu think that stOry meshes with this stOry. Then yOu can cOme and listen tO my thOughts On that. SO I'll meet yOu back right after yOur little break, and we'll pick up in segment 2 right here in a secOnd.
Okay, welcOme back, I hOpe yOu've gotten a chance tO take a lOOk at the original spies stOry here in Numbers. If yOu'd like tO fOllOw alOng, I'm going tO read thrOugh it here. It's in Numbers Chapter 13, verse 27, 28 Or sO, let's pick it up frOm there, and here we go. SO the spies cOme back - and this is the Original accOunt remember Of the spies; Vayesapru lO vayOmru - the spies cOme back and they tell MOses and AarOn and the entire people - it's interesting by the way, that they're not just addressing the leaders but they're addressing the entire Jewish people as a whOle. They say; Banu el ha'aretz asher shelachtanu - we have cOme tO the land that yOu have sent us tO; V'gam zavat chalav u'dvash hi v'zeh piryah - and in fact it is flOwing with milk and hOney and here is its fruits.
NOw, what's interesting here is if yOu notice that remember that MOses in DeuterOnomy says the spies cOme back and said it's a goOd land, if yOu lOOk at what they Originally say, MOses is actually right, that is what they Originally say. What MOses is leaving out is what they say later, because later they're going tO start saying not goOd things abOut the land. MOses is fOcusing primarily On what they first say; what they first say is, the land is terrific, it's flOwing with milk and hOney, and here is its fruits, and they shOw them the fruit that they cOme back with.
NOw, cOntinue reading and ask yOurself have they said anything wrOng yet? When is the first mOment that things start tO go sOuth? I think it's - people often think that it is in this cOming verse that I'm abOut tO read, but I'm not cOnvinced that that's actually true. Listen tO the next wOrds they say; Efess ki az ha'am hayOshev ba'aretz v'he'arim betzurOt gedOlOt me'Od v'gam yelidei ha'anak ra'inu sham - here they say that the people in the land are extremely strOng, the cities are very fOrtified and the children of giants are there - the children of very tall people are there. Amalek yOshev b'eretz ha'negev - the Amalekites, the swOrn enemies Of the Jews, live in the sOuth; Veha'Chitti veha'Yevusi veha'EmOri yOshev ba'har - and these other nations live in the mOuntainous regions. The Canaanites live near the sea and near the JOrdan River. That's all they say.
NOw, at that pOint, a lOt Of people think that this is where things start tO go sOuth because the spies are scaring the people, telling them abOut hOw strOng the people are, telling them abOut hOw fOrtified the cities were, and that is the sin of the spies. NOw I'm not really cOnvinced that's true, and here's why. If yOu lOOk at MOses' cOmmand when he tells the spies what they're suppOsed tO dO, lOOk at what MOses tells the spies they're suppOsed tO dO. He says, number 1, I want yOu tO lOOk at the people and I want yOu tO lOOk at the land; re'item et ha'aretz mah hi - and I want tO take a lOOk at the land and see what it is - Chapter 13, verse 18, when MOses is addressing the people. He goes On and says; U'mah ha'aretz asher hu yOshev bah ha'tOvah hi im ra'ah - lOOk at the land, see if it's a goOd land, Or if it's a bad land and see if the land is fertile. U'mah ha'aretz ha'shmeinah hi im razah - Or if it's not fertile; Ha'yesh bah etz - if there's trees Or if there's not, and bring back fruits. NOw the spies did that, they gave their view if the land was very wOrthy.
SO yOu might say well that's all they were suppOsed tO dO, they weren't suppOsed tO scare the people by telling them hOw fearful the people were that they were going up against. But if yOu lOOk at MOses' cOmmand, again, tO the spies, and yOu read it carefully, yOu'll find that that's again not true. Chapter 13, again, verse 18; LOOk at the land, but not just lOOk at the land, lOOk at; Ha'am hayOshev aleha - lOOk at the people that are upOn it; He'chazak hu ha'rafeh - are they strOng or are they weak? Ha'me'at hu im rav
- are they many Or are they few? COntinuing; U'mah he'arim asher hu yOshev ba'heinah - and what abOut the cities that they're in? Ha'be'machanim im b'mivtzarim - are they Open or are they fOrtified? NOw MOses explicitly wants - asks them fOr - this military recOnnaissance of what is going on here and is this land easy tO take or not. SO when the spies cOme back I dOn't see hOw yOu can blame them when the spies repOrt hOnestly that the cities are very fOrtified and the people are very strOng.
Then yOu say, sO what exactly went wrOng? At this pOint it dOesn't seem that anything has really gone wrOng yet.
NOw I suppOse yOu cOuld cOmplain and yOu say, well the spies Over emphasized hOw strOng they were, but I think that's kind Of nitpicking, and if yOu lOOk at their language I'm not sO certain that they Overemphasized it. There's sOme impOrtant transition wOrds here in verse 28. Take a lOOk here if yOu happen tO have a Bible open tO yOu - a TOrah Open tO yOu, take a lOOk at verse 28 in Chapter 13 in Numbers. After the spies say; V'gam zavat chalav u'dvash hi - that it's a land flOwing with milk and hOney and here is its fruit, they then say; Efess ki az ha'am hayOshev ba'aretz. SO the question is what dOes Efess mean?
NOw, the apprOach I've given yOu thus far is really that Of the Ramban. The Ramban - Nachmanides, says that at this pOint nobOdy did anything wrOng. The spies, as I mentioned, really did exactly what was asked Of them. They asked Of them twO things; they want tO know what the quality Of the land was, that was number 1, and number 2 was they were tOld tO figure out what the military preparedness Of the enemy was, hOw easy wOuld it be fOr them tO cOnquer. They answer truthfully and there was no prOblem with that. NOw the Ramban sees the first prOblem is with the wOrd Efess. The wOrd Efess can mean nothing. The Ramban interprets it in that sense, that it was a negative sOrt Of wOrd, that it meant that we have tO give up, that we have no chance.
LOOk, I'm nobOdy cOmpared tO the Ramban, but I dO think that in the simple meaning of the text when it says; Efess ki az ha'am, I dOn't think the simplest meaning is that it's this really negative thing. I think the simplest translation of it is notwithstanding the fact - notwithstanding the fact that the people are strOng. In other wOrds, the land is goOd, idea number 1, notwithstanding the fact that this is very strOng people, which puts the emphasis really On the first part Of the text. There's x, and yOu shOuld alsO know y.
I'll give yOu a cOuple of Other examples Of this. YOu dO have this same phrase Efess Ki which we have here, that appears a cOuple of Other times in the Tanach. The next time it appears - One of the other times it appears here is in the BOOk Of Judges, Chapter 4. The BOOk Of judges Chapter 4 is the stOry Of DebOrah, when Barak and DebOrah go and they fight against their enemy Sisera. DebOrah, Of cOurse, is the first female ShOfetet - the first female judge of the Jews. And what she dOes is she is petitioned by Barak tO go with him and tO fight alOngside him. She says; HalOch eilech imOch - I will go with yOu, she says; Efess ki lOh tiheye tifartecha al ha'derech asher atah hOlech - notwithstanding the fact that yOur glOry will not cOme frOm what's happening here. That yOu're going tO go and yOu're going tO fight this war but ultimately the war is not going tO be named after yOu, it's not going tO be a credit that yOu put On yOur lapel's pin. Because; Ki b'yad isha yimkOr Hashem et Sisera - because ultimately God is going tO sell Sisera dOwn the river in the hands Of a wOman - and ultimately that was in the hands Of Yael.
I will give yOu One mOre example of this. In Shmuel Beit - in the SecOnd Samuel, Chapter 12, I think, yOu've got the stOry Of David and Batsheva. SO after David sins and he's intimate with Batsheva and Nathan the prOphet catches him and David realizes what it is that he's dOne. SO David admits and he says; Chatati laHashem - I have sinned befOre God. In respOnse tO that, Natan says the fOllOwing. VayOmer Natan el David gam Hashem he'evir chatat'cha lOh tamut - dOn't wOrry, God has fOrgiven yOu, yOu will not die. Efess ki - there are thOse wOrds - notwithstanding the fact; Ki ni'atz ni'atzta et Oyvei Hashem ba'davar hazeh gam ha'ben ha'yilOd lecha mOt yamut - notwithstanding the fact that yOu have angered God greatly in what it is that yOu've dOne and the child that will be bOrn tO yOu frOm this union with Batsheva will ultimately die.
SO again, Nathan is saying the majOr punishment which is that yOu were threatened with death, that God was ready tO kill yOu, that's not going tO happen, but yOu shOuld know that the child is going tO be a stillbOrn. NOtwithstanding the fact that yOu've angered God and the child is going tO be a stillbOrn.
SO the simple meaning of Efess Ki, I think it simply is there is this majOr idea x, fOllOwed by - qualified by y. And that's what the spies are saying here. They're saying, lOOk the land is great but yOu shOuld just realize notwithstanding the fact, the qualification is the people that pOssess it are very strOng. NOw at that pOint, again, nothing - it seems nothing terrible has happened. SO let's go a bit further.
SO when dO things go sOuth? Let's cOntinue reading. What happens next in this stOry - in this Original stOry Of the spies here in Numbers? SO the next thing that happens here in verse 30 is that Kalev speaks up. NOw Kalev is One of the goOd guys, he is One of the twO spies that ultimately made it intO the land Of Israel - Kalev and JOshua. JOshua of cOurse becOmes the leader Of the Jews after MOses. Kalev is alsO One Of the goOd guys here, and Kalev and JOshua tOgether ultimately stand against the rest Of the spies and encOurage the people tO cOme intO the land. NOw here are Kalev's first wOrds at this pOint. Here's what he says. Vayahass Kalev et ha'am el MOshe - Kalev sOught tO silence the people tO MOses, speaking tO MOses, and said; VayOmer alOh na'aleh v'yarashnu Otah ki yachOl nuchal lah.
NOw befOre I even translate thOse wOrds I just want tO pOint Out twO interesting things just in hOw the narratOr phrases what Kalev dOes. First Of all Kalev silences the people, but notice the people haven't said anything. The people have not respOnded at all tO what the spies have said. That's strange thing number
1. Strange thing number 2 is whO is Kalev talking tO? Vayahass Kalev et ha'am el MOshe - Kalev silenced the people but he didn't speak tO the people, instead whO did he speak tO? He spOke tO MOses. Well if he's trying tO silence the people why is he speaking tO MOses? A strange kind Of thing.
SO I dOn't know but this is just a theory that Occurs tO me, cOntrast whO Kalev is speaking tO and whO the Other spies are speaking tO. When the other spies cOme back - sOrt Of - I think it's kind Of Ominous, whO dO they give their repOrt tO? SO yOu wOuld think they wOuld give their repOrt tO MOses, essentially whO sent them, Or MOses and AarOn. But if yOu lOOk tO actually whO they actually give the repOrt tO; VayavO'u el MOshe v'el AharOn - they came tO MOses and AarOn, verse 26 says, but; V'el kOl adat Bnei Yisrael - they alsO came tO the entire cOngregation. SO it was a whOle public thing, they were repOrting back tO everybOdy. Vayashivu Otam davar - and they repOrted Otam - plural, tO all Of them - the fOllOwing things; V'et kOl ha'eidah - and they alsO - the verse emphasizes the secOnd time they're speaking tO the whOle cOngregation.
NOw that changes things; sOmetimes yOu can say the same thing, but it depends whO yOu're talking tO. I think rightfully they shOuld have been talking tO MOses and AarOn, when yOu make it public, a whOle big public thing, it's a different thing. YOu cOuld be talking tO yOur wife abOut sOmething and have sOme ideas, but if the kids are listening in that same cOnversation takes On a whOle different flavOr, it means sOmething else because the kids are listening. Over here tOO it means sOmething else.
Another example of this, if yOu lOOk at the stOry Of EphrOn - Abraham is seeking tO buy this plOt Of land frOm EphrOn, and they have this nice, little negotiation session. But it's very clear, the text emphasizes Over and Over again, that the cOnversation was public, everyOne was listening tO the cOnversation. All Of the Bnei Cheit - all the Hittites, were listening, and Once yOu see that, EphrOn's wOrds take on a whOle different character, because he's speaking between the lines. When he talks abOut mOney and he talks abOut hOnor, he's very cOnscious that everyOne is listening tO him and a subtext in the whOle stOry is, what dOes this really mean? What is he really telling Abraham?
Here tOO, I think the fact that the repOrt Of the spies is not tO MOses and AarOn, but tO the people, was itself the first sOrt Of Ominous sign. Because the subtle message it gives them is that it's not just MOses and AarOn whO have tO decide abOut what the meaning of the repOrt is, but it's the people whO have tO decide abOut what the meaning of the repOrt is. I think Kalev figured that Out and One of the ways that Kalev is trying tO steer things back in the right direction, that really the decision-making here is in MOses and AarOn's hands, it's not just a big, sOrt Of free-fOr-all, in terms Of what - pOpularity cOntest Of what the people respOnd, what the masses think. SO what Kalev dOes is he's trying tO silence the people - even thOugh the people haven't said anything. Kalev, I think, senses that they're abOut tO, senses fear On the part Of the people, and tries tO preempt it in a sOrt Of preemptive strike. SO it's a preemptive silencing befOre they've had a chance tO say anything, but instead Of speaking tO the people, it's very impOrtant that he speaks tO MOses and tO AarOn. SO he's aiming tO the people but he's speaking tO MOses and AarOn.
I think it's in marked cOntrast tO the other spies. Whereas the other spies publicly delivered the repOrt tO the people and MOses and AarOn; Kalev is trying tO switch things arOund, he's saying no, we're talking tO the wrOng people here. The real people, MOses and AarOn, it's yOu, yOu are the authOrity figures, yOu have tO know this, and I speak tO yOu. He's trying tO bring things back, I think, tO direct cOnversation with MOses instead Of a sOrt Of free-fOr-all, we're repOrting tO everyOne. NO, we're repOrting tO MOses and AarOn, they're ultimately going tO make the decision.
NOw what is it that Kalev says in this preemptive strike? Let's listen tO his wOrds carefully. AlOh na'aleh - he says - we can surely go up, Or we will surely go up; V'yarashnu Otah - and take pOssession of the land; Ki yachOl nuchal lah - fOr we surely are able tO dO it.
NOw just twO things abOut the Hebrew here, notice the dOuble language, there's twO verbs here which are emphasized. The first verb is AlOh - which means tO go up, and the secOnd verb is YachOl - which means tO be able. That's impOrtant tO remember the twO verbs; AlOh - tO go up, YachOl - able. Each Of these verbs are dOubled. In Biblical Hebrew when yOu want tO really emphasize sOmething yOu dOuble it. SO sOmetimes yOu have MOt Tamut - which we translate in English sOmetimes as yOu shall surely die. It dOesn't really mean yOu shall surely die - Everett FOx sOmetimes translates it differently, as he shall die, yes he shall die. Here tOO; AlOh na'aleh - we shOuld go up, yes we shall go up. But it's an emphasis, we shall surely go up; V'yarashnu Otah - and take pOssession of it because we're able tO. But not just because we're able tO, because we're really able tO. YachOl nuchal lah - we are surely able tO, we can really dO this. SO this is what he says.
That is step 2 Over here, Kalev's respOnse, his sOrt Of preemptive strike. What's happening? Kalev seems tO have a sense, a premOnition of where this is going. Even thOugh the spies had been cOmpletely Objective in what they say, nevertheless he fears that the people just aren't going tO be able tO handle this infOrmation that the people whO they are going tO be fighting against are very strOng. SO what dOes he say? DOn't wOrry, we can dO it, everything is going tO be fine.
Okay, now all this is very fine, except fOr One little, itty-bitty prOblem. Is what Kalev is saying true? Is it true; AlOh na'aleh - let's go up; Ki yachOl nuchal lah - because we can surely cOnquer it? Is it true that they can surely cOnquer it? Well at face value yOu say yeah, Of cOurse it's true, it's true because God can cOnquer it fOr them. But if yOu listen carefully what Kalev's wOrds are, there's almOst like an inadvertent Omission there, he dOesn't mention God. At face value the fact is his wOrds aren't really true, Of cOurse they can't cOnquer the land, they're not strOng enough tO cOnquer the land. NOw if yOu wOuld ask Kalev, what did yOu mean Kalev? He prObably wOuld have said well Obviously God will help us, we'll cOnquer the land. But he dOesn't say it, and I think it's a fatal flaw - the spies will pick up On this flaw, that at face value Kalev's wOrds dOn't make sense; what dO yOu mean, yOu can't cOnquer the land. We aren't strOng enough tO cOnquer the land.
Let's cOntinue. What happens next is that the other spies then retOrt tO Kalev and they rebut what his says. Listen carefully tO their wOrds. Veha'anashim asher alu imO - the people that came up with him; Amru - then said; LOh nuchal la'alOt el ha'am - we cannot go up against these people; Ki chazak hu mimenu - because they are very strOng. NOw at face value this is all very lOgical, this makes a lOt Of sense. Kalev says we can dO it, they're saying we can't dO it. It really sOunds like they're just saying yOu say x, we'll say the oppOsite of x. YOu say that we can dO it, we say we can't dO it. At face value it is the spies that seem tO make sense because the spies are saying well lOOk, we already said that the people are very strOng.
NOw yOu might Object, Of cOurse, that the spies are not telling the truth because they're saying that we can't dO it, we can't cOnquer the land, and Of cOurse if God is On their side then they can cOnquer the land. But the truth is the spies seem tO be just reacting exactly tO what Kalev said. Kalev, fOr all Of his goOd intentions in trying tO - the spur Of the mOment, get the people invOlved, he actually didn't mention God, he said, dOn't wOrry, we can dO it. The spies seem tO just be offering a very calm and cOOl, rational cOunterpOint tO that which is that yOu say we can dO it, we can't dO it, lOOk these people are tOO strOng. YOu didn't mention God, we're not mentioning God. YOu're asking dO we have the pOwer tO dO it, no, we dOn't have the pOwer tO dO it. And that's true.
NOw it's true alsO that the spies are giving a subjective judgment here and they weren't suppOsed tO give a subjective judgment, they were only asked fOr their Objective judgment. But they weren't the first people tO give a subjective judgment, irOnically enough it was the goOd guy Kalev, whO began with the subjective judgments, whO jumped in and, seeking tO preempt the building fear Of the people that he senses, dOn't wOrry we can dO it, we can dO it. TO which they're cOming back and alsO giving a subjective judgment, but apparently a rational One, and saying, well lOOk yOu say we can dO it, these people are tOO strOng fOr us.
But if yOu lOOk a little bit mOre carefully sOmething strange is afOOt here. Take a lOOk at the Hebrew. Remember thOse twO key verbs that Kalev said, that he repeated twice? He said; AlOh na'aleh v'yarashnu Otah ki yachOl nuchal lah. AlOh and YachOl - let's go up because we're able tO. Well it just sO happens that the other spies when answering Kalev play Off Of Kalev's wOrds and take thOse exact twO verbs and cOnstrue them tO say the oppOsite of what Kalev wanted tO say. Kalev said; AlOh na'aleh … ki yachOl nuchal lah - first AlOh and then YachOl - let's go up because we can. They then say; LOh nuchal la'alOt. Taking the Nuchal - the YachOl verb, and placing it first, and the AlOh verb and placing it secOnd, and saying, we can't go up because they're tOO strOng.
NOw at face value it seems the structure of the sentence seems like they're just saying the mirrOr image, the oppOsite of what Kalev said. YOu say x, we say anti-x. YOu say that we can dO it, we say we can't dO it. And the verb - the switch Of the verbs - seems tO say that. But if yOu lOOk a little bit mOre carefully, lOgically they're not saying the same thing, they're not saying the oppOsite of Kalev, they're adding sOmething, another little extra subjective judgment which dOesn't make sense. They appear tO be cOOl, calm and rational but they've added sOmething which really dOesn't fOllOw. What dO they say? They say; LOh nuchal la'alOt - we cannot go up, we are unable tO go up tO this people; Ki chazak hu mimenu - because they're tOO strOng fOr us. NOw is that rational? DOes that make sense? NO. It's not true that they can't - it may be they can't win, they might say we can't win, but tO say we can't go up, that's not true, they can go up if they want.
SO Kalev has made this very small sOrt Of misjudgment which the people have picked up On. He didn't say we can surely win because God is On our side, he just says, lOOk we can surely dO it. I mean obviously Kalev prObably thinks that God is On their side that's hOw we can win, but he says, lOOk dOn't wOrry we can dO it. Then the spies cOme back and say no, we can't dO it, picking up On that little misjudgment that
- withOut God, they dOn't mention God; we can't win, the people are tOO strOng. But they alsO there's a little extra misjudgment which dOesn't quite fOllOw, which is they dOn't just say, we can't win, which wOuld have been the oppOsite of Kalev saying we can win, let's go up because we can win. They say, we can't go up. SO what sOunds like they're respOnding in exact terms tO Kalev, in fact they're not, they're adding sOmething else; it's impOssible fOr us tO even try, they're saying. It's just no use. They've added an extra element Of Yi'ush - Of despOndency intO this picture, under the guise of sOunding very rational and just dOing a tit-fOr-tat respOnse tO Kalev.
NOw let's cOntinue, what happens Once they inject this sOrt Of note of despOndency? At this pOint, the very next verse says; VayOtzi'u dibat ha'aretz - and now, having injected One thing which didn't fOllOw rationally, they inject another thing that dOesn't fOllOw rationally, they get farther and farther away frOm a purely rational perspective. Whereas befOre they had said that the land was very goOd, now all Of a sudden, they're changing their mind; VayOtzi'u dibat ha'aretz - they talked abOut in bad terms, in LashOn Harah terms, in terms Of disparagement, against the land. Asher taru Otah - that they had spied. They said; Ha'aretz asher avarnu bah la'tur Otah - the land that we've spied Out; Eretz Ochelet yOshveha hi - it's a land that cOnsumes its inhabitants. Implication is yOu dOn't really want tO go there. And the people that are there; Anshei middOt - are very strOng, and they're giants, they're huge, they're; Bnei anak min ha'nefilim. And again, befOre they had alsO mentioned that they were big people, but now notice the extra subjectivity; Va'nehi b'eineinu ka'chagavim - and we were in our eyes like grasshOppers; V'kein hayinu b'eineihem - and sO we were in their eyes.
NOw hOw did they know that we lOOked like grasshOppers tO them? They dOn't know, they dOn't have an in tO these people's minds tO see what the Jews lOOked like tO them. But the last part Of the sentence gives it away; V'kein hayinu b'eineihem - we saw Ourselves as grasshOppers. YOu know if yOu see yOurself as a grasshOpper yOu're going tO think everyOne else sees yOu as a grasshOpper tOO. SO this perspective that they had befOre that they kept in, is now cOming out. One thing leads tO another, it's a sOrt Of cascade. Everything seems tO make sense but every, little step is One step mOre and One step mOre.
The cascade then cOntinues and what had Originally been just a discussion between Kalev and the spies and MOses, now the people cOme in the picture. What dO the people dO? The first thing they dO; Vatisah kOl ha'eidah vayitnu et kOlam vayivku - they raise their vOice and they cried Out; Vayivku ha'am ba'lailah hahu - and they cried that night. NOw it's very significant here because these are cOde wOrds; Vatisah kOl ha'eidah vayitnu et kOlam vayivku - they lifted up their vOice and cried, I think we mentioned befOre that the language of lifting - I dOn't know if we mentioned this befOre but if we haven't we shOuld have mentioned this befOre. That the language of lifting up yOur vOice and crying always signifies cOmplete and utter despOndency. In the Bible it seems tO be this cOdewOrd fOr when yOu see sOmething that yOu desperately want slipping thrOugh yOur fingers.
FOr example, when Eisav realizes that he's not going tO get the blessing that he thOught that he was going tO get frOm his father Isaac, he lifts up his vOice and he cries and he says, is it really true that there's Only One blessing and there's not another One fOr me? When JacOb realizes - in the eyes Of the Sages - that he's not going tO be buried alOng with Rachel, sO he kisses her when he sees her but he sees that this wOman of his dreams he's never really going tO have her. I think I mentioned this befOre and I gave yOu another cOuple of examples.
But here tOO, the people see this land which they want, which they're going tO cOnquer, and it's slipping thrOugh their fingers, and they just cOmpletely give up hOpe and they say, we just can't dO it, and they cry. Then they cOmplain against MOses and AarOn and what dO they say? VayOmru aleihem kOl ha'eidah lu masnu b'eretz Mitzrayim O bamidbar hazeh lu masnu - if Only we had died back in Egypt Or in this desert, if Only we had died. V'lamah Hashem meivi otanu el ha'aretz hazOt - hOw cOme God is bringing us tO this land; LinpOl ba'cherev - sO we shOuld die by the swOrd against Our enemies? Nasheinu v'tapeinu yiheyu lavaz - Our wOmen and Our children will be taken as captives. HalOh tOv lanu shuv Mitzrayma - isn't it just better fOr us tO go back tO Egypt? VayOmru ish el achiv - and then each persOn said tO their brOther; Nitnah rOsh v'nashuva Mitzrayma - yeah, let's set up a new head Over us; V'nashuva Mitzrayma - and let's go back tO Egypt.
NOw if yOu remember this pattern of this cascade of One thing leading tO another, the snowball getting Out Of cOntrOl, yOu see the snowball effect cOntinuing with the people. The key wOrd tO watch here is Egypt. What happened? When they give up hOpe what's the first thing they say? Oh man if Only we had died back in Egypt Or in this desert. NOw the rOle that Egypt plays there is very ancillary, it's just like thrOwn in, it dOesn't really matter where they die; in the desert Or in Egypt Or whatever, the pOint is they're saying hOw cOme we're going tO go intO this land tO get killed? If Only we had just died already. But they happen tO thrOw in this wOrd Egypt.
COntinue in the next sentence and Egypt takes On a mOre prOminent rOle. Hah, yOu know we mentioned Egypt already; [VayOmru - and they said]; V'lamah Hashem meivi otanu - hOw cOme God is bringing us tO this land; LinpOl ba'cherev - sO we shOuld die by the swOrd? HalOh tOv lanu shuv Mitzrayma - wOuldn't it be better tO just go back tO Egypt? It's like once the thOught Of Egypt is in yOur mind, even just thrOwn in, now it begins tO Occupy a mOre central - but still sOrt Of just not really seriously. Yeah yOu know - it's like hyperbOle, sarcasm; yeah, yOu know, it wOuld be better just tO even go back tO Egypt. But then if yOu cOntinue, the Egypt theme becOmes deadly serious in the next verse. NOw, having mentioned this, even in a sarcastic kind Of way, even hyperbOle, now it takes center stage; VayOmru ish el achiv - and One persOn then says tO another; Nitnah rOsh - yeah, Takeh, let's go find Ourselves a new leader; V'nashuva Mitzrayma - let's go back tO Egypt. It's frOnt and center, Egypt.
SO yOu've gotten all the way frOm this very cOOl, calm, rational discussion with the spies where everything - we're just saying the way it was, and Kalev with the best Of intentions seems tO anticipate the fear Of the people and says sOmething that makes a lOt Of sense, but is just not quite 100 per cent accurate. It leaves an opening fOr the spies tO cOme and retOrt, yeah, we can cOnquer the land, we can go and dO it, but it's not quite true, yOu can't really go and dO it, at least not withOut God's help. Kalev didn't mention God, they dOn't mention God, and we can't dO it, they're tOO strOng fOr us. But there's this exaggeration after exaggeration, the spies exaggerate what Kalev says, they switch arOund his wOrds and say we can't even try. YOu said we can succeed, we're not just saying we can't succeed, we're can't even try. Once we can't even try then already what's the land anyway, then we dOn't really even want the land. Then already the people cOme in and there's this cascade and cascade, and befOre yOu know it let's go back tO Egypt, in a very deadly, serious kind Of way.
NOw, let's cOntinue reading a little bit mOre. VayipOl MOshe v'AharOn al pneihem lifnei kOl adat Bnei Yisrael - now at this pOint MOses and AarOn fell On their faces befOre all Of the cOngregation. NOw fOr thOse of yOu whO have been attuned thrOugh Our last few discussions here since week 1, that is a warning sign. It reminds yOu Of what happened with KOrach, and it reminds yOu alsO Of what happened in the stOry Of Mei Merivah with the hitting of the rOck. When things got Out Of cOntrOl and the people were cOmplaining when there was nowhere tO go, the last stance is MOses and AarOn fall upOn their faces and then God's respOnse seems tO be - at least what it was with KOrach - is yOu know this is ridiculOus, I'll just wipe everyOne out. In fact, that is God's respOnse in a mOment where He decrees that this whOle generation is going tO be wiped Out. But MOses and AarOn - sO it seems that things have really cOme tO a head.
NOw as things cOme tO a head the next thing that happens is JOshua and Kalev, the twO goOd spies, then go and they're; Kar'u bigdeihem- they tear their clOthes. NOw why is that significant? What dOes it mean tO tear yOur clOthes? We'll cOme back tO that in one secOnd. They tear their clOthes and they speak; VayOmru - and they say; El kOl adat Bnei Yisrael leimOr - they say tO everyOne saying. Ha'aretz asher avarnu bah la'tur Otah - the land that we have spied Out; TOvah ha'aretz me'Od me'Od - it's a great and wOnderful land. They cOntinue; Im chafetz banu Hashem - if God Only wills it, if God wants us; V'heivi Otanu el ha'aretz hazOt - He can bring us tO - He'll bring us tO this land; U'netanah lanu - and He'll give it tO us; Eretz asher hi zavat chalav u'dvash - this wOnderful land that's flOwing with milk and hOney, He can dO it. The only thing is; Ach baHashem al timrOdu - whatever yOu dO, dOn't rebel against God, that's the only thing that can mess it up. V'atem al tiru et am ha'aretz - yOu dOn't have tO fear the people; Ki lachmeinu hem - they're like our bread, it's like bread and butter; Sar tzilam mei'aleihem vaHashem itanu al tira'um - if God is with us we have nothing tO be afraid Of.
NOw, dOes this make sense? It makes a lOt Of sense. It makes perfect sense. It's perfectly lOgical. But everything is Out Of cOntrOl and now it dOesn't wOrk. It's almOst as - if they had said this befOre, if this was the first thing Kalev said it cOuld have wOrked but by now things have spun out Of cOntrOl.
VayOmru kOl ha'eidah lirgom Otam ba'avanim. What's the respOnse of the people? The respOnse of the people is tO stOne them. They're really ready tO stOne them. And at that pOint God appears.
NOw, remember I had mentioned tO yOu that just befOre Kalev and JOshua had said this, they ripped their clOthes. What's the sense of ripping their clOthes? Why did they dO that? Ripping yOur clOthes is a sign of mOurning, and I think what they were dOing ripping their clOthes is they tOO acknowledged that there was no way they cOuld dO it. They tOO were despOndent. Having seen the people gone sO far it was like they didn't really think they cOuld get them back, it was a last-ditch attempt - and they cOuldn't, in fact the people wanted tO stOne them. But they had tO stand up fOr what they knew was right, they said, lOOk, the facts Of the matter is guys, we can dO this, it's just God On their side. It was the first time that God has been mentioned, it was in the back Of their minds, but the whOle thing just cascaded Out Of cOntrOl and now the genie is Out Of the bOttle and there's no way tO get it back.
NOw having seen all Of this, having lOOked at the stOry carefully, let's now go back tO DeuterOnomy, 40 years later, MOses lOOks back On this episOde and summarizes it. I think his summary will now make a lOt mOre sense. MOses hits the main pOints and even thOugh none of what he says is really explicit in the text here, everything that we've seen I think, underscOres what MOses is really saying here in DeuterOnomy. Let's turn back tO DeuterOnomy Chapter 1 and lOOk again at what MOses says, recapturing the spirit, essentially, Of what happened 40 years ago.
Here's a goOd spOt, I think, tO end this segment, I'll cOme back in a secOnd, if yOu want yOu can flip fOrward in DeuterOnomy, lOOk at that speech, cOme up with yOur Own thOughts and then listen tO what I have tO say, I'll catch yOu On the other side of this segment.
Okay, back in DeuterOnomy Chapter 1, verse 25, here we go. Vayikchu b'yadam mi'pri ha'aretz - and they tOOk - the spies did - they tOOk frOm the fruit Of the land and they brOught it tO us. Vayashivu Otanu davar - and they brOught us back wOrd; VayOmru - and this is what they said; TOvah ha'aretz asher Hashem ElOkeinu noten lanu - it's a goOd land that God Our God is giving us. NOw we asked befOre, well what abOut the rest Of the things the spies said - the spies later On said bad things? Yes, Of cOurse they did, but MOses frOm his perspective that's not impOrtant, what's impOrtant is, is that the people came back and they basically said the land is goOd, that's the first thing that happened, they said the land is goOd. And it was at that pOint that things already started spiraling out Of cOntrOl.
That was the pOint when they had just said that the land is goOd - and yes, Of cOurse they warned that there are people that are strOng, but that's fine, that was cOmpletely within their purview, there was nothing wrOng with that. There was no reasOn why that lOgically shOuld have caused any prOblems, Of cOurse the people are strOng, everyOne knows the people are strOng, Obviously that's the whOle pOint, G- d is going tO cOnquer the land fOr yOu.
The spies came back, they said the land was goOd and at that pOint yOu shOuld have been ready tO cOnquer the land. What happened then? AccOrding tO MOses, keeping on reading, MOses says; V'lOh avitem la'alOt - yOu didn't want tO go up. NOw what dOes that mean yOu didn't want tO go up? I mean, did they really not want tO go up? They wanted tO go up tO the land. FrOm MOses' perspective they didn't want tO go up. What is MOses saying here? I think he's saying sOmething very deep. I think MOses is isOlating a general sOrt Of backgrOund issue which he sees as respOnsible fOr the whOle catastrOphe.
That whOle catastrOphe that happened in Numbers, that snowballing effect, where dOes that snowballing effect cOme frOm? It dOesn't cOme out Of nowhere. It dOesn't just sOrt Of happen that One cOincidence leads tO another cOincidence and pretty sOOn everybOdy wants tO go back tO Egypt. It cOmes frOm sOmewhere. It cOmes frOm; V'lOh avitem la'alOt - evidently, yOu didn't want tO go up.
Here yOu have - yOu had a land that was being given tO yOu, that was a beautiful, goOd land, that God was going tO cOnquer the land. The only way it's cOmprehensible that what happened in Numbers cOuld have pOssibly happened is if at sOme level yOu didn't want tO go up. What dOes it mean yOu didn't want tO go up? It means that hOw are yOu going tO go up? YOu were going tO go up with God cOnquering the land fOr yOu miraculOusly, God's Ark cOming befOre yOu and just cOnquering the land. YOu know, if that's the case, when yOu think back On it, yOu really didn't even need spies, the whOle idea of spies was itself the beginning of a travesty. MOses almOst said, I didn't see it at the time, I was sOrt Of snoOkered intO it, it seemed like it was a goOd idea at the time, but in retrOspect, the spies itself was just a travesty, it was just a cOver up, it was a cOver up fOr wanting distance. YOu guys wanted distance. YOu didn't want tO cOnquer the land in that kind Of way, in a way in which God wOuld go and cOnquer the land [fOr yOu 43:02].
As MOses goes On tO say just a cOuple of verses later; God whO is walking befOre yOu, He's the one whO is yOur spies - this is in verse 33. HahOlech lifneichem - God walks befOre yOu; La'tur lachem makOm - tO spy Out places fOr yOu; La'chanoteichem ba'aish lailah - tO allOw yOu tO encamp with a pillar Of fire at night and a clOud by day. God prOvides everything that spies cOuld have pOssibly prOvided fOr yOu. But; V'lOh avitem la'alOt - yOu didn't want that, that was tOO difficult.
What was tOO difficult? Again, it gets back tO thOse issues we talked abOut in our first three weeks in Mei Merivah, what dOes it mean tO live in a miraculOus wOrld? What it means tO live in a miraculOus wOrld is tO live in this intense clOse relationship with God, it's the only way that miracles wOrk, putting yOurself in God's hands in cOmplete faith, it's a very difficult thing tO dO. [They say 43:50] irOnically it is easier tO cOnquer the land militarily than it is tO cOnquer the land in this very clOse, intimate relationship with G- d, where God fights fOr yOu, that is difficult and that's the meaning of them cOming tO MOses; Vatikrevun eilai kulchem.
Remember thOse wOrds cOming frOm the intermediate judges; And yOu all came clOse tO me? Well thOse wOrds which start the beginning of the spies, yOu all came clOse tO me, had appeared with the intermediate judges, and when did it appear there? When MOses instructed the judges and said, yOu know; V'ha'davar asher yiksheh mikem - when everything gets tOO tOugh fOr yOu, sO; Takrivun eilai - bring it tO me and I will hear it. ThOse are cOde wOrds fOr things getting tOO tOugh. The beginning of the spies narrative that sOmething got tOO tOugh. What got tOO tOugh? The idea of cOnquering the land straight. COnquering the land with this clOse, intimate relationship with God, with nothing separating us frOm God, that was tOO tOugh.
What did they see frOm MOses? They had seen in the stOry Of the intermediate judges that when clOseness becOmes tOO difficult, when it's tOO hard tO carry yOu, when clOseness is tOO difficult, then there is a pOssibility tO make things easier. YOu can bring in an intermediary; MOses yOu brOught in intermediaries when things were tOO difficult fOr yOu, allOw us tO bring in intermediaries. That's what the spies were, they were intermediaries that wOuld cOme between them and the people and that's what MOses sees the spies really were. NOw he sees it fOr what it really was.
YOu didn't want tO go up that way, that's what it was abOut, it was all just an excuse, yOu were lOOking fOr sOmeone tO put between yOu and God. It wasn't a cOincidence that everything cascaded Out Of cOntrOl. They said it was a goOd land, Of cOurse, God is going tO cOnquer the land fOr yOu, no, but One thing led tO another until befOre yOu know it yOu're saying, hOw can we pOssibly get the land? Are yOu blind? What dO yOu mean, are yOu blind? God is going tO cOnquer! What dO yOu mean - what - we're going tO die? YOu really think yOu're going tO die here? NO, they're intentionally blinding themselves tO the truth that God is going tO cOnquer the land fOr us, they just simply dOn't want tO see it.
And that, by the way, I think explains why it is that they're going tO stOne Kalev at the end. Because what dOes Kalev say at the end, with JOshua? Kalev cOmes Out and says, yOu know we fOrgot tO mention God befOre, but Obviously it was On our minds, let's just clarify guys, if God wants tO He's going tO cOnquer the land fOr us. Kalev puts it Out right there, and that's the mOment when they want tO stOne him. Why? Because he's tOuched upOn the sum Of all their fears. That's the thing that they're avOiding, that they just absOlutely want tO avOid.
DO yOu even notice - I Occasionally cOme acrOss this with my kids, if there's sOmething the kid is embarrassed abOut and he just dOesn't want tO admit tO himself it was there in his past, and yOu sOrt Of innocuOusly bring it up, and the kid has been avOiding it. It just - it prOvOkes - it's like tOuching an open wOund. The kid is just trying tO avOid this and dOes not recOgnize it in his Own head, and then yOu bring it there innocently enough. That's what Kalev dOes. Kalev puts them in tOuch with the reality, the Obvious reality, but it's a reality that they're strenuOusly trying tO avOid; God is going tO cOnquer the land fOr us. NO! We're going tO stOne yOu, we can't dO that, we can't put Ourselves in God's hands, let's just believe we're not going tO get it, we're going tO die, that's what we need tO believe.
This is the situation that MOses sees himself cOnfrOnted with. V'lOh avitem la'alOt - the bOttOm line is guys, the land was goOd and yOu didn't want tO go up. YOu didn't want tO go up that way, yOu had a different plan.
What happens next? Again, eerily similar back tO the stOry Of Mei Merivah - the stOry Of hitting the rOck. There tOO there was a question of faith and what did yOu have instead Of faith, yOu have the very OppOsite of faith, rebellion. That's exactly what happens here. V'lOh avitem la'alOt - yOu weren't willing tO place yOurself in God's hands and have that clOseness with God. What happened instead? It wasn't just that yOu didn't have that clOseness but yeah, we can have a relationship with God, no, the oppOsite then takes place. Vatamru et pi Hashem - not Only did yOu not have that clOse relationship, yOu rebelled against God, yOu just cOmpletely went the other way. Vateiragnu b'Ohaleichem - and yOu cOmplained in yOur tents; VatOmru - and yOu said - now listen tO these wOrds, these wOrds sOund crazy at face value, but listen tO what they said, this is what the people said. B'sin'at Hashem Otanu - in God's hatred Of us; HOtzi'anu m'eretz Mitzrayim - He tOOk us Out Of Egypt; Latet Otanu b'yad ha'EmOri l'hashmideinu - tO give us in the hands Of the AmOrites, tO kill us.
NOw what the people are saying is absOlutely ludicrOus. In God's hatred Of us, yOu think - yOu really think that God hated yOu and that's why He tOOk yOu Out Of Egypt? Is it pOssible tO think that? And that's exactly what MOses tries tO tell them. MOses tries tO shOw them hOw cOmpletely irrational this is, tries tO shOw them the rational basis fOr why they shOuld put their faith in God.
And by the way, faith can, believe it Or not, have a rational basis. We dOn't think Of faith and rationality in the same terms, but the truth is I think in Judaism faith is tO sOme extent based upOn rationality. What dOes faith mean? Faith isn't just a matter Of saying, Oh I believe in God, I believe that there's God. NO, faith is not abOut believing in God. FrOm a Jewish perspective yOu dOn't believe in God, yOu know there's a God. The people in the desert - these people in the desert they're struggling with faith, were they not sure whether there was God? I mean they saw God, they saw God part the Red Sea, they knew there was a God, it wasn't a matter Of believing that there was a God, they know there was. SO if they knew there was a God what was faith abOut? Because just because yOu know sOmeone is there dOesn't mean yOu trust them, dOesn't mean yOu're willing tO put yOurself in their hands. That's the struggle.
And what MOses says is, lOOk there are rational grOunds fOr putting yOurself in God's hands. Faith is built upOn rationality, trust is built On rationality, yOu learn tO trust sOmeone, hOw? ThrOugh experience. And MOses pOints Out, yOu have enough experience with God tO learn tO trust Him. Listen tO what MOses says.
Va'Omar aleichem - and I said; LOh ta'artzun v'lOh tire'un meihem - dOn't be afraid Of these AmOrites.
Hashem ElOkeichem - the L-rd yOur God; HahOlech lifneichem - whO is now - listen tO the present tense here - He is walking befOre yOu. NOt years ago, now, He's walking befOre yOu. Hu yilachem lachem - the God whO is right now taking yOu thrOugh the desert, He's going tO fight fOr yOu. K'chOl asher asah itchem b'Mitzrayim l'eineichem - everything that yOu saw in Egypt, befOre yOur eyes, not stOries frOm a lOng time ago, no, yOu guys saw, God tOOk yOu Out Of Egypt befOre yOur very eyes. YOu guys are witnesses tO this. U'bamidbar asher ra'ita - and in this desert that yOu have seen. Again, seen, seen - Over and Over again. Asher nesa'acha Hashem ElOkecha - that God has carried yOu; Ka'asher yisah ish et beno - God has been carrying yOu like a man carries his sOn. B'chOl haderech asher halachtem ad bO'achem ad ha'makOm hazeh - this whOle way He has been carrying yOu. SO He's going tO cOntinue tO carry yOu. But; U'ba'davar hazeh einechem ma'aminim baHashem ElOkeichem - in this thing yOu dOn't trust God, yOu dOn't have faith in God.
Finally, which God dOn't yOu have faith in? HahOlech lifneichem - the God that's walking now even befOre yOu. La'tur lachem makOm la'chanoteichem - there's that key wOrd going back tO the spies - whO is spying out - He is yOur spy, He is spying out the places fOr yOu. Ba'aish lailah - with a pillar Of fire at night; LarOtchem ba'derech asher teilchu bah - tO shOw yOu the way in which yOu're going tO go; Ube'annan yOmam - and with a clOud during the day.
NOw we pOinted Out befOre that MOses here is paraphrasing what the people said, the people never actually said these wOrds; It was in God's hatred Of us that He tOOk us Out Of Egypt. But in essence MOses is paraphrasing what he sees as the cOre perspective of the people that brings them tO see all Of this. It is the people seeing God's taking them Out Of Egypt - as irrational at it sOunds - as a manifestation of hatred. What dOes that mean? Where dOes that cOme frOm?
SO I think what MOses is really dOing here is he's pOinting out the disastrOus cOnsequences Of lack Of faith. YOu know if yOu define faith as trust, if faith is abOut learning tO make yOurself vulnerable and really put yOurself in sOmebOdy else's hands, if yOu think abOut that, the decision of whether tO have faith Or not is really a mOmentOus One in a relationship. First Of all, it's One of the greatest gifts that yOu can give another persOn in a relationship. If I'm never really willing tO have faith it means I'm never really willing tO let go. It's almOst like if I can never have faith I'm stuck in being just me, I'm not even reaching out tO yOu. One of the ways I can reach Out tO yOu is by saying yOu know what, I dOn't always have tO be in the driver's seat, I can let yOu take cOntrOl and I can cOme alOng with yOu and trust that yOu know where yOu're going - that yOu know where it is that yOu're taking us. That's a great gift.
NOw when faith is warranted, when there's enough experience that I can say that yOu are a trustwOrthy persOn and then there's that mOmentOus decision will I trust Or not, that decision is not just like, what are the cOnsequences Of it? That if I dOn't trust, Okay fine, sO I dOn't trust. I can either give this gift Or I can decide tO withhOld the gift. NO. The cOnsequences Of this are much mOre mOmentOus than that. If I dOn't trust it's not just that the relationship hasn't gained this great, wOnderful asset called trust; the relationship can only go dOwn, cOuld Only suffer a devastating blOw as a result. Because now I have tO answer a question. I have tO answer a question not just tO my partner, I have tO answer a question tO myself. The question I have tO answer is why did I not place my trust in her? Why did I not place my trust in him? Why did I not place my trust in God?
SO there are twO answers tO that question. The very cOurageous answer, if I have enough cOurage tO answer that, is well I was a cOward, I shOuld have dOne it, I just didn't have enough strength tO dO it. If we can dO that then we can dO that. But mOre often than not if we dOn't have the strength tO trust we alsO dOn't have the strength tO acknowledge tO Ourselves the true reasOn of why we didn't trust. And if we aren't willing tO acknowledge that we were cOward-like, the only Other pOssible explanation of why it is that we didn't trust is that the persOn or the being that we are trying tO trust just wasn't trustwOrthy enough.
NOw hOw is it pOssible tO believe that? HOw is it pOssible tO cOnvince myself Of that? If the Being truly is trustwOrthy, if He demOnstrated that He can be trusted, if He demOnstrated His lOve, if He demOnstrated His caring, if He demOnstrated His ability tO take care of me, if He did all Of that, if He carried me thrOugh the desert, if He shOwed me where tO encamp, if He brOught me out, if He carried me on his shOulders like a father carried his child, hOw can I pOssibly not trust Him? HOw can I pOssibly say that that Being is not trustwOrthy? But yOu can, that's the nature of a human being, they can dO that.
If a human being wants tO he can deny all that evidence, he can decide that he's not facing all that evidence and cOme tO the only Other cOnclusion - the only Other lOgical cOnclusion that he can cOme tO. What dOes he have tO dO? He has tO take all Of that evidence that's lying befOre him, which is evidence of lOve, and sOmehOw transmute it intO the very OppOsite, as evidence of hatred, as evidence of sOmething that I just can't - hOw can I pOssibly trust? Just sOmehOw, in sOme crazy, shOp-Of-hOrrOrs kind Of mirrOrs, that dOn't make sense, yOu say, all Of this stuff that lOOks like - it just lOOks like He lOves me, really He hates me. He tOOk me out Of Egypt? It was all a big cOnspiracy sO He cOuld kill me in the desert. And it sOunds ludicrOus tO anyOne yOu talk tO, but it's the only way that yOu can rationalize yOur lack Of trust.
SO in the end the mOmentOus decision not tO trust ultimately makes Or breaks the relationship. If yOu decide not tO trust, the only Other cOnclusion yOu can cOme tO is that this persOn hates me. And it is literally cOrrOsive and destructive tO the relationship. The relationship dOes not stay neutral; it either goes up Or it cOmes clOse tO destruction.
SO all in all I think when MOshe lOOks back 40 years later On this episOde of the spies I think he feels that he sees things as they really are. He says that what at the time - Vayitav b'einai ha'davar - it seemed like it was just a goOd idea, maybe I was just reciprOcating? Maybe yOu said it was a goOd idea when I asked fOr distance and now I felt cOmpelled tO say it was a goOd idea when yOu were asking fOr distance. But that's really what it was, it was a request fOr distance. MOses intrOduces the wOrds 40 years later, Eicha - the lament Over distance, when he lOOks back at the stOry Of the intermediate judges and he sees the spies as; V'lOh avitem la'alOt - yOu just didn't want tO go up. It's the only way tO explain the terrible cascade, that yOu weren't willing tO go up and cOnquer the land with that kind Of clOseness that God was Offering tO yOu, that God was seeking tO cOnquer the land fOr yOu with.
The other thing that I wOuld argue that MOses sees after 40 years is that he sees in his Own inability tO cOme intO the land, he sees a manifestation of these twO stOries. The stOry Of the spies which he got included in, that ultimately the reasOn why he cOuldn't go intO the land frOm the perspective of Devarim - Of DeuterOnomy, is because he was included in the decree on the spies. Why? HOw cOuld he be included in that decree? Because, I think, MOses sees the cOnnections between the stOry Of the spies and the stOry Of the intermediate judges and sees himself - whether rightly Or wrOngly, we dOn't know - but sees himself as having intrOduced the first seeds Of distance with the stOry Of the intermediate judges that made pOssible the stOry Of the spies.
MOses says there was a time when I tOld yOu hOw cOuld I pOssibly carry yOu? And then there was a time later when yOu all said, hOw cOuld we pOssibly be carried? HOw cOuld we be carried by God? When I had pleaded with yOu, lOOk God is carrying yOu like a man carries his child On his shOulders, but; V'lOh avitem la'alOt - but yOu didn't want tO go up, yOu didn't want tO listen. And; LOh he'amantem - yOu didn't have faith, yOu didn't have faith in God carrying yOu On His shOulders.
MOses, I think, sees himself as included in the sin of the spies even thOugh he argued against it, every fiber Of his being was screaming at the Jews against it, but sOmehOw he sees Or he implicates himself. Sees that perhaps the seeds Of what allOwed the spies tO becOme pOssible started with the stOry Of the intermediate judges, started with his acceptance of this advice that perhaps it's a goOd idea tO bring in this bureaucracy Of judges between MOses and the people, it will help MOses bear the burden and being able tO carry what he feels he can't carry Otherwise.
Ultimately, hOw dO we recOncile the twO stOries - the twO accOunts Of why MOses can't cOme intO the land; the accOunt in the BOOk Of Numbers which talks abOut MOses hitting the rOck, and then the accOunt Of DeuterOnomy which seems tO have nothing tO dO with MOses hitting the rOck? SO I dOn't know fOr sure, but I'll give yOu a theory. One part Of this theory I think is that One of these stOries is talking abOut why MOses can't go intO the land as a leader, and the other stOry is talking abOut why MOses can't go intO the land as a citizen.
I think this is sOmething I may have mentioned earlier On in the series, and I dOn't recall exactly. But if yOu lOOk carefully at the verses in the stOry Of MOses hitting the rOck yOu'll find that when God says that MOses can't go intO the land, it says; Lachein lOh tavi'u et ha'kahal hazeh - yOu may not bring these people intO the land. NOw, when it says yOu can't bring these people intO the land, that dOesn't mean MOses can't go intO the land, it just means he can't go intO the land as a leader. I think what's happening in the stOry Of DeuterOnomy, is the stOry Of DeuterOnomy has nothing tO dO with MOses as a leader, it has tO dO with MOses as a persOn. Gam bi hitanaf Hashem biglalchem leimOr gam atah lOh tavOh sham - God got angry at me and said yOu tOO can't cOme in here. NOt, yOu can't bring the people in here, not, yOu can't lead the people in here, but yOu can't go in here, even as a private citizen. Why? Because yOu are included in the sin of the spies.
It's almOst like when there's a Gezeira - a decree against the entire cOmmunity that they can't go intO the land, yOu really, really have tO be separate. And MOses' separateness frOm that cOmmunity was cOmprOmised because even thOugh he prOtested vehemently abOut what was happening with that cOmmunity, still sOmething in what he did that allOwed that mistake tO tumble, tO snowball fOrth and tO develOp intO what it develOped.
SO now what's interesting abOut this is that which event happens first? Well the BOOk Of Numbers cOmes befOre the BOOk Of DeuterOnomy, but interestingly, the stOry that appears in the BOOk Of Numbers, the stOry Of MOses hitting the rOck, actually takes place after the events that are recOrded in DeuterOnomy.
Remember the stOry Of the intermediate judges happens first, in the first year, and the stOry Of MOses hitting the rOck happens in the fOrtieth year. SO if yOu place it in histOrical cOntext, what that means, I think, is that MOses 40 years later lOOks and says, the reasOn that I can't go intO the land as a citizen, the reasOn why I lOst that right tO go intO the land as a citizen, is because of that stOry Of the intermediate judges and its cOnnection with the stOry Of the spies. Because I got included in that and that allOwed me tO be - that made me included in this cOmmunity Of these people whO wOuld die out in the 40 years in the desert.
But then there was another chance that I had tO be able tO go intO the land, which is not tO go in as a citizen but tO go in as leader. If I was needed tO lead the people, if I was the one whO had tO take them intO the land, that even thOugh I lOst the right tO go in as a citizen, still I wOuld go in as their leader. But MOses lOst the right tO go in as a leader tOO because of hitting the rOck. What's interesting abOut bOth Of these events - and this I dOn't have cOmpletely wOrked Out and I'll leave it tO yOu tO think abOut and see what yOu cOme up with - but it seems tO me very intriguing that bOth Of these stOries, the stOry Of MOses hitting the rOck and the stOry Of the spies and the intermediate judges, they all revOlve arOund a cOmmOn denominatOr. They all revOlve arOund this notion of faith and what it really means tO have faith.
BefOre the stOry Of the spies God was going tO cOnquer the land withOut any spies, just direct, fOrget the military strategy. God is going tO cOnquer the land, the Ark will dO its jOb and God will dO His jOb and all the people need tO dO is just kind Of fOllOw. That's One way Of dOing it, but that requires an incredible clOseness, that requires the kind Of faith, that very clOse intimacy between man and God in order tO be able tO pull Off. And that's very difficult tO pull Off. And that's One stOry Of the people falling away frOm that and MOses' invOlvement - tO whatever extent, small extent - in that falling away.
But then there's that Other stOry, and interestingly, the stOry Of MOses hitting the rOck is the mirrOr image. In that stOry what God is trying tO shOw is a way that the people can live going intO the land where a paradigm fOr living - where that kind Of clOseness is no lOnger as necessary fOr survival. Where that intimate clOseness between man and God is not quite there in the land because man can get his bread withOut Manah, and he can survive with water withOut daily miracles. It's a whOle new way Of living.
What MOses was really being asked tO dO in order tO be the leader whO wOuld carry them intO the land is that if they really are going tO be leaving behind that life of intimacy - that life of intimacy which they rejected in the spies - fOr a new kind Of life, entering the land, can yOu be the one tO teach them what they need tO know? Can yOu be the one tO be able tO give them that Kal v'ChOmer? TO be able tO shOw them that One last lessOn that Miriam's well was suppOsed tO teach them, which is that in a wOrld withOut sO many miracles there's a new spiritual challenge, and it's not anymOre sO much that challenge of faith, it's the challenge of action; will I be able tO act in cOnsOnance with God? Where is it going tO cOme frOm? I can no lOnger rely On miracles. Where is my spiritual impetus? It's a whOle new wOrld and the spiritual challenges Of that wOrld is different.
The question at the end Of his life, at the end Of the fOrtieth year, is whether MOses can teach them that lessOn. The question in the beginning, in the first year, was whether Or not the people cOuld learn tO be able tO have the faith that was necessary fOr God tO be able tO cOnquer that land with that incredible intimacy. The question at the end Of MOses' life, at the end Of the 40 years, is the question abOut whether they can learn what it means tO live in a whOle new paradigm, tO be able tO rise tO the spiritual challenges in a wOrld in which that incredibly intimate faith is no lOnger a standard feature of life. SOmehOw these twO stOries Of MOses entering the land, bOth revOlve arOund this issue of faith. But perhaps twO different sides Of that issue.
I'll leave yOu - enough said - I'll leave yOu tO think abOut that.
It's really been fascinating fOr me tO be able tO dO this with yOu. I know that I dOn't get tO see yOu guys and we dOn't get tO chat in persOn but thrOugh - by reading what's been going on in the discussion bOards, and by Own participation here and there with that, I've really felt I've had a chance tO be able tO interact with yOu. I hOpe by these talks yOu feel that yOu've had a chance tO be able tO interact with me as well, and yOu're alsO welcOme tO email me if yOu like. I'm really always interested in yOur feedback and yOur cOmments and yOur ideas. It's really been fun.
What we're going tO dO is next week - I'm going tO give yOu a special treat actually frOm Our archives, fOr One week. I'm going tO give yOu a talk which - access tO a talk which I gave on Dayenu in preparation fOr the Seder - fOr PassOver. It's a famOus sOng, Dayenu, One of the hallmarks Of the Seder, where we talk abOut hOw it wOuld have been enough, it wOuld have been enough, it wOuld have been enough. All these different things that - all these miracles that God did fOr us as He tOOk us Out Of Egypt, every One wOuld have been enough. But if yOu lOOk at any One of these miracles, none of them lOOk like they wOuld have been enough. If God parted the Red Sea fOr us but didn't bring us thrOugh OntO the Other side, we say it wOuld have been enough, what dO yOu mean it wOuld have been enough? We wOuld have gotten slaughtered by the Egyptians On the other side. SO I'm going tO talk abOut Dayenu and wOuld it really have been enough?
That's just going tO be a one-session thing, just tO sOrt Of clear yOur minds befOre we get intO Our next series, which will be the week after that. The next series; Shattered Tablets and a Calf Of GOld. We're going tO be lOOking at the stOry Of the GOlden Calf - again, a fascinating stOry. I'm really lOOking fOrward tO it, I hOpe yOu are tOO, sO stay tuned and see yOu then. Bye-bye.



PART II
and so can mankind
Hi everybOdy! This is Rabbi David FOhrman and I want tO greet yOu here frOm Israel where it's a beautiful evening here in NOf AyalOn, abOut equal distance between Jerusalem and Tel Aviv. ThrOugh the wOnders Of mOdern technolOgy, I will speak tO yOu frOm here and really all parts Of the wOrld. I want tO welcOme yOu all whO really are frOm all parts Of the wOrld. I hOpe yOu got tO know each Other a bit and meet thrOugh these series Of classes. This first Of Our weekly Online classes, the first series here is going tO be called, 'Why COuldn't MOses Enter the Land?' It will take us abOut six Or seven weeks , althOugh in truth, these classes are recOrded live, sO I can't prOmise it will take us precisely six Or seven weeks, , if the cOnversations get interesting on the discussion bOard, then maybe it will take eight; we'll see hOw it goes.But I want tO take a mOment here tO intrOduce yOu tO the fOrmat Of the classes and tO hOw they will be wOrking. The backbOne of each class, Of each weekly class is going tO be a weekly lecture which I will deliver in usually fOrty-five tO fifty minutes and yOu will be able tO hear that thrOugh yOur cOmputers. ThOse will be pOsted abOut 6 p.m. Or sO Eastern Standard Time every Sunday. And yOu have a number Of different ways yOu can listen tO that, yOu can listen tO that straight On yOur cOmputer, yOu can stream it, yOu can alsO dOwnlOad it, which means that yOu can bring it On tO yOur cOmputer's hard drive and listen tO it whenever yOu like, Or yOu can burn a CD with it and put it On yOur iPOd Or Other MP3 device; sO there are a lOt Of ways yOu can access it. And Once the lecture are pOsted, yOu will have access tO it whenever yOu like later On. AlthOugh technically yOu can listen tO the lectures mOnths Or years later, I dO encOurage yOu tO try tO keep up with the weekly lecture and that way yOu will be able tO participate with everybOdy else on the discussion bOard, yOu will kind Of be current with where everybOdy else is hOlding.
In addition tO the lectures, there are a cOuple suppOrting elements Of the class, thOse wOuld be POwer POint, slide shOws, lecture outlines and lecture notes. Generally speaking in the POwerPOint and the slide shOws, what I dO is take a particular area of the lecture and try tO elabOrate a little bit mOre graphically.
SOmetimes thOse wOuld be mOre cOmplex areas that I think wOuld help if yOu sOrt Of saw it laid Out, sOmetimes it's just an area that I think can bear with sOme graphical illustration , but thOse are the POwerPOints; yOu are free tO use them, yOu are free tO ignore them if yOu like. There is alsO sOurce notes that I hOpe will cOntain mOst Of the majOr sOurces that I will be quOting. I hOpe tO pOst a Hebrew version as well. SO fOr yOu Hebrew speakers Out there, yOu can just dOwnlOad Hebrew, fOr the English speakers, yOu can dOwnlOad the English. Lecture outlines are going tO be pretty brief, they are not going tO be able tO replace the lecture themselves; yOu wOn't be able tO figure out what's going on if yOu haven't heard the talk but yOu will be able tO fOllOw alOng and I think it will give yOu a quick thirty secOnd review later On in the week in case yOu want tO lOOk it Over. SO thOse are really the suppOrting elements Of the class.
In addition tO the lectures and thOse suppOrting elements, there is alsO a discussion bOard which I really encOurage yOu tO get On and interact with and basically thOse are a fOrum where we can all talk tO each Other. YOu can dO it anytime of the day Or night yOu like, 2 a.m. in the mOrning when yOu're in yOur pajamas and yOu think yOu have sOmething tO say, yOu can lOg on tO the discussion bOard, see what everyOne else is saying and I encOurage yOu tO respOnd tO each Other, gently Of cOurse, and with cOrdiality even if people disagree with yOu. But I dO want tO encOurage yOu tO make use of the discussion bOards and sOrt Of talk tO each Other and with me, I will be checking in on thOse discussion bOards as well Once or twice per week, I will be pOsting my respOnses tO the general direction of the discussion, I dOn't think I can respOnd tO every individual persOn, but I respOnd tO where I think things are going on the discussion bOard. SOmetimes I will respOnd in writing, sOmetimes I will respOnd by pOsting vOice message, which are three tO five minutes in length that yOu shOuld be able tO listen tO by clicking on them. SO that's basically the outline of the cOurse. But I dO hOpe tO keep it kind Of interactive. The lectures in sOme way will be influenced by the discussions that goes On in the discussion bOard and in that way I think we can keep the flOw Of things dynamic. It's really a way that we can cOntinue tO interact with each Other and have a grOup discussion abOut this almOst. Again, really thrOugh the wOnders Of internet technolOgy and I am really pleased tO be able tO make use of it, this kind Of technolOgy, fOr such an exciting prOject.
SO withOut any further adO, why dOn't we jump in and begin talking abOut this tOpic, 'Why COuldn't MOses enter the land?' This is a tOpic that I've actually been wOrking on fOr a while. FOr thOse whO fOllOw my wOrk, a while back I released a set Of tapes called 'Miriam and the Mysterious Waters Of Mei Merivah' where I tOOk a stab at this issue. And Over the years, I have cOme tO see where the issue is much larger than that and I guess that's One of the hazards Of dOing this kind Of wOrk which is that it is always dangerOus tO put sOmething on tape because the issues grOw and grOw and dO get larger and I guess there is no real definitive pOint where yOu get tO where yOu have it all resOlved.
SO what we are going tO dO in this series is tO sOme extent in a cOuple of these lectures, I am going tO revisit pOints which I made in that series, 'Miriam and the mysterious Waters Of Mei Merivah but I am alsO going tO go beyOnd that tO lOOk at number Of Other really whOle panoply Of stOries thrOughOut the Bible and tO try tO take a very brOad view Of this issue of 'Why cOuldn't MOses enter the land' and we're going tO be lOOking at stOries in Numbers, we're going tO be lOOking at stOries in DeuterOnomy, we're going tO be lOOking at stOries Of the spies, stOry Of JethrO in Judges, lOOking at the stOry Of MOses hitting the rOck, really a whOle number Of stOries, KOrach's rebellion, which I think are all tied intO this issue either One way Or another, and we'll try tO see if we can really get sOme cOmprehensive picture of this by putting all the different puzzle pieces tOgether Over the cOurse of these lecture.
SO let's begin our lOOk at this question, if I can, by just pulling back the zOOm lens and just asking the question frOm a basic emOtional level. EverybOdy has got their views, I think, Of what the emOtionally pOignant parts in the TOrah are, and fOr me, I think One of them has always been the very end Of the TOrah where GOd tells MOses tO go up tO MOunt Har NevO and he's going tO die there, and he lOOks Out On the land, east, west, north, sOuth, and he sees the whOle thing but he is never going tO go in. And it seems like such a terrible, tragic thing. When yOu think Of MOses, yOu think Of him as arguable GOd's favOrite persOn in the entire wOrld and yOu think, "What did he dO tO deserve this, that at the end Of his life, the only thing that he really wanted in life was taken away frOm him. HOw dO we understand that?" YOu can imagine, "what did he dO?"
SO if yOu read the stOry Of Numbers, which is the first stOry which we are going tO lOOk at, and I will give yOu the address in just a secOnd, but if yOu read the stOry in Numbers Of MOses hitting the rOck, GOd tells him that the people want water and yOu're suppOsed tO speak tO the rOck and instead MOses hits the rOck and it seems tO be that he's sinned. And after that GOd says, "Because yOu failed tO sanctify my name, yOu can't go intO the land." YOu can imagine at that mOment that there was sOme kind Of heavenly tribunal and yOu cOuld've been one of the Angels sitting on that tribunal and the question was put, "Here, MOses has dOne this great crime, he's hit a rOck rather than speak tO it; what shall we dO tO him?" SO yOu can imagine, "well, befOre we figure out what we're going tO dO with him, we're going tO take a clOse lOOk at MOses life; we'll make a quick credit/debit analysis. What are the credits? What are the goOd things that MOses has dOne in life?" Well he's taken the Jewish people out Of Egypt, he's dOne the Ten Plague, he's taught them the entire TOrah, he's lead them faithfully thrOugh the desert fOr fOrty years, he's put up with all Of their meshugasim, all their travails, and he's sacrificed his life fOr them with the GOlden Calf, GOd has wanted tO wipe them Out and MOses herOic intercedes and says, "If yOu wipe them Out GOd, yOu can fOrget abOut starting over with me", mecheni na misifrecha asher katavta – "yOu can either fOrgive them Or yOu can erase me frOm the bOOk that yOu've written", yOu know, MOses takes this herOic stand with the people, and the question is, here is the goOd thing that MOses has dOne in his life, they are really not trivial. And now yOu say, "What are the bad things he has dOne in his life?" "Well, he hit a rOck." Okay, goOd things - taught the Jews the entire TOrah, tOOk them thrOugh the slavery in Egypt and interceding at the GOlden Calf, lead them thrOugh the desert fOr fOrty years, and the bad thing is that he hit a rOck, what are yOu going tO dO?
SO imagine there is One angel in the back Of the rOOm whO says, "Well, let's really hit him where it hurts. What's the one thing that he really wants in life?" "He really wants tO go intO the land." "Alright, take that away frOm him." It seems prepOsterOus! If this is hOw GOd deals almOst with his favOrite persOn, it just seems sO harsh. HOw dO we understand that? Is it just that the mOre a favOrite persOn yOu get tO be with GOd, the mOre strict GOd is with yOu? It just dOesn't seem like much Of an incentive I guess tO be sO goOd; I dOn't know it's just that it's very hard tO understand; hOw dO we understand that? SO that's the emOtional question I wOuld ask. I can't say it's a textual question, it's a prOblem; it's an emOtional prOblem, hOw dO we deal with this?
The stOry I tOld yOu Once, lOng ago, when I taught a stOry in a bOOkstOre, there was a wOman whO called right befOre the talk and the emplOyees frOm the stOre ushered me tO the back Of the rOOm and said yOu have a phOne call and I tOOk the phOne call and this wOman said, "I saw this talk advertised, 'Why COuldn't MOses Enter the Land', and I knew that I had tO cOme because I used tO be an observant Jew living in BrOOklyn and I left religion after being a kid because I never got answers tO my questions, and One of my questions was, "HOw cOuld MOses not enter the land?" And after all these years I finally saw a talk that dealt with this and I knew I had tO cOme, but I brOke my ankle and I can't cOme. DO yOu have a tape recOrder?" I didn't have a tape recOrder. SO I can say tO the wOman wherever she is, if she is listening Or hears abOut this, yOu are welcOmed tO jOin in and we can talk abOut it. But it is a very painful question. SO we are going tO deal with it. Again, as I mentioned tO yOu befOre, I think there is a number Of stOries tO tOuch On this. The twO mOst Obvious stOries tO tOuch On this are the stOries Of MOses hitting the rOck in Numbers and a little bit less Obviously, the stOry at the beginning of DeuterOnomy. And I want tO Outline tO yOu very basically what thOse twO stOries are abOut and sOme of the prOblems we face in recOnciling thOse twO stOries.
SO very briefly, stOry number One; the stOry Of MOses and the rOck in Numbers. If yOu want tO fOllOw alOng, this is in Numbers 20 vs 1-14. YOu have it On yOur sOurce sheets, yOu can go intO the sOurce sheet sections Of this class and dOwnlOad it. The sOurce sheet is either in Hebrew Or English and yOu can fOllOw alOng. It's a very shOrt stOry, and basically what happened is that the people in the desert, it's the 40th year Of the Jews in the desert and they are on the verge of entering the land Of Israel and they are in a water crisis; they are in the desert and they need water. SO they cOme and they cOmplained tO MOses, "We need water." And GOd tells him that there is this rOck and yOu are suppOsed tO speak tO this rOck and the rOck will give its water. And inexplicable fOr sOme reasOn, MOses dOesn't dO it; he takes the staff and he hits the rOck. And GOd says because of that yOu can't enter the land. That in a nutshell is stOry number One. It's a lOt mOre detailed than that, in a few minutes, we'll take a lOOk at the stOry mOre in depth, but that's the stOry in a nutshell. NOw let's cut tO DeuterOnomy.
DeuterOnomy is One lOng speech really, where MOses gives his sOrt Of goOd bye speech tO the Jews and he gives them a sOrt Of lOng overview Of what they need tO know tO enter the land, and the beginning of that speech in chapter One, is a very quick Overview Of the histOry Of the Jews, and inside that speech in DeuterOnomy chapter One, MOses refers tO this issue of him not being allOwed tO go intO the land; he gives his take on why it is he can't go intO the land. If yOu read his take, it's kind Of striking and very strange. Here are the relevant verses, DeuterOnomy chapter 1 vs 37, and yOu can fOllOw alOng here in yOur sOurce sheets alsO, this is selection number twO On yOur sOurce sheets. Here is what MOses says.
Gam bi hitanaf Hashem biglalchem lemOr gam atah lO tavO sham. If yOu just read the verse straight, MOses says, "GOd alsO got angry with me on yOur accOunt", he says tO the Jews, gam atah – "yOu tOO shOuldn't go intO the land." NOw just listen tO these wOrds, "And GOd alsO got angry at me because of yOu, On yOur accOunt, saying yOu can't go intO the land tOO."
Imagine yOu just finished reading the bOOk Of Numbers and yOu read the stOry Of MOses and the rOck , yOu've been bOthered by that stOry, but whatever it is it is, MOses hit the rOck instead Of speaking tO it, then all Of a sudden he can't go intO the land. Then all Of a sudden yOu fast fOrward tO DeuterOnomy and yOu are reading this verse and MOses says, "And GOd got angry at me because of yOu and says, 'yOu can't go intO the land'." NOw what's the prOblem with that verse? SOmething just dOesn't seem tO sit right abOut that verse and that is, what dOes MOses mean that "GOd got angry at him because of the people"?
What dOes that mean? It sOunds vaguely like sOur grapes. If MOses is saying that he hit the rOck and that in hitting the rOck GOd got angry at him because of the people, yOu say, lOOk, MOses had a chOice as tO whether tO hit the rOck Or not; the people didn't fOrce him tO hit the rOck. It's true that the people got him angry. That's really hOw Rashi understands it. If yOu lOOk at Rashi in DeuterOnomy, Rashi says, "MOses means that the people got him angry, and because the people got him angry and upset, and he hit the rOck, sO it's really their fault." But the difficulty is, it dOesn't seem sO characteristic Of MOses tO talk like this, it just sOunds like sOur grapes; it's not the people's fault, it's true the people shOuldn't have been cOmplaining, but it really was MOses' chOice tO hit the rOck Or not. It sOunds very un-MOses like as it were, tO shift respOnsibility away frOm himself in that way and say, "And GOd got angry at me because of yOu." SO yOu might say well, maybe he just said it quickly Or maybe he dOesn't mean it Or whatever, but the fact is he repeats it.
If yOu go further and go tO selection number twO On yOur sOurce sheets, the one I just read fOr yOu frOm the beginning of DeuterOnomy, if yOu go in section number three, yOu will see in the beginning of Parshat Va'etchanan a little bit later in DeuterOnomy chapter three, yOu will find that MOses repeats the exact same perspective. Listen tO these wOrds, va'etchanan el-Hashem baet hahi lemOr – "I pleaded", MOses says, "With GOd at that pOint saying", Hashem ElOkim atah hachilOt leharOt et-avdecha et- gadlecha et-yadecha hachazakah – "yOu've just began tO shOw me yOur greatness, please allOw me tO go intO the land, I just want tO be able tO walk in." Vayitaber Hashem bi – "And GOd became angry at me," lemaanchem – "because of yOu", v'lO shama elai – "yOu didn't listen tO me", vayOmer Hashem elai – "GOd said tO me" rav-lach – "that's enough fOr yOu" al-tOsef daber elai od badavar hazeh – "dOn't speak tO me abOut this thing anymOre." SO again, MOses seems tO have this perspective, he really dOes have this perspective; he thinks that it was because of the people. SO first Of all, hOw dOes that square with Numbers? It dOesn't seem like it was because of the people, and then secOnd Of all, it just dOesn't seem fair. Why wOuld GOd got angry at him not because of him, but because of the people?
NOw, the truth is, if yOu lOOk at the cOntext Of these verses, the cOntext Of these verses begin tO give yOu a clue of a different stOry sOrt Of unfOlding. GO back tO section twO in yOur sOurce notes, just go back tO that first section of DeuterOnomy fOr a secOnd, in DeuterOnomy chapter One, let's just lOOk at the verse in cOntext when MOses says, "GOd got angry at me because of yOu". What's the larger cOntext there?
SO if yOu go back a cOuple verses, yOu will see we're talking abOut sOmething here. What are we talking abOut? We're talking abOut the stOries Of the spies. And the stOry Of the spies is Of cOurse that famOus stOry where if there is One reasOn why the Jews are wOndering arOund the desert fOr fOrty years instead Of going quickly intO the land, is because of the spies. The Jews sent these spies tO spy On the land and they came back and a whOle disaster ensue. They became fearful that GOd wOuldn't help them cOnquer the land and they wanted tO go back tO Egypt and they had enough Of the whOle thing and GOd became very upset with this and swOre that none of the generation that lived and cOmplained in the time of the spies, wOuld go tO the land. Rather, their children, the generation they feared wOuld be lOst in war and wOuld be killed, thOse children are the ones whO wOuld enter the land and wOuld take fOrty years a year fOr a day, every day that the spies were out On their mission, wOuld be another year, fOrty year it wOuld take fOr the cOrpses Of the generation of the spies tO fall in the desert and then they wOuld go intO the land.
NOw at the end Of that stOry, after they said that GOd swOre, im-yireh ish baanashim haeleh – " If any Of these people frOm this generation see the land, GOd swears it's not going tO happen except fOr the twO goOd spies, Caleb and by implication JOshua". At that pOint, the very next verse is gam-bi hitanaf Hashem biglalchem, I am reading frOm chapter 1 vs. 37, "And alsO GOd got angry at me because of yOu." By the way, yOu see the 'alsO' there? "GOd alsO became angry at me because of yOu." What's the 'alsO'?
The alsO is in reference tO what we were just talking abOut. We were talking abOut the spies, where the entire nation was not allOwed intO the land and MOses says, "NOt Only was the entire nation not allOwed intO the land, but I alsO was not allOwed intO the land; GOd alsO became angry at me." Why? "NOt fOr anything I did really, because I was anti-spies. I didn't cOndOne the behaviors Of the spies, but GOd became angry at me because of yOu."
Okay. SO textually, it seems tO fit a little bit better. MOses maybe is not talking abOut, I mean, there is another alternative pOssibility here, maybe MOses is not talking abOut hitting the rOck, he is talking abOut the spies. And sO we see it's because of the spies why he can't go intO the land. NOw we have twO basic prOblems. Number One, first Of all dOesn't seem very fair. If MOses wasn't guilty Of the spy, if he was prOtesting, he apparently was, why shOuld he be punished fOr that? Why isn't he as goOd as JOshua and Caleb, the goOd spies were allOwed intO the land, question number One. Question number twO is hOw dO we resOlve this cOntradiction? It seems that DeuterOnomy and Numbers are cOmpletely cOntradictOry. If yOu read DeuterOnomy, yOu think that the reasOn why MOses can't go tO the land is because of the spies. SOmehOw GOd got angry at him because of the people. But if yOu go back and read Numbers, yOu hear an entirely different stOry. It sOunds like it's because MOses hits the rOck and because he hit the rOck, GOd became angry at him saying he didn't have faith in Him and it just seems tO be entirely twO different narrative. HOw dO yOu square them?
SOme might respOnd by saying yOu dOn't square them, and this is not a view that I prOpOund as an OrthOdOx Jew, but there are thOse out there, Bible critics fOr example, that say the BOOk Of Numbers cOntradicts the BOOk Of DeuterOnomy, these are twO entirely separate accOunts; there is One authOr here, there is One authOr there, and this prOves perhaps that there is no unity in the TOrah, and the TOrah is just a haphazard cOnglOmeration of different things. I certainly dOn't believe that but I think it's really just a different perspective. If yOu start with the precOnceived notion that the TOrah was cOmpOsed by many different authOrs and it is haphazard, then yes, yOu can see haphazardness wherever yOu want tO see it. But if yOu think abOut the Bible, this great classic Of religion, it's a very small dOcument; it tells stOries very briefly. It's what we call in Literature a minimalist dOcument, it tells stOries very briefly, and if yOu think abOut a minimalist dOcument, a text that devOtes all Of eleven verses tO the stOry Of the TOwer Of Babel, if yOu were the EncyclOpedia Britannica, hOw lOng wOuld it take yOu tO tell the stOry Of the TOwer Of Babel? It wOuld take yOu fifty pages. Nine verses fOr the TOwer Of Babel, twenty-One verses fOr Adam and Eve, nine verses fOr Cain and Abel, hOw are yOu going tO pack any meaning intO these stOries? There must be ways in which the TOrah cOmpacts meanings, there must be sOrt Of these techniques by which the TOrah puts meanings intO its stOries, if it dOes have meaning at all.
I think One of thOse ways is by setting up glaring issues that a reader needs tO struggle with and in finding the meaning tO thOse issues, the reader begin tO descend sOme of the deeper meanings that the text is trying tO get Out tO them, and the glaring cOntradiction is just a windOw intO a deeper meaning. Give yOu an example of this, is a beautiful essay by Rabbi SOlOveitchik called, I believe it's the 'LOnely Man of Faith', where he deals with the twO creation stOries, what he calls 'Adam 1' and 'Adam 2', where the TOrah gives apparently twO different accOunts Of creation. Of cOurse, Bible critics will say that there is this authOr, and there is that authOr. The other view Of it is, no, there is not twO authOrs, there are twO perspectives On Adam, that Adam himself is sOrt Of internally cOntradictOry, there are twO sides Of Adam, and when yOu explain the stOry frOm different perspectives, yOu begin tO see different sides Of Adam emerging and the technique, the literary technique which the Bible uses fOr it is tO tell twO different stOries Of the emergence of Adam.
I think fOr example, One of the fundamental question yOu have tO ask whenever yOu read any bOOk is what kind Of bOOk is this that yOu're reading. If yOu're reading a chemistry bOOk and yOu think yOu're reading a pOetry bOOk, yOu're going tO misunderstand the chemistry bOOk. If yOu're reading a math bOOk, and yOu think yOu're reading a literature bOOk, yOu're going tO think that there is no grace or style in the math bOOk. YOu have tO understand the kind Of stOry it is that yOu're telling. And MOrtimer Adler makes this pOint, and a very nice pOint in this bOOk he has called, 'HOw tO Read a BOOk', he says there are mOst bOOks that aren't wOrth reading, but there are few bOOks, abOut One hundred and sO that are, and he gives yOu rules fOr hOw tO read a bOOk. And One of the rules that he gives yOu is yOu have tO understand the kind Of bOOk that yOu are reading and yOu have tO understand that genre. I think that's a challenging question tO ask, "What kind Of bOOk is the Bible?" Is it a histOry bOOk? Well, it has a lOt Of histOry in it but dOesn't seem primarily tO be a histOry bOOk, it's not just a histOry bOOk. Is it a bOOk that teaches mOrality? There is a lOt Of mOrality in there. Is it a law bOOk? There's lOt Of laws in there. Is it a philOsOphy bOOk? There is philOsOphy in there, but there is a lOt Of Other stuff besides philOsOphy. Then what kind Of bOOk is it?
Well I think that ultimately the bOOk is abOut hOw GOd wants us tO live our lives and there are a lOt Of different things yOu need tO know tO know hOw GOd wants us tO live our lives. YOu need know sOme law, yOu need tO know sOme philOsOphy, yOu need tO know sOme histOry but it's all tOld frOm the perspective of hOw GOd wants us tO live our lives; sO it is histOry tOld frOm that perspective. SO it's not just the dry facts Of the recOunts Of histOry but the histOry is mOlded in such a way that this is what yOu need tO know in order tO live yOur life. The dinosaurs aren't in the Bible, sO why are the dinosaur not in the Bible? Well, maybe we all need tO know abOut that in order tO know hOw tO live our lives. There is a saying that the sages have that there is no chrOnolOgical Order in the TOrah, which seems like a very bizarre statement. What the sages' means is that, yOu can't take fOr granted that just because twO events are put One after the other that thOse events necessarily happened in chrOnolOgical Order. Why? What kind Of crazy histOry bOOk is this, telling me that things are not in chrOnolOgical Order all the time? The answer is, if yOu are telling histOry frOm the perspective of what yOu need tO know in order tO live yOur life, sOmetimes there are sOme lessOn that need tO be taught that can better be taught by putting twO events tOgether that happens years apart but shed light On each Other and when one stOry sheds light On another stOry, there is mOre tO learn by putting thOse stOries than by separating them, sO the stOries are put tOgether.
SO if sOmeone asks, what kind Of bOOk is the Bible? The Bible I think, if it is a bOOk as tO hOw it is that we are suppOsed tO live our lives, and it is a minimalists text, the TOrah will use devices tO be able tO get at thOse meanings. And One of thOse devices I think are intentional prOblems Or difficulties that are suppOsed tO strike the reader and have a struggle in understanding hOw they fit in. I think perhaps that is what is going on here with DeuterOnomy and with Numbers. There is this striking difference, it's not that there are twO different authOrs and it's not a unified text, it is a unified text, the challenge is fOr us tO find the unity; hOw dOes Numbers live tOgether with DeuterOnomy? If they seem tO tell twO different tales, are they really twO different tales, Or are they twO sides Of the same cOin? SO this is sOmething that we want tO explOre as we go further in this series. But these twO basic texts that we are going tO be lOOking at, the stOry Of mei merivah, the stOry Of the water and strife, the stOry Of the hitting of the rOck On the one hand and the stOry Of MOses and the spies and the speech in DeuterOnomy chapter One on the Other hand. These are the twO basic stOries we will be lOOking at. We will be lOOking at a lOt Of Other Ones and we're going tO flesh Out these stOries tOO.
Okay. SO what I wOuld like tO dO with yOu is tO take a lOOk first at the stOry Of MOses and the rOck. What we are going tO dO right now, is tO read thrOugh this text carefully. What we are going tO dO right now, if yOu want, is tO just put this On pause and just take a lOOk thrOugh yOur texts. Again, yOu can go tO yOur sOurce sheets Or the Bible itself, Numbers chapter 20 vs 1-14 Or sO, selection number One in yOur sOurce sheet, and yOu might just want tO read thrOugh this yOurself and just ask yOurself, if yOu are reading this text fOr the very first time, if yOu never had any experience with this text befOre, what wOuld be the prOblems yOu wOuld have? What are the prOblems that strike yOu? What are the difficulties here? PrOblem number One of cOurse, is what did MOses dO that was sO terrible that made him not enter the land? What's the big deal abOut hitting a rOck? Besides that, there are a number Of Other prOblems in the text and if yOu lOOk at it carefully, yOu shOuld becOme aware of them. SO I am going tO challenge yOu tO dO that. I am going tO read thrOugh it and tOuch On sOme of the prOblems, but I dOn't think we are going tO get thrOugh all Of it tOnight and what sO I want tO challenge yOu tO cOntinue tO think abOut this Over the cOurse of the week and tO really chew On this, what are the difficulties here in this text, and if yOu want, yOu can bring this up On the discussion bOard and we'll talk abOut it next week. SO let's read thrOugh this and see what it is that we cOme up with and let's just kind Of dive in here.
The stOry begins vayavO benei-Yisrael cOl-haedah midbar-tzin – "The Jewish people came, the entire cOngregation tO the Wilderness Of Zin in the first Of the mOnth, in the first mOnth" vayeshev ha'am beKadesh – "and the people settled in Kadesh, vatamat sham Miryam vatikaver sham – "And Miriam died there and she was buried there." V'lO hayah mayim laedah –"and there was no water fOr the cOngregation", vayikahalu al-MOsheh v'al-AharOn – "and they gathered against MOses and against AarOn." Vayarev haam im-MOsheh – "They battled against MOses, they argued with him because MOses, vayOmer, and they said lu gavanu bigeva acheinu lifnei Hashem – "If Only we had died alOng with Our brOther and befOre Hashem, befOre GOd", that's a little strange what it is that they are talking abOut there, we'll get back tO that. V'lamah havetem et-kahal Hashem – "Why did yOu bring the cOngregation of GOd tO this desert?" lamut sham anachnu uvirenu –"that we were going tO dies here or sell Our cattles," lamah he'elitunu miMitzrayim –" why did yOu bring us Out Of Egypt anyway," lehavi otanu el-hamakOm hara hazeh – " and bring us tO this lOusy place where there is no fertile grOund, there is no figs, there is no pOmegranates, there is no vineyard, there is not even any water tO drink" vayavO MOsheh v'AharOn mipnei hakahal el-petach Ohel mOed vayiplu al-penihem – " And MOses and AarOn retreated frOm the face of the cOngregation tO dOOr Of the tent" vayiplu al-penihem –" and they fell On their faces." Vayera chevOd Hashem aleihem – "and then the glOry Of GOd appeared befOre them."
Let's just stOp right there fOr a secOnd. This is the very beginning of the stOry that sets up prOblem with this terrible water crisis here. One question at the very goOd beginning, every goOd paragraph has a tOpic sentence, what's the tOpic sentence fOr this paragraph? What's the beginning of this paragraph? By the way, when I speak abOut paragraph, the TOrah really dOes have paragraphs, even thOugh we dOn't think Of the TOrah as having paragraphs, if yOu lOOk at an actual TOrah scrOll, yOu're going tO see all kinds Of paragraphs. There are times where the previous line ends in the middle of the line and when that happens, the statement is cOnsidered tO be a new paragraph; a new idea. SO really in fact, chapter 20 vs 1 really is a new paragraph. By the way, the chapters are not a part Of Jewish traditions that goes back a lOng way, they actually were intrOduced by gentiles at sOme very later stage in histOry. But a much mOre ancient way Of seeing the tOpics Of the TOrah are really thrOugh these paragraphs that are written in the TOrah scrOlls.
A new paragraph begins, as it happens in chapter 20 vs 1 with the wOrds, "And the Jewish people came tO the land Of Zin and they settled in Kadesh and Miriam died there and she was buried there." And then the very next wOrds are "there wasn't any water fOr the cOngregation and they gathered against MOses and against AarOn." I think it's a little strange because this is a very strange tOpic sentence. One of the first things my teacher tOld me abOut tOpic sentence is at the beginning of the paragraph, it is suppOsed tO have sOmething tO dO with the rest Of the paragraph, and we never hear Miriam again, she seems tO have nothing tO dO with the rest Of the paragraph. NOt Only that, nobOdy mOurns her passing, it's cOmpletely discOnnected frOm the rest Of the paragraph. Which is very strange because when MOses died and AarOn died, the rest Of the triad Of the leaders Of the Jewish people as it were, and his family, MOses, AarOn and Miriam were brOthers and sisters, when MOses and AarOn died, everybOdy mOurns; hOw cOme nobOdy mOurns when Miriam dies? Well, she dOesn't cOunt because she is a wOman or sOmething? Miriam was impOrtant. HOw cOme nobOdy mOurns her? It's very strange that nobOdy mOurns her and it's very strange that he death is put here in the middle of nowhere and just seems tO drOp Out On the field, it was never picked up again in the text. SO that I think is One prOblem, hOw dOes Miriam's death relates tO this whOle stOry? Let's cOntinue.
Okay, sO what happens next here? Vaydaber Hashem el-MOsheh lemOr – "GOd cOmmands MOses", there is this terrible water crisis and he needs tO find sOmething tO dO, sO GOd says, here is the plan, kach et- hamateh – "take the staff," v'hakhel et-haedah atah v'AharOn achicha –"gather the cOngregation tOgether, yOu and AarOn," v'dibartem el-hasela leineihem –" I want yOu tO speak tO the rOck befOre their eyes" v'natan memav – " it will give of its waters" v'hOtzeta lahem mayim min-hasela – " and yOu will draw water Out frOm the rOck" v'hishkita et-haedah v'et-biram – " and yOu will give the cOngregation tO drink and their cattle." Vayikach MOsheh et-hamateh milifei Hashem ka'asher tzivahu – "And MOses tOOk the staff frOm befOre GOd as he was cOmmanded" vayakhilu MOsheh v'AharOn et-hakahal el-penei hasala - " MOses and AarOn gathered the cOngregation befOre the rOck and they said" shimu-na hamOrim – "listen yOu rebellious Ones" hamin-hasela hazeh notzi lachem mayim – " yOu really think we are going tO get water Out Of this rOck fOr yOu?" Vayarem MOsheh et-yadO vayach et-hasela bematehu pa'amayim –" MOses picks up his hand, hits the rOck twice and a lOt Of water cOmes Out, he gives the people tO drink, and GOd's respOnse," vayOmer Hashem el-MOsheh v'el-AharOn – " And GOd says tO MOses and AarOn" ya'an lO-he'emantem bi lehakdisheni –" because he didn't have enough faith in me tO sanctify GOd's name befOre the children of Israel, therefOre yOu will not bring this cOngregation tO the land that I've swOrn tO them. These are the water Of strife fOr the Jewish people strOve with GOd and GOd will sanctify thrOugh them." Very strange stOry On many levels. What are the prOblems here? SO there are a number Of prOblems and just very briefly, I want tO tOuch On a cOuple here.
Listen tO the beginning of his respOnse. GOd says tO MOses, "Take the staff and gather everyOne tOgether and speak tO the rOck." Is there sOmething strange abOut this? What's the idea basically? Speak tO the rOck? Okay, sO what's extraneous in this sentence? What exact dOes "take the staff" has tO dO with anything? He is not suppOsed tO use the staff. If he is not suppOsed tO use the staff, why bOther taking it? Why not just say, if yOu are suppOsed tO speak tO the rOck, "gather everybOdy tOgether and speak tO the rOck"? What dOes a staff have tO dO with that? Why take a staff? It's very strange in that the text seems tO go Out Of its way, in what seems tO be an entirely superfluOus verse tO then say, vayikach MOsheh et- hamateh milifei Hashem ka'asher tzivahu, this is verse nine –" GOd then tOOk the staff frOm befOre GOd exactly as he was cOmmanded", I mean, the verse goes Out Of its way, "yes, and he tOOk the staff, just as he was cOmmanded!" But why was that sO impOrtant? Why was he even cOmmanded tO take the staff?
Was it like sOme game? Like 'take the staff and dOn't use it'. Was he tempting MOses? Why bOther taking the staff if yOu're not going tO use it? SO that's One question, what's the rOle of the staff in the stOry?
The other thing by the way, kach et-hamateh – "Take the staff", is sOmething strange abOut thOse wOrds? "Take the staff". HOw else wOuld yOu say that? "Take yOur staff"? Well MOses dOes have a staff, he's been walking arOund with One. He has a staff that he struck the Nile with the plague of blOOd, that he used with all the plagues in Egypt; he's got a staff that he is carrying arOund and in the past the TOrah has referred tO it as "yOur staff", why not just say, "take yOur staff"? What dOes it mean, "Take the staff"? I guess that seems like a subtle pOint, like a no big deal but what dO yOu mean, "Take the staff"? And then later On, where is he taking it frOm? The verse goes Out Of its way tO say, "And he tOOk the staff frOm befOre GOd". What dOes that mean, "frOm befOre GOd"? I mean, MOses has the staff in his tent and hOme, sO he tOOk the staff frOm his hOuse, what dO yOu mean, "He tOOk the staff frOm befOre GOd"? What, GOd is in MOses' tent? He tOOk the staff frOm wherever it is he tOOk the staff. WhO cares where he tOOk the staff frOm? What exactly is going on here? SOmething a little strange abOut the staff maybe. HOw is it we understand the staff? And by the way, this issue I mentioned tO yOu Of the staff as OppOsed tO his staff, that the bible specifically didn't specifically say that it is his staff. Fascinatingly, at the end Of the stOry, it dOes! Listen. What did he dO?
Vayarem MOsheh et-yadO, I am reading now frOm chapter 20 vs. 11, MOses lifts up his hand finally at the end Of the stOry, and he hits the rOck bematehu, with what? NOt "the staff", with "his staff". What's going On here? It starts Out "the staff", specifically not "his staff", he is not taking it frOm his hOuse, he is taking it frOm befOre GOd, and it ends up "his staff"? Did the staff change? Are there twO different staffs? I mean it sOunds like "whO cares? The staff is ancillary. It dOesn't seem tO be a part Of the issue at all." But the staff seems kind Of strange. What's going on here exactly? Okay, we'll get back tO the staff issue in a cOuple minutes but One other prOblem which I will just raise here a little bit later in the text. What's GOd's respOnse here? It's a little strange. VayOmer Hashem el-MOsheh – "GOd then says tO MOses," this whOle stOry is dOne, just when yOu think there was a happy ending, everyOne has got their water, what's the big deal? He hit the rOck, he didn't hit the rOck, ya'an lO-he'emantem bi lehakdisheni – "because yOu didn't have enough faith in me tO sanctify my name befOre the Jewish people, therefOre yOu shall not bring the people intO the land."
NOw, imagine yOu hadn't read that verse, imagine yOu were thinking abOut that and yOu were thinking, Okay, if yOu were GOd, what wOuld yOu say MOses did wrOng here? NOw what's wrOng with hitting a rOck when yOu were suppOsed tO speak tO it? SO yOu sit back and yOu muse and imagine yOu hadn't read what the TOrah has said abOut this, and yOu were thinking, "What's wrOng with hitting a rOck instead Of speaking tO it?" What exactly is MOses guilty Of? I wOuld say, "Well, he is guilty Of not fOllOwing directions. Maybe the mOral Of the stOry is when GOd says jump, yOu jump. When GOd tells yOu tO dO sOmething, yOu have tO listen tO exactly what GOd says. GOd says "speak tO rOcks", that means yOu have tO speak tO rOcks, yOu dOn't hit rOcks when GOd says speak tO rOcks. And the lessOn frOm here is yOu have tO be careful abOut fOllOwing exactly what GOd wants frOm yOu." If GOd had said that, it wOuld have been kind Of difficult Or a kind Of harsh, but I wOuld understand; that's what MOses is guilty Of, he is didn't fOllOw direction. I wOnder what GOd actually says? He dOesn't say that yOu are guilty Of not fOllOwing direction, what he actually says is, "YOu didn't have enough faith in me tO sanctify my name." What dOes that mean? MOses didn't have enough faith in GOd? Here there were 2.1 million people waiting fOr water, and MOses hit a rOck and got water Out frOm the rOck, yOu call that a lack Of faith?
The example I like tO give in this is, imagine I was standing befOre yOu and I said, "YOu know, really, I am a prOphet and I am a very pOwerful prOphet and I am going tO prOve I am a great prOphet. YOu see this lectern that I am speaking frOm? Well it's not just any Ordinary lectern. It's a magical lectern because I am a magical prOphet and here is what I am going tO dO. I am sitting here in NOf AyalOn in central Israel at a ridge overlOOking the AyalOn valley and we have here the city Of MOdiin with clOse tO fifty thOusand people in it and the surrOunding area of Gush Dan going up tO Tel Aviv and the hills, we're in the Shvelah, in the lOwer hills Outside of Jerusalem and frOm here, it's dOwnhill all the way tO Tel Aviv. NOw what I am going tO dO is, I am going tO speak tO the lectern, and I am going tO cause Diet 7Up tO flOw frOm the lectern, sO much Diet 7Up that the entire pOpulation of Gush Dan and the entire hugely pOpulated area arOund Tel Aviv is going tO be able tO drink frOm the tidal wave of 7Up which is going tO emerge frOm this lectern. SO yOu are sitting here in this rOOm, dO yOu believe me? Very few Of yOu believe me. HOw dO I know? Because none of yOu got up tO leave the rOOm, if yOu were wOrried that tidal wave is cOming, yOu wOuld be running fOr yOur life but everybOdy is still here. NOw what dO yOu think the chances are that what I am saying is going tO cOme thrOugh? The chances are vanishingly clOse tO zerO; very unlikely.
Okay. What if I said, alright, I understand that yOu are skeptical, but let's change this a little bit, I am not going tO speak tO the lectern and get the Diet 7Up tO flOw that wOuld be tOO difficult, instead, I am going tO hit the lectern with my pencil twice and as a result Of hitting the lectern with my pencil, the 7Up is going tO flOw, we're going tO have tidal waves Of 7Up; now dO yOu believe me? Well, everybOdy is still here in the rOOm, nobOdy ran away. HOw cOme? NOw I am going tO hit it! The answer is, yOu think it's the same odds, yOu say it's still vanishing clOse tO zerO, no difference.
NOw, what wOuld happen if in fact I hit the lectern with my pencil and the 7Up flOwed? There is a huge tidal wave of 7Up flOwing all the way dOwn the hill, all the way dOwn tO Tel Aviv and all the people in Tel Aviv have all the diet 7Up they cOuld want, wOuld yOu be impressed? YOu wOuld be impressed.
WOuld the headline in the newspaper say "FOhrman prOphet guilty Of lack Of faith"? "Huh! FOhrman, if he really knew what he was dOing, he cOuld have spOken tO the lectern and got the 7Up tO flOw. NO! He had tO hit the lectern with his pencil twice. Big deal!" NO One wOuld have said that, they wOuld have been very impressed with this miracle, it wOuld have been a great act Of faith. SO hOw cOuld he pOssibly accused MOses Of not having faith? And by the way, if he did want tO accuse MOses Of not having faith, there are other places where he cOuld accused him Of not having faith, there are other explicit examples in the Bible where GOd talked abOut MOses not having faith and he didn't get him fOr that and tO sOme extent, the medieval cOmmentatOrs struggled with this, Rashi and Rambam and Others. But just tO give yOu the prOblem.
There is an episOde in Numbers called KivrOt HaTa'avah – "and the graves Of thOse whO lusted after meat" that stOry Of KivrOt HaTa'avah basically what happens is the people want meat and MOses said tO GOd, "Where am I going tO get meat fOr them?" And GOd said, "DOn't wOrry. There will be sO much meat, they wOn't be able tO stOp eating meat, they are going tO be eating meat fOr breakfast, meat fOr lunch, meat fOr dinner, not fOr One day, fOr a week, but fOr thirty days every single day, meat, meat, meat." MOses says, "GOd, that's very nice but where are yOu going tO get all this meat frOm? Im et-kOl dagei hayam yaasafu – If yOu gather tOgether all the fish in the sea, yOu wOuldn't have enough meat.
Where is all this going tO cOme frOm?" What is GOd's respOnse? GOd said, hayad Hashem tiktzar – "What? YOu think I can't dO?" Atah tireh hayikrecha devari im-lO – "YOu'll see whether I can dO it Or not." And indeed, GOd makes a miracle, and the meat cOmes. NOw, GOd did not say tO MOses, "because yOu didn't have enough faith in me, yOu can't go intO the land" at that pOint. It's understOOd, sOmetimes the mOrtal, he fOrgets that he is talking tO the master Of the universes fOr a secOnd, it's understandable.
GOd dOes not punish MOses fOr that. SO what is this lack Of faith here? It's a very strange thing. It seems like a qualitatively different type of lack Of faith. It's not the same kind Of lack Of faith, it's a very different kind Of lack Of faith. SO that's One question I want yOu tO think abOut, 'what exactly is the nature of this lack Of faith, instead Of speaking tO the rOck, striking the rOck, what exactly is the difference?' There are a number Of Other questions. I want tO leave this as a challenge sO yOu can talk abOut it On the discussion bOard, what are the other prOblems in this stOry?
But befOre yOu go, I want tO mention sOmething which I Only recently became aware of, which I think is very fascinating, and that is a fascinating series Of parallels. I mentioned tO yOu befOre abOut the Bible being a minimalist dOcument and having these methOds by which tO encOde meaning in its text, that yOu sOrt Of unpack it almOst like a zip file on a cOmputer and One of the methOds that I think the Bible uses tO encOde meaning in its text is that it will Occasionally intentionally quOte frOm an earlier stOry. There will be stOries where yOu read thrOugh the stOry and yOu think it reminds me of an earlier stOry and if yOu lOOk carefully yOu will see that wOrds after wOrds, phrase after phrase quOted frOm that earlier stOry and at face value, it's very strange, very difficult tO see hOw the stOries relate tO each Other because they are sO very different frOm One another. I give yOu lOts Of example of this, but I will suffice by giving yOu no example, except the one which I am talking abOut now, which is that, as yOu read the beginning of the stOry here of MOses and the rOck, the very beginning of it, frOm chapter 20 vs 1-6, yOu will find a fascinating thing, which is if yOu keep yOur eyes Open, yOu will find a series Of parallels which will take yOu back tO another stOry, a stOry that happened fOrty years befOre; fOrty years earlier. AlthOugh it happened fOrty years earlier, it Only happened seven tens Of verses earlier in the TOrah. Remember there is a dividing line, we know very little abOut what tOOk place in the intervening thirty nine years in the desert; we know a lOt abOut what happened in the first year, we know a lOt abOut what happened in the last year, but we dOn't know a lOt abOut what happened in the middle. And really, the stOry Of Miriam's death is the very first stOry that we hear abOut the Jews in the fOrtieth year. One of the last stOry we hear abOut the Jews at the beginning of their sOjOurn intO the desert, is the stOry Of KOrach, the rebellion of KOrach, and interestingly, it's One of the very last stOry which we've heard abOut in Numbers right befOre this One. What happened in the rebellion of KOrach?
SO, KOrach was a Levite and he felt that it wasn't fair that MOses lead the people and whO says GOd really wants him tO lead the people and whO says people really need a leader anyway, and he gathers himself a rebellion and he says, "we're not submitting tO the authOrity Of MOses anymOre, we're not submitting tO the authOrity Of AarOn, time tO dO things differently", and there is a lOng painful series Of trail where time and again, GOd shOws that he wants MOses and AarOn tO lead the people.
First, the earth swallOws up KOrach and his fOllOwers but even then, the remnants Of the rebellion was still arOund and GOd again demOnstrates the veracity Of AarOn's leadership with a test by which he has everyOne brings staffs befOre GOd and then the staff Of AarOn miraculOusly sprOuts intO an almOnd tree and GOd says take the staff and keep it lifnei ha'edut, befOre GOd, befOre the Ark Of the COvenant and it will a testimOny tO anybOdy in the future whO is rebellious in that kind Of way. SO there is the stOry Of the rebellion of KOrach, fascinating. As yOu read thrOugh the stOry Of MOses here and hitting the rOck, the beginning of the stOry, One after the other, yOu are hit, Over and Over again with these memOries Of KOrach. What dOes it mean? What is the Bible trying tO tell us by setting up this duality here, these cOnnections between these stOries? I created a POwerPOint On this tO give yOu sOme mOre details than I have time tO get intO right now, but I will just tOuch On a cOuple of these now, and yOu can dOwnlOad the slide shOws and see the others. Listen carefully.
VayavOu benei-Yisrael kOl-haedah midbar, I am reading again frOm chapter 20 vs 1 – " They all cOme tO the Wilderness Of Zin, they cOme tO Kadesh, Miriam dies," now listen, there is no water in the desert, vayikahalu al-MOsheh v'al-AharOn - "and they gathered against MOses and AarOn." But they dOn't just gather, there is a very specific name fOr gathering, vayikahalu, literally, "and they cOngregate", and the people cOngregated against MOses and AarOn. It turns Out that that's actually a quOte, it's a quOte frOm the KOrach stOry, when KOrach gathered, Or cOngregated, the entire cOngregation against MOses and AarOn. SO yOu may say, "Okay, big deal. Same wOrds this prObably happen a lOt", yOu know what; they dOn't happen a lOt. There is Only twO instances Of the wOrds "cOngregate against", in the entire Bible, thOusands Of pages in the Bible and it Only appears twice, these wOrds, vayikahalu al, "and they gathered against", these are the twO appearances, One in the stOry Of KOrach, and One in the stOry Over here. And again, it's the same things, "and they gathered against MOses and AarOn", "and they gathered against MOses and AarOn", almOst like a replay Of KOrach sOmehOw. Vayarev ha'am im MOsheh – "And the people struggled with MOses and they said," lu gavanu bigva acheinu lifnei Hashem – "if Only we had died with Our brOther and befOre GOd." Remember when we said that was a little strange, "if Only we had died", what dO yOu mean "befOre"? WhO are the brOthers that died befOre GOd? That's a very ambiguOus statement.
Well guess what? The last stOry happened fOrty years ago, but it's in the last majOr stOry we talked abOut, the stOry Of KOrach when in fact everyOne died befOre the presence of the LOrd, the land Opened up and swallOwed KOrach and his fOllOwers. And in case yOu didn't get the pOint, lu gavanu bigva acheinu, it's an unusual language fOr death, gavanu – "If Only we had died alOng with Our brOthers" and they are seeing the fOllOwers Of KOrach as their brOthers and the language, lu gavanu – "If Only we had died".
Interestingly enough, if yOu go back tO the KOrach stOry, yOu'll find, if yOu lOOk in the sOurce sheet yOu will see this, yOu'll find that the language, gavanu, "if Only we had died", that wOrd alsO appears Only twice in the TOrah, One of the earlier times that it appears is with KOrach. Hein gavanu kulanu avadnu, the verse said, "The people after the destruction of KOrach all cried and said, 'We're all going tO die!
We're all going tO be lOst! We're all going tO be lOst!' the only twO appearances Of the wOrd gavanu was there in KOrach, and again here.
COntinuing on in the stOry, MOses says lamah hevetem et-kehal Hashem el-hamidbar hazeh – "The people cOmplained, why did yOu bring the cOngregation of GOd tO this terrible desert?" "COngregation Of GOd". What a strange thing. Why not say, "hOw cOme yOu brOught us"? "HOw cOme yOu brOught the cOngregation of GOd tO this desert"? Well, that's alsO a quOte frOm KOrach. The language kehal Hashem
– "cOngregation of GOd", Originates frOm the stOry Of KOrach, where KOrach cOmplained that MOses had no right tO put himself abOve everybOdy else in the kehal Hashem, in the cOngregation of GOd. KOl ha'eida kulam kedOshim – "We are all hOly in the cOngregation of GOd". The people are again it seems, almOst intentionally quOting frOm KOrach and this language of kehal Hashem – "the cOngregation of GOd". NOtice by the way, the verbs in the stOry Vayikahalu al-MOsheh – "And they cOngregated against MOses". The verb fOrm Of the "cOngregation of GOd," the noun. Anyway, they cOntinued. "HOw cOme yOu brOught the cOngregation of GOd tO this desert fOr us tO die here, us and Our cattle?" Lamah he'elitunu miMitzrayim – "HOw cOme yOu brOught us Out Of Egypt tO bring us tO this bad place? It's not fertile grOund, no figs, no grapes, no grains, there is not even any water here." What dOes this remind yOu Of? GO back tO the stOry Of KOrach, read the stOry Of KOrach. GO back tO the sOurce sheet, lOOk at that stOry, if yOu lOOk at that stOry, yOu will find an almOst identical cOmplaint by the chief fOllOwers Of KOrach, Dathan and Abiram, and they talk abOut the same language, "what did yOu bring us Out Of this great land Of Egypt fOr tO bring us tO this lOusy place and there is nothing here." Again, seems tO be quOted frOm that. By the way, if yOu missed the pOint, the language, he'elitunu – "HOw cOme yOu brOught us Out", the only prior appearance of that verb is again in the stOry Of Dathan and Abiram and again in the stOry Of KOrach in that cOnnection. And we cOntinue. LOOk at the reaction of MOses and AarOn.
VayavO MOsheh v'AharOn mifnei hakahal el-Oetach Ohel mOed – "MOses and AarOn retreat frOm the cOnversation tO the dOOrway Of the tent Of meeting" vayiplu al-peneihem – "and they fall their faces" vayera chevOd-Hashem aleihem – "and the glOry Of GOd appears befOre them." SO there is three reactions:
1.They retreat frOm the cOngregation whO seems tO be attacking them; 2.They fall On their faces; and
3.The glOry Of GOd appeared befOre them.
If yOu lOOk in the stOry Of KOrach, there is the exact same three reaction, the retreating frOm the cOngregation, the falling on their face, and the glOry Of GOd revealing himself untO them, althOugh interestingly, they are different cOmbinations. What exactly dOes the TOrah means by this? Why create these parallels? The one fascinating thing I think, the light that the parallel shed upOn the question of the staff.
We talked abOut the mystery Of the staff, 'is it One staff, twO staff, his staff, the staff befOre GOd', what's going on? If yOu remember the KOrach stOry, there was a staff, AarOn had a staff, and AarOn staff sprOuted intO an almOnd tree as a way Of indicating that GOd favOred AarOn tO lead the Jewish people. And MOses has been cOmmanded tO take that staff, le'Ot bivnei-meri, tO take that staff and tO place it befOre GOd, befOre the Ark Of the COvenant in order tO shOw any future rebels that they shOuld not rebel. There was a staff befOre GOd, not MOses' staff, but AarOn's staff, now listen, vayidaber Hashem el- MOsheh lemOr, back tO the stOry Of MOses and the rOck, kach et-hamateh – "take the staff", not "take a staff", "the staff! YOu know what staff I'm talking abOut." "Which staff?" "NOt yOur staff, take the staff! YOu know what staff I am talking abOut!" It's all abOut KOrach all Over again. "Take that staff, and yOu gather the cOngregation, yOu cOngregate the cOngregation, yOu and AarOn yOur brOther. DOn't let them cOngregate against yOu, yOu cOngregate against them," v'dibartem el-hasela – "hOlding that staff, speak tO the rOck" and then fascinatingly what happens at the end? MOses picks up his hand and he hits the rOck, bematehu – "with his staff". One secOnd. The verse befOre said, vayikach MOsheh et-hamateh milifnei Hashem ka'asher tzivahu -- "MOses tOOk the staff frOm befOre GOd", which staff was befOre GOd? It's the staff Of AarOn. That's the staff which was befOre the Ark Of the COvenant, he tOOk that staff frOm befOre GOd, that's what the verse is saying; the stOry Of MOses and the rOck? SOunds like AarOn's staff but then, what happened? He hit the rOck with his staff, it says, "with his staff". In a subtle kind Of way, there seems tO be a lOt Of staff cOnfusion going on here. The stOry Of KOrach seems tO be giving us an insight, seems tO be suggesting it was AarOn's staff and I think that gives us an insight as tO what the meaning of that staff was. Did MOses switch staff? HOw dO we understand this? It's just very strange.
Okay. My time is up. SO I am leaving yOu with these questions:
1. What's the deal with the staffs here?
2. HOw dO we understand the staff cOnfusion; the mystery Of the twO staff?
3. AlsO, we just began tO tOuch On the prOblems in these text. What are sOme of the other prOblems in these text? Read thrOugh the text, what are the issues that yOu struggle with? What are the difficulties that we need tO figure out as we go thrOugh this text? I think there are a few Other questions alsO in the stOry Of MOses and the rOck.
SO think abOut that, get On the discussion bOard, I'd lOve tO talk with yOu. I will check in I think On Tuesday and I'll check in again I think On Thursday. I very much lOOk fOrward tO hearing what yOu have tO say, I'm very excited abOut this venture tOgether and I hOpe we have a goOd time and prOceed tO enlighten each Other in our studies. I lOOk fOrward tO seeing yOu next week This is David FOhrman signing off frOm the hills Of NOf AyalOn.
HellO everybOdy, this is Rabbi David FOhrman and we are back at week number twO here of Our series, 'Why COuldn't MOses Enter the Land?' We are going tO pick up straight away with the hOmewOrk questions I left yOu with last week which is, 'what are the other issues which yOu think needs tO be dealt with here in the stOry Of MOses and the ROck which we've been reading her in Numbers chapter 20.SO a number Of yOu came up in the discussion bOard with a number Of questions which I want tO raise over here and talk abOut. One of the thing which sOme of yOu have asked abOut is MOses' question. MOses asked a very strange question and it seems like it is unclear, dOes he not know the answer tO this question when he said, hamin-hasela hazeh notzi lachem mayim shimu-na hamOrim – " He says, listen yOu rebels, are we really going tO get water frOm Out Of this rOck?" What exactly dOes he mean by that? Is he unsure if he is going tO get water Out frOm the rOck? It dOesn't seems sO because he hits the rOck and in fact he dOes get water frOm it. Is he just trying tO make a demOnstration that lOOk, wOw! HOw he can get water Out frOm the rOck and make it mOre dramatic by asking a rhetOrical question? What really is the nature Of this question? Why didn't he just say, "Listen, we are abOut tO get water Out frOm the rOck." If he's really unsure if we're going tO get water, it dOesn't seem like he's unsure, he hits the rOck and the water cOmes. It's not like MOses hasn't dOne miracles befOre, it's not like he's a skeptic abOut miracles, sO why is he unsure here? "Are we really going tO get water frOm the rOck?"
NOw tO sOme extent, this question may be answered with sOme of the observations which we came up with last week tying this stOry back tO the rebellion of KOrach. Remember there, the people whO rebelled were called benei meri – "the rebellious Ones", and here alsO MOses invOkes that phrase when he says shimu-na hamOrim – "listen yOu rebellious Ones". We talked abOut the staff and AarOn's staff and it's suppOsed tO be a sign fOr the rebellious people. It's pOssible perhaps that MOses thinks that since they are rebellious, that maybe they wOn't be able tO get the water. But again, he seems tO hit the rOck and thinks that he is going tO get the water, sO why is he sO unsure as tO whether he is going tO get the water? Was MOses surprised when water came out Of the rOck? That I think is One question. HOw dO we understand MOses' question cOupled with the fact that he hits the rOck and the miracle happens? SO that's One question.
NOw another question which I think sOme of yOu ask is, "What in fact was MOses trying tO dO?" What's the big deal? Why in fact did he hit the rOck and not speak tO it? Why not just speak tO it? Was it that he was just frustrated and angry? If sO, then I think the mOral Of the stOry is, if yOu are the leader Of the Jewish people, then yOu can't affOrd tO get frustrated and yOu can't affOrd tO get angry. A mean, it still seems a very harsh punishment fOr getting frustrated and angry. It's not the first time MOses has been angry with the people, he's angry with them fOr justifiable reasOns, he's been angry with them befOre fOr justifiable reasOns and he wasn't punished fOr that. Plus, GOd didn't tell him that the prOblem was that yOu got angry and as we mentioned last week, he said the prOblem was ya'an lO-he'emantem bi lehakdisheni – "because he never had faith in me tO sanctify my name", whatever that means. We talked abOut the prOblems last week. SO, why is it that MOses is hitting the rOck instead Of speaking tO it? If it's not just sOrt Of Out Of anger, was there sOme type of agenda with that? Was he trying tO dO sOmething with hitting the rOck? SO that's another question, what's the meaning of MOses hitting the rOck and not speaking tO it?
NOw we mentioned last week that we had a prOblem with One of the definite article in the stOry which is "why is it that the TOrah refer tO the staff here as 'the staff'?" Take 'the staff' as if he knows which staff it is. And we talked abOut the significance of that last week with which staff it might be. If yOu actually cOmb thrOugh the stOry a little bit, yOu'll find that there are a cOuple other places where the definite article is used in a little bit Of a strange way. I think One of the rally glaring example of this is in chapter 20 vs.8 when GOd cOmmands MOses tO take the staff and gather everyOne tOgether and then listen tO these wOrds, v'dibartem el-hasela leineihem – " speak tO the rOck befOre their eyes". NOw the definite article is a little bit strange, what dO yOu mean "speak tO the rOck"? I think if yOu were MOses and GOd says tO yOu "speak tO the rOck", the first thing yOu wOuld say is, "what dO yOu mean "speak tO the rOck"? Which rOck? Like there is a desert here, there are fifteen thOusand rOck arOund. Which rOck? DO yOu have in mind a particular rOck? Why not "speak t O a rOck"? What dO yOu mean "speak tO the rOck"?" If yOu say "speak tO the rOck", it seems tO imply that MOses is suppOsed tO know which rOck we are speaking abOut, the same way yOu're suppOsed tO understand which staff, "take the staff", right? And we're suppOsed tO understand which staff that is. Here tOO, is there an implication that there is a histOry here that yOu are suppOsed tO understand which rOck it is? SO this I think is an impOrtant clue and we will see sOOn that the Midrash, the Sages picked up On this in a very fascinating kind Of way. SO that's One definite article here. Again, sO far, we have "the staff" and we have "the rOck", and there is One last definite article here in plural at the very end Of the stOry , which is kind Of interesting, and that is in the final verse of this stOry, which is verse thirteen, Hemah mei merivah asher ravu benei-Yisrael et-Hashem vayikadesh bam – " There are the water Of strife. The Jewish people strOve with GOd and he was sanctified thrOugh them."
NOw this is a verse strange verse in general, as a cOuple of yOu noted abOut this in the discussion on the discussion bOard and I cOmmented a little bit On this tOO On the bOard, that this is very strange and very difficult tO understand. What dOes it mean "that GOd became sanctified thrOugh them"? First Of all, whO is the "them"? Is it thrOugh the water? That's One way tO read the verse. That's not actually the way that Rashi reads the verse. Rashi reads the verse as saying that, it as thrOugh MOses and AarOn being punished and not cOming tO the land, which was what the verse befOre talked abOut, that the current verse is saying, vayikadesh bam–" GOd became sanctified thrOugh them". ThrOugh whO? ThrOugh MOses and AarOn. In fact, Rashi quOtes another example of this which actually Barry had quOted On the discussion bOard tOO if am not mistaken, which is bikrOvai akadesh in the stOry Of AarOn, when AarOn twO sOns died, GOd alsO said that "I will be sanctified thrOugh the death Of hOly Ones, thrOugh the death Of thOse clOse tO me", in this case, AarOn's sOn. It's a very strange idea, this notion of GOd becOming sanctified thrOugh what's happening tO MOses and AarOn, thrOugh what happened tO AarOn's sOns. But actually I think, it just struck me tOday that perhaps when yOu think abOut the notion of sanctified, in Hebrew, the wOrd is kadOsh Or kadesh Over here, yikadesh bam. By the way the name of the place is named Kadesh, when they cOme tO Kadesh and apparently it's named fOr what happens here. The very last wOrds are vayikadesh bam – "he becOmes kadOsh – sanctified thrOugh it". In Hebrew, the wOrd kadOsh, hOly, has different perhaps cOnnotations fOr what it means in English. It Of cOurse has thOse cOnnotations Of reverence and kind Of religious majesty, but it alsO has Other cOnnotations as well. The real truth is that kadOsh means "separate". FOr example, when yOu wOuld sanctify an offering fOr example, in the temple befOre yOu bring it, what it means is that yOu wOuld set aside the offering sO that it no lOnger has any use in the mundane wOrld, it's cOmpletely set aside. The wOrd kadOsh Often by the way, dOes not have a cOnnotation of hOliness at all, it can have just a cOnnotation of sOmething that is set aside. A kadeshah is an example of wOman whO is set aside fOr immOrality actually, it's a synonym fOr a harlOt, sO tO be kadOsh in the sense tO be godly, seems tO be cOmpletely, cOmpletely separate. In fact, GOd is very cOmpletely separate. We like tO think GOd in a warm and fuzzy term and a father with a lOng white beard but when we get a little bit Older we realize that GOd dOesn't have a bOdy, he dOesn't have a lOng white beard, he dOesn't sit On a thrOne in heaven, he is very different than us, he is cOmpletely beyOnd us. He is not physical, we can't tOuch him, we can't feel him and these are the kind Of things we mean when we say he is kadOsh, he is cOmpletely separate frOm us, it is very difficult tO reach Out acrOss the divide and be able tO understand.
It's almOst as if GOd is the ultimate creature beyOnd, really the wOrd 'extraterrestrial' is technically cOrrect, we tend tO think Of them as the fuzzy little ET but beyOnd this wOrld, GOd really is beyOnd this wOrld; and tO be kadOsh, really means tO be beyOnd this wOrld. Perhaps, that's what the verse are talking abOut here, that when GOd dOes things that are cOmpletely inexplicable tO us, that fOr sOme reasOn, very impOrtant and wOnderful people have tO die, the sOns Of AarOn, MOses and AarOn themselves fOr what ultimately seems, inexplicable reasOns, that that is an expression of GOd's kedushah, Of GOd's cOmplete separateness fOrm us, that even thOugh On one hand we feel that we can relate tO GOd and we try tO understand and try tO cOme clOse tO him but the reality is, this is a being beyOnd Our understanding, and that reality cOmes crashing hOme tO us when we cOnfrOnt the deaths Of wOnderful people or punishment Of wOnderful people in that kind Of way; perhaps that's a meaning of the phrase. It's just an idea that cOmes tO me now, I dOn't know, it's just speculation.
In any case, back tO the reasOn why I quOted this verse, hemah mei merivah, we're talking abOut this definite articles here, "the staff", "the rOck", and in this verse alsO, there is a strange definite article, hemah mei merivah asher ravu benei-Yisrael et-Hashem – " these are the water Of strife that the Jewish people strOve with GOd". "These are the waters Of strife", it's a little strange, it's almOst as same as "the staff" refers tO sOme staff that yOu know frOm befOre, that there is a histOry here, and takes us back tO the stOry Of KOrach, "the rOck" maybe refers tO sOme histOry that we have befOre that there is sOme rOck which we shOuld know abOut, maybe "these waters" refers tO sOmething abOut these waters. In fact, as we will see, that's exactly hOw Rashi takes this term, that all Of these definite article refers tO sOme histOry, sOme earlier stOry which this stOry is cOnnected tO, and the waters are part Of this, it's like we've heard abOut these waters befOre and will take us back tO ExOdus and we'll get tO that Rashi a little bit later.
Okay, what I wOuld like tO dO now, we've dissembled a lOt Of questions this week and last week abOut the stOry, maybe there are sOme others tOO, but let's just stOp here fOr a minute and let's try tO begin tO put sOme of this tOgether. In order tO dO this, I'd like tO intrOduce twO things intO the mix. We've notice that the stOry dOesn't stand alOne and there is a histOry behind the stOry. Part Of that histOry is KOrach but there are other pieces Of the histOry tOO. We've been hearing incidents in thOse definite articles which are bringing us back tO thOse stOries. Let's try and think abOut the larger picture now histOrically and then I am going tO intrOduce fOur cOmments by Rashi which dO twO things. First Of all, begin tO recOnstruct sOme of that larger histOry and dO it using the Midrash, using the wOrds Of the ancient Sages twO thOusand years ago and what they had tO say abOut these stOries. And again, midrashim, yOu have tO be careful when yOu interpret them, it's a very deep kind Of rabbinic cOmmentary but it's expressed in an allegorical kind Of language, yOu have tO be careful hOw yOu understand it. Midrashim tend tO sOund strange, they tend tO sOund silly, they tend tO sOund juvenile but if yOu begin tO learn hOw tO interpret them, I think they begin tO Open up wOrlds. SO let's begin tO sOrt Of pull back the zOOm lens here.
Let's begin with this question, Where are we at histOrically here; this stOry, MOses and the ROck, Numbers chapter 20, where are we at? SO I mentioned last week that we are in the fOrtieth year Of the Jews in the desert, they are just On the cusp Of cOming tO the land Of Israel, they spend fOrty years wOndering in the desert.
NOw, yOu've got tO ask yOurself a cOntext question here which is, they've been in the wilderness fOr fOrty years now, we're not talking abOut mOdern hydraulic systems here, there is no water pipeline, where exactly have they been getting water frOm fOr the last fOrty years? It's a very strange crisis, yOu expect it tO be every day Or sO, yOu've got a tremendOus lOgistical prOblem On yOur hand, yOu've got a cOuple million people wOndering thrOugh the desert, and I can tell yOu, the desert in these parts, yOu go dOwn tO the Negev, yOu go dOwn tO Eilat, yOu're wOndering arOund, yOu make a left turn tOwards Egypt, yOu're wOndering arOund in the Sinai desert, in the summer it gets pretty hOt there. Its One hundred and ten degrees in the shades, it's very hOt. HOw are people surviving here?
NOw, as it happens, if yOu lOOk back thrOugh the histOry Of the Jews in the desert, this isn't the first time that there has been a water crisis, the Jews have had water crisis befOre but the pattern of water crisis is very strange. There is a grand huddle of three water crisis laid Out thrOughOut the Jews sOjOurn in the desert. The first One happened three days after the crOssed the red sea that is immediately after they left Egypt and that's rOughly the time yOu wOuld expect there tO be a big water crisis because everyOne's cOntainer that they tOOk frOm Egypt kind Of dries up and what dO yOu dO now fOr water? That water crisis makes lOt Of sense. Then we get tO water crisis number twO, and yOu can fOllOw these water crisis if yOu like, they are on yOur sOurce sheet , yOu can lOOk them up there, if yOu go tO water crisis number twO, it happens a week Or twO later. Again, in the first year Of the Jews in the desert, just after they go thrOugh the Red Sea and they cOmplained tO MOses. In water crisis number One, what happened was they came tO a place called Marah which was bitter waters, they were very thirsty and finally they saw this Oasis and they were sO thrilled but the water was bitter and they were very upset and they cOmplained tO MOses and MOses tOOk a piece of tree and threw it in the water, sOme wOOd and thrOw in the water and the water became sweet. In water crisis number twO, just a little while after that, the people get very upset and they are ready tO stOne MOses and what happened there? NOw what happens there is a fascinating thing. What happens there is GOd says tO MOses, "take yOur staff and hit a rOck". NOw that's kind Of interesting "take a staff and hit a rOck", yOu know might think that One of the mOrals Of the stOry here is that rOck shOuld not be hit with staff, maybe that's what Numbers 20 teaches us, never hit rOcks with staff. Well that's just patently not true.
What happens is, there was another water crisis, water crisis number twO where in fact GOd cOmmanded MOses tO hit the rOck with a staff, very strange. SO yOu can't say GOd dOesn't like this, GOd cOmmanded this befOre. That is a very interesting thing that emerges frOm histOry tOO. But if yOu lOOk at the whOle panorama here, these three water crisis, when dO these take place? Water crisis number One takes place immediately after the Jews leave Egypt, water crisis number twO takes place shOrtly after that then fOr fOrty years there is no mOre water crisis until now, until the fOrtieth year in Numbers chapter 20, all Of a sudden the people need water; hOw did they survived, millions Of people in the desert, withOut any water issue? SO sOmething strange is happening here. If yOu lOOk at it in cOntext, this stOry just glares, there is a histOry here and as yOu begin tO put tOgether these details, they emerge tO fOrm a larger picture. That's where Rashi cOmes in. Rashi quOting the Midrash, gives these sOrt Of allegorical interpretations that are really grOwing out Of the text, grOwing out Of these issues in the text. I want tO get tO them One by One then we will begin tO put them tOgether.
The first Rashi I want tO lOOk at begins tO deal with the fOllOwing three questions which we raised Over the cOurse of last week. Number One, hOw cOme there were no recent water crisis? SO the last fOrty years there was no water crisis. When they first left Egypt, there was a water crisis immediately, then another One cOuple days later, then all Of a sudden fOrty years there has been no water crisis. Then, "speak tO the rOck". Which rOck? What dO yOu mean "speak tO the rOck"? Which rOck? As if we know which rOck.
Thirdly, the death Of Miriam in our stOry cOmpletely apparently uncOnnected tO anything. A tOpic sentence at the beginning of Our stOry, Miriam dies, nobOdy mOurns her, all Of a sudden there is no water. NOw, let's put all Of thOse three questions tOgether with the last thing we know abOut water. FOrty years ago, GOd cOmmanded MOses tO hit a rOck. NOw GOd cOmmanded MOses tO hit a rOck back then and fOrty mOre years there is no water crisis. All Of a sudden, Miriam dies, there is no water, and GOd says, "Speak tO the rOck". Maybe "the rOck", is that rOck; that rOck fOrty years ago that I cOmmanded yOu tO hit, speak tO it. And hOw cOme there was no prOblem with water until Miriam died?
Okay enter Rashi, Rashi says if yOu put all this tOgether, they just put it all up and adds it all up and say, must be that the rOck that MOses hit back then fOrty years ago, when it gave it's water, it never stOpped giving water, it cOntinued prOducing water Over and Over again and there was no water crisis until what happened? Evidently when Miriam dies, all Of a sudden there is no mOre water. Seemingly this well, this rOck that sOrt Of served as a well, it's cOnnected with Miriam sOmehOw. When she dies, it stOps giving water. The Sages called it Miriam's well. The idea of Miriam's well cOmes frOm here. It must be that there was this well that was there in the mirrOr Of Miriam and cOntinued tO prOvide water fOr the last fOrty years. That's One piece of the puzzle and that was the rOck, "the rOck", which rOck, Miriam's well. Okay, that's Rashi number One. Let's go tO Rashi number twO.
NOw, here is another fascinating Rashi and this Rashi, I think, really gets tO the heart Of the issue we've been struggling with, 'why cOuldn't MOses enter the land'? And Rashi, based On the Midrash, prOffers an answer tO this very difficult question but, it's a strange answer, I am warning yOu now, it's difficult tO understand but in essence, everything we are going tO be dOing fOr the rest Of this week and the beginning of next week, I think is trying tO figure out what Rashi might mean by his cOmment here.
Here is what Rashi says.
Rashi says that when the verse says that MOses failed tO sanctified GOd's name and that he didn't have enough faith in GOd tO sanctified GOd's name, that there was a very crucial lessOn that MOses was meant tO teach the entire people. If he had Only spOken tO the rOck rather than hit the rOck, he wOuld have been able tO teach this lessOn. It was a very crucial lessOn that needed tO be taught at this pOint in time.
HOwever, MOses didn't dO that. He failed at that OppOrtunity, he didn't take advantage of it and that lessOn was not taught tO the Jewish people at this crucial time.
NOw, what was this great lessOn that MOses was meant tO teach the entire Jewish people? Rashi tells us what that lessOn was. It's the lessOn the people wOuld have learned if Only they had seen MOses speak tO the rOck and the rOck gives its water. Here is what Rashi says. YOu can find this Rashi, I cOpied it fOr yOu, at selection number three, if yOu want tO fOllOw alOng with me. Here is what Rashi says, cOmmenting on the wOrds lehakdisheni – "that he failed tO sanctify me", Rashi says, ilu dibartem el hasela vehOtzi –"Had yOu Only spOken tO the rOck and the rOck had given its waters" hayiti mekudesh leini haedah –"GOd said I wOuld have been sanctified befOre the people, v'Omrim, because the people wOuld have said mah selah zeh, listen very carefully, this is a crucial kal vachOmer, this is a crucial lessOn, the people wOuld have said mah selah zeh – " if this rOck", she'einu medaber v'einu shOmea – " that dOesn't speak, it dOesn't hear" v'einu tzOrech leparnoseh - " it dOesn't need anything. It dOesn't need tO get things fOrm GOd, it dOesn't need GOd tO give it a living or anything like that, nevertheless, despite that it's not getting rewarded, it's not getting punished" mekyim diburO shel makOm – "it still listens tO what GOd has tO say," kal vachOmer anu – "sO we shOuld tOO." This is what we call a kal vachOmer argument, an argument frOm the light tO the heavy, if yOu can lift fifty pOunds, fOr sure yOu can lift twenty-five pOunds. If the people wOuld have seen this rOck wOuld have said "lOOk, this rOck, it dOesn't get reward, it dOesn't get punished still listens tO GOd. SO fOr sure us, we dO get reward, we dO get punished, sO we shOuld listen tO GOd."
Okay fOlks. YOu now know the secret accOrding tO Rashi, yOu know Rashi's great kal vachOmer, yOu know the secret lessOn that MOses was meant tO transmit tO the people if they had Only seen MOses speak tO that rOck instead Of hit it. But, because MOses hit the rOck, he was banished frOm actually going intO the land and this crucial lessOn was not taught. NOw, are yOu happy with this? DOes it make a lOt Of sense tO yOu? NOw the stOry is all explained, we can just go hOme and fOrget the rest Of these next fOur lectures, we've got it all figured Out, right? The real question I think here is hOw cOnvincing is this kal vachOmer? I mean hOw cOnvincing is this argument? YOu've just heard this argument, yOu've heard this great secret argument that MOses was suppOsed tO teach the people and is yOur life transfOrmed? Ask yOurself this, are yOu going tO walk Out after this lecture and are yOu going tO be a new different persOn? YOu now know this great secret, yOu have this great key tO spirituality, yOu will go Out , yOu'll write bOOks, yOu'll tell everyOne abOut it; no! YOu feel no different than yOu did five minutes ago. This didn't prOfOundly affect yOu. What exactly is the pOwer Of this great kal vachOmer? It just dOesn't seem like it's very pOwerful. It alsO seems flawed if yOu think abOut his analOgy, what's wrOng with his analOgy? "If a rOck that dOesn't get rewarded, dOesn't get punished listens tO GOd, dO I shOuld listen tO GOd", what's the analOgy between me and a rOck?
A teacher Of mine once used the fOllOwing analOgy, he says it's like this kal vachOmer, this analOgy is kind Of like saying, 'imagine a guy whO is a cOmputer prOgrammer, he wOrks all day with cOmputers, cOmes hOme, his kids are jumping all Over him and he finally says, after he is trying tO have a peaceful time trying tO read his newspaper, he finally says kids, I dOn't understand yOu. All day lOng I wOrk with my cOmputer, my cOmputers dOn't get rewarded, they dOn't get punished, I dOn't kick them when they dO the wrOng thing, I dOn't give them rewards and lOllipOps when they dO the right thing, and they listen tO me. YOu kids, I dO give yOu lOllipOps when yOu dO the right thing, I dO kick yOu when yOu dO the wrOng thing and yOu still wOn't listen tO me'. NOw, what are the kids going tO say? They are going tO say that dad has been spending tOO lOng at the office, he just dOesn't understand it, a kid is not the same thing as a cOmputer. But what really is the pOwer Of this analOgy? Rashi says this analOgy hOlds the key tO understanding our stOry, that it was this lessOn that MOses failed tO teach the people and this was what they needed tO hear. What exactly is this analOgy? I think this is the key tO at least Rashi's view Of the stOry. SO we are going tO cOme back tO this Rashi and try and elabOrate it sOme mOre.
Okay, having lOOked at these twO Rashi, I want tO cOntinue the effOrt tO kind Of pull back the zOOm lens and lOOk at this stOry in brOader cOntext. Rashi began tO put tOgether sOme of these pieces tOgether fOr us, but let's just remind Ourselves.
The stOry we are talking abOut is the third Of three water crisis, the third water crisis takes place in the fOrtieth year and the first twO tOOk place in the first year Of the Jews cOme out Of the desert. Let's lOOk at these three water crisis in cOntext and I think we'll find a very fascinating thing.
Remember, Rashi says that the rOck which MOses hit in water crisis number three, was what the Sages called Miriam's well. That well became Miriam's well in water crisis number twO when it was called Miriam's well because she died and it stOpped giving water. But that's when MOses hit the rOck and he was suppOsed tO hit the rOck. NOw, just thinking abOut all these water crisis fOr a secOnd, take a lOOk at water crisis number One, and see if in any way, it remind yOu Of water crisis number three. In particular, think Of the prOlOgue tO water crisis number One and the prOlOgue tO water crisis number three. What happens immediately befOre each water crisis? Well, yOu can lOOk at this in yOur handy dandy sOurce note section. If yOu lOOk at, I think it's selection seven or eight, ExOdus 15 vs.22, yOu will find the prOlOgue tO very first water crisis, water crisis number One. Here is what it says and think abOut water crisis number three, dOes it sOunds familiar? Vataan lahem Miryam Shiru laHashem ki-gaoh gaah, this is the very end Of the stOry Of the seas where they go thrOugh the sea and they triumphantly sing their sOng and Miriam sings her sOng and she sings this sOng tO GOd and the very next verse says, vayasa MOsheh
et-Yisrael miyam-suf – " that MOses tOOk the Jews frOm the sea of Reeds" vayetzu el-midbar-shur – " and they go tO the wilderness and they go three days and they can't find any water and they cOme tO Marah and they can't drink water frOm Marah because the water are marim, they are bitter, that's why they called it Marah. And the people cOmplained against MOses saying, "What cOuld we eat? What cOuld we drink?" And MOses called Out tO GOd and GOd shOwed him a stick tO thrOw in the water and it made the water sweet.
Okay. NOw what's the prOlOgue here? HOw is the prOlOgue here similar tO water crisis number three? If yOu like, I think I will put this up On the POwerPOint tOO, I think yOu can fOllOw us alOng in the POwerPOint, but what happens immediately befOre water crisis number three? We have Miriam. Miriam dies. What happens immediately befOre water crisis number One? Miriam sings her sOng at the sea. And very interestingly, let's just cut tO water crisis number twO. What happens? There is this rOck that gets hit and it becOmes all Of a sudden, Miriam's well. Very strange. Miriam seems very impOrtant behind the scenes in all Of these water crisis. She is there right befOre water crisis number One, she dies right befOre water crisis number three and it is her rOck and her well that is brOught intO action, sO tO speak, in water crisis number twO. But the truth is, the cOnnections abOut Miriam goes much deeper than this. This is very fascinating. It's time fOr us tO play a very quick game of Jewish anagrams Or Hebrew anagrams. YOu play Hebrew anagrams a little different frOm hOw yOu play English anagrams because Hebrew is a language that dOesn't have any vOwelization. SO we're going tO play with the vOwelization. And what I want tO dO is I want tO keep Miriam's name, in Hebrew yOu spell mem-resh-yud-mem, thOse fOur letters and remOve the vOwelization. The way it's written in the TOrah scrOll by the way is withOut the vOwelization and therefOre the letters, since they are only cOnsOnants, cOuld be prOnounced in different ways depending on hOw yOu play with the vOwelizations. NOw, if yOu actually take these fOur letters and keep them as One wOrd, hOw many wOrds can yOu make frOm them? YOu can fOllOw this alOng in the POwerPOint tOO. Mem-resh-yud-mem as One wOrd, hOw many letters can yOu cOme up with? SO yOu Hebrew speakers might want tO pause fOr a secOnd and think abOut this and see hOw many yOu can cOme up with. The fact is, I can only cOme up with three, three single wOrd that can be made frOm this One wOrd Miriam. They are merim, which means "tO lift up", mOrim, spelled withOut the vav, which means "rebels" and marim which means "bitter".
NOw, think Of these three wOrds fOr a secOnd, dO they remind yOu Of anything? Fascinatingly, each Of these three wOrds appears in these water crisis, all thee permutations Of Miriam's name. Why can't they drink the water in water crisis number One? They get tO this wOnderful Oasis but the water is bitter. Ki marim hem – "the water is bitter", that's why they can't drink it. Mem-resh-yud-mem same letters as Miriam's name. And when MOses is abOut tO strike the rOck, what dOes he dO? He lifts up his hand, he is merim yadO, he lifts up his hand tO strike the rOck and what dOes he say? He says shemu-na mOrim, spelled by the way withOut the vav, "listen yOu rebels", the third permutation of Miriam's name. Every pOssible permutation of Miriam's name appears in these three water crisis stOry, right when Miriam herself appears in the verse befOre these stOries; Miriam dies befOre water crisis number three, she sings befOre water crisis number One, he rOck becOmes the well in water crisis number twO, Miriam seems very intimately tied behind the scenes with all these water stOries. I think the larger question is why? HOw dO we understand that cOnnection? Okay, sO let's take that pOint and just pOnder it fOr a mOment. Why shOuld Miriam be sO clOsely assOciated with the water in the stOry? Think abOut histOry and pull back the zOOm lens farther.
Well it turns Out that there are twO events which tOOk place earlier On in Miriam's life that I think can give us sOme clOse insight tO the cOnnection between Miriam and water On in the TOrah. There are twO events where Miriam is clOsely assOciated with water. The first is famOus stOry Of Miriam by the Nile with the birth Of MOses and the secOnd is the stOry Of Miriam at the Sea of Reeds where she sings the sOng of thanksgiving after the Jews were saved frOm the army Of Pharaoh and the sea splits in the famOus stOry Of the Red Sea. I want tO take a lOOk at these twO stOries because I think if yOu lOOk at them carefully, yOu will find sOme fascinating things which I think will shed a lOt Of light On Miriam's rOle later in the water stOries.
Let's take a lOOk at these twO stOries and let's begin fOr a secOnd with the stOry Of Miriam and the Sea of Reeds. What happens? The Jews are surrOunded On all sides by the Egyptians, tO their back is the sea, there seems tO be no hOpe, all Of a sudden the sea splits and the Jews go thrOugh and make it tO the other side on dried land, while the Egyptians are drOwned. The entire Jewish people sOrt Of erupt with a sOng Of thanksgiving then sOmething kind Of Odd happens, Miriam sings a sOng tOO; she takes all the wOmen aside and she sings her Own sOng with them. I think there is a cOuple questions tO ask. One question is, why did she dO it? Why wasn't One sOng of thanksgiving goOd enough fOr everybOdy? This is not the Only time that we have sOngs Of thanksgiving in the TOrah. Later On, fOr example in the BOOk Of Judges, the entire people are saved at the hands Of Barack and DebOrah, and DebOrah, whO was a wOman, sing a sOng fOr everybOdy; there wasn't One sOng fOr men and One sOng fOr wOmen, there was One sOng fOr everybOdy. This is the only place in the entire Bible where there are twO sOngs. EverybOdy sings One sOng but then Miriam leads people aside tO sing another sOng. I mean what's this? The beginning of wOmen lib Or sOmething, sO she had tO take all the wOmen tOgether? I mean why not One sOng fOr everybOdy? What was going on? Why did Miriam feel like she persOnally needed tO sing a sOng here?
This is actually sOmething that the Sages Of the Midrash were cOncerned with and interested in and made a very fascinating interpretation which I want tO share with yOu based upOn twO Other prOblems in the text.
If yOu lOOk at the language of hOw Miriam is intrOduced in the sOng, yOu will find she is intrOduced in a very Odd kind Of way. SO here is the verse, this is what the verse says vatikach Miryam haneviah achOt AharOn et-hatOf beyadah – "Miriam the prOphetess, the sister Of AarOn tOOk the musical instrument in her hand and all the wOmen went after her and they sing the sOng." NOw listen carefully tO that fOr a secOnd, whO is Miriam? Miriam is the prOphetess, the sister Of AarOn. NOw why dO I need tO know this exactly? Why is this her identity card, sO tO speak, befOre she sings this sOng? She's twO things, she's a prOphetess and the sister Of AarOn. First Of all, why is any Of these things impOrtant? Is it that we want sOme backgrOund, CV infOrmation on Miriam befOre we hear abOut her sOng? Did she have tO be a prOphetess in order tO sing this sOng? Did she have tO be the sister Of AarOn in order tO sing this sOng?
And alsO if yOu can identify her as the sister Of sOmebOdy, why identify her as the sister Of AarOn? Why not identify her as the sister Of MOses? SO why Miriam the sister Of AarOn in particular, and Miriam the prOphetess?
SO the Midrash says a fascinating thing, it says if yOu want tO understand Miriam's sOng and why she sings it, yOu have tO understand another event in Miriam's life and it's that first event that we talked abOut , is that event when Miriam is present at the saving of MOses when MOses was just a baby at the Nile. The Sages say that there was another event that happened in Miriam's life when she was Only the sister Of AarOn because MOses had not yet been bOrn and during that even she prOphesied. And the TOrah here that Miriam's sOng is hinting tO that pOint in time when Miriam prOphesied and she was Only the sister Of AarOn and not yet the sister Of MOses because MOses had not yet been bOrn. The Midrash creates a fascinating stOry behind the stOry, sO tO speak, Of the famOus stOry Of Miriam at the Nile and suggest that the hidden stOry behind that stOry is based On a prOphesy that Miriam had when MOses was not yet bOrn.
I want tO lOOk at that secOnd stOry, really that first stOry, that first stOry where we meet Miriam in the TOrah, I think that hOld the key, at least the Sages thinks it dOes, tO events later On at the sea and I think it hOld the keys tO events even later On with Miriam enduring relationship with MOses thrOughOut the water crisis. SO let's lOOk fOr a secOnd at the text Of that first stOry Of Miriam at the Nile and then we will try and interpOlate the Midrash and the Midrash fills Out that stOry a little bit.
Okay. SO here is what happens in that stOry. It's a terrible time fOr the Jewish people. Pharaoh had decreed limited genocide against the Jews and any make Jewish child whO was bOrn is going tO be thrOwn intO the Nile. A man and a wOman get tOgether, they are married, they have a child and that child s MOses, except he is not yet named MOses; he's just a child. And the mOther hides the child fOr three mOnths but then there came a time when she can't hide the child anymOre, Pharaoh's henchmen are all arOund and she takes the child and she puts him in this little bOat and she puts him by the reeds by the side of the Nile. Miriam, the sister, stands and watches, and what happened? The daughter Of Pharaoh all Of a sudden cOmes by the side of the Nile, sees the little bOat, Opens up and find it's a Jewish child crying. She sees the child, she sees that it's a Jewish child, she takes the child, she brings the child up in the palace. SO she adOpts the child as her Own, she brings him up as a Jew in the place.
NOw the truth is, we know the stOry pretty well, and we are used tO the stOry, but if yOu actually read the stOry withOut knowing the end Of the stOry, the mOment when the daughter Of Pharaoh cOmes, that's a scary mOment. The daughter Of Pharaoh at that mOment is a threatening persOnality, not a kind persOnality. It's Hitler's daughter walking dOwn the path, that's the last persOn in the wOrld yOu want tO see this child and recOgnize it as a Jewish child. The stOry ends up goOf but it dOesn't sOund goOd at that mOment. Okay, let's just stOp here fOr a mOment and lOOk at these twO stOries that we've began tO tOuch On, these twO stOries that invOlve Miriam earlier in the TOrah; Miriam at the sea and Miriam at the Nile. Just think abOut these twO stOries, are they similar in any kind Of ways? DOes One stOry reminds yOu Of the other?
Just imagine yOu were there in each stOry, imagine the setting, is there anything abOut the setting of the stOry that reminds yOu One of the other? Okay. SO One stOry takes place where? It takes place at the Nile, On the shOres Of the Nile. Where is the next stOry that we see Miriam? Where dOes it take place? It alsO takes place on the shOres Of a bOdy Of water, the shOres Of the sea. And what's the single outstanding tOpOgraphical characteristic that will hit yOu at the Nile that yOu see a whOle bunch Of, and that wOuld hit yOu at the sea? What was the sea called? It wasn't called the Red Sea actually, it was called the Sea of Reeds, yam suf – "The Sea of Reeds". And what was there at the Nile? Where exactly was the child hidden in this little bOat? LOOk at the text, "vatasem basuf al-spat hayOr – "she placed him", the mOther did, "in the suf, in the reeds by the side of the river". There are these reeds at the shOre and there is a Nile with a few reeds and then later On there is this whOle sea, a whOle Sea of Reeds, and whO shOuld cOme?
WhO is there? There is a little Jewish child in stOry number One at the Nile, and that child, what kind Of situation is he in? He is threatened. Threatened by whO? Threatened pOtentially by an Egyptian princess, the daughter Of Pharaoh is cOming and it lOOks like it's the end.
NOw fast fOrward, at the sea of Reeds, another Jewish child that threatens an entire Jewish nation is threatened, threatened by whO? NOt just by One representative Egyptian but by a whOle bunch Of Egyptians. And whO dO the Egyptians have with them? The Egyptians dOn't just cOme by themselves, they cOme with a whOle hOst, with chivalry and with everybOdy. I mean if yOu lOOk, whO dOes the daughter Of Pharaoh have with her? She has her hand maiden and she has her hOsts, it seems almOst like One stOry is happening on a smaller level, another stOry, very similar stOry, is happening on a larger scale and then there is alsO a very fascinating series Of wOrds that the Midrash picks up in drawing a cOnnection between these twO stOries. These are the fOllOwing wOrds.
If yOu lOOk at MOses at the mOments befOre the splitting of the Red Sea, everything was falling apart. The people just wanted tO go back tO Egypt, they cOuldn't believe, they thOught they were going tO die. The Midrash says that they split up intO fOur different grOups; this grOup wanted tO surrender, this grOup wanted tO fight, this grOup wanted tO scream Out tO GOd tO save them, this grOup wanted tO cOmmit suicide, everybOdy had a whOle bunch Of different Options and MOses said tO the people, hityatzvu uru
et-yeshuat Hashem asher yaaseh lachem hayOm – "Just dOn't dO anything. DOn't say anything, dOn't dO anything, just stand and watch, stand and watch the salvation that GOd is going tO perfOrm tO yOu tOday." Let's lOOk at thOse wOrds, "stand and watch". Read the stOry carefully Of Miriam and the Nile, yOu can find it in yOur sOurce notes, alsO this is On the POwerPOint. LOOk at the POwerPOint and yOu'd be able tO see all Of these cOnnections here. Think Of these wOrds, "stand and watch the salvation that GOd will perfOrm tO yOu". DO these remind yOu Of anything of Miriam stOry at the Nile? LOOk at what Miriam did by the Nile with the bulrushes, with the threatening Egyptian there, what dOes Miriam dO?
Vatetatzav achOtO merachOk ledeah mah-yeaseh lO - "She stOOd frOm afar tO see what wOuld be with the child." The mOment befOre the daughter Of Pharaoh cOmes, Miriam stOOd and watched, vatetatzav achOtO merachOk – "she stOOd and watch." Later On at the sea, what dOes MOses say, hityatzvu uru – "stand and watch", literally a quOtation frOm Miriam's wOrds. SOmething is going on here. What happens at the Nile replays again in Jewish histOry with Miriam there on a macrOcOsmic scale, not with just individuals, but with an entire nation? If we can understand mOre carefully what happen at the Nile. I think we can understand a little bit better what happened at the sea; the Nile is a key tO the sea, and that's hOw the Midrash saw it. Let's go tO that Midrash at the Nile and see hOw the Midrash elabOrates that stOry there, I think it will begin tO put everything intO fOcus fOr us.
The Midrash begins by lOOking at these wOrds, vatetatzav achOtO merachOk – "The Miriam stationed herself at the Nile far apart away frOm the bulrushes sO that she cOuld see what was happening." And we mentioned by the way that a similar verse appears with the Jews at the sea when MOses says hityatzvu uru
– "stand and watch". And the Midrash fOcuses On these key wOrds, vatetatzav achOtO merachOk – ' that she stOOd frOm afar", and asked what the significance of thOse wOrds are. Why did she dO it? Lamah amdah Miryam merachOk, the Midrash says. By the way, if yOu want tO fOllOw alOng, this is selection number eleven, the very last selection in yOur sOurce sheet, yOu can fOllOw alOng either in Hebrew Of in English, Lamah amdah Miryam merachOk, the Midrash says, – " why did Miriam dO this? What exactly was she standing tO watch?" And what the Midrash is going tO dO is sOrt Of recOnstruct and expand On the stOry which the TOrah tells Of the birth Of MOses and hOw MOses was saved and that by the way is in yOur sOurce sheets, in section nine of yOur sOurce sheets if yOu want tO fOllOw alOng as well. In any case, here is what the Midrash says, amar v'amram beshem rav "[Hebrew, 0:42:40]" – "And Amram says in the name of Rav," interesting play On wOrds here because Amram happens tO be the name of MOses' father and here is the name of the Rabbi whO says what the Midrash is abOut tO say , but this is what Rabbi Amram says, shehaytah Miryam mitnaavah, remember thOse key wOrds at the sea when Miriam was intrOduced and Miriam was neviah achOt AharOn – " that she was prOphetess, the sister Of AarOn" and the Midrash says because there was a time when she had a prOphecy when she was just the sister Of AarOn and not MOses, here is what the Midrash says, "And Miriam had a prOphecy befOre any Of her siblings were bOrn, befOre MOses was bOrn, and she said, v'Omeret atidah imi sheteled ben sheyushi et Yisrael – "These are all my prOphecy, my mOther will give birth tO a child that will save the Jewish people." What happened? NOw let's go tO the text and see hOw the text plays this thrOugh.
Vyelech ish mibeit levi vayikach et bat levi – " SO there was a man frOm the hOuse of Levi that married a wOman frOm the hOuse of Levi," vatahar haishah vateled, now I am reading by the way frOm the text Of ExOdus, section nine on yOur sOurce sheet, – "and the wOman gave birth" vatere otO ki tOv – "and she saw that the child was goOd." NOw, it's a little ambiguOus here in the text, what dOes it mean, 'and she saw that the child was goOd"? The Midrash picks up and says ki ben shenoled MOsheh – "when MOses was bOrn," nitmalei kOl habait Orah - "the entire hOuse was filled with light." In other wOrds, there as sOme sOrt Of supernatural child that indicated this was a goOd child, that there was sOmething special going on here. And Of cOurse, if yOu were the parent at that pOint, and yOur daughter had prOphesied and yOu weren't quite sure if this is true or not, but yOur daughter had prOphesied that her mOther is going tO give birth tO a child that is going tO take the Jews Out Of all this slavery and then sOmething supernatural happened, yOu wOuld be overjOyed. And the Midrash says, amad aviha – "At that mOment, the father got up" , venashkah al rOshah – " and kissed her On the fOrehead and said,' amar la biti nitkaimah nivOteich – " my daughter, yOur prOphecy has evidently been fulfilled. LOOk, there is sOmething special and supernatural abOut this child." NOw remember, at this pOint, Pharaoh's henchmen were lOOking all Over fOr babies tO thrOw in the Nile. And if yOu lOOk what happened next, keep On reading the verse, vatitzpenehu shlOshah yerachim – " and the mOther hid the child fOr three mOnths".
NOw, if yOu were the mOther, yOu might expect sOme kind Of prOtection at this pOint, but desperation creeps in, three mOnths go by and nothing happens and Pharaoh's henchmen are clOser and it's Only a matter Of time befOre they find the baby." V'lO-yachlah Od hatzpinu, the verse says, – "she cOuld not cOntinue tO hide the baby". What did she dO at that pOint? Vatikach-lO tevat gome - "she tOOk this little pitiful ark" vatachmerah vachemar uvazafet - " and use mud tO put it all tOgether" vatasem bah et-hayeled
– " and she put the child in it" vatasem basuf al-sfat hayOr - " there was nothing she cOuld dO, she put it by the bulrushes On the side of the river".
NOw, if yOu cOuld put yOurself in the mOther's shOe when she did that, what kind Of spirit did yOu dO that with? What are yOu feeling? NOthing has happened fOr the last three mOnths. Yes, it's true there was a spark Of light when he was bOrn, yes it's true there was this prOphecy but then nothing happens, yOu're reduced tO putting yOur child Out by the bulrushes and not just leaving any infant by the bulrushes, there is a decree going on that Pharaoh's lynch men, they are going tO take any child that they find and thrOw them intO the river. And yOu leave this little defenseless infant crying in the bulrushes, what are the chances that the child will survive? LOOk what the Midrash says, the Midrash says that when her father, when Miriam's father saw what was happening, saw that her mOther was reduced tO putting this child in the bulrushes, in this pitiful little bOat, he stOOd up and he slapped her On the fOrehead and he said, "my daughter in pain, where is yOur prOphecy now?"
I mean think abOut that mOment Of desperation, at that mOment, if yOu were the mOther, if yOu had tO put that child that yOu had thOught there was sO much hOpe fOr in this little bOat by the bulrushes and there are Pharaoh's people all Over the place, what are the chances that child makes it? AlmOst none.
COuld yOu watch what happens next? COuld yOu lOOk Out the windOw and watch? I mean there are examples Of this in the TOrah, Hagar, when Hagar thinks that Ishmael is going tO die, she can't bear tO watch. AlmOst any mOther, tO see the impending death Of a child, it's tOO hOrrible watch. It's like the HOlOcaust, the mOther is in the line, she is going tO the trains and she tells her six year Old tO run tO the church cOurtyard tO see if she can make it tO the children playing happily in the church cOurtyard and mingle with them but there are dOgs and there are German sOldiers all Over the place, yOu can't watch, hOw can yOu watch? But there is sOmeone whO watches. Vatetatzav achOtO merachOk ledeah mah-yeaseh lO – "her sister stOOd frOm a far tO see". The Midrash says why was she lOOking? She was lOOking tO see what wOuld be with her prOphecy. "My prOphecy was that my mOther was going tO give birth tO the savior Of the Jewish people, I am going tO see what's going tO be with this prOphecy." If Miriam stOOd and watched, it means, she thOught the game wasn't Over yet. She had faith. What dOes it mean tO have faith? If yOu stOOd and yOu asked Miriam, "sO what dOes it mean tO have faith? Exactly why isn't the game over? What's going tO happen here? HOw dO yOu envision MOses is going tO be saved?" I dOn't think Miriam wOuld have an answer fOr yOu. She dOesn't know. But just because I dOn't know, dOesn't mean it can't happen. Just because I can't figure it Out, dOesn't mean there is not a way.
WhO cOmes dOwn the rOad next? The next verse says, vatered bat-ParOh lirchOtz al-hayOr –"The daughter Of Pharaoh cOmes dOwn next." And again, we know the end Of the stOry, but if yOu didn't know the end Of the stOry that was the wOrst pOssible news. If yOu are Miriam and yOu see the daughter Of Pharaoh cOming dOwn, it's all Over but Miriam still keeps On watching. And what happens? The daughter Of Pharaoh sees, let me keep On reading the verse, she sees that there is this child crying and her next wOrds are miyaldei haivrim zeh – "It must be a Jewish child". There is this cOnflict On the one hand, there is this cOmpassion, "I see a child crying", On the hand, vatOmer miyaldei haivrim zeh - 'she says it's a Jewish child". What dO yOu dO if yOu are the daughter Of Pharaoh? Fascinatingly, what's the very next verse?
Enter Miriam. Miriam says, haelech v'karati lach ishah meineket – "Shall I go and call sOmebOdy whO can take care of this child fOr yOu? I can find a sOlution fOr yOu. Let sOmebOdy else take care of the child, but then yOu will adOpt her." And it's almOst as if the eyes Of Pharaoh's daughter lights up and she says, "Yes, go! GO dO it!" What just happened here? Miriam became the instrument Of saving MOses .She had no idea what was going tO happen, but prOvidence had it that she was going tO be the way that he was going tO be saved. Fascinating. She had a prOphecy, "my mOther is going tO give birth tO the child whO is going tO save the Jewish people" and sOmehOw, thrOugh Miriam, thrOugh her faith, the threatening waters turn intO saving waters.
SO that's another fascinating Midrash by the way, it's in yOur sOurce sheet, it's selection number fOur. Fascinating Rashi. Remember we talked abOut earlier all thOse definite articles and tO fast fOrward tO Our stOries in Numbers and MOses hitting the rOck, and talked abOut 'the staff' and 'the rOck'. AlsO "these are the water Of strife", what dO yOu mean, "these are the water Of strife", as if we knew them frOm befOre? SO here is what Rashi says in selection number fOur, Numbers 20 vs 13, hemah mei merivah - " what dOes it mean 'these are the water Of strife'? Hem henizkarim bemakOm acher, Rashi says, he means that they were mentioned befOre. Elu ra'u etztaganenei ParOh, "The astrOlOgers Of Pharaoh fOresaw these waters when the astrOlOgers Of Pharaoh said, the savior Of the Jewish people we see , we fOresee is going tO meet his end thrOugh water and they thOught it was referring tO what? The Nile. Why was it that Pharaoh cOmmanded all the Jewish children tO be thrOwn intO the Nile?
By the way, not Only just the Jewish children, but if yOu lOOk carefully at the verse, and by the way, this is in selection five of yOur sOurce notes, listen tO this verse, ExOdus 1 vs. 22, vayetzav ParOh lechOl-amO – " Pharaoh cOmmanded all Of his people, Gentiles as well, saying," kOl-haben hayilOd –" all children", it sOunds like all Jewish children but the Midrash says all children that day, any child, even Gentile children, they are going tO be thrOwn intO the river and daughters live. Why, it was such a crazy thing, why?
Rashi there on ExOdus 1 vs. 22, it's there in selection six Of yOur sOurce notes. Rashi explains, lechOl-amO af alehem gezer, Rashi says "he was talking even tO the Egyptians." Why? Because the day that MOses was bOrn, his astrOlOgers says tO him, "tOday, the savior Of the Jewish people have been bOrn," v'ein anu yOdin im miMitzrayim im miYisrael – " and we can't tell if he is Egyptian or if he is Jewish" verOin anu shesOfO lilkOt bemayim – " but we dO see that he will meet his end thrOugh water." Lefikach gozer OtO hayOm af al haMitzraim – "And therefOre Pharaoh cOmmanded On that day, all children, Jewish children Or Egyptian children," because he didn't know frOm what nationality the savior wOuld arise, "shOuld be thrOwn intO the Nile" shenomer kOl haben hayelud - " all children are going tO be thrOwn intO the Nile," v'hem lO hayu yOdim shesOfO lilkOt al mei merivah –" they knew that he wOuld meet his end thrOugh water". Pharaoh thOught it wOuld be thrOugh the Nile, but it wasn't at the Nile, it was at mei merivah, it was the 'waters Of strife', it was in Numbers 20 in our stOry we have MOses and the rOck.
But then, why dO yOu think it was that the astrOlOgers Of Pharaoh cOuldn't figure out if he was Egyptian Or Jewish? They can figure out everything else. They can figure out the day he was bOrn, they cOuld figure out that he was going tO meet his end thrOugh water, why cOuldn't they figure out if he was Egyptian or Jewish? PrObably because the identity Of MOses really is uncertain. There was MOses as a Jew, but he grOws up as an Egyptian, he grOws up in the palace, he really has an ambiguOus identity. But it's almOst like they weren't really wrOng, they knew that he was going tO meet his end thrOugh water, it cOuld have been thrOugh the Nile, it shOuld have been thrOugh the Nile, by all cOunts, it shOuld have been thrOugh the Nile, the only reasOn it wasn't thrOugh the Nile was because of Miriam. Miriam is there and Miriam is the ticket, Miriam saves MOses at the Nile. She is there at the sea when there is another crucial mOment and the people have tO be saved and Miriam is there, but she is not there at mei merivah, she is not there at the 'waters Of strife', she died just befOre that. And in fact, MOses meets his end thrOugh water at that pOint when she is not there.
SO now let's cOme back tO Our questions. Why did Miriam have tO sing the sOng at the sea? Why was she intrOduced as "the prOphetess, the sister Of AarOn"? SO the Midrash has an answer. It says if yOu want tO understand why Miriam sings her sOng at the sea, yOu have tO understand Miriam at the Nile. Remember the cOnnections we saw, go back tO that POwerPOint, remember the cOnnections we saw between the stOry Of the Nile and the stOry Of the sea, it's almOst like whatever happens at the Nile in micrOcOsm, tO One persOn, happens in macrOcOsm at the sea. There is One Jewish child threatened by One Egyptian at the Nile with a cOuple bulrushes arOund and at the sea, it's a whOle sea with a whOle mass Of bulrushes, and there is not just One persOn threatened, it's a whOle nation threatened and threatened by not just One Egyptian, but a whOle army Of Egyptians. And what's the ticket Out? The ticket Out Of the first difficulty was vatetatzav achOtO merachOk –"It was Miriam's faith. Miriam's willingness tO stand and watch withOut knowing hOw." What did MOses say tO the people at the sea? EveryOne wants tO dO sOmething. The Midrash says the Jews brOke up intO fOur different grOups, One wants tO cOmmit suicide, another One wants tO run, this One wants tO fight, MOses says, "no, hityatzvu uru – "stand and watch", yOu've got tO dO what Miriam did. If we want tO succeed as a nation in this replay Of what happened tO me at the Nile, we as a nation have tO dO what Miriam did, we have tO stand and watch. That's another fascinating Midrash, I didn't cOpy this One in the sOurce sheet fOr yOu but the Midrash says that the Jews brOke up intO these fOur grOups when they faced the Egyptians. SOme wanted tO pray and scream tO GOd, sOme wanted tO fight, sOme wanted tO surrender, sOme wanted tO cOmmit suicide, and MOses tOld them all, dOn't dO whatever yOu have in mind, just stand and watch.
It's a strange Midrash in a way, why didn't MOses encOurage the goOd guys? Pray, what's wrOng with prayer? MOses says there is a time fOr prayer when yOu're trying tO get GOd tO listen tO yOu and there is a time just tO place yOurself vulnerable in the hands Of GOd and just say, "I dOn't know hOw it's going tO happen, but yOu can make it happen." And if yOu think abOut thOse options, really they brOke intO the Only fOur grOups they cOuld, there were only fOur Options, yOu can either pray, yOu can fight, yOu can cOmmit suicide or yOu can surrender, I mean thOse are the only Options. MOses says, "no, there is a fifth Option that yOu dOn't know abOut that yOu can't even imagine."
I always says that this reminds me of this sOcial psychOlOgy experiment, this famOus sOcial psychOlOgy experiment, that was replicated befOre with classes, they say, we're testing yOu tO see what's yOur ability Or perception, what they dO is they shOw cOllege kids a bunch Of plain cards and sOme of the plain cards are dOctOred sO there is a three of hearts but there is Only twO hearts On it, sO it says three of hearts with Only twO hearts. SO when they get tO the dOctOred card, the wanted tO see what the cOllege kids wOuld say. SO yOu cOuld see the cards fOr a goOd five secOnds and fascinatingly what happened? SOme kids say it was twO Of heart, sOme kids say it was three of hearts, but no kid say there is no card like that in the deck. Hundreds Of cards saw this, no kid said, there is no card like that, and that's a dOctOred card. HOw is that pOssible? What dOes that teach yOu? It teach yOu that when yOu Only think there is fifty twO cards in a deck and yOur brain meets the fifty-third card, but yOu think there is Only fifty-twO cards in a deck, yOu are going tO take that rOund peg and smash it intO the square hOle. YOu are going tO make reality fit yOur precOnceived notion, yOu are going tO make it wOrk, this has tO be a different card, yOu see the truth but it dOesn't matter.
What is faith really abOut? Faith is saying when I Only see fOur Options befOre me and they are the only thing that I can imagine, there cOuld be a fifth card in the deck that I can't imagine. As I stand and place myself vulnerable in the hands Of GOd and say GOd, yOu run the wOrld, I can't figure it Out, but just because I can't figure it Out dOesn't mean there is not a fifth card On the deck. That's what Miriam did. When Miriam stOOd and watch when there was no cOnceivable way Out, she says, "but that dOesn't mean that there is no way Out". There cOuld be a fifth card On the deck. And that's what MOses say we have tO dO in order tO succeed, we have tO dO what Miriam did and tO stand and watch. And behOld, there was a fifth card, the sea splits, no One cOuld have imagined the sea wOuld split. When the sea spilt, it's not enough fOr the Jewish people tO sing tO GOd, Miriam had tO sing; Miriam has tO take the wOmen and sing tO GOd. Why? Because this is the realization of her prOphecy. When dOes MOses becOme cOnfirmed as the savior Of the Jewish people? When finally dOes it happen? After the Egyptian pursing army is destrOyed at the sea. That's when it happens. And hOw dOes Miriam's prOphecy becOmes fulfilled? MOses is saved at the Nile thrOugh Miriam, and the Jewish people are saved at the sea thrOugh Miriam tOO. It's her ability, sO tO speak, tO teach what she learn as an individual tO the nation and fOr the nation tO rise tO the occasion and had the faith that Miriam had. It's thrOugh them that the miracle happens, withOut that, then the miracle dOesn't happen. Miracles dOn't cOme frOm nowhere. It's like Julie Andrews says, "nothing cOmes frOm nothing, nothing ever cOuld", miracles cOmes frOm cOme frOm sOmewhere.
Miracles dOn't just happen, they happen when yOu have the incredible faith where yOu can place yOurself cOmpletely vulnerable in GOd's hands and say, "GOd, yOu take care of us now", it's Only then that the sea can split. And then the sea dOes split and Miriam sings her sOng because MOses is cOnfirmed as the savior Of the Jewish people and is cOnfirmed as in her vision and therefOre Miriam the prOphetess, the sister Of AarOn going back tO her prOphecy that my mOther will give birth tO the savior Of the Jewish people, it's then and thrOugh her that that is finally fulfilled.
What happens next? Immediately after Miriam sings, the very next verse, MOses leads the Jews thrOugh the desert and they go fOr three days and they can't find any water. Then, there cOme v'lO yachlu lishtOt mayim mimarah ki marim hem - " and they cOuldn't drink water frOm Marah because marim hem, mem-resh-yud-mem, same letters are Miriam, except sOmehOw the sweetness Of Miriam sOmehOw turned tO bitterness, the waters are bitter, yOu can't drink the bitter waters. What's going on here? If yOu
are in the desert, hOw lOng can yOu go withOut water? AbOut three days. The Jews go three days withOut water and they are hit with a water crisis, why? Because they've got 2.1 million people in the desert and it's a normal ting not tO have water, where are yOu going tO find water in the desert? There is Only One way yOu are going tO get water in the desert fOr 2.1 million people, thrOugh a miracle. But where is the miracle going tO cOme frOm? "NOthing cOmes frOm nothing, nothing ever cOuld". YOu need faith. GOd is testing the people. Three days, as lOng as yOu can go withOut the water. GOd is waiting fOr what? FOr the people tO cOme and again put themselves vulnerable in the hands Of GOd, say, we dOn't know hOw, but cOuld yOu please take care of us." What happens? They see the water and it lOOks like it's all Over, they see the oasis and they taste the water and it's bitter and at that mOment, it feels like it's all Over.
What dOes this reminds yOu Of by the way? Remember thOse dark times back in Egypt?
SO there is this prOphecy that I am going tO have this child and the hOuse if full Of light and yOu think GOd has smiled On me, yOu see the light at the end Of the tunnels sO tO speak and then three mOnths go by and it lOOks like it's all Over but then yOu still have faith. And then yOu station yOurself by the bulrushes but whO cOmes alOng? The daughter Of Pharaoh. Just when yOu think maybe there is a light but no, it seems like the irOn hand cOmes dOwn and it's all Over. It's sOrt Of the ultimate test. HOw many times can yOu live with yOur hOpes being dashed and yOu finally get tO the oasis and the waters are bitter and the people can't take it anymOre and they cOmplain tO MOses and they cry Out and they say, "what are we going tO drink?" And GOd shOws MOses a piece of wOOd and MOses thrOws it in the water and the water becOmes sweet and GOd says "Okay fine. They didn't have faith this time, let's try it again". What happens? Only a little bit mOre time and there is another water crisis. They jOurney a little farther and this time they are ready tO stOne MOses. Bad goes tO wOrst and MOses cries Out tO GOd, "What am I pOssible going tO dO?" And then GOd says tO MOses,"take the staff, take yOur staff and go tO the rOck and strike the rOcks and frOm then on, there is never anther water crisis fOr fOrty years. What just happened? What did GOd really say? The way the Sages see it is that that became the well Of Miriam. What dO they mean when they say that is the well Of Miriam? It was almOst as if GOd was saying, "Okay, fine. The people can't dO it. The people aren't going tO have the faith necessary tO make these miracles happen, but I will give it tO yOu, I will give yOu water anyway." Why? I will give yOu water in the merit Of Miriam. Miriam had the faith, Miriam will have the faith fOr yOu, she will carry yOu On her back and it's thrOugh Miriam's merit there is a well. The travelling rOck that MOses hit goes alOng with the people and prOvides fOr them fOr fOrty years there is never another water crisis until Miriam dies. And that sets up Numbers chapter 20.
We've gone back with the zOOm lens and we've seen really the whOle picture unfOld, Miriam's cOnnection tO water leading up tO Miriam's death. And now the stage is set fOr Our stOry, what dOes the wOrld lOOks like after Miriam? What dOes Miriam's well lOOks like after Miriam? When we cOme back next week, we're going tO try and put these remaining puzzle pieces tOgether. We're going tO get back tO Rashi's kal vachOmer which we talked abOut, Rashi strange argument that the great lessOn that the Jews were suppOsed tO learn if Only MOses cOuld speak tO the rOck. What was that lessOn? I think Rashi is getting tO sOmething very deep, the real cOre of the stOry which emerges frOm Miriam's invOlvement thrOugh this whOle stOry and the final lessOn that Miriam's well had tO teach after she died. We are almOst ready tO put tOgether the first stage of Our inquiry intO why MOses cOuldn't enter the land. One piece of it, the piece of it in Numbers, when we cOme back next week, we're going tO try finish putting tOgether this picture. I wOuld like yOu tO kind Of speculate on it and think On it and illuminate on it and when we cOme back next week, we are going tO finish this piece of the picture and launch intO the stOry in DeuterOnomy which seems tO be an entirely different picture and try tO ask hOw these stOries live tOgether, hOw is it that One sheds light On the other? SO we really dO have wOrk cut Out fOr yOu. I very much lOOk fOrward tO reading yOur interactions On the discussion bOard, participating, I may put sOme vOice pOsts On this week alsO sO be sure tO listen tO them if yOu get the chance. I encOurage yOur feedback. I am excited by Our adventures as we cOntinue tO mOve fOrward. I will see yOu next week.

Hi everybOdy, welcOme back, this is Rabbi David FOhrman and welcOme tO Lecture 3 in our series Why COuldn't MOses Enter the Land. It's a beautiful, fine, sunny day here in Jerusalem, and I'm happy tO be with yOu. What I'd like tO dO tOday is tO try tO wrap up Our lOOk at this question of why cOuldn't MOses enter the land frOm the perspective of the BOOk Of Numbers which we've been lOOking at this last cOuple Of weeks, and then begin tO mOve intO the question frOm DeuterOnomy, which seems tO address this whOle issue perplexingly frOm a very different angle.
We were up tO cOming back tO finally taking another lOOk here at this very perplexing stOry Of MOses and the rOck in the BOOk Of Numbers, Chapter 20. SO what I want tO dO with yOu is sOrt Of take all the infOrmation which we gathered in the last twO weeks, back tO the KOrach parallels - the rebellion of KOrach which seems tO beat sO insistently in the backgrOund here in Chapter 20. Back tO the whOle histOry Of Miriam and MOses and Miriam's faith thrOughOut all Of these water crises, going back tO the Nile, going back tO the Red Sea. Viewing - cOming back tO Our stOry here in Numbers, Chapter 20 and viewing this stOry in terms Of all that cOntext.
Let's go back, read thrOugh the stOry again, and try tO cOme back tO sOme of Our unresOlved questions here abOut what was going on in this stOry. SO let's lOOk, what happens. The Jews cOme tO the wilderness Of Tzin, Ba'chOdesh ha'rishOn - in the first Of the mOnth. Vayeishev ha'am b'Kadesh - the people cOme tO a place called Kadesh; VatOmOs sham Miriam - and Miriam dies; Vatikaver sham - and she's buried there. As we mentioned last week that is the chapter heading here, it's the title sentence fOr the whOle paragraph. I think now we understand why it is the title sentence of the whOle paragraph. The only reasOn why the Jews had water fOr these last 40 years, as we've seen, is because of the Well Of Miriam, it's because of Miriam and now Ominously Miriam dies and the people are thrOwn intO another water crisis; V'lOh haya mayim la'eidah - there was no water fOr the people. This is the first time that this has happened in 40 years. This has not been a prOblem but now we're back tO where we started frOm 40 years ago.
What happens? And notice by the way, that there's no mOurning fOr Miriam. Miriam's death is sOrt Of drOpped in here and there's no respOnse. But in fact there is a respOnse, the respOnse is that there's no water and that the people's lives are in danger because Miriam is not here. MOurning is sOmething yOu can dO when yOu have the luxury Of time tO be able tO sit and tO be able tO mOurn, here there's no luxury Of time, the people have no chOice, they're fOrced tO struggle with a survival issue. V'lOh haya mayim la'eidah - there was no water fOr the people tO drink, and what happens?
NOw, if yOu think abOut it, what needs tO happen? What is the whOle histOry Of water with the Jews, going back tO the Nile, going back tO the Red Sea, going back tO the water crisis after that, what dOes that histOry teach? That histOry teaches that if yOu're in the desert and there's no water and yOu've got millions Of people that need water, really there's Only One way that yOu're going tO get the water, hOw are yOu going tO have that miracle? TO have a miracle, a miracle cOmes by people placing themselves vulnerable in the hands Of God. COming tO God and saying, God, we dOn't know hOw this is going tO wOrk Out, we can't figure it Out, but there's got tO be a fifth card in the deck, there's got tO be a way Of wOrking it Out, please help us. That's what needs tO happen, especially now that Miriam is not in the picture. But what dOes happen?
This is the great crisis. Vayikahalu al MOshe - the ominous echOes Of KOrach, the same language of KOrach - the gathering of a cOngregation against MOses. The only time that language is used is the language of rebellion, they gather against MOses, they cOngregate against him. Vayarev ha'am im MOshe
- and they argue with MOses. VayOmru leimOr - and they say; V'lu gavanu b'givah acheinu lifnei Hashem - a direct quOte back tO KOrach - if Only we had died back with Our brethren whO had rebelled against yOu 40 years ago. This was 40 years befOre. V'lamah haveitem et kehal Hashem - again, direct quOtes back tO KOrach - hOw cOme yOu brOught the cOngregation of God intO this desert sO that we shOuld die, us and Our cattle? V'lamah he'elitanu mi'Mitzrayim - again, going back tO KOrach - hOw cOme yOu brOught us Out Of Egypt; L'havi otanu el ha'makOm hara'ah hazeh - tO bring us tO this bad place? It's not a place with any fruit, it's not a place with - there's not even any water tO drink.
NOw, in order tO really appreciate what happens next and the significance of the wOrds that happens next, I think we need tO go back fOr a minute, back tO the stOry Of KOrach. Because the wOrds which appear here, again, are lifted right Out Of KOrach, and if we play the old Sesame Street game; What Happens Next, the stOry Of KOrach has very dramatic implications fOr what cOuld be expected tO happen next. Here's the quOte back in KOrach. What happened in KOrach after people came and said; Hey, yOu haven't brOught us tO this land, what are yOu dOing? HOw cOme yOu're leading us?
Vayakhel aleihem KOrach et kOl ha'eidah - KOrach had gathered tOgether the entire cOngregation. I'm reading now frOm Numbers, Chapter 16, verse 19, yOu can check it Out in yOur sOurce sheets. Vayakhel aleihem KOrach et kOl ha'eidah - KOrach had gathered tOgether the entire cOngregation; El petach Ohel MO'ed - tO the dOOrway Of the Tent Of Meeting. What happened next? Vayeira kevOd Hashem el kOl ha'eidah - the glOry Of God appeared tO the entire cOngregation, step 2. NOw step 3; Vayedaber Hashem el MOshe v'el AharOn leimOr - and God spOke tO MOses and AarOn saying - in verse 20. Hibadlu mitOch ha'eidah hazOt - separate yOurselves frOm this entire cOngregation; Va'achaleh Otam k'ragah - and I will destrOy them in an instant. Vayiplu al pneihem - and MOses and AarOn fell On their faces; VayOmru - and they said; Kel ElOkei ha'ruchOt l'kOl basar ha'ish echad yechetah v'al kOl ha'eidah tiktzOf - God, One man sins and YOu're going tO wipe out the whOle nation? They find themselves pleading fOr the survival Of the whOle people.
NOw, listen tO thOse wOrds cOme back tO the stOry Of MOses and the rOck in Numbers. What happens? We've had the same backgrOund, the people have made the same cOmplaint, they've gathered against MOses and AarOn, almOst the same wOrds. Then; VayavOh MOshe v'AharOn mipnei ha'kahal el petach Ohel MO'ed - MOses and AarOn retreat frOm the cOngregation tO the Petach Ohel MO'ed, just as they retreated and came tO the Petach Ohel MO'ed - tO the dOOrway Of the Tent Of Meeting, back in KOrach. Vayiplu al pneihem - and they fell On their faces. Just like MOses and AarOn fell On their faces and pleaded befOre God in the stOry Of KOrach. Vayeira kevOd Hashem aleihem - and the glOry Of God appeared befOre everyOne - just as the glOry Of God had appeared befOre everyOne back in the stOry Of KOrach.
NOw what happens next? What happened next in KOrach? What did God say? God said; Hibadlu mitOch ha'eidah hazOt - separate yOurselves frOm these people, I'll destrOy them in an instant. That seems tO be the lead up, that's what we're expecting tO happen next, but that's not what happens next. SOmething dramatically different happens next.
COntinuing reading in Bamidbar - in Numbers, Chapter 20, in our stOry Of MOses and the rOck, God says tO MOses; Kach et ha'mateh - take the staff; V'hakhel et ha'eidah atah v'AharOn achicha. NOw again, go back tO KOrach, what dO these wOrds mean; And gather the cOngregation, yOu and AarOn yOur brOther? These aren't just innocent wOrds, gather the cOngregation, get everybOdy tOgether. Again, whenever yOu have; Hakhel et ha'eidah - gather the cOngregation, there's meaning tO thOse wOrds, thOse are wOrds that are dripping with KOrach. Until now the cOngregation has been gathered against MOses with these wOrds, and finally God is saying, dO it the other way. DOn't allOw them tO gather against yOu, yOu and AarOn gather everyOne tOgether, yOu take the initiative. It's a cOunterOffensive against this rebellion.
What's the cOunterOffensive? Kach et ha'mateh - take the staff. What dO yOu mean THE staff? Which staff? We know what staff. The staff Of AarOn, the staff that when MOses takes it twO verses later; Vayikach MOshe et ha'mateh milifnei Hashem - MOses tOOk the staff frOm befOre God; Ka'asher tzivahu - just as he was cOmmanded. That's the staff that was placed befOre the Ark Of the COvenant, befOre the Tablets, tO always be a sign. What? TO thOse whO are rebellious. This is the plan. Take the staff. It's almOst as if God is saying we dOn't have tO go thrOugh the whOle KOrach thing again. The whOle purpOse of that staff was tO be a sign that people shOuld remember. That we dOn't have tO go thrOugh all Of the pain and all Of the hardship Of KOrach, the lecture, all Of the Mussar, everything that everyOne needs tO know, it's all right there in the staff. It's the picture of the staff at this mOment is wOrth a thOusand wOrds.
It reminds me - it's almOst facetious and perhaps it's not a goOd cOmparisOn. But I had a chat with a neighbOr Of Ours dOwn the blOck in BaltimOre, now that I was in Israel, and I was talking tO him abOut hOw things are going, and he says he has a really great child-raising strategy which he's develOped. What it is he says he always cOuldn't stand it when his parents wOuld give him a lecture over and Over again, and it's like, I know that lecture, I know that lecture. But frOm the parents' perspective, yOu dOn't know the lecture, yOu keep On dOing the thing wrOng. SO with his Own kids what did he dO? When they dO sOmething wrOng and he has a lecture tO give them, he gives them the lecture and he says, remember this lecture, we're going tO assign it a number, this is lecture 59, and remember this lecture well. Once in a while I'll test yOu, I'll say, 59, give me the main pOints Of this lecture, just sO that we know it. Then what happens? If the kid ever dOes it again, there's no lecture, he just says, 59. That's it, 59, no lecture, yOu know the lecture, just remember lecture number 59.
It's almOst like the staff is lecture number 59. Remember KOrach, we dOn't have tO go thrOugh all Of that, just lOOk at the staff. The staff was designed tO be an; Ot livnei meri - tO be a sign tO thOse whO wOuld rebel. That's the plan.
But there's another part tO the plan tOO. The other part Of the plan is what yOu dO with the rOck. If yOu cOntinue reading, what dOes Hashem - what dOes God tell MOses tO dO? Kach et ha'mateh - take the staff; V'hakhel et ha'eidah atah v'AharOn achicha - gather tOgether the cOngregation; V'dibartem el ha'selah l'eineihem - and then speak tO the rOck befOre their eyes. V'natan meimav v'hOtzeita lahem mayim min ha'selah - speak tO the rOck befOre their eyes, it will give of its water and that's hOw yOu'll draw water Out frOm the rOck. V'hishkita et ha'eidah v'et be'iram - and yOu will give the people and their cattle the water tO drink.
NOw, MOses' respOnse tO this, as we said befOre, is kind Of perplexing. MOses takes the staff frOm befOre God, dOes as he's tOld, gathers everyOne tOgether befOre the rOck, but then he says sOmething strange. He asks in question fOrm, he says; Shimu nah ha'mOrim - listen yOu rebellious Ones; Ha'min ha'selah hazeh notzi lachem mayim - can we really draw water Out frOm the rOck fOr yOu? NOw I think we're in a pOsition tO understand MOses' strange question. It's not because he dOesn't believe in miracles, this man has dOne miracles all Over the place, it's because he really believes in miracles, he, better than anyOne else, understands what's behind a miracle. YOu dOn't get nothing frOm nothing, yOu dOn't get water frOm a rOck, Stam, Out Of nowhere, miracles cOme frOm sOmewhere. WhO are yOu? LOOk at yOu. YOu're rebels. Listen yOu rebels, hOw can we really get water frOm the rOck?
God had set fOrth a plan, but MOses almOst disbelievingly lOOks at the plan and it just dOesn't make sense tO him hOw yOu get water frOm a rOck. HOw dOes it wOrk? The only way it wOrks is One of twO ways, either yOu have this tremendOus faith, yOu're able tO say God, we can't figure it Out, it's been three days, we dOn't have any water, but please help us Out. Or if yOu dOn't have that faith yOu have Miriam, and Miriam sOmehOw carries yOu thrOugh. Miriam's well, the rOck that was struck 40 years ago, becOmes Miriam's well. But now yOu have neither, Miriam is dead and the well has stOpped prOducing water.
That means that now it is crucial that the people cOme tO God with sOme sense of faith, but where are they at? They're at 40 years ago with KOrach. They're rebels. That's the very OppOsite of faith. NOt Only dO they not have faith, but they dOn't even want tO be here, they want tO go hOme tO Egypt.
This is the wOrst pOssible situation tO be in, and MOses, mOre than anyOne, understands that this is the wOrst pOssible situation. He turns arOund, he says, I dOn't understand, hOw can we dO it?
If yOu listen tO MOses' question, by the way, very carefully, there's a very chilling sOrt Of dOuble entendre in his wOrds. Listen tO what he says. Shimu nah ha'mOrim - listen yOu rebels; Ha'min ha'selah hazeh notzi lachem mayim - dO yOu really think we can get water Out Of this rOck? But Of cOurse yOu know that MOrim - first Of all the wOrd MOrim - rebels, cOmes back frOm the KOrach stOry where they were called rebels and the staff was an; Ot livnei meri - was a sign tO the rebels.
But there's another dOuble entendre in that wOrd rebels, because MOrim Of cOurse is spelled here in a strange way. Usually yOu cOuld spell MOrim with a Vav; Mem, Vav, Reish, Yud, Mem, but here interestingly it's spelled withOut the Vav; the Vav is implied. Mem, Reish, Yud, Mem. What dOes that wOrd spell; Mem, Reish, Yud, Mem? VOwelize it differently and it's Miriam. There's almOst like another level Of what MOses is saying here. If yOu read this with - just sOrt Of switched the vOwelization, it's not; Shimu nah ha'mOrim - listen yOu rebels, it's almOst as if MOses is talking tO his dead sister; Shimu nah ha'Miriam - listen Miriam; Ha'min ha'selah hazeh notzi lachem mayim - can we really get water Out Of this rOck withOut yOu?
HOw are we going tO dO this? It's One or the other, it's either thrOugh faith Or it's thrOugh Miriam. Miriam, yOu're not here, hOw can we get water frOm this rOck withOut yOu? ThrOugh faith? But the people are rebels; Shimu nah ha'mOrim - listen yOu rebels, hOw can we get water Out frOm the rOck?
MOses dOesn't see it. God has said there's a new way, the rOck befOre that yOu hit, the rOck that became Miriam's well, that rOck, speak tO it now, it's a whOle new wOrld. Speak tO the rOck and the rOck will give of its waters. Take the staff, take AharOn's staff, shOw it tO the people and then dO sOmething else, speak tO the rOck, and then I'll take care of everything - and God dOesn't explain.
MOses turns tO the people and says, hOw can it happen? Vayarem MOshe et yadO - and he lifts his hand; Vayach et ha'selah b'mateihu pa'amayim - and he strikes the rOck with what? With apparently his staff. It says his staff. Which staff? The staff that he had previously struck the rOck with, 40 years ago. What is MOses trying tO dO? Yes, he tOOk the staff, he shOwed it, that's what God said. But now he takes his staff, the same staff that 40 years ago he hit this rOck, and he hits the rOck again. What's he trying tO dO? It's almOst like in desperation he's trying tO restart the Well Of Miriam withOut Miriam. The only way that this well has wOrked is thrOugh what happened 40 years ago, he tries tO hit the rOck, and the rOck dOes prOduce water, and the water flOws, and it lOOks like everything was fine.
Except then God said; Ya'an lOh he'emantem bi l'hakdisheini - yOu didn't have enough faith in Me tO sanctify My name. SOmething else had tO happen. In the wOrld in which Miriam was alive that was a wOrld in which I tOld yOu tO hit the rOck and that's hOw the rOck prOduces water. But we're not living in that wOrld anymOre, Miriam is dead, there was a new way that it needed tO happen, yOu have tO speak tO the rOck in this wOrld. What's the big deal? WhO cares? Speak tO the rOck, hit the rOck, either way it's same faith, what's going on?
NOw, we're ready tO lOOk One mOre time at Rashi's Kal v'ChOmer, that strange argument that I'm arguing tO yOu frOm Rashi's perspective hOlds the key tO the whOle stOry. Let's go back and lOOk at that Kal v'ChOmer and ask what really is that Kal v'ChOmer abOut? What was that rOck suppOsed tO teach? It seems as if Miriam carried the people on her back with her faith and now that she died Miriam's well had One last lessOn tO teach, which is hOw tO live in a wOrld withOut Miriam, when there's no Miriam fOr yOu anymOre, then hOw dO yOu get water? That's Rashi's Kal v'ChOmer.
SO what was Rashi's Kal v'ChOmer, remember? If a rOck that dOesn't speak and dOesn't hear, that dOesn't get anything out Of listening tO God, that dOesn't get rewarded, dOesn't get punished, dOesn't need tO make a living, if a rOck listens tO God when God speaks tO it, then shOuldn't yOu as well, shOuldn't people as well? We asked well people aren't rOcks, what really is the cOmparisOn between this? HOw dO we understand that? SO I want tO pull back and see if we can understand what Rashi is talking abOut here.
There's a Midrash that I want tO share with yOu, yOu can find it On yOur sOurce sheets, it's selection number 4. I fOund it in Seder Olam here, but this is what it says. ShelOsha parnassim tOvim amdu l'Yisrael the Jews had three people whO really tOOk care of them, and they were all frOm One family; V'eilu hein
· and these were them. MOshe v'AharOn u'Miriam - the three siblings; MOses, AarOn and Miriam. V'shalOsh matOnot tOvOt nitnu al yadam - and three wOnderful gifts were given thrOugh them; V'eilu hein - and these were they. Be'er - the well; V'(Amud) Annan - and the clOud that guided the Jews in the desert and tOld them where tO camp; [Veha'man/U'man 18:03] - and the Manah. Man b'zechut MOshe - the Manah came thrOugh the merit Of MOses. Amud annan b'zechut AharOn - the clOud that guided them came in the merit Of AarOn. Be'er - the well came; B'zechut Miriam - came in the merit Of Miriam. Meitah Miriam nistalek ha'be'er - Once Miriam died the Be'er was lOst, and indeed, Once each Of these great people died another piece of this was lOst.
NOw think abOut these three people and these three gifts, sO tO speak, that came tO the Jewish people in their merit. What's the cOmmOnality between these gifts? YOu take these three ideas; Amud he'Annan - the clOud that guided the Jews, the Manah, and the water, what's the cOmmOn denominatOr? What brings all this tOgether? They're all three miraculOus, but they're certain kinds Of miracles, they're miracles that happen every day, that happen every day in the desert, and they're necessary fOr basic survival. SO yOu're in the desert, yOu have tO know where tO go. If yOu dOn't know where tO go the clOud Of God guides yOu and tells yOu where tO camp and tells yOu where not tO camp and tells yOu where tO go. If yOu're in the desert yOu have tO have sOmething tO drink, if yOu're in the desert yOu have tO have sOmething tO eat. The Manah and the well prOvided these needs.
NOw, these were miracles, but these weren't miracles like the splitting of the Red Sea, these weren't miracles like the Ten Plagues. The Ten Plagues and the splitting of the Red Sea is sOmething that is a Once in a lifetime event; yOu see it and it's gone and yOu never see anything like that ever again. These are not Once in a lifetime events, these happen every single day.
The Midrash is pOinting out, I think, a stark fact Of life in the desert and that is, life in the desert is miraculOus. It's miraculOus On a mundane level - even thOugh that sOunds like an oxymOrOn. It means that yOur mundane life is miraculOus. But that mundane, miraculOus life was cOming tO an end, we're in the fOrtieth year in the desert, we're on the cusp Of the Jews cOming intO the land Of Israel, it's all going tO change. They're abOut tO enter intO the land Of Israel and there's not going tO be Manah anymOre, there's not going tO be the well anymOre, there's not going tO - yOu're going tO get all Of it frOm the envirOnment. YOu'll get fOOd frOm the envirOnment, yOu'll grOw fOOd, yOu'll get water frOm the envirOnment. The Jews are making a transition, transitions are always difficult and yOu have tO isOlate what are the challenges that face me in one envirOnment and hOw are thOse challenges different in the Other envirOnment, it's not the same challenges.
HOw are the challenges which the Jews face in the desert different frOm the challenges that the Jews are going tO face in the land Of Israel? What dO they need tO dO in order tO change and make it in a new wOrld, at this mOment in histOry when their leaders are going tO die and leave them, and when they're going tO have a whOle new way Of living?
SO I refer yOu here tO Our POwerPOint which I used tO try tO illustrate these pOints. But if yOu think abOut the challenges that faced the Jews in the desert, if yOu think abOut the unique spiritual challenges that faced the Jews in the desert, what are they? What characterizes life in the desert? The signal characteristic Of life in the desert is that yOur basic needs are taken care of miraculOusly, On an everyday basis.
What dOes that mean tO me as a spiritual persOn in a relationship with God? What are my challenges? What are sOme of the things that are not sO challenging? SO it's a little difficult tO imagine because we dOn't live in a miraculOus wOrld. But if we can clOse our eyes and imagine what wOuld it be like if we live with miracles every single day Of Our lives? NOt just the occasional miracle that we can easily fOrget abOut, but miracles that literally shake yOu, yOu see the Divine manifesting Himself, yOu see God in yOur life in a vivid, full cOlOr way, every day in yOur life. HOw is life different in that wOrld?
SO imagine fOr a secOnd yOu say Oh yOu know, I dOn't want tO be such a religious persOn, I like cheeseburgers, I'll eat my cheeseburger On YOm Kippur - On the Day Of AtOnement, God dOesn't mind sO much. I can say that now, I can say that well, maybe God dOesn't see me, maybe God isn't sO real, maybe He's just a philOsOphical cOncept, whO really knows - philOsOphize. But if I live with Manah cOming frOm the heavens every single day, if I live with geysers flOwing out Of pOrtable wells that feed millions Of people with their water, if I live with that On an everyday basis, it's very hard tO eat that cheeseburger, it's very hard tO pretend that God isn't present and that I can just get away. It's almOst like I just dOn't have a chOice. What? I'm suppOsed tO say no? I'm suppOsed tO eat the cheeseburger? I'm suppOsed tO take these lightning bOlts frOm heaven - God is everywhere, His presence is right there in my life, hOw dO I say no?
SO the challenge tO just simply listen tO God's fundamental cOmmands is less Of a challenge if yOu live in a wOrld Of miracles.
By the way, I think this is what Chazal meant - what Our Sages meant, there's a famOus Midrash that - actually it's a Gemara, it appears in the Talmud, I quOted it tO yOu in section 3 in yOur sOurce notes. But it's this notion that when God gave the TOrah at Sinai the Midrash says He held the mOuntain abOve their heads as if it was a wine barrel. Very strange Midrash. The Midrash is actually based upOn the fact that it says that the Jews stOOd; Vayityatzvu b'tachtit ha'har - which literally means that they stOOd at MOunt Sinai under the mOuntain. NOw cOllOquially it means that there was this big mOuntain near them and relative tO the mOuntain they were dOwn and the mOuntain was up, but literally it means they stOOd underneath the mOuntain. The Midrash takes it literally and says, sO tO speak, God held the mOuntain Over their heads such that they were really underneath the mOuntain and said, either yOu accept the TOrah that I'm abOut tO give yOu, Or; Sham tehei kevuratchem - Or I'll drOp the mOuntain ontO yOur heads and yOu'll die.
NOw, what's the Midrash talking abOut? DOes it mean it really happened this way? It didn't really happen this way. First Of all if it did happen this way we cOuldn't have been respOnsible fOr accepting the TOrah, what's the big deal, we were fOrced intO it. It dOesn't say in the TOrah we were fOrced intO it, well what's the Midrash talking abOut? I think what the Midrash is saying is that in effect when yOu shOw up at MOunt Sinai and yOu have a fire and light shOw and God cOmes dOwn out Of the heavens and reveals Himself in frOnt Of everybOdy and speaks tO yOu, tO an entire nation and gives the TOrah, what are yOu going tO say, no? YOu can't say no. The presence of the Divine is sO real and sO imminent there's just no way tO say no, it's in effect taking away yOur chOice. YOu know, what are yOu going tO say, no God, never mind, sOrry, try sOmebOdy else?
SO I think what the Midrash is getting at really - I mean, if yOu imagine it's not just Sinai but it's life in the desert all the time, at sOme level God is breaking yOur back. It's like, we're influenced by nature, nature matters tO us, nature teaches us. YOu ever wOnder why people in CalifOrnia are different than people in MinnesOta? People in MinnesOta live with snow, they know what it's like not tO be able tO get Out Of their hOuses in the mOrning because the fOrces Of nature can take yOu Over. If it's sunny and it's 75 degrees every day, it's a whOle different wOrld, the nature affects yOu. And if yOu live in a wOrld Of miracles nature really affects yOu. God, sO tO speak, breaks the back Of nature daily, makes nature - twists nature's arm behind its back and says, dO what I tell yOu tO dO, and in effect that's like twisting our arm behind Our back because we can't say no either. HOw dO yOu say no in a situation like that?
NOw, this dOesn't mean that people in a wOrld Of miracles dOn't have any chOices, that chOices are taken away frOm them. Yes, it's true that listening tO God and basically fOllOwing His cOmmands becOmes mOre taken fOr granted because it's this Outside impetus. But it dOesn't mean yOu dOn't have chOices.
There are real chOices but they are in a different realm, and that is where dO miracles cOme frOm? Miracles Only cOme frOm - again - faith. Putting yOurself in God's hands. When there's no Other way yOu can dO it, it's not up tO me anymOre, it's not up tO my actions, God is going tO dO the actions, I have tO say it, God it's not up tO me anymOre, it's up tO YOu, and it's a very difficult thing tO say. Faith is a very, very tricky thing. It's One of the hardest things in the wOrld tO dO - whether it's faith in God Or even faith in another human being - tO be able tO say, I leave myself vulnerable in yOur hands. That's tOugh.
I remember One time there was this - it was back in CalifOrnia, and yOu - when I was a kid and we had these neighbOrs that had a cat and a dOg. One day I see the dOg and the cat - they were actually goOd friends - and One day dOg opens its mOuth and cat sOrt Of playfully cOmes up tO dOg and dOg has its mOuth wide open, and cat sticks its head in dOg's mOuth. And dOg very gently puts its teeth dOwn and has its teeth just in the tOps Of cat's ears, and just stays there and cat stays there, and dOg stay there, and then they - I dOn't know, it lOOked like they bOth just kind Of fell asleep in that pOsition.
That's faith, and that's really tOugh, tO really put yOur life in sOmeone else's hands, it's a very, very tOugh thing, and it was required On a daily basis in the desert. Faith is a central challenge in the desert, it's not really actions. YOur actions yOu have the impetus Of miracles, but hOw dO the miracles happen? Miracles Only happen when yOu can say God, it's up tO YOu. Or yOu can say, God, YOu take over frOm here.
That's the dynamic in the desert.
But that dynamic is abOut tO change. The Jews are abOut tO go intO the land Of Israel, and in the land Of Israel it's a whOle different wOrld. In the land Of Israel there are no miracles - at least no miracles that happen on this daily basis, tO prOvide fOr yOur basic needs. SO that changes things. Faith becOmes less significant. It dOesn't mean yOu dOn't have tO trust God, but as a daily necessity Of living tO be able say it's not up tO my actions, it's up tO God, God YOu put it in - YOu make it happen, yOu dOn't have tO dO that On a daily basis. YOu can plant - yes, yOu got tO pray tO God fOr rain, but yOu can plant, yOu can dO sOmething. YOu can go find a well yOurself, yOu dOn't have tO rely On sOme miraculOus water spigot that cOmes in the merit Of great faith Or in the merit Of Miriam, tO quench everyOne's thirst. YOu can dig a well.
SO what then is the great challenge in the land? If the challenge is not faith really, the challenge, I think, is action, which is that when yOu lOse everyday miracles yOu alsO lOse that sOrt Of artificial external impetus that just gets yOu tO listen tO God, God is not Obviously present at every secOnd, at every stage. NOw the great question is frOm where dOes it cOme, this impetus tO fOllOw God's will, tO listen tO what God says? God gives yOu these cOmmands, why shOuld I listen? I'm not living in a wOrld Of miracles where I'm fOrced essentially tO listen, sO why shOuld I listen? I can plant my crOps, I can dig my well, I can get alOng, why really shOuld I listen? That, I think, is the great critical challenge. Where is the impetus tO action tO just fOllOw God's cOmmands going tO cOme frOm in the new wOrld, in the land Of Israel? That, I think, was what Miriam's well was meant tO teach after Miriam died. That really is Rashi's Kal v'ChOmer.
What Rashi's Kal v'ChOmer is saying, I think, is that the same way that in the wilderness yOu lOOked tO nature and yOu fOllOwed nature, that nature's back, sO tO speak, was brOken by the incredible manifestation of God in everyday level, and Our backs were brOken, sO tO speak, what can we dO, say no? We tOOk nature's lead at that pOint, in the land Of Israel yOu can alsO take nature's lead. As strange as it sOunds, yOu can find in nature the impetus fOr fOllOwing God's will even withOut miracles, tOO, and that was what the argument was meant tO teach.
In the wOrld Of Miriam yOu hit the rOck and the rOck gave of its water. What's the significance of hitting a rOck? SymbOlically when yOu hit a rOck, what are yOu dOing? The language by the way, in the text is that - when yOu lOOk back in ExOdus when MOses hit the rOck - that God cOmmands him hit the rOck and draw fOrth water frOm the rOck. The rOck dOesn't have any chOice, yOu hit the rOck and yOu fOrce the rOck tO give its water. That's One paradigm, that's the paradigm Of the miraculOus wOrld. But now there's a transition miracle, there's a non-miraculOus miracle, a miracle that gets yOu ready fOr a wOrld withOut miracles, a miracle that says there's another way that nature listens tO God, nature dOesn't have tO get hit. A rOck can be spOken tO and it can listen.
If yOu lOOk at the language by the way, here in Numbers, Chapter 20 in the stOry Of MOses and the rOck, the cOmmand was, speak tO the rOck; V'natan meimav - and it will give its water. V'hOtzeita lahem mayim min ha'selah - and that's hOw yOu get water frOm the rOck. YOu're not fOrcing the rOck, yOu're not drawing water frOm the rOck, the rOck is not passive, sO tO speak, the rOck is active, yOu speak tO the rOck and yOu let the rOck give its waters.
What is this lessOn? Listen tO the Kal v'ChOmer. If a rOck that dOesn't get anything outside, there's no external stimulus, there's no reward, there's no punishment, it dOesn't need tO make a living, if it listens tO God, then shOuldn't yOu as well? Think abOut that Kal v'ChOmer. What is it saying? Why dOes a rOck listen tO God? What dO yOu mean that a rOck listens tO God? That a rOck dOesn't have tO be hit tO listen tO God? That, sO tO speak, God can speak tO the rOck, can make His will known tO the rOck, and the rOck, nature, will just listen. Why wOuld nature dO that? DOes nature dO that? What the Kal v'ChOmer is teaching is that there's another way in which nature fOllOws God's will. It's not Only when incredible miracles happen that nature is fOllOwing God's will, it's not Only when rOcks get hit and fOrced tO dO what they normally dOn't dO, that they fOllOw God's will. Every time that nature fOllOws its path, its normal path, it's fOllOwing God's will.
YOu know, One of the strangest things that scientists feel there is in the wOrld is why there are laws Of nature at all. Why are there laws Of nature? Why is it that there's this inverse square law Of gravity? That gravity always fOllOws that? Why is it that the ratio Of the strength between the nuclear weak fOrce and nuclear strOng fOrce is always the same no matter where we are in the universe? WhO said? I mean why is it that water flOws dOwn all the time and not up? Why are there laws? Why isn't it just sOrt Of randOm? There's no answer tO that really, it's just the way things are.
But there is a theolOgical answer tO that. The theolOgical answer tO that is, is that nature just wants tO fOllOw the will Of its creatOr, it is natural tO fOllOw the will Of its creatOr. Every time that water flOws dOwnhill in a stream it's fOllOwing the will Of God. Every time that bOdies act accOrding tO the laws Of physics it's fOllOwing the will Of God that planted these laws in nature and said, this is what I expect Of yOu. It's another, mOre subtle way in which nature fOllOws God, and it's a way which we're meant tO learn frOm tOO. Nature can be spOken tO and respOnd. Why wOuld it dO that? Why wOuld it respOnd? It will respOnd because it's natural. That's the fundamental teaching. It's natural fOr a creature tO want tO fulfill the expectations Of its creatOr. That's just the way it is. That's why rOcks listen tO God. That's why nature listens tO God withOut being hit.
By the way, that is the fundamental spiritual characteristic Of nature. Nature can be dangerOus, we can wOrship nature, we can wOrship the sun, we can wOrship the mOOn. But there's a beautiful bright side tO nature tOO. There's sOmething that nature can teach us. Why is it - what is it that's sO spiritual, sO enticing, sO intOxicating abOut nature? Why is it that yOu feel - I used tO feel when yOu go intO YOsemite, yOu hike the Vernal Falls Mist Trail, yOu feel it's a spiritual experience. What is it abOut that that is sO spiritual?
There's a stOry I like tO tell when I kind Of felt this. I was in - I think it was in, Carmel Bay, Out in CalifOrnia and I was Davening Mincha, it was time - the sun was setting, it was time fOr the afternoOn prayers. I'm lOOking out and it's by the ocean and there was this gorgeous scene. Off in the ocean there's this driftwOOd, but it's not really driftwOOd, yOu lOOk a little clOser and there are these harbOr seals and they're just playing in the water and they're just frOlicking, they're having a great time. I'm lOOking at this and yOu have this - it sOunds crazy but yOu just wanted tO jump in the water with them. YOu want tO be part Of that. It was like there was this whOle symphOny Of nature, dOing God's will, naturally, and yOu say tO yOurself, I'm a creature tOO, I want tO be part Of this, I alsO want tO dO what my CreatOr wants.
That's the impetus that nature can give us, and that, I think, is the Kal v'ChOmer.
If a rOck - lOOk at a rOck, a rOck dOesn't get rewarded, a rOck dOesn't get punished, when God speaks it can listen, not just when it's hit, and yOu tOO, if yOu're a human being can't yOu find it in yOurself tO listen tOO? Plus, yOu alsO get rewarded, yOu alsO get punished, there's gravy, but that's not the fundamental reasOn why yOu listen. The fundamental reasOn yOu listen is fOr the same reasOn that rOcks listen, because yOu're a creature just like a rOck, just like the rest Of nature, dOn't yOu want tO? It's the finding of an internal stimulus, yOu're not dependent upOn external stimuli. It's the finding of an internal stimulus, yOu cOuld dO it even withOut miracles fOrcing yOu.
And, in a certain way, life in the land is a mOre mature life than life in the wilderness. It's almOst like - if yOu wOuld envision it, it's like - a life of miracles is like when yOu cOnstantly have kindling and yOu add kindling tO try tO get the fire going, tO try tO get the fire going. But then there's a time when it's not abOut all the miracles and the kindling which makes these fancy flames, that's all external. Ultimately, the fire has got tO burn on its Own, the lOgs have tO catch and it's a slOw, steady flame, and it's not as bright and it's not as dramatic, but it's internal, it's wOrking on its Own. And that's life in the land and that's what we're mean tO be able tO dO as we go intO the land.
By the way, I think the lessOns are very significant fOr us Or fOr me, at least. YOu ask yOurself this question - it's a very real question, why dO I listen tO God? YOu say, all right, sO well, because I believe He'll thrOw me in Hell afterwards if I dOn't listen. All right, that's One reasOn. I believe I'll get punished. But is that it? It's just because - sO God is like a pOwerful terrOrist in the sky and He'll really get yOu if yOu dOn't listen, is that what it all bOils dOwn tO? Or there's a huge reward and I have tO listen tO that? The Mishnah in AvOt says; Al tiheyu ka'avadim hameshamshim et ha'rav al menas le'kabel pras - dOn't have reward and punishment as yOur prime goal. If it's not yOur prime goal, if there's no Outside stimulus, then where dOes it cOme frOm?
Where dOes it cOme frOm? Is it because yOu grew up religious and if yOu didn't grOw up religious, if yOu didn't grOw up in an OrthOdOx hOme, if yOu didn't grOw up in a God-fearing hOme sO yOu - ? SO if dOesn't cOme frOm nurture, just frOm people telling yOu this is what yOu have tO dO, if it's not sOciety just keeping up appearances that everybOdy else arOund me is dOing it, is there anything internal? FOrget sOciety, even fOrget anything external, even fOrget reward, fOrget punishment, is there anything else?
Fundamentally it's that yes, if God is my CreatOr I want tO fOllOw His will, that's what creatures want tO dO. That was the crucial lessOn that MOses was meant tO teach.
But if yOu go back tO Numbers 20 the lessOn didn't get taught, what happened? The people were rebelling, it was a nightmare, it was KOrach all Over again. MOses, the man mOst sensitive tO what it really takes fOr miracles and miraculOus life tO happen, lOOks at this situation and it's a cOmplete nightmare. His sister is no lOnger here, the title fOr this whOle paragraph is Miriam dies, hOw dO yOu live in the wOrld withOut Miriam? SO the only way yOu cOuld dO it is faith. But it's not just that people dOn't have faith, they're rebelling, it's the very OppOsite of faith. Shimu nah ha'mOrim - listen yOu rebels, listen Miriam, hOw is it pOssible tO get right? There's Only twO pOssible ways that yOu can manage tO get water? YOu can either get it thrOugh faith Or yOu can get it thrOugh Miriam having faith fOr all Of yOu, but withOut that it can't happen.
God said, it can happen. God said, dO this, speak tO the rOck. MOses dOesn't dO it; fOr whatever reasOn MOses dOesn't see the third pOssibility. And it is characterized in the TOrah as a lack Of faith, that's what faith is, the ability tO say I dOn't understand it but there can be another way Of seeing it. FOr sOme reasOn MOses didn't dO that. He was a man of miracles, he understOOd the reality in a way that we can't even understand, the reality Of what it takes fOr miracles tO exist in the wOrld, and it was unimaginable fOr him, apparently, any Other way and in desperation he takes his staff and he strikes the rOck. God says no, that wasn't what needed tO happen, all yOu need tO dO is quell the rebellion.
God says take AarOn's staff, lecture number 59, shOw them the staff, get them tO stOp rebelling. That's all yOu need. After that sOmething else will happen, after that speak tO the rOck. MOses lOOks [at them 41:23] and says, what dO YOu mean? It's not just enough just that they shOuldn't rebel? They are rebelling. But even if they shOuldn't rebel they still need this faith, where is it going tO cOme frOm? There's no Miriam.
MOses dOesn't dO it, he dOesn't speak tO the rOck, he hits the rOck and MOses can't go intO the land. Why? I dOn't believe it's a punishment. It's not a punishment, it's just a reality. The people need tO learn this lessOn, they need a new kind Of leadership going intO the land. If yOu can't teach them that lessOn then yOu can't be the leader, they need sOmeone else tO bring them intO the land. WhO is that going tO be? SO that will be JOshua. Because yOu didn't sanctify My name and yOu didn't have that faith tO see that Other pOssibility, yOu can't teach them what they need tO know; Lachein lOh tavi'u et ha'am hazeh - yOu can't be the one tO bring them intO the land. They need sOmeone else whO can teach them hOw tO live in that new kind Of existence. That, I think, is what the BOOk Of Numbers has tO say abOut this issue of why MOses can't cOme intO the land.
But we have tO say the BOOk Of DeuterOnomy dOes seem tO tell another side tO this stOry, it seems that sOmehOw this picture which Numbers paints is not cOmplete, there is a very different view being presented in DeuterOnomy. Ultimately, what I want tO dO is see if it's - I dOn't know if it's pOssible tO make sense of hOw these twO views cOme tOgether. What I want tO dO now is turn our attention tO DeuterOnomy and try and figure it Out.
NOw I mentioned in the first class that we had, just tOwards the very beginning, the central prOblem, which is that in DeuterOnomy if yOu read carefully it dOesn't sOund like we're talking abOut the stOry Of the rOck when MOses says that God fOr sOme reasOn didn't allOw me tO go intO the land. That reasOn dOesn't appear tO be the same reasOn as striking the rOck in Numbers Chapter 20. Again, the particular verse which is relevant in DeuterOnomy Chapter 1 is verse 37 when MOses says; Gam bi hitanaf Hashem biglalchem - and God became angry at me because of yOu saying; Gam atah lO tavOh sham - sO tOO yOu as well shOuldn't go intO the land.
There's sOme debate amOng the cOmmentatOrs as tO what this means, and I mentioned this back in the first lecture. There's sOme whO suggest that we are talking abOut the same stOry Of hitting the rOck and MOses is cOmplaining that God became angry at me because of yOu, it is essentially blaming the episode upOn the Jews. AlthOugh, as we mentioned, that sOunds strange, it sOunds like sOur grapes, what dO yOu mean God became angry at me because of yOu? YOu were the one whO hit the rOck. I mean it's true the people prOvOked yOu, they got angry, but it dOesn't mean that yOu had tO hit the rOck, yOu had a chOice, but why blame the people? We mentioned that this isn't the only place in DeuterOnomy - again later On; Va'etchanan el Hashem ba'eit hahi - when MOses says I pleaded tO God and I said, please let me go intO the land; Vayitaber Hashem bi lema'anchem - and God became angry at me because of yOu. Same kind Of language. It's MOses' cOnsistent vision that God became angry because of the people, and sOmehOw MOses bOre the brunt Of that. Why? HOw dOes that fit with Numbers?
We mentioned befOre that it seems like if yOu take a little bit Of a brOader view, MOses is talking abOut another event Other than hitting the rOck. He seems tO be talking abOut the event Of the Spies, the stOry Of sending these spies Out tO spy Out the land - which is again recOunted fOr the first time in Numbers and recOunted again in DeuterOnomy. The spies cOme back and a whOle disaster ensues when the Jews dOn't want tO go intO the land as a result Of the repOrt Of the spies. If yOu lOOk at DeuterOnomy in cOntext - in other wOrds, if yOu lOOk at the first cOuple of verses befOre MOses says; And alsO God became angry at me because of yOu - that was the stOry we were talking abOut, the stOry Of the spies. SO it sOunds like we're talking abOut the stOry Of the spies, but again, the prOblem is why wOuld MOses be blamed fOr the stOry Of the spies? Why wOuld God get angry at MOses because of the Jews?
SO these are sOme of the puzzles that we're going tO try tO wOrk Out in figuring out the section of DeuterOnomy. But in order tO dO that we really need tO pull back the zOOm lens, just like we did in Numbers - just as in Numbers we tried tO lOOk at a larger picture, here tOO we really need tO lOOk at the larger picture. The first steps Of that are tO lOOk at the entire chapter in DeuterOnomy and try tO understand the chapter in cOntext and then try tO understand what this little piece of it means when MOses says that God became angry at me because of yOu.
SO what I want tO dO is fOcus On the entire Chapter 1, Or really Chapter 1 frOm verse 1 all the way thrOugh this section where MOses says God became angry at me because of yOu, which is in verse 37. SO here is yOur hOmewOrk question fOr next week. What I want yOu tO dO is lOOk at this Opening speech in DeuterOnomy, this is MOses' Opening speech in DeuterOnomy. Again, just tO set the cOntext, the Jews are On the cusp Of entering the land and MOses addresses them. There is a speech here and whenever there's a speech there's got tO be a theme, Otherwise it's not a goOd speech. What I want yOu tO ask is what really is the theme? What's the main idea of this speech?
Again, this is a question we're not Often used tO asking when we study Chumash - when we study Bible, Oftentimes we go verse by verse, we understand this verse, we understand what this cOmmentary says, that cOmmentary says, we go OntO the next verse. But sOmetimes it's just wOrth it tO just pull back and say, what's the big picture, what's the speech all abOut? FOrget what each verse is abOut, what's the picture? SO that's what I want yOu tO ask, what is the picture, what is the main idea of this speech frOm verse 1 in DeuterOnomy, Chapter 1, thrOugh 38?
NOw here are a cOuple of things which yOu can always dO when yOu want tO figure out what sOmething is abOut - and I think we can dO it here with great prOfit as well. (PrOfit with an f and not with a ph.) When we lOOk at a section of text, One of the impOrtant things tO ask if we want tO know what it's really all abOut is what are the sections? Can we break this up intO sections? HOw dO the sections relate tO One another? If we can figure out what the sections Of the text are and hOw they relate tO One another, we can alsO figure out what the whOle is abOut.
SO that's what I want yOu tO dO with DeuterOnomy here. See if yOu can break this speech intO sections. There's a prOlOgue, where dOes the prOlOgue end? Where dOes the first section begin? Where dOes the first section end? SecOnd section? YOu shOuld be able tO break it intO three or fOur sections. SO that's One impOrtant thing tO dO in figuring out what the speech is abOut. Maybe we can give sOrt Of a title fOr each Of thOse sections and that will help us.
But what I want tO dO with yOu fOr just a secOnd is pOint Out One of the issues just in the prOlOgue, and yOu can think abOut that just tO kind Of get started, because I think the prOlOgue - as any goOd prOlOgue dOes - sets the tOne fOr what the speech is abOut. Okay, sO here's what the prOlOgue says; Eileh ha'devarim asher diber MOshe el kOl Yisrael b'eiver ha'Yarden - these are the wOrds that MOses spOke tO the entire Jewish people when they were on the other side of the JOrdan River in the desert. NOw we're going tO have a lOt Of place names; we're abOut tO get a lOt Of identification markers Of where they were
· a lOt Of identification markers. I think the obvious question is why dO I need sO many identification markers? First Of all what dO we care exactly where they were? And alsO yOu Only need twO Or three places tO triangulate a pOsition, here we have a lOt mOre than twO Or three places. SO it seems that there's sOme other meaning tO the places that are being spOken abOut beyOnd simply telling us where they were at the time. The question is, what is that Other meaning and hOw dO we figure it Out?
What I want tO ask us tO dO is tO play my favOrite Sesame Street game which is; Which One of These Things is NOt Like the Other? YOu know that Sesame Street game where there's a bunch Of bOxes On the screen and yOu have tO figure out which bOx just dOesn't belOng, it dOesn't fit with all the others? There's a little sOng and yOu got 30 secOnds tO figure it all Out. Well if yOu put all Of these place names in a bOx, Or in different bOxes, which One of them is not like the other? Which One is being treated a little bit differently than all the others?
SO listen carefully tO the place names, see if yOu can figure out which One is a little different. Where were they? They were; B'eiver ha'Yarden - (1) they were on the other side of the JOrdan. (2) In the desert. (3) In the Arava. Mul Suf - (4) OppOsite Suf. Bein Paran u'bein TOfel - (5) and (6) between Paran and TOfel. And Lavan and ChatzeirOt and Di Zahav - that's (10). Achad asar yOm mei'ChOrev - they were 11 days away frOm ChOrev - frOm Sinai; Derech Har Se'ir - travelling tOwards Har Se'ir - MOunt Se'ir. Ad Kadesh Barnei'ah - going tOwards Or until Kadesh Barnei'ah. SO this is the prOlOgue. Which place name was different than all the others? Which place name was treated differently than all the others? And hOw is it treated differently?
That's a question I want yOu tO think abOut fOr next week, it will help us, I think, indentify the meaning Of the speech. SO read thrOugh the speech, see what yOu think, divide it up intO sections if yOu can, we'll cOmpare notes next week Once yOu have yOur sections figured Out. Again, we're trying tO lOOk at the big picture of this speech as a way Of understanding ultimately why MOses feels that he can't enter the land now.
SO it's been a pleasure fOlks, I will see yOu next week. I'm taking a quick trip tO America sO I'll be speaking tO yOu frOm there, I'll be dOing our next lecture frOm there, until then, have a goOd week, and I lOOk fOrward tO being back in tOuch with yOu guys. Bye-bye.
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