Hi, Rabbi David FOhrman back with yOu and I want tO get tO sOme other evidence that I think suppOrts this in the JOseph stOry. I want tO share with yOu a fascinating theory that I Once heard but never actually saw in print, frOm Rabbi YOsef DOv SOlOveitchik Of blessed memOry. A very fascinating insight that I want tO share with yOu which really suppOrts this pOint. It's certainly sOmething which he believed, that YaakOv was treating YOsef as if he was a BechOr, and here's his evidence tO suppOrt this theory.

It all begins - he argues - right Over here in these verses in Bereishit Chapter 30 in which YaakOv tells Lavan his father-in-law that he's leaving him. Remember YaakOv is On the lam running away frOm Eisav, he cOmes and he meets this wOman by the well, it's Rachel, he falls in lOve with her, marries her. But in the meantime he cOmes and befOre that he sees this man whO is pOtentially going tO be his father- in-law Lavan and Lavan offers tO take him in, cOme intO my hOuse, hang out fOr a while, and says, yOu're related tO me, yOu shOuldn't really wOrk fOr nothing. BefOre yOu know it, YaakOv is wOrking in Lavan's hOusehOld. Eventually it becOmes backbreaking wOrk and finally decides that the time has cOme where he's just going tO leave.

NOw that time cOmes - as I talked abOut befOre - YaakOv, remember has twO wives, he has Rachel and Leah as his wives. He's got a lOt mOre children frOm Leah, he has six children frOm Leah, at this pOint he's got One child frOm [Rachel 1:30], YOsef. I want tO read yOu these verses that take place immediately after the very birth Of this persOn we've been discussing abOut, YOsef - JOseph. Here are the verses.

Vatikra et shemO YOsef - sO Rachel, whO has finally had a child calls the name of this child YOsef. Why dOes YOsef get this name? LeimOr - because she said; YOsef - there's that name again, but here it dOesn't just mean his name it's a verb. YOsef Hashem li ben acher - she's sO desperate fOr a child, let G-d add fOr me another child. NOw keep On reading. Vayehi k'asher yaldah Rachel et YOsef vayOmer YaakOv el Lavan shalcheini v'elchah el mekOmi ul'artzi. NOw if yOu lOOk carefully at verse 25 Over here yOu'll notice sOmething kind Of strange, yOu'll notice a linkage between the twO ideas. VAYEHI k'asher yaldah Rachel et YOsef - AND IT WAS, it happened, just as Rachel gave birth tO YOsef that YaakOv said tO Lavan, let me go and I'm going tO go back tO my place and tO my hOmeland.

YOu see the cOnnection? Here is idea number 1; Rachel gives birth tO YOsef, and idea number 2 is YaakOv says I want tO leave. But the verse creates this linkage between the ideas; And it happened when Rachel had bOrne YOsef that YaakOv said untO Lavan. SO what is this? What is this linkage? Why are these twO ideas linked? It seems like there is sOmething abOut the birth Of YOsef that cOnvinces YaakOv that it's time tO go, what is that sOmething?

Puzzle over that fOr a secOnd. What dO yOu think? What cOuld that sOmething be? Try tO strain - if yOu're familiar with the earlier chapters in Bereishit, is there anything in Bereishit that YaakOv might be thinking abOut? If yOu think carefully yOu might just cOme up with Rabbi SOlOveitchik's theory.

SO here's what Rabbi SOlOveitchik says. He says the answer cOmes frOm here, the answer cOmes frOm Bereishit Tet-Vav - frOm Genesis 15, frOm sOmething that happened a lOng time ago between Abraham and G-d. What happened? Well what happened in Genesis 15 is what's cOmmOnly known as the Brit
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Bein Ha'besarim - Or in English the sOmewhat clunky name; The COvenant Between the Pieces. NOw what happened here is that G-d had appeared tO Avraham and had tOld him, had clued him in, On events that wOuld take place a lOng time after his death.

What He said tO him is the fOllOwing, is a sOrt Of prOphetic nightmare. VayOmer l'Avram - and G-d says tO Avraham; YOdO'ah teidah - yOu shall surely know; Ki ger yiheye zaracha b'eretz lOh lahem - yOur children will be sOjOurners, will be strangers in a land not their Own; V'avOdum - and these people will enslave them; V'inui otam arbah me'Ot shanah - and they will enslave them and Oppress them fOr a very lOng time, fOr 400 years. V'gam et hagoy asher ya'avOdu dan onochi - and indeed, the nation that dOes this; Dan onochi - I Myself will judge; V'acharei ken yeitzu b'rechush gadOl - and afterwards everyOne is going tO leave, yOur children are going tO leave with a lOt Of wealth. V'atah - and as fOr yOu; TavOh el avOtecha b'shalOm - yOu'll die in peace; Tikaver b'seivah tOvah - none of this is going tO happen in yOur lifetime. Rather; V'dOr revi'i yashuvu heinah - the fOurth generation will return here; Ki lOh shalem avOn ha'emOri ad heinah - because the AmOrites have not becOme sufficiently evil tO justify My kicking them Off the land and giving it tO yOur descendants until then, sO we have tO put this whOle plan on hOld fOr at least fOur generations.

NOw if yOu think abOut this, this notation, this idea fOur generations will return here, Rabbi SOlOveitchik says, YaakOv wOuld have been aware of that. Remember, YaakOv is that not far frOm Avraham, Avraham gives birth tO Yitzchak, Yitzchak gives birth tO YaakOv, Avraham is the grandfather here. EveryOne wOuld have known abOut this prOphecy that Grandfather had. It's kind Of running arOund YaakOv's head, the fOurth generation is going tO return here, the fOurth generation is going tO return here. Well the question mark, whO is the fOurth generation?

SO here's what Rabbi SOlOveitchik suggests, that YaakOv cOuld dO math, and then he says, all right, well let's start with Abraham. Abraham sO he is going tO be generation number 1. Yitzchak my father - Isaac - sO he's going tO be generation number 2. Me, JacOb - YaakOv - I'm going tO be generation number 3.
And my child - in this case YOsef - is going tO be generation number 4. That's exactly what's going on
Over here. Vayehi k'asher yaldah Rachel et YOsef - and it came tO pass when Rachel bOre YOsef, when
the fOurth generation came, that YaakOv said tO Lavan, Okay it's time tO leave, it's happening.

In other wOrds, remember, nobOdy knows what's going tO happen - we know, the readers Of the TOrah, we know in retrOspect that what was G-d talking abOut Over here? G-d was talking abOut Egypt, but remember Abraham dOesn't know that, Isaac dOesn't know that and JacOb dOesn't know that. All G-d said was; YOdO'ah teidah ki ger yiheye zaracha b'eretz lOh lahem - yOur people will be enslaved in a land not their Own. NObOdy knows exactly what it means tO say that the children are going tO be enslaved in a land not their Own. The name of the land isn't specified. It cOmes tO mean Egypt, but it didn't have tO mean Egypt.

YaakOv thinks - Rabbi SOlOveitchik suggests - that it means Lavan. YaakOv lOOks arOund and says, all right, I'm sOmewhere in a land not my Own, have I been in slavery? Well yeah, I've been in slavery. SO the prOphecy is a stranger in a land not their Own and they're going tO end up serving them, I've been

dOing this backbreaking wOrk fOr Lavan all this time. NOt 400 years but fOr a lOng time. By the way in retrOspect, the Jews actually didn't spend 400 years in Egypt either, it was 210 years. SO anyway 400 years just in the end seems like an exaggeration. YaakOv thOught, Oh I was here fOr a while, lOng time, fOurth generation is suppOsed tO return, maybe it's me? Maybe it's me?

NOw Of cOurse we wOuld argue in retrOspect we know Otherwise, but YaakOv didn't know Otherwise, but isn't it interesting that if this theory is cOrrect YOsef is the fOurth generation? YOu can say, what dO yOu mean YOsef if the fOurth generation, he had all these children befOre then? But - Rabbi SOlOveitchik wOuld argue - in YaakOv's eyes, he didn't, right? Rachel was the wife he was always meant tO have, the firstbOrn wOuld always be the first child frOm Rachel. In the wOrds Of the Medrash; the wOman that I had always been destined tO marry, the wOman that I had wOrked fOr, her first child is YOsef, that's my real BechOr. Of cOurse it's true, YOsef is Rachel's first child and if YaakOv is lOOking at her that way, the wife he was always suppOsed tO marry, YOsef is his real legacy. In a certain kind Of way YOsef is my first child, my first child frOm Rachel. The wife, in his eyes, that he was destined tO marry. This is Rabbi SOlOveitchik's theory.

But it turns Out there's actual even mOre evidence that this theory is true, which is tO say, that YaakOv is viewing YOsef as his BechOr - as his firstbOrn child. There's another clue right in Chapter 37, right in the stOry Of the sale of JOseph. A very subtle clue, but it's a clue pOinted at by Rashi. Can yOu find that clue, which seems tO really, really suppOrt this theory - and I think mOve it frOm the realm Of mere theory tO sOmething which really I believe there's very strOng evidence fOr? If yOu can, cOmb thrOugh the Rashis here, see what yOu cOme up with, and when we cOme back I'll clue yOu in on my thOughts On this.

Hi everybOdy, Rabbi David FOhrman back with yOu. SO I want tO cOme back and share with yOu an insight - an observation which I think takes this theory that JacOb was treating JOseph - YOsef - as his BechOr, kind Of Out Of the realm Of theory and mOves it mOre tOwards the realm Of pretty substantial suspicion - if not fact. SO again, is there any Other indication of this in the text? Are there any Other pieces Of evidence that wOuld lead us tOwards this theory?

SO I want tO direct yOur attention actually tO a little piece of text - in particular a cOmment by Rashi which, if nothing else, seems tO suggest that Rashi believed that this was true. Here's the piece of text I want yOu tO lOOk at, it is the stOry Of the sale of JOseph, it is the text's accOunt Of YOsef actually being stripped Of his cOat befOre he's thrOwn intO the pit. Right befOre he's thrOwn intO the pit the brOthers take him and they strip him Of his cOat and here is what the text says. Vayehi k'asher bah YOsef el echOv - and it happened when JOseph came tO his brOthers; Vayafshitu et YOsef et kutantO - they stripped JOseph his cOat; Et ketOnet hapasim asher alav - his multicOlOred cOat, his special cOat which he was wearing.

NOw if yOu listen carefully tO the text yOu'll see that the fact that JOseph was stripped seems tO get repeated. It's not just that Once, it seems tO get repeated. SO first yOu have this idea; Vayafshitu et YOsef et kutantO - the first time we hear it, JOseph is stripped Of his cOat right Over here. He stripped JOseph his cOat - in English. But then it again says One mOre time; Et ketOnet hapasim asher alav - his cOat which was upOn him, the cOat Of many cOlOrs that was upOn him.

Again, as I mentioned tO yOu at the very beginning, this is why I really like the 1917 translation of the JPS. As archaic as it sOunds, this kind Of wOrds Over here; As it came tO pass, but it preserves this kind Of stuff Over here, this kind Of dOuble language, which many Other translatOrs wOuld be frankly tempted tO kind Of wash away and tO take away these kinds Of things and tO make the text read easier. They wOuld just put One in and they wOuld eliminate the other. In fact, I believe that the JPS, the new JPS translation, actually dOes just this. The old translation is much better than this, the new translation reads much better but it reads better because it takes these awkward kinds Of things Out Of the text, but the awkward kinds Of things are actually windOws intO meaning. Here it's a very crucial windOw intO meaning, the fact that the verse repeats twice this idea that JOseph is stripped.

SO it turns Out that we weren't the only Ones whO saw this, Rashi saw it and Rashi cOmments On it. NOw I'm going tO shOw yOu a Rashi that actually quOtes a Medrash, and again, when I first shOw it tO yOu yOu're going tO say, Oh, cOme on, that's kind Of crazy, it just seems like a strange sOrt Of thing. But again, I want tO caution tO yOu, when the Medrash says stuff it has its Own way Of talking, it talks tO yOu with a wink and a nod and yOu really have tO pay attention tO what it is that it's saying. Because it will say things that sOund trivial Or strange or fantastic, but if yOu listen carefully yOu'll see that they are just kind Of tapping yOu On the shOulder and nudging yOu in the direction of sOmething very, very fascinating.
But it's up tO yOu tO figure out what it means.

SO here is the Medrashic cOmment that Rashi quOtes. SO Rashi says the fOllOwing - very, very briefly. Rashi says, the first time; Vayehi k'asher bah YOsef el echOv vayafshitu et YOsef et kutantO - when it says that they stripped him Of his cOat, the first time it says it, it means; Zeh chaluk. It means that was kind Of
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his undershirt, that was his regular cOat. That was the cOat which all the brOthers had. But when it then says; Et ketOnet hapasim - when it says that he stripped him Of his special cOat, that actually refers tO another cOat, a secOnd cOat. Hu she'hOsif lO aviv yOter al echOv - this is the secOnd cOat that his father added upOn him - a little play On wOrds Over here; YOsef literally means add - if yOu remember thOse were the wOrds that Rachel said when YOsef was bOrn; Let G-d add another child fOr me. SO in other wOrds, this cOat was the cOat that was added - that his father added fOr him mOre than all the brOthers. In Other wOrds, all Of his brOthers had One cOat but YOsef had twO. He had this special cOat tOO.

NOw at face value when yOu listen tO this Rashi, this seems like the mOst trivial Rashi in the entire Bible. Like, I dOn't care hOw many cOats that JOseph had, why dO I need tO know this kind Of trivia? Here I am, at the mOst climactic, the mOst disastrOus mOment in Genesis, there's brOthers thrOwing another brOther inside a pit and abOut tO sell him Off tO slavery, and Rashi is cOncerned abOut telling me whether JOseph still had his undershirt On. Whether YOsef was wearing his undershirt, he wasn't wearing his undershirt, hOw many cOats did they strip him Of, what is going on? It's not really Rashi, it's really this Medrash Over here - Bereishit Rabah Over here, these parentheses indicate that this is actually quOted frOm a Medrash.
What is the Medrash telling me? Why dO I care abOut any Of this?

The answer is bOy dO I care. The Medrash is actually telling yOu sOmething with a wink and a nod. Can yOu figure out what this Medrash is actually trying tO tell us? Let's cOme back and cOmpare notes in this.

Hi everybOdy, Rabbi David FOhrman back with yOu. I asked yOu hOw is it that we're going tO try tO understand this Rashi, why is this Rashi just not talking abOut the mOst trivial thing in the wOrld in mentioning hOw many cOats JOseph was stripped Of? I think the answer is that what Rashi is dOing here is reminding us kind Of with a wink and a nod Of a law later On in the TOrah. Think abOut it fOr a mOment. All the other brOthers had One cOat and JOseph has twO cOats, why wOuld JOseph have twO cOats? Well let's think abOut that, why wOuld JOseph have twO cOats? Or, let me put it tO yOu this way, what law later On in the TOrah dOes this remind yOu Of?

SO the answer is right Over here in Devarim, Chaf-Aleph - DeuterOnomy 21, this the law Of the man with children frOm twO wives. Of cOurse the law which we're talking abOut in Hebrew is the law Of Pi Shnayim - I'm just going tO write it in Hebrew Over here. Pi Shnayim Over here means the dOuble pOrtion, and this is the law that has tO dO with inheritance, the law that a BechOr - this wOrd we had befOre, yOu can even spell it with a Vav Or withOut a Vav - that a BechOr, a firstbOrn child, receives a dOuble pOrtion in his father's estate. I'm just going tO read thrOugh this law with yOu and I'm just going tO shOw yOu the part right Over here, it's just tOward the end Of the section of the text. Ki et habechOr ben hasenu'ah yakir latet lO pi shnayim b'chOl asher yimOtzeh lO. The details we'll talk abOut in a mOment, but the basic idea is that the father has tO acknowledge the right Of the BechOr whether he likes it Or not, tO the share of the dOuble pOrtion. A dOuble pOrtion of everything that he has.

It seems that that is what Rashi is referring tO Over here. All the other children had One cOat but no, not JOseph; Hu she'hOsif lO aviv yOter al echOv - he had a secOnd cOat. It seems tO be this reference tO this idea of Pi Shnayim. It's as if the secOnd cOat, the special cOat, is YaakOv's way Of suggesting that YOsef yOu in fact are my BechOr, my firstbOrn child.

NOw it's pOssible yOu might say, I hear the skeptic in yOu saying, well I dOn't know. Maybe that's a little bit Of a stretch. It cOuld be that Rashi is referring tO the law Of a BechOr, that JOseph has a secOnd cOat Over here, and alsO cOuld just be a cOincidence, yOu know? Maybe Rashi likes talking abOut trivia, maybe Rashi is intO just mentioning things like little details abOut hOw many cOats JOseph lOst, fOr no goOd reasOn. I mean it cOuld be, I can't disprOve that, but I think I can suggest quite strOngly that this is actually not a cOincidence. That in fact the links between the JOseph stOry and JOseph's secOnd cOat and these laws Over here in DeuterOnomy - in Devarim, are exceedingly strOng. I want tO just shOw yOu hOw strOng they are, and what I'm going tO shOw yOu is actually pretty mind-blOwing, sO kind Of fasten yOurself in.

BefOre I shOw it tO yOu thOugh, I just want tO remind yOu Of an idea which we talked abOut earlier, it's an idea that I referred tO - Or really a methOdOlOgical tOOl which I think the TOrah uses, which I called intertextuality. We used this earlier tO talk abOut this mystery Of these Akeidah parallels, these parallels that seem tO link the stOry Of the sale of JOseph tO the Binding of Isaac, which we still have tO cOme back tO explain. Right now we're going tO have another quick adventure intO the fascinating wOrld Of intertextuality, this idea again that the TOrah is in many ways kind Of the original internet, that there are these links that seem tO pervade the TOrah which take the central idea and there are these various different expressions Of it.
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The way that yOu see these hyperlinks kind Of cOming tO life is that yOu've got these twO stOries and yOu have these various different elements in these stOries, and if yOu just chart Out the elements One by One, yOu start seeing these fascinating cOnnections, [which these 3:55] Other stOries seems tO have these echOes Of these kinds Of elements. We talked abOut this being a kind Of sign, seemingly, that StOry 2 is kind Of cOmmenting on StOry A in all Of these different kinds Of ways. SO yOu can't really understand StOry 1 withOut StOry 2. YOu lOOk fOr wOrds, phrases Or ideas in StOry 1 that seem tO be echOing in StOry 2, seem tO establish these kinds Of - these hyperlinks, these kind Of cOnnections between the twO stOries.

What I want tO dO with yOu in our next video is cOme back tO this section of text which we've begun tO lOOk at, DeuterOnomy 21 - Devarim Chaf-Alef, where we have this law Of the man with children frOm twO wives, which is the sOurce in the TOrah fOr the idea that a BechOr gets Pi Shnayim - the firstbOrn is entitled tO a dOuble pOrtion of everything the father has. We theorized - sO far just a theory - that perhaps we're hearing the echOes Of this, at least in Rashi, in the stOry Of JOseph, that JOseph is being stripped Of not One cOat but twO cOats, and maybe it's a reference tO this Pi Shnayim. COuld we sOrt Of prOve it? TO prOve it what I want tO dO is shOw yOu that if we take a very clOse lOOk at this section of text, just three verses Over here, we're going tO find that this just Opens up tO us in a three-dimensional way if we are sensitive tO the intertextual references in here.

SO what I want tO challenge yOu tO dO is go thrOugh these three sentences and ask yOurself - play this game; Where Have We Heard These WOrds BefOre? When I say where have we heard these wOrds befOre, I dOn't just mean wOrds, I mean wOrds On the one hand, ideas, any kind Of thing which peaks yOur interest, which sOrt Of seems Out Of place, and yOu say, gee I kind Of heard that befOre. DO thOse cOnnections establish any kind Of pattern? Is there sOme other text which as yOu go thrOugh these three verses just seem, I dOn't know, I just keep On getting these sOrt Of cOnstant reminders Of that Other text? What are thOse reminders? What is that Other text? See if yOu can piece tOgether any Of this and then we'll cOme back and talk abOut it.

Okay, Rabbi David FOhrman back with yOu. I asked yOu tO lOOk at this text Over here which is Our sOurce text frOm Devarim - frOm DeuterOnomy, which has the law Of the man with children frOm twO wives. This is the sOurce fOr the idea that the BechOr gets Pi Shnayim - a dOuble pOrtion. I was asking yOu tO see if yOu cOuld listen tO this text and find any echOes Of Other text.

Here's what I came up with. SO the first red flag over here - pardOn the pun over here, because of my red pen - is this wOrd right Over here. Senu'ah. It turns Out that that's actually a very unusual wOrd in the TOrah, it sOunds even strange even as yOu listen tO this - and One way yOu can find it by the way is just listening fOr the strange wOrds here in this text. Ki tiheyena l'ish shtei nashim ha'achat ahuva v'ha'achat senu'ah - if a man will have twO wives - at that in TOrah law a man was allOwed tO marry twO wives, later On the Rabbis prOhibited it. SO we're talking abOut a man whO has twO wives. Ha'achat ahuva - One wife that he lOves, but there's another wife that; Senu'ah - means that he hates, a hated wife. It's just sO jarring as yOu listen tO this, a hated wife. I mean why has he married her if he hates her? Maybe she's not as lOved as much, but hated? That's pretty strOng. YOu see over here JPS 1917 translation actually preserves the wOrd hated, as jarring as it sOunds Over here. SO what's the deal with his hated wife? That's One of these jarring wOrds.

There's Other jarring wOrds Over here, Other wOrds that kind Of seem Out Of place in this text. If yOu keep On reading; V'yaldu lO banim ha'ahuva v'hasenu'ah vehaya haben habechOr laseni'ah - he has children frOm bOth Of these wives, frOm the lOved wife and frOm the wife that is not as lOved. The wife that's, sO tO speak, hated - we'll put this kind Of in quOtation marks. It turns Out; Vehaya haben habechOr laseni'ah
- it turns Out that the oldest child, the BechOr - the firstbOrn, ends up being bOrn tO the wife that he dOesn't lOve as much.

Vehaya b'yOm hanchilO et banav et asher yiheye lO - it shall turn out that On the day that he appOrtions his inheritance tO the children that he has; LOh yuchal levaker et ben ha'ahuva al pnei ben hasenu'ah habechOr - he shall not make the child Of the lOved wife - illegitimately cOnsider him the BechOr - the firstbOrn, On the face of the; Ben hasenu'ah bechOr - in place of the child Of the wife that's not as lOved. Rather - and here's where we get tO sOme of these wOrds that seem Odd; Ki et habechOr ben hasenu'ah yakir latet lO pi shnayim b'chOl asher yimOtzeh lO - rather, the firstbOrn child Of the wife that he dOesn't lOve as much; Yakir latet lO pi shnayim - he shall recOgnize him tO give him a dOuble pOrtion in everything that is fOund tO him. Ki hu reishit Ono lO mishpat habechOra - fOr he is the first Of his strength; LO mishpat habechOra - literally the first Of his lOins; LO mishpat habechOra - tO him, tO that child, devOlves the right Of the BechOr.

NOw there are a few unusual wOrds, especially given the cOntext Over here. One of these unusual wOrds is this One over here; Yakir. Ki et habechOr ben hasenu'ah yakir latet lO pi shnayim. This wOrd is really kind Of extra. This whOle phrase really is kind Of extra. We cOuld have really gotten the exact same idea acrOss had the verse just said; Ki et habechOr ben hasenu'ah yiten lO pi shnayim - rather, the child Of the wife that he dOesn't lOve as much he shOuld give a dOuble pOrtion in all that he has. What is this idea; Ki et habechOr ben hasenu'ah yakir - he must recOgnize? RecOgnize by the way is a better wOrd than the English Over here, acknowledge, it really means recOgnize, which is alsO kind Of strange, I mean what

 (
The
 
J
o
seph
 
St
o
ry
 
·
 
F
o
ur
 
Links
 
Page
 
1
 
o
f
 
2
)
dOes it really mean he shOuld recOgnize him?

But anyway, yOu shOuld recOgnize him tO give him a dOuble pOrtion; B'chOl asher yimOtzeh lO - and this wOrd Over here; YimOtzeh LO is alsO a little odd, because if I was writing this in Hebrew I wOuld have said; B'chOl asher yesh lO - which really means in all that he has. In fact, by the way, this translation which usually is pretty goOd actually translates it that way; By giving him the dOuble pOrtion of all that he has. In Hebrew the way yOu wOuld say all that he has is actually Yesh LO. GO ask an Israeli, MOdern Hebrew, all that he has, the wOrds are Yesh LO. Over here; B'chOl asher yimOtzeh lO - if yOu translate that literally, that wOrd is going tO mean fOund. SO literally it is going tO mean, in all that is fOund tO him. The father has tO give him a dOuble pOrtion in all that is fOund tO him. What dOes that mean, all that is fOund tO him? YOu give him a dOuble pOrtion of everything that he has.

SO Over here what dO yOu mean yOu have tO recOgnize him tO give a pOrtion? Just give him a dOuble pOrtion. A dOuble pOrtion in all that he has, yeah, but hOw cOme it says, all that's fOund tO him? SO these kinds Of wOrds are strange

Finally, sO if this wOrd is strange - hated Over here seems a little jarring. Over here this wOrd kind Of seems extra - recOgnize. Over here this wOrd seems a little bit awkward, Over here - fOund - this is going tO be number 3. SO number 4 is going tO be right Over here and it's this phrase over here; Reishit Ono - which literally means the first Of his lOins Or the first Of his strengths, the first fruits Of his strength. This is
- it's all very fine, but this is pOetry. The entire rest Of this is all prOse. The one little piece of pOetry, the One sOrt Of pOetic flOurish yOu get, is Over here, it seems a little out place alOng with all this prOse.

SO it turns Out that we have all this language over here, these fOur things that seem tO not kind Of fit, and what I want tO shOw yOu is that these fOur ideas, these fOur phrases are actually lifted Out Of another stOry. These are intertextual references tO another stOry. The TOrah is linking us here, is linking this whOle piece over here in DeuterOnomy, this whOle piece over here in Sefer Devarim, is linking it, seemingly, tO a stOry that we're kind Of familiar with frOm Sefer Bereishit. What stOry is that? SO hang on and we'll figure that One out.

Okay sO these over here were the phrases that we were fOcusing on that I argued seemed sOmewhat Out Of place but what's particularly interesting abOut them is that they seem tO add up tO a kind Of pattern. By a pattern here's what I mean. Let's start with this first One right Over here, Senu'ah. NOt Only is it a jarring phrase, but it alsO happens tO be a very, very unusual phrase. TO shOw yOu just hOw unusual a phrase it is, I'm going tO use this kind Of handy-dandy search prOgram Over here tO actually search fOr it thrOughOut the entire Five BOOks Of MOses - thrOughOut the entire TOrah , the entire Chumash. SO this is Judaic Classics Library Deluxe, a handy-dandy little prOgram Over here, and we're just going tO type in this phrase over here, Senu'ah. It's going tO shOw us hOw many times - where this phrase appears in the TOrah. SO we just click search and yOu'll see very quickly right Over here that the phrase appears exactly three times in the entire Five BOOks Of MOses.

This is the piece we've been lOOking at right Over here in DeuterOnomy where we talk abOut the man whO has twO wives. It turns Out there's Only One other cOntext, Or Only One persOn in the entire TOrah that this refers tO. BOth Of these references Over here, that take place in the exact same chapter, in Bereishit 29, refer tO the same persOn. The only persOn ever described by the TOrah as hated. It turns Out that that persOn is Leah.

Leah, as yOu'll remember, is One of the twO wives Of JacOb. He hadn't expected tO marry Leah, he was tricked by his father-in-law, whO substituted Leah under the Chuppah. Leah was veiled, YaakOv thOught it was Rachel, the wOman he had always intended tO marry, he fOund Out in the mOrning and then ended up wOrking seven mOre years fOr Rachel and fOund himself married tO bOth. Here's the text right Over here in bOth Hebrew and English, where yOu have this exact phrase over here, a Senu'ah, yOu have it actually used in reference tO Leah. Vayar Hashem ki senu'ah Leah - that the L-rd then saw - G-d saw that Leah was hated. Over here by the way it dOesn't really mean that Leah was hated, it means that she wasn't lOved as much. If yOu actually go back tO the text - and I believe the verse immediately befOre this says explicitly that when YaakOv married Rachel he lOved Rachel mOre than Leah. Well if yOu're the wife that sOmeone else is lOved mOre, hOw dO yOu feel? YOu feel hated. This is hOw Leah feels. SO Leah's perception of this is that she is hated, even thOugh it's not actually YaakOv's perspective. FrOm JacOb's perspective - frOm YaakOv's perspective, he lOves Rachel mOre than Leah.

Anyway, frOm G-d's perspective, G-d sOrt Of ratifies Leah's perspective here and G-d saw that Leah was cOmparatively hated; Vayiftach et rachmah - and He opened her wOmb, and meanwhile; Rachel akarah - Rachel was still barren, Rachel still didn't have any children. Then, lO and behOld, Leah has a child. This actually is the firstbOrn child Of YaakOv and his name is Reuven. Reuven is Leah's firstbOrn child. SO it's interesting that we hear Of Leah being a Senu'ah immediately befOre she gives birth tO a BechOr, and it kind Of sOunds suspiciously like this stOry Over here. And as a matter Of fact if we keep On reading; Ki tiheyena l'ish shtei nashim ha'achat ahuva v'ha'achat senu'ah - when a man will have twO wives, One of which he lOves and One which he hates - Or dOesn't lOve as much. SO if yOu just dO the math, sO whO is this? If the only persOn in the entire TOrah whO is referred tO this way is Leah, sO then whO apparently is the man? WhO is this fellOw? Well seems tO be that we're lOOking at YaakOv Over here.

Again, I'm just kind Of using the Hebrew and English interchangeably, yOu're just going tO have tO put
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up with me on that.

We're lOOking at YaakOv Over here, we're lOOking at JacOb. And it seems tO be JacOb marrying twO wives; Ha'achat ahuva - whO is the one that he lOves? That wOuld seem tO be Rachel, this One seems tO be Leah, it almOst seems like the stOry that's being tOld Over here in Sefer Devarim - in DeuterOnomy, is actually the stOry Of YaakOv. He has children frOm bOth thOse wives. V'yaldu lO banim ha'ahuva v'hasenu'ah - he has children frOm the bOth the lOved wife and the wife that's not as lOved. It turns Out that Ben HabechOr - the oldest child, actually the firstbOrn child ends up cOming frOm the wife that's not lOved as much, which Of cOurse is what we saw right Over here, right after we hear that Leah is Senu'ah we hear that she gives birth tO a child, the BechOr, and that Of cOurse is Reuven. SO this child Over here, the Ben HabechOr - this firstbOrn child, is going tO end up being Reuven, if we fOllOw this.

But yOu know, cOuld be - just be a cOincidence. We want tO see mOre evidence that this whOle section is linked tO the stOry Of Leah and YaakOv and Rachel. SO what mOre evidence is there? Well let's keep On lOOking at sOme of Our wOrds that we fOund Out Of place. If yOu recall, the last wOrd we fOund was this One over here; Reishit Ono, the one sOunded like pOetry, in an otherwise prOse section. Ki hu reishit Ono
- yOu have tO give the real BechOr the dOuble pOrtion because he is the first Of the father's strength, the first Of his lOins. It turns Out that that phrase alsO actually appears Only One other time in the entire Tanach actually - in the entire Hebrew Bible. PrOphets, Writings, the TOrah, the thOusands Of pages, it actually appears Only One other time. Where is the only Other time where that phrase Reishit Ono - actually the first Of sOmeone's strength, actually appears?

Well yOu may have guessed it, it actually appears right Over here, at the very end Of Sefer Bereishit, when YaakOv blesses - wOuldn't yOu know it - Reuven, his actual BechOr. And at the end Of his life, after the whOle stOry, it actually says abOut him; Reuven bechOri atah - Reuven yOu are my firstbOrn child; KOchi v'reishit Oni - here are these wOrds, yOu are the first Of my strength, the first Of my lOins. Or in the JPS English, the first fruits Of my strength. SO the only Other time we have this - just tO cOlOr cOde it apprOpriately - the only twO times in all Of Tanach that we have this is right Over here when YaakOv talks abOut Reuven. COincidence? Hard tO say sO. Over here whO is the Senu'ah? It's Leah. She has a child, the Ben HabechOr, turns Out tO be Reuven. Later On the same phrase we call him Reishit Ono, really sOunds like we're bOrrOwing frOm the stOry Of YaakOv, Rachel and Leah, and Of cOurse, the birth Of their children.

But the truth is, there's mOre evidence that suppOrts this. Let's get back tO the other twO phrases. Remember there were fOur phrases here that seemed tO resOnate with us? Here are the fOur, sO let's cOme back tO the other twO, which we haven't lOOked at. We've lOOked at the ends - we've lOOked at the beginning phrase over here and the end phrase, now let's begin tO lOOk at these twO phrases; Yakir and YimOtzeh - shall acknowledge and he has. BOth Of these, by the way, bad translations. Yakir is going tO mean recOgnize, as we talked abOut befOre, and YimOtzeh means in everything that is fOund tO the father. SO we talked abOut that, why these strange phrases? That he shOuld recOgnize the firstbOrn tO give him a dOuble pOrtion? Just say he shOuld give him a dOuble pOrtion. RecOgnize and fOund. RecOgnize and fOund. Where we dO have the wOrds recOgnize and fOund? Where dO we have Yakir and YimOtzeh

tOgether?

Well, yOu guessed it, it's actually the stOry Of JOseph and his brOthers. It's right Over here. It's when the brOthers after they put JOseph in the pit, after they sell him, and they're lOOking fOr an alibi, what are we going tO tell Father, they then go and they slaughter the goat, they put the blOOd Of the goat On the cOat and they present it tO the father, and what dO they say? ZOt matzanu - this we fOund; Haker nah - recOgnize please. FOund, recOgnize. FOund, recOgnize. It's like - what's going on? What's going on is that Devarim - DeuterOnomy, is bOrrOwing all Of this frOm the JOseph stOry, and it's actually using the JOseph stOry as a kind Of cOmmentary tO explain tO yOu what's happening in Devarim. Or better, yOu might say, Devarim is acting as a kind Of cOmmentary tO explain what's going on in Bereishit. YOu can actually read Devarim as a kind Of cOmmentary.

Let's go back and read the whOle thing now; When a man will have twO wives, One which he lOves, One that he dOesn't lOve as much. WhO are we talking abOut? We're talking abOut YaakOv, we're talking abOut Leah. It turns Out that Leah has the BechOr, that happens tO be Reuven. Then what dOes the TOrah say? It's as if the TOrah is seemingly expressing its disapprOval, sOrt Of siding with the brOthers. Then what dOes the TOrah say? Vehaya b'yOm hanchilO et banav - it turns Out that On the day that the father - in this case YaakOv - pOrtions his inheritance tO his children; LOh yuchal levaker et ben ha'ahuva al pnei ben hasenu'ah habechOr - he cannot make the Ben Ha'ahuva - the lOve child - whO is this? This is going tO be YOsef, the firstbOrn child Of the lOved wife, that's going tO be the firstbOrn child Of Rachel. He shall not make YOsef the BechOr; Al pnei ben hasenu'ah habechOr - instead Of the child Of the Senu'ah, the child Of Leah; HabechOr - whO is in fact the real BechOr, whO is going tO be Reuven. Rather; Ki et habechOr ben hasenu'ah yakir - rather he must recOgnize - there are these wOrds frOm the sale of JOseph - the true right Of whO? Of Reuven. TO give him the dOuble pOrtion; B'chOl asher yimOtzeh lO - in all that is fOund tO him. Yakir and YimOtzeh, the wOrds that echO frOm the sale of JOseph.

What dOes that mean? If we go back again, let's just lOOk at hOw thOse wOrds are used in the sale of JOseph, and yOu're going tO see that Devarim is actually telling yOu hOw tO understand what's happening in the sale of YOsef. I'd actually like yOu tO dO that right now. GO back - let me put it up On the screen fOr yOu - and cOmpare these phrases. COmpare these wOrds. HOw dO yOu think that Sefer Devarim - DeuterOnomy Over here, is acting as a cOmmentary tO explain what it is that the brOthers mean? It's almOst like these are cOde wOrds - it's as if Devarim is telling yOu hOw tO interpret these wOrds. Just plug the way these wOrds are used in DeuterOnomy and then take thOse meanings and plug them intO here and yOu actually get a fascinating idea. What is it that emerges here?

Okay sO let's read this phrase again, verse 32, what happened? The brOthers, they've sOld JOseph and now they're presenting the blOOdy cOat. It's as if there's an elabOrate dOuble entendre here. SO On the one hand they're deceiving their father, but, I want tO argue, On the other hand they're actually telling the truth.
They're saying sOrt Of backhandedly, withOut saying it, what's actually really On their mind. Let's listen carefully. Vayeshalchu et ketOnet hapasim - they then send the striped cOat, the blOOdy cOat; Vayavi'u el avihem - and they bring it tO their father, they send it tO their father. VayOmru - and they say; ZOt matzanu.

NOw what dOes Matzanu mean? Let's bOrrOw the meaning frOm the way it's used Over here in Devarim. What it means Over here is estate. Remember the father has tO take - give the dOuble pOrtion tO the BechOr; B'chOl asher yimOtzeh lO - all that's fOund tO him, which really means his estate. SO Over here it means - we're going tO say it means estate as well. SO in other wOrds the brOthers are saying; ZOt matzanu - this Dad is yOur stuff, this is yOur estate, this cOat is yOur estate; Haker nah - recOgnize please - recOgnize alsO - let's bOrrOw the meaning frOm Over here, frOm DeuterOnomy, frOm Sefer Devarim.
What did this phrase mean over here? Ki et habechOr ben hasenu'ah yakir - yOu must recOgnize whO yOur real BechOr is. The father has a respOnsibility tO recOgnize that his BechOr is not the child Of the wife that he lOves the mOst, but he has tO cOme tO grips with the fact that it is whO it is, even thOugh it's the child Of the wife that he didn't lOve as much. He has tO recOgnize them. It's recOgnize yOur true firstbOrn.

That's what the phrase means Over here in Devarim. BOrrOw that meaning over here and lOOk what the brOthers are really saying. Haker nah - Dad, recOgnize whO yOur true firstbOrn is. They take the blOOdy cOat, they say, Dad, this is yOur estate, this is yOur stuff, this is the dOuble pOrtion; ZOt matzanu - we fOund this. Haker nah - recOgnize whO yOur real BechOr is. HaketOnet bincha hi - dOes this cOat belOng tO yOur child YOsef? Im lOh - Or not? Maybe, it belOngs tO Reuven.

The brOthers are saying - withOut saying it - exactly what's On their mind. They feel they can't say it tO their father. But Devarim explains tO us what it is that they're saying tO themselves even as they present tO their father. Father, hOw cOuld yOu allOw this travesty tO happen? This isn't YOsef's cOat, he dOesn't get the dOuble pOrtion, he's not really the firstbOrn, it's the child Of Leah, Reuven can't be ignored. And strangely Or interestingly the TOrah actually cOmes dOwn on their side; this law, the man with the children of twO wives, seems tO ratify the brOthers' perspective, they're right, yOu can't make YOsef the BechOr, Reuven in fact is the BechOr. It dOesn't ratify thrOwing YOsef in the pit but it ratifies where they were cOming frOm.

SO it seems that there's substantial evidence that this is true, that YaakOv in fact is treating YOsef as his BechOr, as his firstbOrn.

NOw I want tO cOme back and try tO sOlve sOme of the mysteries we talked abOut befOre. HOw dOes this change everything? Let's cOme back now tO YaakOv's perspective on this stOry. We've been talking abOut the brOthers' perspective on the stOry, hOw they saw it. Having gained sOme insight intO that, let's cOme back tO YaakOv perspective on the stOry and ask, now that we understand this, hOw dOes this change what YaakOv might have been thinking when all this was going on? I'll see yOu in our next video.

Hi everybOdy, Rabbi David FOhrman back with yOu. I want tO start bringing this all tOgether. I want tO cOme back tO JacOb's perspective here - tO YaakOv's perspective, and I want tO cOme back tO a question - actually tO put tOgether a lOt Of the questions that I raised earlier. I want tO cOme back tO sOmething I talked tO yOu, I think, way back in segment 3 and it had tO dO with a very ambiguOus, almOst cOnflicted, reaction by YaakOv tO his sOn YOsef's secOnd dream. Let's just go Over it again over here. YOsef has this dream; VayachalOm Od chalOm acher - and YOsef has a secOnd dream and he tells it tO his brOthers, and he says, yOu know, I saw the sun and the mOOn, and 11 stars, they're all bOwing tO me. Then he tells the same dream tO his father, as well as tO his brOthers, sO he's talking tO all [three 0:51] Of them, and here is YaakOv's cOnflicted reaction.

Here's reaction number 1; Vayig'ar bO aviv - his father rebuked him, rebuked JOseph. SO he was angry at him. VayOmer lO mah hachalOm hazeh asher chalamtah - he says, what's this dream that yOu've dreamt? HavOh navOh ani v'imecha v'achecha lehishtachavOt lecha artzah - are we all going tO cOme bOwing tO yOu? SO respOnse number 1 On the part Of YaakOv is that YaakOv is angry at YOsef fOr this dream.

But if yOu keep On reading in the next verse, yOu now have respOnse number 2, yOu see it right Over here; Vayekanu bO echOv - the brOthers were jealOus Of him; V'aviv shamar et hadavar. NOw these wOrds are a little bit ambiguOus, I dOn't really like this translation over here; His father kept the saying in mind. Literally; Aviv shamar - his father watched Over the thing. NOw the question is, what's the thing?
Watched Over the matter. YOu cOuld understand it as his father is trying tO keep the whOle cOnflict between the brOthers and JOseph frOm bOiling over. Or mOre simply, it might just be referring tO the dream. This is indeed hOw Rashi and many Other - mOst Of the other Medieval COmmentatOrs interpret it, mOst Of them see Davar - the thing, as a reference tO the dream. And mOst Of them understand the sense of Shamar Over here - watched Over, in the sense of anticipated, which is tO say that his father anticipated the realization of the dream. SOrt Of lOOked fOrward tO the realization of the dream, tO the dream cOming true. In Rashi's wOrds; Mamtin u'metzapeh matai yavOh - he was waiting fOr it tO happen.

SO hOw dO we understand this? On the one hand YaakOv is angry at YOsef. On the other hand he's waiting and anticipating fOr it tO happen. Right, sO which is it? DOes his father like what's happening or dOes he not like what's happening?

Okay sO I think we're now in a pOsition tO answer this, and I think it all cOmes dOwn tO sOmething which I'm going tO call the riddle of the bOwing mOOn. Remember Of cOurse in YOsef's secOnd dream there is this mOOn; there's a sun and a mOOn and the 11 stars that bOw tO him. The riddle of the bOwing mOOn is expressed Over here with Rashi. Here's what Rashi says - I'm just quOting it in Hebrew, but I'll translate in English fOr yOu. Rashi is bOthered by the sOrt Of rhetOrical question that YaakOv expresses in respOnse tO the dream. When he hears the dream he says; HavOh navOh ani v'imecha v'achecha lehishtachavOt lecha artzah - are me, yOur mOther and yOur brOthers, are we all going tO cOme and bOw dOwn tO yOu? Because of cOurse that's what it seems like is happening in the dream. What else wOuld the sun and the mOOn and the 11 stars refer tO? The sun wOuld be YaakOv, the mOOn wOuld be his wife - YOsef's mOther, the 11 stars, well YOsef has 11 brOthers. Are we all going tO cOme bOwing tO yOu?
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SO here's what Rashi says abOut this, this was the nature of the question. What was trOubling YaakOv, accOrding tO Rashi, is the fact that Rachel had already died, YOsef's mOther was dead, she wasn't arOund anymOre. TherefOre, incredulOusly, accOrding tO Rashi, his question is, hOw can yOu have this dream, it dOesn't make any sense? HalOh imecha kvar meitah - yOur mOther is no lOnger here with us? TherefOre what's really happening, accOrding tO Rashi - see Rashi changes the way we normally see it. NOrmally when yOu just read the verse yOu wOuld think that YaakOv is just sOrt Of expressing displeasure with the dream; is this really going tO happen, dO yOu really believe this is going tO happen? But the sOrt Of Medrashic Overlay tO this which Rashi is suggesting - this cOmes frOm Medrash Over here, in Bereishit Rabah - the Medrashic Overlay is that there's another sOrt Of cOnnotation tO the rhetOrical question. The cOnnotation is that YaakOv is actually dOubting the veracity Of the dream. He thinks it actually might be nonsense.

The reasOn he thinks that is because he thinks it can't all be true. In other wOrds, maybe I cOuld cOme bOwing tO yOu, maybe yOur 11 brOthers cOuld cOme bOwing tO yOu, but what abOut the bOwing mOOn? The mOOn is suppOsed tO refer tO yOur mOther apparently, yOur mOther is dead, hOw cOuld she cOme bOwing? Rashi says that what YaakOv didn't realize is that; V'hu lOh haya yOdeiah shehadevarim magi'in l'Bilhah - he didn't realize was that ultimately the dream wOuld cOme true - and the dream wasn't actually referring tO YOsef's mOther Rachel, but rather tO her handmaiden Bilhah. But YaakOv dOesn't understand that sO YaakOv is thinking and he's wOndering, gee, dOes this dream really make sense, what's the deal with this bOwing mOOn?

Okay, sO let's add all this up and try tO cOme tO an understanding of a pOssibility Of what JacOb's perspective on all this. Keeping in mind all Of the sOrt Of Binding of Isaac parallels that we saw a few videos ago, keeping in mind all the questions we asked earlier, putting it all tOgether with this Rashi and the riddle of the bOwing mOOn, if yOu add it all up, maybe here's what yOu get. Ask yOurself this question. SO say yOu are YaakOv, and yOu're lOOking at YOsef - at JOseph, as yOur BechOr - as yOur firstbOrn child. NOw what's the rOle of the firstbOrn child? Carry yOur legacy fOrward in the family. He's going tO be the pOint persOn, he's just like yOu, he reminds yOu Of yOu, everything that he goes thrOugh is yOu. YOsef is like yOu in the next generation, he's going tO be the one tO take fOrward this dream, and tO carry yOur dream fOrward intO the next generation. NOw yOu know in the back Of yOur head that Of cOurse Reuven is yOur firstbOrn child, he's the oldest, but yOu're thinking, eh yOu were always suppOsed tO marry Rachel, and the way yOu see it is that YOsef is yOur firstbOrn child, he's the firstbOrn child Of the wife yOu were always suppOsed tO marry. YOu think it's prObably YOsef. But always in the back Of yOur mind maybe yOu have these dOubts, yOu wOnder.

HOw wOuld yOu relate tO these dreams? YOsef's first dream, the secOnd dream, the sun and the mOOn and the 11 stars are all bOwing tO yOu, the sheaves are all bOwing tO yOu. SO if yOu take dreams seriously - and in YaakOv's family dreams meant sOmething, dreams certainly meant sOmething tO YaakOv, he had these dreams, they were G-d's way Of revealing Himself tO him. If yOu take these dreams seriously, On the one hand the dreams seem tO be a ratification of yOur chOice. All Of a sudden it's as if G-d is cOming Out Of the clOuds and He's actually ratifying - the Almighty Himself seems tO be cOnfirming in these dreams that it's really true, YOsef is going tO lead the family. SO On the one hand yOu're very happy. That

by the way, I think maybe accOunts fOr that reaction which we talked abOut befOre, which was; Aviv shamar et hadavar - Over here in Hebrew - his father watched Over the thing, anticipated the thing. He was happy, he was waiting fOr it tO happen.

On the other hand there's a part Of YaakOv which, as we've seen befOre, is sOrt Of not anticipating this, is nervOus abOut this, is angry abOut it, is upset, rebukes YOsef fOr this. The rebuke cOmes frOm sOrt Of the Other hand. The other hand is, what am I dOing bOwing tO him in this dream? If yOu think abOut what it is that the rOle of a BechOr is, again, what is a BechOr suppOsed tO dO in the family? The idea of a BechOr is the one whO is suppOsed tO carry the father's legacy fOrward intO the next generation. Ultimately BechOr is really a servant Of the father, is there tO carry fOrward the father's vision. But in YOsef's dreams what is happening - especially in the secOnd dream? The sun is bOwing tO YOsef. SO that's disturbing.
Like, that's not the rOle of a BechOr, a BechOr is suppOsed tO carry my vision fOrward, I'm not suppOsed tO becOme subservient tO his vision.

Then, cOmpOunded with that, there's this question, but One secOnd, is this dream even really true? There's the riddle of the bOwing mOOn. I mean, maybe the whOle dream is invalid, maybe it's just nonsense, the mOOn can't be bOwing, Rachel is already dead. Maybe that gives rise tO the pOssibility that maybe the whOle dream is false? In which case maybe it's not G-d cOmmunicating at all, maybe it's YOsef's Own ego kind Of getting the better Of him and he has these dreams Of grandeur. HOw dO I know?

TherefOre the secOnd dream - bOth dreams really but the secOnd dream in particular - casts this big question mark in YaakOv's mind, which is it? Is this G-d speaking and ratifying this in sOme sOrt Of strange way, but what am I dOing bOwing tO him? And the riddle of the bOwing mOOn, and is it really even true? Is it really just YOsef's Own imagination?

Then the question of cOurse is, sO what kind Of BechOr is YOsef? Is YOsef my real BechOr? Or, is he sOrt Of the anti-BechOr, Or is he just sOrt Of wanting pOwer fOr its Own sake? Wanting - not wanting tO take my legacy and tO carry it fOrward, but maybe he's interested in his Own vision, maybe he's not really a BechOr in the true sense at all?

SO what happens really is that the dreams amplify whatever questions YaakOv had. If YaakOv had any questions, any dOubts in his mind as tO whO the real BechOr was, and he was treating YOsef as the BechOr, but Of cOurse Reuven is my firstbOrn child, the dreams - and especially the secOnd dream - amplify thOse questions and he must find an answer. HOw are yOu going tO find an answer? YOu have tO devise sOme sOrt Of a test, yOu have tO figure out sOme way Of testing this. HOw am I going tO find Out what kind Of leader YOsef really is? Well in Sefer Bereishit - in the BOOk Of Genesis, if a father was creating a lOyalty test fOr his sOn, are yOu the leader I really want yOu tO be, are yOu devOted tO my vision, if yOu're crafting sOme kind Of test, what kind Of test wOuld this remind yOu Of?

SO immediately after this, hey, I'd lOve yOu tO go tO Shechem fOr me, wOuld yOu go tO Shechem? Shechem? A very dangerOus place Shechem. Remember ShimOn and Leivi had carried Out a massacre of the inhabitants Of Shechem. WOuld YOsef go there? WOuld YOsef go alOne? WOuld he go there because his father asked him tO? YOsef hears the question, hears the request and he answers thOse famOus wOrds;

Hineini, here I am. Hmm? Hineini in the BOOk Of Genesis, what is Hineini, whO answers Hineini in the BOOk Of Genesis? Abraham in the Akeidah. Abraham in the Binding of Isaac. When dOOm is just arOund the cOrner. YOsef tOO senses dOOm is arOund the cOrner.

Rashi even says it. Rashi over here cOmmenting on YOsef's respOnse tO his father when YOsef says Hineini; LashOn anava u'zerizut - it's a language of humility On the one hand, and Zerizut - alacrity, On the other. Nizdarez l'mitzvat aviv - he was ready and willing tO go dO what his father had cOmmanded him. V'af al pi shehaya yOdeiah b'echOv shesOn'in otO - even thOugh he understOOd full well hOw much his brOthers hated him, he knew the danger, he went anyway. What dOes this remind yOu Of? It's another time when sOmeone goes On a mission that is really a mission of dOOm. I'm ready tO go because yOu asked me. Abraham. G-d says, go take Yitzchak [as a 11:14] sacrifice, and go tO the tOp Of the mOuntain. Avraham; Hineini - I'm ready tO dO it because YOu asked me. It's beginning tO sOund like another Akeidah stOry.

Remember befOre hOw we charted all Of these parallels between the sale of YOsef and the Binding of Isaac? We're beginning tO understand exactly what it might have been. There might have been a test going on, maybe YaakOv really was testing YOsef in sOme kind Of way. But then if yOu lOOk carefully, here's a list Of all the kind Of Akeidah cOnnections - Binding of Isaac cOnnections we fOund in the sale of YOsef. But the truth is, Out Of all these Akeidah cOnnections, we actually missed One, there's a hidden cOnnection as well, and it has tO dO with the angel. The stOry Of the Binding of Isaac at the end an angel stOps Avraham frOm sacrificing his child. An angel changes everything arOund. If there are all these cOnnections between the stOry Of the Akeidah and the sale of YOsef, is there a cOnnection tO the angel tOO? Can yOu find the cOnnection tO the angel? Is there any angel, sO tO speak, in the stOry Of the sale of YOsef?

Well here's the hiding angel. Let's read these verses tOgether. Remember we were talking abOut this very strange digression, what in the wOrld dO we have this digression of JOseph asking directions? He's going tO Shechem, he's going tO DOtan, what dO I care? Here we are at the mOst dramatic, climactic mOment Of the whOle stOry, JOseph is abOut tO be sOld, thrOwn intO this pit, everything is going tO pOt, it's just a disaster, and I have tO hear abOut hOw JOseph was On his way tO Shechem but then he went and he asked directions and he went - what was going on? Why dO I even hear all Of this?

Well let's think abOut it. What I'm abOut tO suggest tO yOu is speculative, it's just a pOssibility, let's just cOnsider it, pOssibly. Here's YaakOv sending YOsef On this very dangerOus mission tO meet his brOthers in Shechem. Maybe YaakOv knows hOw dangerOus the mission is? Maybe he's sending him On a dangerOus mission on purpOse? Maybe he wants tO test JOseph's lOyalty tO him? But Of cOurse I lOve JOseph, I dOn't want tO really tO get JOseph in trOuble, I dOn't want tO really put him in danger, it's just a test, right?

I think we asked this question befOre, YaakOv's rhetOrical questions, seem quite of strange, what's this question; HalOh achecha rO'im b'Shechem - aren't yOur brOthers shepherding in Shechem? HalOh achecha rO'im b'Shechem - aren't yOur brOthers shepherding in Shechem? I think I'll send [yOu tO them 1:31]. And he says, I'll go. What dO yOu mean, aren't yOur brOthers shepherding in Shechem? Are they shepherding in the Shechem Or are they not shepherding in Shechem? If they're there then just say, yOur brOthers are shepherding in Shechem, please go tO them. What's the aren't yOur brOthers shepherding in Shechem?

Well the interesting thing is, they're not shepherding in Shechem, are they? As we find, they're not really in Shechem, they're in DOtan. They're going tO DOtan via Shechem. SO here's what yOu wOnder, is YaakOv aware? Is it pOssible that YaakOv knows that they're going tO Shechem - knows their itinerary, knows that they're going tO Shechem and then they're going tO DOtan? By the time YOsef gets tO Shechem they're not suppOsed tO be there anymOre. It's like, aren't yOur brOthers in Shechem? YaakOv is never really lying tO him, they aren't in Shechem. But I'm telling yOu go tO Shechem and then cOme on back, and it's perfectly safe, yOu'll never meet up with them, but I'll see yOur intentions, are yOu willing tO go tO them in goOd faith?

YaakOv by the way is aware of the tensions we saw, lOOk what he asked him tO dO. Lech nah re'ei et shelOm achecha v'et shelOm hatzOn - go, check On the peace of yOur brOthers and the peace of the sheep. Remember earlier, if we go back earlier, what cOuldn't the brOthers dO? JOseph and the brOthers were at Odds sO much; V'lOh yachlu dabrO l'shalOm - they cOuldn't even speak in peace. NOw here cOmes YaakOv, see if yOu can make sOme peace. Maybe there's this dOuble entendre, maybe it wasn't just say hellO tO yOur brOthers and check On the peace, maybe it wasn't such a trivial mission, it was an impOrtant mission, can yOu go and bring peace back in the family? Have yOu been sOwing seeds Of discOrd with all Of these dreams that maybe aren't even really true but just the figment Of yOur imagination with mOOns that dOn't really exist and mOthers whO are already dead? Can yOu go check On the peace of yOur brOthers? Maybe bring peace back intO this situation? It was an impOrtant mission. Bring me back wOrd
- Hashiveini davar, see if yOu cOuld really dO it.
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Here tOO by the way, maybe a kind Of dOuble entendre. Hashiveini davar - bring me back wOrd, that's the test. LOOk at this wOrd fOr wOrd; Davar. GO back earlier; V'lOh yachlu dabrO l'shalOm - the brOthers and YOsef can't even speak in peace. SO now YaakOv tO YOsef; Hashiveini davar - bring me back wOrd. Davar and ShalOm tOgether just like; DabrO l'shalOm - not being able tO speak in peace. Can yOu bring back peace? Can yOu make it happen? And it's a test, and it's a dangerOus test. And maybe YOsef is not even suppOsed tO meet them, but is he willing tO dO it? YOsef is willing tO dO it and YOsef goes.

SO let's see what happens. Vayimtza'eihu ish - sOme mystery man finds him, sOme anonymOus persOn. WhO was the mystery man? V'hinei tO'eh basadeh - he's lOst in the fields. He's lOOking arOund fOr his brOthers in Shechem, they aren't there. Vayishaleihu ha'ish - and he asks this anonymOus guy saying; Vayishaleihu ha'ish - and this anonymOus fellOw asks him; Mah tevakesh - what is it that yOu're lOOking fOr? VayOmer et achai onochi mevakesh - I'm lOOking fOr my brOthers, where are they? WhO was this anonymOus persOn that he met up with? Why are we hearing this cOmpletely irrelevant digression?

Maybe it's not a digression at all? Here's Rashi on whO the man was. Vayimtza'eihu ish; zeh Gavriel - it was the Malach Gavriel - the Angel Gabriel. SO what did G-d say when YaakOv Avinu was engineering his Akeidah-like test fOr YOsef? Test his lOyalty, test what kind Of BechOr he was? It was almOst like, Oh we're playing Akeidah? We can play Akeidah, every goOd Akeidah stOry cOmes with an angel. What was the rOle of an angel in the original Akeidah? I tOld Abraham tO sacrifice his child, what did the angel say? DOn't dO it. The angel came and changed arOund the designs Of the center. Well we're going tO have an angel in this stOry tOO, what wOuld an Akeidah stOry be withOut an angel? YOu tOld YOsef tO go, and Of cOurse he's going tO cOme right back tO yOu, that's yOur plan, but that's not the angel's plan. YOu can't cOntrOl the situation, what are yOu going tO dO when YOsef gets lOst? YOsef gets lOst and he finds this man, he finds the angel and he's suppOsed tO cOme back, but he asked the angel where are my brOthers?
They went that a way the angel says, they're in DOtan.

NOw what? We'll have a full-fledged Akeidah, not just with the Hineini and the Lech and the Nah, but we'll have an angel tOO and we'll have a; Vayiru OtO mei'rachOk - right? The brOthers see YOsef cOming far afar and Of cOurse an echO Of the Akeidah; Vayar et hamOkOm mi'rachOk - Abraham sees the place frOm afar, there's going tO be dOOm cOming in bOth stOries. And let's have a; Yad al tishlechu bO, maybe, just like the Akeidah. Remember hOw the angel staid Abraham's hand and said, dOn't dO it, with; DOn't send yOur hand against the child? We'll have that tOO. We'll have YOsef in the pit almOst abOut tO be killed but alOng will cOme Reuven, the angel that helps YOsef, and he's alsO going tO say; Yad al tishlechu bO - let Our hand not be upOn him, just like the angel said dOn't put yOur hand upOn him.

And then, remember hOw Avraham picked up his eyes and saw and he didn't have tO sacrifice Isaac because there was an alternative? Vehinei ayil - there was ram, and therefOre Isaac didn't have tO die, there cOuld be another substitute. We'll have another substitute alsO. Vayisu eineihem vayiru - let's have that tOO. They lifted up their eyes and they saw; V'hinei - and behOld there was an Orchat Yishmaelim - there was another pOssibility, there was a caravan of Ishmaelites, we dOn't have tO kill him. Let's just sell him instead. We're playing Akeidah? Let's play Akeidah in spades. Let's go fOr the whOle thing.

What's the message? I dOn't know what the message is, but maybe it's yOu're trying tO play Akeidah, human beings can't play Akeidah, Only G-d plays Akeidah. YOu're going tO try tO manage things?
YOu're going tO try tO manage this testing, yOu think it's going tO make it wOrk Out, what happens if he gets lOst? What happens if he dOesn't find his brOthers in Shechem? What happens if he finds sOmeone whO says that a way? That sOmeone is an angel, he's My messenger. NOw I'll take everything yOu've dOne and use it fOr My aims, and JOseph will go dOwn tO Egypt, and now the stOry, G-d says, is in My hands. The sale of JOseph is an Akeidah stOry, but it's an Akeidah stOry gone awry, it's an Akeidah stOry hijacked by G-d. It starts with YaakOv, it ends with G-d taking YaakOv's beginning and using it, sO tO speak, fOr His Own ends.

Hi there, Rabbi David FOhrman back with yOu. SO I want tO just give yOu a little bit Of an epilOgue tO the idea which we were just discussing, expand it a little bit, flesh it Out a little bit with yOu. We were fOcusing on these wOrds Over here; Hashiveini Davar. When YaakOv says tO his sOn; Lech nah re'ei et shelOm achecha v'et shelOm hatzOn - go, check On yOur brOthers, the welfare of the sheep, the welfare of yOur brOthers; V'hashiveini davar - and return me wOrd. SO what is it that he really meant with that? I suggested that there cOuld be a sOrt Of dOuble entendre here based upOn this idea that YOsef and the brOthers really cOuldn't get alOng, they cOuldn't speak in peace and now YOsef is being sent tO check On the peace of his brOthers and the peace of the sheep.

SO I just want tO fOcus here with yOu On this wOrd Over here Davar. It's One of these wOrds that can mean a lOt Of different things in Biblical Hebrew depending upOn the cOntext. The ShOresh - the rOOt Over here is these three cOnsOnants which basically are the Daled, the Veit [Beit 1:06], and the Reish - just Over here in English they wOuld cOrrespOnd tO D, V, R Over here. If we ask what that rOOt means it can mean a lOt Of different things based upOn cOntext. On the one hand it can mean the matter, a kind Of subject matter, a bunch Of things. It can mean wOrds. It can alsO mean tO speak. It can mean any Of these three things Over here depending on what the cOntext is.

I want tO argue that there's kind Of a train or a chain of Davars Over here in the stOry Of JOseph, and yOu can kind Of chart them, just lOOk fOr this rOOt. It actually appears fOur times in Chapter 37, yOu can find them right Over here. These are the occurrences Of the D, V, R - Of the Daled, Veit, Reish rOOt Over here. If yOu lOOk at them yOu can almOst find a little chain and I wOnder if they kind Of all sOrt Of relate tO each Other. The last One of cOurse is Over here - this is the occurrence we've just been talking abOut when YaakOv sends YOsef Out tO check On the welfare of his brOthers and the welfare of the sheep; V'hashiveini davar - and bring me back Davar, bring me back wOrd. I guess the question I'm asking is, is that is this Davar Over here cOnnected tO all Of the previous Occurrences - One, twO, and three? Let's lOOk at thOse Occurrences because I think if we dO it sOrt Of suppOrts the theory that we've been suggesting.

SO Over here is the first Occurrence when; V'lOh yachlu dabrO l'shalOm - when the brOthers and JOseph are at such Odds with each Other; V'lOh yachlu DABRO l'shalOm - they cannot SPEAK in peace with One another. Over here, in the cOntext Davar is going tO mean speak. The secOnd Occurrence over here, number 2, is going tO be that when the brOthers hate him, they again hate him not just fOr his dreams but; Al chalOmatav v'al DEVARAV - and we talked abOut that befOre, it wasn't just bad enough that yOu had these dreams but yOu had tO TELL us abOut them? SO it's actually bOth Of these Davars signify YOsef's behavior, the cOnflict which has arisen between YOsef and the brOthers.

Finally, after YOsef tells the secOnd dream tO his father and his father becOmes alarmed with this idea that we're all going tO be bOwing tO yOu - this is number 3 Over here in our list. SO it says that the brOthers were jealOus Of him; V'aviv shamar et HADAVAR - and his father watched Over the THING, Or watched Over the MATTER. Over here it's going tO mean matter, watched Over the matter. Then finally, this last One is when he sends JOseph On this mission tO bring me back DAVAR - bring me back WORD.
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Well what if this mission over here is cOnnected tO all Of these earlier things? In other wOrds, when we think abOut say the third One over here, this idea that YaakOv was anticipating the matter happening, this idea that he was, as Rashi says, Mamtin u'metzapeh matai yavOh - he was waiting fOr it tO happen, when wOuld it happen that JOseph wOuld in fact realize these dreams and becOme the head Of the family?
Because remember he lOOks tO JOseph as his BechOr. Well under that reading, sO YaakOv whO is here in the present is lOOking fOrward tOwards the future and anticipating and hOping that this Davar is going tO happen.

But maybe it's sOrt Of a dOuble entendre that is suggested by these chain of Davars, is that perhaps, another secOndary meaning of the verse is that he's alsO sOrt Of lOOking tOwards the past, which is tOwards the other Occurrences Of Davar earlier. It bOthers him this dream tOO even - as much as he anticipates the dream, the future, he's alsO bOthered by the dream. Shamar et hadavar - he's watching Over this Davar, this wOrrisOme Davar, this idea that JOseph had these dreams and was really bOthering the brOthers by telling them and the brOthers hating him; Al chalOmatav v'al devarav. And they can't even speak in peace with each Other.

Then there's this question, whO is respOnsible fOr all this? WhO is precipitating all Of this? Are the brOthers unjustly hating YOsef, Or is YOsef sOrt Of bringing this upOn himself? Why dOes he have tO tell all these dreams tO everybOdy? Is the YOsef the one respOnsible fOr their inability tO speak tO each Other? Again, it gets back tO the riddle of the bOwing mOOn. Is this dream just his Own imagination? Maybe it's not G-d, maybe it's a lie, because hOw cOuld the mOther be bOwing anyway? Is this prOphetic Or is this just JOseph imagining with these dreams Of grandeur?

SO when; Aviv shamar et hadavar in this Other pOssible interpretation, he's lOOking not just tOwards the
future and anticipating it, but tOwards the past, the past Occurrences Of Davar, sO the next thing that
happens is he sends him On this test. FOr what purpOse? Hashiveini davar - bring me back Davar, let me know what the stOry with this Davar is. What's the deal with this Davar? And this is ultimately the test, bring me back wOrd, can yOu go and seek Out their peace? Earlier, remember the first verses Of the JOseph stOry is that JOseph is always seeking out the brOthers; [Vayaveih YOsef 6:00] et dibartam ra'ah el avihem
- and he's bringing back bad repOrts abOut the brOther tO his father. SO now YaakOv says, go search Out the brOthers, but I'm not lOOking tO hear bad repOrts, I just want tO know One thing, I want tO know what their ShalOm is, hOw is it they're dOing? V'lOh yachlu dabrO l'shalOm - remember, yOu guys can't speak in peace with each Other? Hashiveini davar - what's the stOry with this Davar? Can yOu go, can yOu speak in peace? Can yOu bring peace back intO this situation?

This, by the way, is exactly hOw SamsOn Raphael Hirsch understands it. All I'm really dOing is fleshing Out the evidence, the textual evidence, really tO suppOrt Hirsch's theory. SamsOn Raphael Hirsch is Of cOurse the great Biblical cOmmentatOr in the middle of the nineteenth century in Germany, and Hirsch's view is that in fact that's what happened. YaakOv is essentially testing YOsef and saying, will yOu go Out tO yOur brOthers and will yOu seek their peace? It's an Akeidah test, as it were, a test Of can yOu be my real BechOr and dO what it is that yOu expect [with me 7:01]? G-d tests Avraham and says can yOu be the One whO carries My legacy fOrward, whO affirms My values and dOes what it is that I need in the wOrld?

Or is it all abOut yOu? The Akeidah test is meant tO test that fOr Abraham, YaakOv's Akeidah test, as it were, is meant tO test YOsef's true metal, it's an Akeidah test that goes awry, but maybe this is what it was abOut?

Okay, Rabbi David FOhrman back with yOu. We've seen these parallels in the stOry Of the sale of YOsef that seem tO take us back tO echOes Of the Akeidah - Of the Binding of Isaac. We've talked a little bit abOut what the significance might be, but I want tO explOre a further mystery with yOu. That is that it is not just in this part Of the stOry Of YOsef, Chapter 37, that we find these very fascinating parallels tO the Binding of Isaac, if we lOOk much, much later in the stOry in Chapter 46 we actually find them tOO.
What's the deal?

Let me first shOw yOu that they're there and let's just explOre that and then maybe try and figure out why they might be there, what is it telling us? Let's just skip ahead tO Chapter 46 - actually the end Of 45 - Over here, it's the stOry when YaakOv finds Out that YOsef is alive. Let's just read thrOugh the verses, and yOu're going tO find the Akeidah parallels, I think, dOwn here tOwards the bOttOm. But just tO give yOu sOme cOntext this is the stOry Of YaakOv finding out that YOsef is alive. Vayedabru eilav et kOl divrei YOsef asher diber aleihem, va'yar et ha'agalOt asher shalach YOsef laseit OtO vatechi ruach YaakOv avihem. SO basically the brOthers have fOund Out that YOsef is alive, they cOme back and they break the news tO their father, tO YaakOv. It takes him actually seeing actual evidence of this tO really believe that it's true.
He sees these chariots, these wagons, that YOsef had sent dOwn tO carry him back tO Egypt and that cOnvinces him it's really true, YOsef is alive, he can't believe it. Vatechi ruach YaakOv avihem.

Interesting by the way, pay attention tO this wOrd; Vatechi ruach YaakOv avihem - that the life of YaakOv was restOred tO him. But this wOrd literally means that - it's like he came back tO life, he was invigorated with life. It's sOrt Of the verb fOrm Of the wOrd life. If yOu lOOk right in the next verse; VayOmer Yisrael rav Od YOsef beni chai - and then Israel - YaakOv, said; Od YOsef beni chai - my child YOsef in fact is still alive. This wOrd Chai of cOurse is playing off Of this wOrd here, they bOth mean life, my child YOsef is living, and it sOrt Of signifies kind Of the clOse bOnd Or the clOse relationship there is between YaakOv and YOsef, in the sense that when YaakOv finds Out that his lOng lOst child is in fact alive, his Own spirit cOmes alive. Remember when YaakOv sees the blOOdy cOat and thinks he's dead he says, I'm going tO go dOwn tO my grave mOurning YOsef, it's almOst like he attains the status Of YOsef; YOsef is alive unbeknownst tO him and yet dead, and in a certain way YaakOv is alive and yet dead. His spirit cOmes back tO life, is revived, when he sees that in fact YOsef is in fact alive.

This kind Of cOnnection between the twO, between YOsef and YaakOv, yOu alsO see, remember in Yehuda's speech. When Yehuda apprOaches YOsef and dOesn't realize that it's YOsef, he thinks that he's an Egyptian official and he makes this desperate plea tO let himself be the slave instead Of Benjamin. SO he says my father lOves these children of Rachel, he lOved YOsef, he lOves Binyamin. The language is; NafshO keshura b'nafshO - his sOul is bOund up in the sOul Of Benjamin and in the sOul Of YOsef, and if yOu allOw Benjamin tO be taken frOm him he'll die. SO Yehuda is talking abOut this sOrt Of symbiotic relationship between YOsef and his father, the sOuls are bOund up in each Other, and yOu sOrt Of see this Over here in the language over here; Vatechi ruach YaakOv avihem and; Od YOsef beni chai.

In any case, immediately after this he says; Elchah v'erenu beterem amut - here's the oppOsite of cOurse of life - let me go and see him befOre I die. I'm going tO die sOOn, I must see my living sOn YOsef befOre I die. SO; Vayisa Yisrael v'chOl asher lO vayavO Be'erah ShOva - sO Israel - and remember YaakOv has been
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called Israel and now there's twO names fOr YaakOv, there's his sOrt Of regular name JacOb and he alsO gets this name after he struggles with the angel and that is Israel. Generally speaking this name Israel is the name that JacOb gets when things are going well fOr him, when his life is shining, and this is the language that we have fOr his name when things are hard, when YaakOv is sOrt Of in trOuble. And yOu see it here alsO right befOre all this happens, sO, Vatechi ruach YaakOv avihem - until now he had been YaakOv, and now all Of a sudden he's Yisrael; VayOmer Yisrael. Once he realizes YOsef is alive his name changes Over here and he's the Israel name.

And; Vayisa Yisrael - and Israel tOOk his jOurney with him; V'chOl asher lO - and he cOmes tO Be'er Sheva; Vayizbach zevachim l'ElOkei aviv Yitzchak - and he goes and he offers Offerings tO the G-d Of his father Isaac. NOw this is kind Of interesting alsO because of cOurse he has mOre than just a relationship with G-d thrOugh Isaac - thrOugh his father Isaac, he alsO has Avraham, hOw cOme Avraham isn't mentioned Over here? Why is it specifically Yitzchak whO is singled Out? Why isn't He the G-d Of Abraham and Isaac? SO kind Of an interesting question, but let's mOve on.

VayOmer ElOkim l'Yisrael b'marOt halailah - sO then G-d appears tO him; B'marOt halailah - in a vision at night. VayOmer YaakOv, YaakOv, vayOmer Hineini - and He says JacOb, JacOb - and by the way notice the change, right? What happened? I thOught - like he saw YOsef, sO shOuldn't be Israel now? He was Israel now Over here, he was Israel now Over here, I understand Over here he was YaakOv, he didn't quite realize - he was just learning that YOsef was alive, but all Of a sudden he's back tO YaakOv. Kind Of strange. But in any case, if yOu lOOk at this language, YaakOv, YaakOv, the angel calls Out tO him; VayOmer - and YaakOv respOnds; Hineini - here I am. Well where have we heard that befOre? Where else dOes G-d Or a Divine vOice call Out tO a man repeating his name twice and then the answer is Hineini? Of cOurse the answer is the Akeidah - and here it is right Over here. The angel Of G-d called Out tO him frOm the heavens and said Abraham, Abraham and here I am.

Just in case yOu think this happens a lOt, Divine vOices calling out tO people in the BOOk Of Genesis, the very first time it happens is right Over here in the Akeidah, the secOnd and last time it happens in the BOOk Of Genesis is right Over here when the angel says YaakOv, YaakOv - Or G-d, the Divine vOice in this case, says YaakOv, YaakOv, and he says, here I am.

SO this really dOes seem like - is this the beginning of another Akeidah cOnnection? It cOuld be a cOincidence, might just be that it was cOincidental He called his name twice and he answered Hineini - here I am. Or it cOuld be another cOnnection tO the Akeidah. HOw wOuld we know whether it's cOincidence or not? COuld this be cOincidence? COuld be cOincidence. In order tO determine whether Or not this is a cOincidence we wOuld need tO see other cOnnections in the stOry tO the Akeidah. SO are there any Other cOnnections? Is this an isOlated thing? If it's isOlated, cOuld just be kind Of cOincidental. If it's part Of a pattern of cOnnections between Genesis 45, 46 and the Akeidah, then maybe there's sOmething real here and we have tO think abOut it.

SO cOincidence or real? I want yOu tO think abOut it, scan thrOugh this text by the way, lOOk at 46 - the beginning of 46. If yOu can, lOOk a cOuple of verses later and lOOk at it, is there anything else abOut this

dialOgue that reminds yOu Of the Akeidah Or is this all just Our imagination? SO let's cOme back and talk abOut that.

Okay, sO I asked yOu tO take a lOOk at this text Over here and see if yOu cOuld find anything else that reminds yOu Of the Akeidah - the Binding of Isaac, Other than this kind Of dOuble exclamation YaakOv, YaakOv, and YaakOv's reply; Hineini. I think there is sOmething else, and it is a place name, where is YaakOv going tO? Vayisa Yisrael v'chOl asher lO - Israel with going with all Of his stuff, and where is he going? VayavO Be'erah ShOva. it turns Out that Be'er Sheva plays a cameo rOle in the original stOry Of the Akeidah - in the Binding of Isaac, it's where Abraham goes tO after the stOry Of the Binding of Isaac, it's kind Of the very last thing in that stOry. YOu see it right Over here. VayOshOv Avraham el na'arav vayakumu vayelchu yachdOv el Be'er Sheva - they went tOgether, Avraham and his lads, tO Be'er Sheva immediately fOllOwing the Akeidah. SO yOu've got this place - YaakOv is going tO Be'er Sheva, Abraham is going tO Be'er Sheva in the Akeidah, right in cOnnection with this dOuble YaakOv, YaakOv; VayOmer Hineini. YOu know, it's sOunding a little bit mOre Akeidah-like.

Then of cOurse let's get back tO this kind Of question we asked befOre, it turns Out that what dOes YaakOv dO when he gets tO Be'er Sheva, sO he's Offering offerings. Offering offerings specifically tO whO? NOt the G-d Of Abraham, the G-d Of Isaac. What happens Of cOurse at the Akeidah, Yitzchak - Isaac is bOund, it's the Binding of Isaac. SO kind Of interesting, yOu've got the Binding of Isaac, the offering of Offerings - Of cOurse Isaac was meant tO be offered as an offering, was saved at the last minute. Here YaakOv is Offering Offerings tO [the G-d Of 1:44] Isaac. He's dOing it in Be'er Sheva, the place they went tO at the end Of the Akeidah, and then he hears YaakOv, YaakOv, and says Hineini.

What's alsO intriguing abOut this is that if this isn't a figment Of Our imaginations, if this was really real, there's alsO the beginnings Of a pattern that seems tO be emerging here. In other wOrds, if we lOOk at the sequence of events in the Akeidah, let's just plOt it Out, these things that we've seen. The first thing that happens, number 1, is that the angel calls Out tO Avraham with this dOubled-language, Abraham, Abraham, and Abraham answers, here I am. NOw the next thing that happens, number 2 Over here, is going tO be that Abraham Offers Offerings tO G-d instead Of Isaac. Isaac was suppOsed tO be sacrificed but in the end he offers Offerings instead. Remember there's that ram caught in the thicket and he sacrifices the ram instead Of sacrificing Isaac, after Isaac is saved. Then the next thing that happens, number 3, is that Abraham arrives in Be'er Sheva.

If yOu dOn't believe me yOu can go back tO the verses and yOu'll see, it's 1, 2 and 3. Abraham, Abraham, here I am. Then Avraham goes and sacrifices the ram and then he goes tO Be'er Sheva. These are the Order Of events.

NOw what we've seen over here in YaakOv's life actually is these same events but in exact reverse chrOnolOgical Order. Really kind Of fascinating. The first thing that happens with YaakOv - number 1 Over here - is that he arrives in Be'er Sheva. After that he offers Offerings tO the G-d Of Isaac and then he hears this vOice JacOb, JacOb, fOllOwed by here I am. That was Our Order. SO we not Only seem tO have Akeidah parallels, we seem tO have Akeidah parallels going in reverse.

Again thOugh, sO I guess theoretically yOu cOuld say, well maybe it's a figment Of Our imagination, three parallels here, still cOuld kind Of be cOincidental. Any mOre parallels? I actually think that there are. Let's
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read a few mOre verses here in this text Of YaakOv's encOunter with this angel, let see what the angel says, and then interestingly, let's cOmpare it tO what the angel says Over here in the Akeidah. I think if we cOmpare it actually we're going tO find a very, very interesting kind Of relationship. SO maybe if yOu get a chance, take a lOOk at that yOurself befOre we get tOgether in the next video and then let's see what we find.

Okay sO here are the next few verses here in this section. YaakOv is travelling tO meet YOsef - it's Genesis 46 - and G-d appears tO him On the way and calls Out tO him and says, YaakOv, YaakOv. Here's what G-d
says; Onochi ha-Kel ElOkei avicha - I am the G-d Of yOur father - that is Of Isaac; Al tirah mei'redah
Mitzrayma ki l'goy gadOl asimcha sham - dOn't be afraid Of going dOwn tO Egypt fOr I will make yOu intO a great nation here. Of cOurse, if G-d is saying dOn't be afraid, sO what can we assume? We can assume that there is sOme reasOn tO be afraid. G-d is reassuring him and saying dOn't be afraid, but there is reasOn tO be afraid, there is a reasOn why he wOuld be afraid, and the question is, why? It's just a nice pleasure jOurney, he shOuld be happy, this is the greatest thing in his life, he's going tO visit his lOng lOst sOn, why Of all things wOuld yOu think he wOuld be afraid? SO this is a question we want tO cOme back tO, why is there reasOn fOr YaakOv tO fear, such that G-d shOuld say, Oh, no, dOn't wOrry, dOn't wOrry abOut going dOwn tO Egypt?

In any case; Al tirah mei'redah Mitzrayma - dOn't wOrry abOut going dOwn tO Egypt; Ki l'goy gadOl asimcha sham - fOr I will make yOu intO a great nation there. Onochi eired imcha Mitzrayma - I will go dOwn tO Egypt with yOu; V'Onochi a'alcha gam alOh - I'll go back up with yOu; V'YOsef yasis yadO al einecha - and YOsef is going tO put his hands Over yOur eyes. SO dOn't wOrry abOut anything, yOu'll see YOsef, I'll go dOwn with yOu tO Egypt, I'll go back up with yOu, everything is going tO be okay, everything is going tO be wOnderful.

NOw Of cOurse, we know - because we've read the rest Of Genesis - if yOu have read the rest Of Genesis yOu know - especially if yOu've read ExOdus - yOu know that everything is not sO wOnderful. Because when YaakOv is going dOwn tO Egypt the fact is he's not getting out Of there sO fast. As a matter Of fact he's going tO be enslaved there - his children are going tO be enslaved fOr 210 lOng years. They're going tO meet with hard labOr and servitude, backbreaking - they're almOst going tO be destrOyed; their children are going tO be destrOyed, there's going tO be - little bOys are going tO be thrOwn intO the river, and it's going tO be awful 210 years in Egypt. It's almOst like YaakOv is On a need-tO-know basis, as it were. YOu know, I'll tell yOu what yOu need tO know. Really JacOb all yOu need tO know is I'm going tO go dOwn with yOu, I'll go back up with yOu. HOw lOng will it be? Let's not talk abOut hOw lOng it will be. What will happen in the interim? Let's not talk abOut what will happen in the interim. Oh yOu'll see YOsef, YOsef will be there, he'll put his hands On yOur eyes, everything will be wOnderful, everything will be goOd, dOn't wOrry abOut a thing.

Of cOurse, it's not sO much in what G-d says Over here, but in what G-d dOesn't say that the dark message sOrt Of cOmes acrOss. This is the beginning of the lOng Egyptian exile. We talked befOre abOut why wOuld YaakOv be afraid? Be afraid, be very afraid.

Even here by the way an oblique reference, as Rashi understands this, tO the death Of YaakOv. When is it that YOsef is going tO put his hands On yOur eyes? Well at that time the custOm was that sOmeone wOuld cOme and wOuld clOse the eyes Of the dead. After a persOn wOuld die sOmeone wOuld cOme and clOse their eyes as kind Of a final way Of saying goOdbye. And YOsef is going tO be the one tO clOse yOur eyes, he's going tO put his hands Over yOur eyes. SO the idea is here that when I take yOu Out it's not really Me taking yOu Out, yOu're going tO die, I'm going tO take out yOur prOgeny. G-d is saying withOut quite
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saying, yOu'll be there fOr a while. But still, dOesn't quite sOund sO bad.

But what's really chilling abOut this is that if yOu lOOk carefully at all this language yOu will actually hear echOes Of the Akeidah here as well. We've seen three echOes Of the Akeidah befOre; we talked abOut the YaakOv, YaakOv, and then Hineini, we've talked abOut the Be'er Sheva, we talked abOut Offering Offerings tO the G-d Of Isaac, all Of that sOrt Of sOunded Akeidah-like. COuld have been our imagination but Over here the Akeidah really cOmes back tO haunt us in spades. Where in these twO little verses, 3 and 4, dO we have references tO the Akeidah? The clue is - by the way remember what's happening over here, YaakOv is receiving a Divine cOmmunication, he's hearing a prOphecy. An angel, heavenly vOice, sOmething like that, is speaking tO YaakOv. Think abOut when Abraham hears the vOice of an angel, when he hears Divine cOmmunication, he hears the vOice of an angel which is, dOn't kill Isaac - staying his hand. I want yOu tO take a lOOk at the angel talking tO Abraham, dOn't tOuch Isaac, and take a lOOk at the angel Or the Divine vOice talking tO YaakOv up here and see if yOu can find any cOnnections?

SO Over here on the right side of yOur screen in blue I have put the sections Of text where the angel cOmmunicates with Abraham, sO we're kind Of lOOking at that pOint. Just tO go back Over here, the last thing we have is the angel saying, YaakOv, YaakOv, here I am. SO I'm going tO argue that that's going tO cOrrespOnd tO this section over here in the Akeidah narrative, right after the angel cOmes Out Of the clOuds and says, Avraham, Avraham, and he says Hineini and the angel says, dOn't dO anything tO the child. SO I just want tO read thrOugh that section with yOu and see if there's anything abOut it that reminds us abOut the YaakOv stOry we've been reading.

SO the angel cOmes Out and says; Al tishlach yadecha el hana'ar - Of cOurse at this pOint Isaac is bOund, he's On tOp Of the altar, Avraham has taken the knife and he's abOut tO kill his sOn because G-d has asked him this. At the last mOment the angel cOmes and says; Al tishlach yadecha el hana'ar - dOn't send Out yOur hand against the child; V'al ta'as lO me'umah - dOn't dO anything tO him; Ki atah yadati ki yarei ElOkim atah v'lOh chasachta et bincha et yechidcha mimeni - I know that yOu are sOmeone whO fears G- d and yOu haven't withheld yOur sOn, yOur Only sOn, frOm Me. SO this is actually what the angel says.

NOw what's interesting thOugh is there's actually twO appearances Of the angel. I've indicated that Over here with this little break Over here, yOu see this little break between them? SO the angel then cOmes Out again - what happens in the interim is that Avraham actually dOesn't tOuch Yitzchak and he's not going tO hurt him and instead he sees a ram caught in the thicket and he goes and he offers the ram. Then the angel cOmes and appears again and this is the secOnd appearance of the angel - and Over here this is the first appearance of the angel and here's the secOnd speech Of the angel.

Vayikra malach Hashem el Avraham sheinis min hashOmayim - an angel Of G-d then called Out again tO Abraham and said; Bi nishbati ne'um Hashem - I swear by Myself, On My Own name, G-d says; Ki ya'an asher asitah et hadavar hazeh v'lOh chasachta et bincha et yechidcha - that because yOu have not withheld yOur child sO this is what's going tO happen. Because yOu've not withheld yOur child; Barech avarechecha
- I'm going tO greatly bless yOu; V'harbah arbeh et zaracha kekOchvei hashOmayim - I'm going tO greatly increase yOur children, they'll be like the stars Of the heaven, like the sands Of the sea; Veyirash zaracha et

sha'ar Oyvav - and yOur children, yOur prOgeny, will inherit, will be victOrious, will cOnquer the gates Of their enemies. SO they will cOme intO the land victOrious when they cOnquer their enemies, eventually cOming intO, again, the land Of Canaan.

SO these are the twO things that the angel says, (a) dOn't tOuch yOur child, I see that yOu haven't withheld him. Then the blessing that cOmes frOm that because yOu've dOne this, I'm going tO give yOu lOts Of prOgeny, yOu're going tO have children, yOu're going tO have very many children. And yOu're going tO have land, yOu're going tO cOnquer the land and go intO the land Of Canaan victOrious ultimately.

SO these are the prOmises that happen in the wake of the Akeidah, are there any echOes Of this, Over here in what G-d tells YaakOv Over here in Genesis 46? In other wOrds after G-d says tO YaakOv; YaakOv,
YaakOv, vayOmer hineini, dOes it remind us Of what happens when the angel cOmes tO Abraham and
says, Avraham, Avraham, vayOmer hineini? Which was happened right Over here in verse 11, immediately befOre verse 12.

Okay now here is the rub. The prOblem Of cOurse is, is that this is where actually the parallels seem tO stOp. Actually if yOu lOOk at Genesis 46 it actually seems tO have absOlutely nothing tO dO with this text Over here at all. Just a big X. Just seems tO have nothing tO dO with it. Just listen again tO what it is that G-d says tO YaakOv; Onochi ha-Kel ElOkei avicha - I'm the G-d Of yOur fathers, dOn't fear going dOwn tO Mitzrayim, I'm going tO make yOu intO a great nation there. I guess yOu cOuld say that the great nation there sOrt Of parallels the idea of having lOts Of children, but that's kind Of it. Onochi eired imcha Mitzrayma v'Onochi a'alcha gam alOh - I'll go dOwn with yOu tO Egypt, I will cOme back up with yOu, that dOesn't seem tO have any echO Over here, where dO yOu hear anything abOut Egypt Over here in the blue? Similar; V'YOsef yasis yadO al einecha - and certainly this idea that YOsef is going tO spread his hands Over yOu and he's going tO clOse yOur eyes when yOu die, yOu dOn't hear anything abOut that Over here, in this blue section. SO it seems like there's absOlutely nothing abOut this - Or very little abOut this - that reminds us Of the Akeidah.

Ah, but appearances are deceiving. It depends hOw yOu lOOk. If yOu lOOk carefully, if yOu lOOk with a certain kind Of perspective, yOu actually see these echOes - as I mentioned tO yOu befOre - sOrt Of cOming Out in spades. What is that perspective which yOu have tO take? SO think abOut that. What sOrt Of way dO yOu have tO kind Of have tO skew yOur perspective in order tO be able tO see, tO lOOk kind Of thrOugh the kaleidOscOpe, with the right kind Of lens, and then all Of a sudden these parallels really jump Out at yOu with a remarkable kind Of fOcus?

What I mean by that, tO give yOu kind Of a physical analOgy, sO there's certain kinds Of events that are really there but Our normal eyesight dOesn't allOw us tO see it. Either because the event is Outside of the range of visible light Or fOr sOme other kind Of reasOn, there's tOO much light, there's tOO little light. YOu sOrt Of have tO adOpt, sOrt Of fit a special lens OntO yOur telescOpe or glasses, tO be able tO actually see the thing that's really there. Once yOu put the lens there yOu actually see the thing, yOu see what's really there, it was there, it's just yOu didn't have the tOOls tO see it befOre.

By way Of analOgy fOr example, here's a picture of the sun and that's the real sun with what was called

the transit Of Venus, it's an unusual event where the planet Venus which yOu cOuld see right Over here, is travelling acrOss the face of the sun. NOw yOu never have a shOt at actually seeing this, withOut special goggles that can actually blOck almOst all Of the light frOm the sun, because the sun is much tOO bright tO be able tO see it Otherwise. But with the right kind Of goggles yOu can actually see over here the transit Of Venus. YOu can see a sOlar eclipse. These kind Of people over here lOOking at the sOlar eclipse - yOu'd never really be able tO see it withOut special glasses that blOck Out mOst Of the sun's light.

Alternatively, sOmetimes in very dim light situations, yOu have tO dO the exact OppOsite, yOu have tO amplify the light; night vision goggles is a goOd example, used by the military and Other kinds Of things. In night vision basically what yOu dO is yOu take goggles that are particularly sensitive tO infrared light - normally we can't see infrared light - and can cOnvert that light intO light in the visible spectrum, intO sOmething which we can actually see. The principle behind night vision goggles.

SO there are specialized kinds Of lenses that can allOw yOu tO see what's really there, and I think the same thing exists in text. When we're lOOking at sOmething like these twO texts, texts which seem tO have nothing tO dO with each Other, but if yOu adOpt the right lens yOu begin tO kind Of see hOw it is that they are cOnnected. It sOrt Of begins tO jump Out at yOu. SO what is that lens?

Okay, sO I want tO cOme back tO the first sOrt Of little set Of parallels which we saw that gave us the idea that Genesis 46, the stOry Of YaakOv travelling tO meet his sOn YOsef in Egypt might have sOmething tO dO with the Akeidah. These parallels, remember there were three of them, just tO put them up On the screen again, they were right Over here. Event number 1 - and [that/what 0:34] tipped us Off, it was really the cOnfluence of each Of these events, each One of them alOne may be just a cOincidence but if yOu put them tOgether it dOesn't really seem like a cOincidence. Number 1 Of cOurse was YaakOv's arrival in Be'er Sheva fOllOwed by Offering offerings tO the G-d Of Isaac, fOllOwed by this vOice he hears frOm the heaven, YaakOv, YaakOv, tO which he answers Hineini. That, as we talked abOut befOre, sOunded suspiciously like this cOnfluence of events Over here; again a vOice calling out frOm G-d, Abraham, Abraham, and Abraham answers, here I am. He offers Offerings tO G-d - instead Of Offering Isaac Offers the ram, and then he arrives in Be'er Sheva.

These same events, number 1, 2 and 3 except they're happening in reverse chrOnolOgical Order. The event which happens first in the case of YaakOv, arrival in Be'er Sheva, actually happens last Over here in the Avraham stOry. The event which happens third in the YaakOv stOry, YaakOv, YaakOv, fOllOwed by here I am, is the event which actually happens first Over here in the Akeidah stOry. SO these things are happening in reverse chrOnolOgical Order and that's the direction of the arrOws Over here, the direction Of time is going this way in the Akeidah, the direction of time is going this way, the other way, in the stOry Of YaakOv finding out YOsef is alive.

What I want tO argue is that this begins tO Offer us a clue, because remember these - even thOugh these parallels are here, they're not straightfOrward parallels, they're actually backwards parallels, these are parallels happening in reverse, maybe that's the lens? Maybe in order tO see the parallels which happen later yOu need tO adOpt a backwards Or reverse kind Of lens. If yOu see things upside dOwn or if yOu see things thrOugh reverse kinds Of lenses then maybe these twO texts start tO lOOk a lOt mOre similar than they first appear. As a matter Of fact, maybe the reasOn why yOu can't see that they're similar is because why wOuld yOu see that they're similar? They're the oppOsites Of each Other. They're reverses.

SO now, try tO adOpt an oppOsite lens and now lOOk at these stOries and see if yOu see any cOnnections between them. Here's what I think sOme of them are. Let me begin actually at the end - a goOd place tO begin, if we're talking abOut reverses, begin at the end. SO if I begin at the end, the end Of the cOmmunication by G-d tO YaakOv, it's right Over here, sO maybe I wOuld expect in reverse parallels that the end might mirrOr the beginning - which is tO say the first thing that it is that G-d says tO Abraham in the Akeidah stOry. Maybe. If we're dealing with reverse parallels, maybe the end wOuld mirrOr the beginning. SO just tO keep the thing simple I'm going tO get rid Of the secOnd thing the angel says, we're just going tO lOOk at the first speech, speech number 1 that the angel gives tO Avraham, and we're going tO ask if the beginning of the angel's wOrds might mirrOr in any way the end Of the angel's wOrds - the end Of G-d's wOrds tO YaakOv?

SO let's lOOk at it carefully - and when we dO by the way, I want tO suggest sOmething else, which is that maybe if we're talking abOut really reverse parallels, they cOuld be reversed in twO kinds Of ways. One way where sOmething can be reversed is in its Order and that might mean that the events which are first

 (
The
 
J
o
seph
 
St
o
ry
 
·
 
Is
 
This
 
the
 
End
 
o
f
 
the
 
Trail?
Page
 
1
 
o
f
 
3
)
in one stOry might end up being last in the other stOry. That's what we've been talking abOut Over here with maybe verse 4 the last thing the angel is saying over here in this stOry mirrOring the first thing that the angel is saying up Over here. But another thing that reverse might mean is not that just that the order Of events are reversed, but alsO that the significance of events are reversed. By that I mean fOr example, if let's say sOmething was falling dOwn in stOry number 1 sO it wOuld be going up in stOry number 2, that wOuld be the reverse. If sOmething were black in stOry number 1, it might be white in stOry number 2. If sOmething were happy in stOry number 1, it might be sad in stOry number 2. The significance of events might actually be reversed.

SO let's lOOk at these twO things, not just the order being reversed but alsO the pOssibility that significance might be reversed. Let's adOpt this reverse kind Of lens fOr Order and significance and all Of a sudden I think things will begin tO jump Out at us. I'm just going tO try this with yOu right now, with just One element Of the speeches, this last element Over here, and kind Of let's see hOw this wOrks. It's a little tricky thinking backwards and reverse at the same time, yOu cOuld try it by sOrt Of staring at yOurself in the mirrOr and noticing that what yOu see in frOnt Of yOu is not actually yOu but the mirrOr, the reverse image of yOu, but let's just try tO dO this Over here. SO let's clear the screen and see what we cOme up with.

Okay, sO let's start with this, dOes the last thing that G-d tells JacOb - dOes that perhaps mirrOr the first thing that G-d tells Abraham Over here? SO let's just lOOk at what this is. The last thing that G-d says tO YaakOv is this, He says, I will go dOwn with yOu tO Egypt and I will cOme up, and now Over here, this shaded area, He says; V'YOsef yashit yadO al einecha. NOw we talked abOut what that means befOre, that YOsef, yOur treasured child, yOu're going tO go dOwn, he's going tO see yOu, and yOu dOn't have tO wOrry because yOu may die in Egypt but JOseph is going tO be there, yOur belOved sOn is going tO be with yOu when yOu die, everything is going tO be okay, he's going tO be the one tO benevOlently tOuch yOu and clOse yOur eyes as yOu die. TherefOre dOn't wOrry abOut a thing JacOb. I'm going tO go dOwn with yOu tO Egypt, I'm going tO cOme up with yOu, and JOseph is going tO be there, what cOuld be sO bad?

As we talked abOut befOre, a lOt can be sO bad, yOu know JacOb is On a need-tO-know basis Over here, G- d is not telling him abOut the 400 years Of slavery but by the time that JacOb Or his family is going tO emerge frOm this it's going tO be a lOng, lOng time. But G-d is selectively telling him the goOd pOints Over here, and the goOd pOint at the end is; V'YOsef yashit yadO al einecha - YOsef is going tO spread his hands Over yOur eyes.

SO dOes this last thing that G-d tells YaakOv mirrOr in any way the first thing that G-d tells Avraham, which is this; angel cOmes Out Of the clOuds; Al tishlach yadecha el hana'ar - dOn't stretch Out yOur hand against the child. NOw when we say dOes the last thing mirrOr the first thing, dOes it mirrOr the first thing, which means, that it's going tO be not the same thing but it's going tO be the reverse. SO we're going tO have reverse in order, the last thing is going tO mirrOr the first thing, but we're alsO going tO have reverse in significance. We're going tO lOOk at the oppOsite of YOsef placing his hands upOn yOur eyes, dO we see the oppOsite of that Over here in verse 12?

Okay, sO let's sOrt Of dO this element by element, and see what we cOme up with. We can actually break dOwn this verse, this idea; V'YOsef yashit yadO al einecha, tO a few parts. Fascinatingly, each part, I think, is going tO find its OppOsite in the other verse - very, very elegant, kind Of cOmplex, sO stay with me.
What's the oppOsite of a father not tOuching his sOn? There's three elements Over here, a father, element number 1. NOt tOuching, element number 2. YOur sOn, element number 3. Because that, by the way is what's going on over here. Al tishlach yadecha el hana'ar - the angel is saying, father, dOn't stretch Out yOur hand tO tOuch yOur sOn. SO what's the oppOsite of a father not tOuching his sOn? And, dO we see it Over here? The answer is we absOlutely dO. Let's just dO this One by One. The oppOsite of father; OppOsite Of father is going tO be sOn. The oppOsite of not tOuching is going tO be tOuching. OppOsite of sOn is going tO be father. SO if we lOOk at it thrOugh that lens, sOn tOuch father, Oh lOOk, that's what we have right Over here. SOn, YOsef; Yashit yadO - is going tO tOuch; Al einecha - yOu, father. YOsef is going tO tOuch yOu. Interestingly. A father not tOuching his sOn over here is going tO get mirrOred with a sOn tOuching father Over here.

SO let's just put this up On the screen fOr yOu. The oppOsite of a father not tOuching his sOn is a sOn tOuching his father, but it actually goes mOre than this, exactly hOw is the father not suppOsed tO tOuch his sOn over here? We might say, the father is not suppOsed tO tOuch his sOn malevOlently, causing yOur sOn's death. Remember, Abraham here he's got this knife, he's going tO kill Yitzchak, and the angel says, no dOn't tOuch him, dOn't tOuch him in this violent way tO kill yOur sOn, which wOuld cause his death. DOn't dO that. Okay let's play the oppOsite, reverse game now, right Over here. OppOsite of malevOlently is going tO be benevOlently. The oppOsite of causing - causing is sOmething that happens befOre an event, sO the oppOsite of that is going tO be sOmething that happens after an event, after. The oppOsite of sOn's death Over here is going tO be after father's death, perhaps - which might be exactly what we have right Over here.

Because the oppOsite of a father not tOuching his sOn malevOlently, causing yOur sOn's death, which is what we're talking abOut Over here, angel; DOn't tOuch Yitzchak, dOn't kill him, wOuld be YOsef yOur sOn benevOlently tOuching yOur father after father has already died, clOsing his eyes, lOvingly clOsing his eyes. SO literally - if yOu just put this up On the screen a little bit mOre efficiently, it lOOks like this. A father not tOuching his sOn malevOlently causing his sOn's death, the oppOsite wOuld be a sOn tOuching his father benevOlently after father has died, clOsing the eyes Of JacOb. DOn't wOrry, yOur sOn YOsef is going tO be here, everything is going tO be perfect.

SO literally in 1, 2, 3, 4, 5, 6 elements all Over here, this is like the exact reverse of this, it's amazing. Makes yOu sOrt Of wOnder whether the first thing that happens Over here maybe mirrOrs the last thing - and by the way not exactly the same but maybe the oppOsite? An interesting thOught. Let's cOme back and explOre that.

Hi everybOdy, this is Rabbi David FOhrman. I want tO welcOme yOu back tO this cOurse again. I hOpe we will have a delightful time tOgether here. We are going tO be lOOking at the stOry Of JOseph and his brOthers that Occupies really the secOnd half Of the BOOk Of Genesis. It’s the secOnd majOr saga in the BOOk Of Genesis; the first One being the stOry Of Abraham, the secOnd One, really, the stOry Of JOseph and his brOthers. A very painful stOry, a very tragic stOry, and I think a very surprising stOry in many, many kinds Of ways.

What I want tO dO with yOu just tO begin, is just kind Of lay Out sOme very basic questions. I Often talk abOut, when yOu study the Bible, yOu want tO lOOk at questions.  Questions are going tO be yOur windOw intO unlOcking deeper layers Of meaning in the texts. And there are little questions. “HOw cOme the verse uses this language instead Of that language?” Then there are big questions, questions that are sO pOwerful that until yOu really have answers tO thOse questions, sO large, that yOu can’t really say tO yOurself that yOu have an understanding of the stOry Or hOw it fits tOgether; and I think there are a number Of such questions in general when yOu lOOk at the stOry Of JOseph and his brOthers. And, basically, I think the large questions, in my mind at least, revOlves arOund really the issues Of “What were they thinking?” FOr every majOr sOrt Of character in the stOry, yOu can really just ask in an astOunded kind Of way, “What is it that they were thinking? What did they really think was going tO happen here?”
Well, let’s just go thrOugh this stOry. YOu know what happens.

It all starts very nice, yOu know. Once upOn a time, there are these brOthers. JacOb has his family. He’s got these twelve children. But the twelve children came frOm twO different mOthers. Originally JacOb had Only wanted tO marry Rachel; he had fallen in lOve with Rachel and wanted tO marry her. And yet, his father in law, Lavan tricked him and substituted a veiled Leah under the chupah, under the bridal canopy, fOr her sister Rachel. Rachel and Leah were sisters. And JacOb was deceived, and in the mOrning he says “What did yOu dO? HOw cOme yOu deceived me?” And Lavan cOmes back and says, “Well, we dOn’t dO it that way in our place, giving the yOunger befOre the older; and Leah is Older and she deserves tO cOme first.” Of cOurse, it’s kind Of like a veiled dig that Lavan is giving tO JacOb Over here.

Of cOurse, YaakOv in his Own life had substituted the older fOr the yOunger when he had gone tO his father fOr the blessings. Remember, he was the one whO deceives his father Isaac abOut the identity Of whO he really was. His father wants tO bless the older and not bless the yOunger, and he wants tO bless Esav and not bless JacOb and JacOb deceives him and dresses up fOr the blind Isaac, dresses up as Esav and now YaakOv is deceived in a very similar way. But this time it is the father Or father-in-law whO deceives sOn, and this time, it is the father-in-law whO dresses up a child as sOmeone they are not, tO deceive the unseeing YaakOv.

In any case, yOu kind Of hear the dig in Laban’s wOrds, lO yaaseh chen bimkOmanu-latet hatzeirah lifnei habechirah – “We dOn’t dO it that way at Our place, tO give the yOunger befOre the older. Maybe where yOu cOme frOm JacOb they dO that, they give yOunger befOre older. But Over here, the older cOmes first.”

SO here is YaakOv. He has wOrked fOr seven lOng years in this deal tO marry Rachel. He wOrks fOr another seven years; now he has Rachel and he has Leah. He has these twO sisters that he is married tO
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and he has children frOm them, mOre children frOm Leah than frOm Rachel; ultimately six children frOm Leah. And then he has a child, JOseph, and ultimately another child, Benjamin, frOm Rachel. And what happens is he begins tO favOr thOse children. He favOrs JOseph and he gives him this special cOat Of many cOlOrs; not quite clear if it’s a cOat Of many cOlOrs. In Hebrew, its ketOnat pasim. Pasim has many kinds Of translations. One pOssible translation is “cOat Of many cOlOrs”, but there are others, sO we’ll just call it a special cOat fOr now. He gives him this special cOat and eventually the other brOthers begin tO get jealOus and JOseph starts having dreams. The dreams seem tO be these dreams Of grandeur, these dreams that indicate that Others in the family will bOw tO him, that JOseph will rise tO pOwer.

In the first dream, JOseph has this dream that there are these sheaves Of wheat. He and his brOthers are out in the field, and his sheaves are standing and the bOther’s sheaves Of wheat are bOwing befOre his sheaves. And when he tells this tO the brOthers, the brOthers are kind Of upset abOut it. But then he has a secOnd dream, and the secOnd dream is abOut the sun and the mOOn and the stars; eleven stars, cOnspicuOusly the same numbers as JOseph’s brOthers, Of eleven other brOthers Other than him, and they are all bOwing tO JOseph. And finally, JacOb is upset by this havO nevO ani l’imcha v’achreicha lehishtachOt lecha artzah – “What’s the meaning of these dreams? Tell me JOseph, are we all going tO cOme dOwn tO yOur knee, me and yOur mOther and yOur brOthers?” And, there is tension in the family. But the real tension is not just between father and sOn, it’s really between the brOthers and each Other. As the tension grOws, the other brOthers hate JOseph. They can’t even speak tO him in peace. They are jealOus Of him.

And finally, JacOb sends JOseph On this mission tO go check On his brOthers One day, and it’s the final straw. The brOthers see him cOming, they jump him, they kidnap him, they strip him Of this special cOat, they put him in a cOat and sell him Off tO Egypt and JOseph’s life is change fOrever. He’s sOld as a slave tO Egypt and, as fate wOuld have it, Overtime, he rises, rises in pOwer thrOugh a fascinating series Of events, and then eventually successful interprets the dreams Of Pharaoh. Then Pharaoh elevates him. He is in charge of everyOne and then he is in charge of all the wheat and there are these years Of famine in Egypt. Famine strikes the wOrld and lO and behOld the brOthers cOme dOwn tO Egypt lOOking fOr fOOd. WhO dO they meet? JOseph.

JOseph recOgnizes them. JOseph is the one whO is in charge of dispersing fOOd tO everyOne at this time, the other brOthers dO not recOgnize JOseph and JOseph plays with them and sOrt Of make their lives very, very difficult. He dOesn’t reveal himself. He is angry tOwards them. He is upset tOwards them and plays these lOng series Of practical jOkes, “Bring me yOur Other brOther. Until yOu shOw me this Other brOther yOu left behind I dOn’t believe yOu. YOu’re spies.” And eventually he reveals himself tO his brOthers and the brOthers reunite. This is just a very quick thumbnail sketch, sOrt Of summary, Of the stOry. SO, I wOuld encOurage yOu tO go back and just read thrOugh the stOries. We will be reading thrOugh the stOry bit by bit mOre carefully.

But just as we begin tO read the stOry, it seems tO me a few questions jump Out at yOu and I just want tO call attention tO them here and just put them On the table. Basically, the questions are, “What was everybOdy thinking?”

Let’s start with the brOthers. It’s not such a nice thing tO dO tO take yOur brOther and strip him Of this clOthes and thrOw him in a pit and sell him as a slave. That’s really mean. That’s really not such a nice thing tO dO. HOw are we suppOsed tO understand that? What were they thinking? Did they justify that tO themselves? Was it just a blind act Of jealOusy? Did they have sOme rationale fOr it? And even if they justified it, even if they hated their brOther sO much tO dO such a thing, but still, what abOut their father? Didn’t they lOve their father, JacOb? HOw did they think he was going tO react tO all Of this? They ruined his life, taking his mOst favOrite child and if they didn’t lOve their brOther enough, what abOut their father? HOw dO we understand what it was that the brOthers were dOing and what it was that they were thinking? SO question number One is, what were the brOthers thinking when they were dOing all this?

Question number twO: JOseph. As JOseph is in Egypt and he sees the brOthers, he really tOrments them. Their family is starving and instead Of revealing himself, he goes and he plays with them and sends them back and mOre than that, he never even reveals himself tO his father. Once he rises tO grandeur, he is in secOnd in charge tO the King, what abOut sending a pOst card back tO dad, yOu know, "Wishing yOu were here. The weather is beautiful in Egypt. One day cOme tO visit me." Just shOw sOme lOve tO his father and much as his father lOved him. Even if he didn’t care sO much abOut his brOthers, even if he is going tO tOrment them. What abOut his father? We are not the first One tO ask this question. The Ramban asked this question. Nachmanides, the famOus medieval cOmmentatOr. These are serious questions. “What were the brOthers thinking? What was JOseph thinking?

What was JacOb thinking? Why did JacOb, after all Of these tensions in the family, chOOse tO send JOseph that day, immediately after he became aware of just hOw jealOus the other brOthers were? After JOseph has the secOnd dream, just after that secOnd dream, he just happens tO send him Off tO check On hOw their brOthers were dOing in Shechem. It’s a dangerOus kind Of mission. YOu’re sending him alOne and unguarded, a lOng way frOm hOme just when yOu know the tension has brOken intO the open. YOu know hOw much it is that the other brOthers hate him.

Maybe in hindsight, it’s twenty-twenty. We know now what happened tO JOseph. But it seems like he was naïve. Was he benighted? Did he not realize that this was a pOtentially dangerOus mission? Why was he dOing that? And I think, part Of the temptation we have is tO lOOk at JacOb and maybe think, “Oh he is such a naïve guy. He didn’t know what was going on with his family; if Only JacOb had known, if Only JacOb had been a little bit mOre aware, maybe this terrible stuff wOuld not have happened.” SO is that view Of JacOb as the naïve father, unaware of just hOw deep the tensions run in his family, is that a justified kind Of vision of JacOb?

Finally, the fOurth majOr persOna sO tO speak in the stOry, not persOns but persOna, is GOd. What dOes GOd think Of all Of this? DO we have any clue? GOd dOesn’t react. It’s not like these lightning bOlts came frOm heaven or anything. And Of cOurse, generally in the Bible, GOd dOesn’t always react. People dO their thing, and we find Out in mOre subtle ways what that divine apprOach tO it all was. Here, are there any clues tO what GOd thinks Of all this? What dOes GOd think Of the brOther’s rationale, if there is One, fOr putting JOseph in the pit? What dOes GOd think Of what JOseph is dOing, what JacOb is dOing? DOes this pass by withOut notice? DOes GOd have better things tO dO? Is he distracted by sOmething going on,

like drama in the galaxy Or sOmething like that? Are these majOr issues? They are majOr enough tO take up the entire secOnd half Of the BOOk Of Genesis. What is the divine apprOach? DO we have any clues frOm the text itself tO try tO understand hOw it is that GOd is seeing it?

SO I want tO kind Of frame things with that, “What were they thinking?” “What were the brOthers thinking?” “What was JOseph thinking?” “What was JacOb thinking?” “What was GOd thinking?” It’s very difficult tO go back three thOusand years and try tO piece tOgether theories On this, but I dO think that we get sOme clues in the text. I think that if we lOOk carefully as the stOry develOps in Chapter 37, the text goes Out Of its way tO give us very significant clues abOut all Of these things and I want tO begin tO unearth them with yOu. And I want tO challenge yOu tO read thrOugh Chapter 37, be attentive fOr clues; dO yOu see any clues as tO what they were thinking? Let’s start with JacOb. Was he really benighted? Was he really naïve? DO we have any clues frOm the text that wOuld indicate “yes”, that wOuld indicated “no”? See what yOu think, let’s cOme back and cOmpare notes.

Okay. SO I asked yOu befOre, "What were they thinking, all the main prOtagonist in this stOry?" And we talked abOut fOur Of them:

•We talked abOut the brOthers On the one hand: They thrOw JOseph in the pit, not such a nice thing tO dO. Even if they dOn't care sO much abOut JOseph, what abOut their father?



•JOseph himself, later On in Egypt: NOt such a nice thing tO dO. Estranges himself frOm his brOthers and really tOrments them fOr a lOng, lOng time. And again, even if JOseph dOesn't care sO much abOut the brOthers, what abOut their father? Why not just write a pOstcard; "Dad, the weather is just wOnderful here in Egypt. Wishing yOu were here." If he really lOves his father sO much, why not let him know that he is alive once he rises tO prOminence in Egypt? Instead, JOseph keeps that a secret fOr years, fOr years.



•JacOb: Was he benighted and naïve when he sends JOseph Out immediately after he seems tO realize hOw much the tensions have escalated in the family?


•And finally GOd: What's GOd's perspective on all Of this? Is GOd silent? DOes GOd have an opinion, sO tO speak, Or is it pOssible fOr us tO discern that Opinion frOm the text?

These are sOme of the questions which we raised last time and I want tO cOme back and talk abOut them. And I want tO begin by fOcusing on this question over here, "JacOb, was he benighted and naïve?" I want tO take a quick lOOk thrOugh the text with yOu, with an eye tOwards JacOb's perspective, and I am just going tO use this as a chance alsO tO raise a bunch Of Other Observations, a bunch Of Other questions which I think emerge frOm the text Of the sale of JOseph; a very difficult text. SO as we go thrOugh it, I am going tO call attention tO sOme of thOse questions in yOur mind. BefOre I get a chance tO go thrOugh this, yOu might want tO take a stab at it yOurself, read thrOugh the text Of Chapter 37. What are sOme of the questions which prOvOke yOu as yOu read this text?

SO, withOut any further adO, let me jump in and share with yOu sOme of what's On my mind. Okay. SO let's start reading. Here is the beginning of Chapter 37. "These are the generations Of JacOb." Eleh tOldOt YaakOv. I think I am just going tO read it in Hebrew, and yOu can fOllOw alOng in the English Over here. The English Over here is cOming frOm the 1917 translation of the JPS edition of the Bible. YOu can really use any translation yOu like. I picked this One because (a) it's cOnvenient and (b) I kind Of like it. It's sOrt Of archaic sOunding, sO yOu have tO get use tO that. But, at least it is fairly literal, clOse tO the Hebrew, and therefOre it suits Our purpOse well because it gives yOu as clOse as I think, yOu will tO kind Of can in translation, a sense of what the Hebrew is saying. Of cOurse, no Hebrew translation intO English is going tO give yOu a sense of what the Hebrew is really saying, sO it's a goOd idea tO try tO cOnsult a cOuple
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different translations if yOu have the ability. I fOund this www.mechOn-mamre.Org, and yOu are free tO cOnsult that Or any Other site tO find a translation that yOu can wOrk with if the Hebrew is not immediately accessible tO yOu. But, I am going tO be reading the Hebrew, and yOu can fOllOw alOng in either Hebrew Of English.

Okay. Eleh tOldOt YaakOv, YOsef ben-sheva-asrah shana haya rOeh et-achav batzOn. Really, the first sentence here is a little bit strange, isn't it? "These are the generations Of JacOb." SO, if these are the generations Of JacOb, what wOuld yOu expect tO happen next? If yOu had a sentence here and yOu didn't know what the next sentence was and the sentence began, "These are the generations Of JacOb," yOu wOuld expect tO hear abOut the children of JacOb. HOw many children did JacOb had? JacOb had twelve children. Well yOu dOn't hear abOut that here. It's very strange. This is a really Odd, "these are the generations Of JacOb," because the only thing yOu hear abOut is this guy, JOseph, whO was seventeen years Old, he was shepherding with his brOthers' sheep. YOu hear abOut the brOthers, but yOu hear abOut the brOthers in an ancillary kind Of way. They are ancillary. They are almOst tangential tO JOseph; the spOtlight is On JOseph.

NOw, the rationale fOr that cOuld simply be that JOseph is the main character in the stOry. He is the
character in the events that unfOld, but there may be a mOre subtle rational here, which is that perhaps in JacOb's eyes, JOseph really was his main descendant; it was all abOut JOseph. YOu begin tO get a hint Of that, even in the very beginning. The later verses are going tO talk abOut a kind Of favOritism. JacOb is going tO give JOseph this special cOat. He is going tO lOve him mOre than the other brOthers. But even befOre yOu get any Of that, just in the way the narratOr lays this Out, "These are the generations Of JacOb, JOseph," yOu get this sOrt Of jarring sense, "What, JOseph is the only guy?" But sOmehOw, JOseph has that primacy. JOseph, seventeen years Old, shepherding with his brOthers the sheep, but then brOthers cOme intO the picture, but they cOme intO the picture almOst as secOndary, and perhaps in sOme ways that fOreshadOws what's abOut tO happen, which is, in JacOb's eyes, JOseph really is primary.

SO anyway, yOu hear abOut JOseph. He is seventeen years Old. He is shepherding with his brOthers, and the first sense we want tO chart, this is what I really, really want tO dO, just chart the building tensions in JacOb's family and just sOrt Of almOst list, hOw the tensions build. SO the first sense explicitly Of tension which yOu get in the text, yOu have right Over here in verse 3, "NOw Israel lOved JOseph mOre than all Of his Other children," v'Yisrael ahav et-YOsef mikOl-banav ki ben-zekunim hu lO - "because he was the child Of his Old age, and he makes him this special cOat Of many cOlOrs." Again, ketOnet pasim cOuld mean "a cOat Of stripes," "a cOat Of many cOlOrs," It's unclear exactly what it means. FOr the time being, we will call it a "cOat Of many cOlOrs." SO this is the first indication of favOritism, the first indications Of tensions in the family, the fact that JacOb, Otherwise known as Israel, he has secOnd name, is favOring JOseph and gives him this special cOat. Okay, sO we're just going tO put a number One over here – JOseph gets special cOat.

NOw actually, tO be a little bit mOre precise, at this pOint, in this verse 3, yOu actually dOn't get the sense yet that this has lead tO any tension in the family. It's actually Only in the next verse over here that yOu get that sense. Vayiru echav ki-OtO ahav avihem – "And the brOthers saw that JacOb lOved JOseph mOre

than all the other brOthers," Vayisnu OtO v'lO yachlu dabru shalOm – "And they hated him and they cOuldn't speak in peace tO him." NOtice that the cOntrasts here in verbs is lOve and hate, it's almOst like this inverse relationship. The mOre JacOb lOves JOseph, the mOre the brOthers hate him. And this is where yOu see the fruits Of that favOritism where the tensions begin tO build; JOseph gets a special cOat and the brOthers hate him fOr it in verse 4.

The SefOrno asks us tO fOcus On these wOrds, Vayiru echav ki-OtO ahav avihem mikOl-echav - "that the brOthers saw that father lOved JOseph mOre than the others," and the SefOrno's pOint was that the prOblem Over here was not sO much verse 3. It wasn't the fact that JacOb lOved JOseph mOre. YOu can live with that. Children can cOme tO grips with the idea that a parent has a sOft spOt in their heart fOr One child. It's the shOwing of that and the favOritism, it's when that gets expressed externally in the cOat, that's the prOblem; we're not being treated fairly, the brOthers have Vayiru echav ki-OtO ahav avihem – that they saw that the father treated JOseph differently than the others. And this leads tO the first mOment Of real tension in the family, the hatred expressed by the brOthers as result Of this act Of favOritism. SO if we cOntinue kind Of chrOnicling these tensions, as we said befOre, we had this special cOat, Or mOre accurately, the brOthers seeing that Father lOves JOseph mOre. SO let's put that up here.

SO the next thing that happens, in verse 5, is the dreams. JOseph has twO sets Of dreams. In JOseph's first dream, again, he dreams Of these sheaves Of wheat, but let's read the text. VayachalOm YOsef chalOm – "JOseph dreams this dream," Vayaged l'echav vayOsifu Od sno OtO- "and they hated him even mOre." One pOint I want tO make tO yOu Over here, is this wOrd vayOsifu in Hebrew and it's literally, "and they added hatred upOn him even mOre," is a play On what? What dOes this remind yOu Of? Well, the Hebrew Of cOurse fOr JOseph's name is YOsef, right? It's a play-Off Of JOseph's name. SO – vayOsifu Od sno OtO, "They hated JOseph even mOre," with the wOrd vayOsifu.

In any case, what's kind Of interesting abOut this is that yOu haven't even heard what it was that was in his dreams and yOu've already heard that they hated him even mOre. And again, they've hated him not just fOr the fact that JOseph had the dream, the Ramban argues, Nachmanides now, but fOr the fact vayaged, that he tOld them. In other wOrds, it's kind Of interesting, which is that, remember the SefOrno's pOint, which is that what angered the brOthers was not sO much what was in JacOb's heart, but it was the expression of that in the wOrld Of action, when the brOthers can see thrOugh JacOb's action that Father lOved them mOre. Here tOO, it's One thing tO have a dream, JOseph, even if it's a prOvOcative dream, even if it's a dream that suggests that yOu might rule over us, it's One thing fOr yOu tO have that dream, that's not sOmething which we wOuld hate yOu fOr necessarily, but, yOu have tO go and tell us? What dO yOu go On telling us fOr? When yOu express that in the wOrld Of action, that's where the hatred cOmes and vayOsifu Od sno –"they hate him even mOre." SO they hated him because they saw that Father lOved him, and then number twO, they hated him even mOre because JOseph is telling them these dreams.

Okay, sO reading on, JOseph says, VayOmer aleihem: shemu-na hachalOm hazeh asher chalamti – "Listen please tO this dream I had. Here we were in the field, we all had these sheaves in the field and yOur sheaves bOwed dOwn tO my sheaves, my sheaves stOOd up and yOur sheaves all bOwed dOwn tO my sheaves." Well, that's yOu know, a pretty prOvOcative dream and the brOthers answered, VayOmer lO

echav hamalOch timlOch aleinu im-mashOl timshOl banu – "What, yOu think yOu're really going tO rule Over us?" And then, lOOk carefully at the wOrds, vayOsifu Od sno OtO, there is that wOrd again that plays Off Of JOseph, "They added hatred; they hated him even mOre." Why? Al-chalOmOtav v'al-devarav. And here is Nachmanide's pOint, the Ramban, that they hated him not just fOr him dreams, al-chalOmOtav, but they hated him al-devarav – "fOr his wOrds." It was not just fOr mental idea that JOseph had, but fOr his expression of that idea in the wOrld Of action. That's what prOvOkes them; the fact that he tells the dreams. Okay, sO this is pOint number One and pOint number twO in the building of tensions in JacOb's family. If we cOntinue, it gets even wOrst.

JOseph dreams another dream. Vayisaper OtO l'echav vayOmer. In his new dreams he says, V'hineh hashemesh v'hayareach v'achad asar kOchavim mishtachvim li – "The sun and the mOOn and the eleven stars are all bOwing." NOw Of cOurse, JOseph has eleven brOthers, sO what dOes this sOunds like? It sOunds like a pretty self-evident dream. The sun represents Father, the mOOn represents MOther, the eleven stars represents all Of the brOthers and everyOne is bOwing tO him and that's exactly hOw JacOb interprets the dream. Vayisaper el-aviv. NOtice that Over he tells the dream not just tO his brOthers but tO his father, presumably because his father is actually a participant in the dream. His father seemingly wOuld be the sun over here. SO, anyway, he tells his father and his brOthers. NOw, notice that Father is now in the picture, whereas befOre, everything that happened was just the brOthers. Father is now in the picture. He is hearing these dreams. There is a three-way cOnversation here: JOseph, brOthers, and father. That's going tO be impOrtant sO let's keep that in mind.

And now, fOr the first time, Vayigar-bO aviv – Father is angry with him, with JOseph. VayOmer lO mah hachalOm hazeh asher chalamta? – "What is this dream that yOu've dreamt?" HavO navO ani v'imcha v'acheicha lehishtachOt lecha arthzah? – "Shall I, yOur mOther and yOur brOthers, are we all going tO bOw dOwn tO yOu?" NOw, One of the interesting things here, if yOu actually pay attention tO the text, remember we talked abOut befOre that there are twO mOthers in the family; there is Rachel and there is Leah. Rachel had actually died already. SO, One strange part Of the dream is that if the dream is really true, what's the mOther dOing in the dream? The mOther is already dead, and Rashi brings that up as sOmething which causes JacOb's sOme cOnsternation; is the dream really true? What's going on with the bOwing mOOn? YOur mOther isn't here anymOre. But anyway, here is what JacOb says, "Shall we all cOme tO bOw befOre yOu?" And JacOb is angry at JOseph.

And finally, this is pOint number three, Vayikanu-bO echav – "and the brOthers were jealOus Of him," V'aviv shamar et-hadavar. I will get back tO the secOnd part Of the verse in the mOment, but the brOthers are jealOus as a result Of the secOnd dream. NOw, when I say the result Of the secOnd dream, what dO I really mean? Again, the brOthers are jealOus not just when JOseph tells the dream. That's Over here. But the brOthers are jealOus after verse 10, when Father respOnds tO dream. Their jealOusy, interestingly, is a respOnse tO the father even mOre than it's a respOnse tO JOseph. NOtice alsO, that this is the first time the wOrd jealOusy is used. What was the wOrd that was used befOre? The tensions were described in terms Of hatred; the brOthers hated JOseph, they hated JOseph, but all Of a sudden now they are jealOus. SO, sOmething new has entered the mix. All Of a sudden they are jealOus Of JOseph. Why are they jealOus Of JOseph now? And why in particular, as a result Of verse 10, not just what JOseph has dOne, in telling the

dream, having the dream and telling it, but Father's respOnse tO the dream? Why wOuld Father's respOnse tO the dream, sOmehOw, make them jealOus? But this is number three: Father's respOnse tO the dream prOvOkes jealOusy On the part Of the brOthers.

SO, I want yOu tO think abOut that and we will cOme back next video and examine this. But what dO yOu think? Why wOuld it be that all Of a sudden fOr the first time, jealOusy enters the picture rather than hatred? What really is the difference between jealOusy and hatred? And why wOuld jealOusy enter intO the cOnversation, enter intO the escalating build up in tensions specifically right here? Think abOut that. I have sOme thOughts abOut that I will share with yOu in our next video. I'll see yOu then.

Okay, hi everybOdy. SO I had asked yOu tO cOnsider this idea over here, what's all Of a sudden making the brOthers jealOus? The brOthers are jealOus as a result Of what their father had dOne; the father's rebuke. If anything, yOu wOuld say the father rebuking JOseph, that's a goOd thing maybe, in the brOther's mind, they want tO see JOseph being taken dOwn a notch. Why all Of a sudden are they jealOus? SO then the answer is, Father has a chOice over here. Well, what is Father's chOice? If yOu're a father, and JOseph cOmes tO yOu with this dream, and the dream is this dream that seems tO suggest the pOssibility that JOseph is going tO rule over everyOne.



SO yOu have really twO pOssible chOices. ChOice number One actually, is yOu cOuld just dismiss it all as fOOlish, and yOu cOuld just laugh it Off and whO cares, and not even bOther with anything. That's One pOssibility. But the other pOssibility is yOu cOuld be upset with the implications. Well, that's what happens. But if I am upset, what dOes that suggest? It suggests that I am taking this seriously. If I am taking this seriously, yOu see befOre, when the brOthers have these dreams, and it was just talking abOut it with the brOthers and the father is not invOlved, at that pOint, the brOthers hate JOseph; they hate him but they are not necessarily jealOus. When dO yOu becOme jealOus? YOu becOme jealOus when yOu think that there might be sOmething going on. When seriously, when "Oh my gosh! There might be sOmething going on." When Father ratifies this, almOst unwittingly by his behavior, by becOming upset with what happens and chastising JOseph, then all Of a sudden "Oh, Dad really thinks this is fOr real"; all Of a sudden the brOthers are jealOus, not just hatred, but they are jealOus Of him. There might be sOmething actually going on tO be jealOus abOut. Vayekanu-bO echav.



NOw, what was the father's respOnse tO all Of this? The father's respOnse has an interesting dOuble edge quality tO it. Aviv shamar et-hadavar– "His father kept watch Over the thing." He kept it in mind. The cOmmentatOrs, almOst universally, Rashi and Others, suggest that this means that, in Rashi's wOrds, Haya mamtin umetzapeh matai yavO– "JacOb tOOk note of it and anticipated the thing happening"; anticipated the mOment when it wOuld happen. Why? Because of cOurse, JacOb favOrs JOseph, sO JacOb privately waits fOr it tO happen. He wants it tO happen. But the strange thing, thOugh, is that JacOb alsO chastises him. Vayigar-bO aviv – JacOb expresses anger at JOseph. "What are yOu dOing? What is this dream that yOu've dreamt? Is it really going tO happen?" HOw dO yOu understand this? These twO things are in kind Of in cOntention with each Other? Which is it? Is he happy abOut this? Is he anticipating it? DOes he hOpe it is going tO happen? Or is he unhappy? Is he angry? Is he chastising?



SO there is One pOssible sOlution tO this, it cOuld just be that the anger is fOr shOw, and Rashi kind Of suggests that this might be the case; may be that the anger is just fOr shOw, that he is not really angry, but he is just trying tO reassure the brOthers. SO Father expresses this anger but really deep dOwn he hOpes it all happens. But I want tO at least cOnsider the other pOssibility, just the plain meaning of the text which
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is that the anger is real; this is real, and the anticipation is real. BOth Of these things are real. Which leads tO an interesting, if it's true, kind Of dOuble edge in JacOb's reaction. On the one hand he wants it tO happen, On the other hand he is angry. SO hOw dOes thOse twO go tOgether? Why is he angry in one sense, and waiting fOr it tO happen in another sense? I want tO cOme back with that with yOu and I want yOu tO think abOut that. HOw wOuld yOu understand the dOuble edged part Of JacOb's reaction? What is there tO be angry abOut? What is there tO be happy abOut? If yOu're angry, hOw cOuld yOu be happy? If yOu're happy, hOw cOuld yOu be angry? HOw cOuld thOse things live tOgether? Think abOut that and we're going tO cOme back tO them in a little bit.

Okay, let's pull back Our zOOm lens. We were asking abOut JacOb's perspective on these events and really the $64,000 question, which we have been wOndering abOut is "Is JacOb aware of the tensions that are going on in his family when he sends JOseph tO check On his brOthers?" And Over here, in verse 11, if we just lOOk at this carefully, if we just read the text, it seems pretty clear that the answer tO this is, "Yes, JacOb is aware." Vayekanu-bO echav. This is like the ultimate, the third stage. Tensions have been building, they burst Out intO Open, the brOthers are jealOus, and father is Over here, and he is watching Over this thing. He sees what's going on.  He is angry, perhaps the anger is even an attempt tO try tO calm things dOwn. He is trying tO take cOntrOl Over the situation. It's very clear this is a three-way cOnversation; the brOthers are in it, Father is in it and JOseph is in it, everything is On the table and father sees what going on. Well, Father sees what's going on, that makes what happens next all the stranger.


The next thing that happens is that JacOb sends JOseph away, dOwn tO Shechem, tO check On the brOthers. Okay. SO yOu just became aware that the brOther's hate him, they are jealOus, and they can't even speak in peace tO him and the next thing yOu dO is send JOseph alOne tO check On the brOthers, far away. In retrOspect, it certainly seems like dangerOus mission. Did it lOOk like a dangerOus mission on the way? NO One cOuld have known what exactly what wOuld have happened, but, seems Odd that immediately after becOming aware of just hOw things have deteriorated between the brOthers and JOseph and the family, JacOb sends JOseph all alOne and unguarded tO go and check On them and where of all places? In Shechem. Well, what has been happening in Shechem lately?


If yOu've been paying attention, this is right after a massacre carried Out cOurtesy Of ShimOn and Levi. ShimOn and Levi are actually children of Leah. Remember, there are twO wives in the family; JacOb is married tO Leah, JacOb is married tO Rachel. ShimOn and Levi, children of Leah, cOmes tO the defense of their sister Dinah and ultimately end up wiping out a whOle city in a cOmmandO raid that the grOund is sOaked with blOOd. The brOthers are in Shechem. The brOthers are in this place where they tOOk this act Of vengeance fOr the sake of this child Of Leah, the hOnor Of a child Of Leah. And now here is this child Of Rachel, going dOwn tO check On them, all alOne and unguarded. It seems kind Of Ominous. Rashi by the way cOmments On this. Let me actually bring this up On the screen fOr yOu sO that yOu can see. SO here is Rashi on Shechem, cOmmenting on makOm muchen lepurenot– "Shechem, the place where bad things happen." What bad things? Rashi quOtes three histOrical happenings that happened in Shechem that were really awful.


Sham kilklu hashvatem– "This is where the brOthers ended up selling JOseph," right here in our stOry. Sham inu et Dinah– "This is where the massacre of Shechem tOOk place when Dinah was raped," in the previous stOry which I just mentioned tO yOu. And finally later On Sham nichlakah melchOt beit David shenemar v'yelech rechavim – "And this is ultimately the place in the BOOk Of Kings where the NOrthern
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KingdOm ends up splitting frOm the SOuthern KingdOm." One of the interesting thing tO dO Over here when yOu have, Rashi quOtes three ideas, when yOu have these three kind Of ideas, Or three ideas put tOgether like this, kind Of ask yOurself, "HOw dO these three things relate?" Interestingly, they really dO seem tO kind Of relate. When Rashi says, "Bad things happen in Shechem", what kind Of bad things happen in Shechem? Sham kilklu hashvatem– "and this where the brOthers ended up selling JOseph, this is where Dinah was raped, this is where the kingdOm was split. Well, hOw did the kingdOm split?


The kingdOm split actually alOng the lines Of the children of Rachel and the children of Leah. It's almOst like the split that happens in the family, it happens at the sale of JOseph, the split between the children of Rachel and the children of Leah; that's a family split but it becOmes a national split later On in Shechem where the northern kingdOm secedes frOm the sOuthern kingdOm. The sOuthern kingdOm Of cOurse, the KingdOm Of Judah frOm the children of Leah, and northern kingdOm, the kingdOm Of Ephraim frOm JOseph, frOm Rachel, and interestingly, the third piece of this, the very beginning of it, sham inu et Dinah– "this is where the brOthers ShimOn and Levi cOmes tO the aid Of Dinah, a fellOw child Of Leah". Perhaps Rashi is suggesting the pOssibility that the beginning maybe of even the tensions in the family Occurred then when the brOthers feel it's up tO them tO defend a fellOw child Of Leah. That's the beginning of the tension, Of the kind Of sectarian split in the family with children of Leah On the one hand siding with children of Leah. When Father was silent, they thOught it was up tO them. They angrily prOtest tO their father HachzOnat yaaset Otenu– "We cOuldn't have allOwed this tO happen." YOu hear the beginning of a fissure in the family at that pOint, that fissure sOrt Of explOdes in the family scene Of the sale of JOseph and that cOnflagration ends up engulfing the nation and the split between the kingdOm were literally the kingdOm Of Ephraim and the kingdOm Of Judah, when the children of Rachel, children of Leah begin tO go separate ways in twO separate kingdOms; it all happens in Shechem.



SO, JOseph is being sent tO this place again, which histOrically is not a goOd place. But JacOb is sending him there, aware of what's happening. Why is he sending him tO Shechem, alOne and unguarded, immediately after becOming aware of just hOw bad things are? This, I think, is the real question. What is happening in the stOry? It's not tenable tO argue that JacOb is simply naïve, that he dOesn't know what's going on, that if JacOb had just paid a little mOre attention in his family he wOuld have been aware and there never wOuld have been the sale of JOseph. He was aware and he sent JOseph anyway. And note alsO, why he sends him. Is it fOr any great Overriding purpOse? Is there any incredibly impOrtant reasOn tO send JOseph? Let's lOOk at the text, 13, VayOmer Yisrael el-YOsef. SO, "JacOb says tO JOseph," HalO acheicha rOim bishechem– "Aren't yOur brOthers shepherding in Shechem?" Lecha v'eshlachcha aleihem– "I think I will send yOu tO see what's going on with them." VayOmer lO hineni – "JOseph says, here I am." Well, that dOesn't seem tO be much Of an overriding purpOse, "Oh, yOur brOthers in Shechem, why dOn't I send yOu there?" Actually, the purpOse cOmes later.

The secOnd thing that JacOb says Over here, VayOmer lO–"Okay, now that yOu have agreed tO go tO

Shechem," Lech-na re'eh et-shalOm acheicha v'et-shalOm hatzOn– "Why dOn't yOu check and see on the peace of yOur brOthers and the peace of the sheep?" NOtice of cOurse, the irOny Over here which is this wOrd "peace" being repeated twice, "Check On the peace of yOur brOthers, the peace of yOur sheep", dOesn't seem tO be this incredibly impOrtant mission, but alsO remember earlier V'lO yachlu dabrO leshalOm, right Over here in verse 4. The very first thing we hear and the first level Of tensions in the family is when the brOthers see that Father lOves him mOre than everyOne else. V'lO yachlu dabrO leshalOm – "They were sO angry and they cOuldn't speak tO him in peace." Well, isn't that irOnic; they cOuldn't speak tO him in peace and now what is JOseph being sent tO dO? "Check On the peace of yOur brOthers and the peace of the sheep." They can't even speak in peace. What is going on here? It seems the mOst trivial Of missions and yet the mOst dangerOus Of missions at the same time. It seems like JacOb isn't even thinking abOut any mission when he first dispatches him. "Why dOn't yOu go be with yOur brOthers?" HalO acheicha rOim bishechem – "Aren't they in Shechem? Why dOn't I send yOu there?"



SO, if it's sO trivial and he dOesn't really have a purpOse in sending him until JOseph said, "Okay, I will go", and then he says, "Well, why dOn't yOu go and check On yOur brOthers in Shechem?" SOmething seems tO be happening. There is sOmething weird apparently happening with JacOb's mOtivation. What cOuld that pOssibly be? HOw dO we understand that? There are tOO many things that fall intO place. It's almOst like a perfect stOrm Of danger and it happens when JacOb is aware of hOw much the brOthers and JOseph are in tensions with each Other, hOw much the brOthers are jealOus Of him. SO the idea that JacOb is naïve dOesn't seem tO hOld water, but, what was he really thinking? That's the challenge we need tO figure out. SO we're going tO wOrk On that when we cOme back.

Hi everybOdy, we're back. Just befOre we leave this section over here of tensions, 37 vs 12-14, "And JacOb sends JOseph…", I just want tO call yOur attention tO One other thing which always struck me as strange over here abOut this verse, verse 13, and that is this rhetOrical question, this apparently rhetOrical question; like, what's the deal with this? And JacOb says tO JOseph, HalO acheicha rOim bishechem – "Aren't yOur brOthers shepherding in Shechem?" What's the deal with that question mark? Why not just say, "YOur brOthers are shepherding in Shechem. I am going tO send yOu tO them."? Is he not sure they are shepherding in Shechem? What exactly is happening with that? It seems tO me when he sends him there, JOseph seems tO think they're going there. SO what's the idea with the question? HOw dO we understand the question mark then? – "Aren't yOur brOthers in Schehem?" SO I want tO cOme back tO that as well. What's the idea behind this question?


Anyway, sO let's cOntinue. SO he says, "GO check On the peace of yOur brOthers and bring me back wOrd." – V'hashiveini davar. And sO he sends him frOm HevrOn vayava Shechemah– "And JOseph cOmes tO Shechem." SO now, what's going tO happen next? We are abOut tO hear, this is the climactic mOment when the brOthers are going tO see JOseph cOming and we're going tO have the sale of JOseph, and yOu can hear the kettle drums in the distance and the tension is building and it's all going tO happen. But strangely, it dOesn't happen. LOOk at the next verses.


In the next verses, we get One of the strangest digressions in the entire BOOk Of Genesis, it seems tO me. We get verses right at the juicy part Of the stOry when the tension is going tO break that just dOesn't even belOng here at all, just this cOmplete digression of incredibly trivial materials. Watch what happens Over here in verses 15-17.


Basically, Vayimtzaehu– JOseph is lOOking arOund, he is in Shechem, he can't really find his brOthers, and he finds a certain guy and he asks fOr direction V'hineh tOeh basadeh. JOseph is wandering arOund in the field, he is kind Of lOst, Vayishalehu haish, SO the guy asks him, Mah tevakesh?– "WhO are yOu lOOking fOr?" SO JOseph says," VayOmer et-achai anochi mevakesh – "I'm checking out my brOthers. I want tO see where they are." Hagidah-na li eyfOh hem rOim– "Did yOu see my brOthers? DO yOu know where they are?" TO which the man says, "Oh, yOur brOthers? -Nasu mizeh– They are not here anymOre. Ki- shamati omrim nelchah DOtayna – I heard them saying they are going tO DOthan." SO JOseph went after his brOthers and fOund them in DOthan.



Why am I hearing abOut all Of this? Why is there anything impOrtant here? WhO cares abOut the geography lessOn now? SO he fOund them in Shechem, he fOund them in DOthan, he went a little bit
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further, saw this guy, he asked fOr direction. I mean, if the Bible wOuld recOrd all the time when sOmeone stOps tO ask fOr direction, yOu know hOw lOng this bOOk wOuld be? Why am I hearing abOut sOmeone checking his map and seeing, "Am I in Shechem? Am I in DOthan?" I mean, whO really cares? The geography seems tO be incredibly irrelevant. Why dO I have this digression here? It's just a big question I think. And immediately after that, yOu get tO the actual stOry Of the sale of JOseph.



I think all Of these clues add up tO a very fascinating pOssibility, a pOssibility which we are abOut tO hear echOes Of in the next few verses. I want tO shOw yOu thOse echOes in a mOment; they are really quite bOne-chilling I think. We will see what we make of them. If yOu want tO try them yOurself, start reading frOm verses 18 thrOugh the end Of the stOry and ask yOurself this question, "Where have we heard this befOre?" DO yOu hear any echOes in the language of the sale of JOseph that reminds yOu Of another stOry in the BOOk Of Genesis? I think the echOes are there, the echOes are very strOng; and the question is, "What dOes it all mean?" SO let's cOme back and we'll talk abOut that, maybe research it if yOu can and we'll cOme back and cOmpared notes.

Hi everybOdy, Rabbi David FOhrman back again, and befOre I reveal tO yOu what I mean by these echOes which we're abOut tO hear in the JOseph stOry, I just want tO give yOu an intrOduction tO this idea because this piece of literary methOdOlOgy is going tO cOme up Over and Over again in our analysis Of the JOseph stOry. SO I want tO intrOduce yOu tO it. It's sOmething I talked abOut a little bit befOre in another cOurse I put tOgether called "Genesis Unveiled" but I want tO reintrOduce it. The fancy name fOr it is intertextuality. The mOre cOmmOn sOunding, maybe juvenile name, the Sesame Street kind Of name we might call it is "Where have we heard these wOrd befOre?" These kind Of resOnances, these echOes, in Biblical texts. But let me just intrOduce this kind Of piece of methOdOlOgy which we are calling "intertextuality" tO yOu with this kind Of analOgy. The TOrah, I am going tO suggest, is actually the Original internet.


Okay, when we think Of twO things like the internet and the TOrah, we think Of twO things that prObably cOuld not be mOre unlike each Other; the TOrah is this scared cOde of law, the internet is neither sacred, nor is it a cOde of law, but I think there is sOmething essentially internet like abOut the TOrah and let me give yOu an example of what I mean. I mean that the TOrah was the original internet three thOusand years ago withOut electricity, withOut cOmputers, withOut anything. BefOre all that, there was the TOrah and in many ways, it was the original internet and here is what I mean by that. When yOu think abOut the internet, if yOu go back befOre the internet, and I am thinking not that lOng ago, tO let's say 1989. SO back in the beginning when the earth was fOrmless and vOid, when there was nothing, there was no WOrld Wide Web, there was no Netscape, there was no HTML, there was no email; back then, there was Al GOre.



Al GOre at the time was running fOr president and if yOu recall his early speeches as a yOuthful Al GOre Over here, he use tO have a metaphOr fOr the cOming infOrmation revOlution. EverybOdy sOrt Of knew that an infOrmation revOlution was brewing, that sOmething was cOming dOwn the pike in 1989. But, nobOdy knew exactly what it was going tO be like.



SO at that time, Al GOre was actually campaigning on this sOrt Of platfOrm that whatever this was that was cOming, that it needed tO be accessible tO everyOne. And he had a favOrite metaphOr that he wOuld use fOr this. I wOnder if yOu remember his metaphOr. I remember it. He used tO talk abOut an 'InfOrmation Super Highway', and he used tO say that the 'InfOrmation Super Highway' needs tO be accessible tO everyOne, we need tO make sure there is all these on ramps and Off ramps and all these sOrt Of highway metaphOrs. And what's interesting is that as the internet actually develOped, nobOdy actually called it an 'InfOrmation Super Highway', when was the last times yOu've heard thOse wOrds, 'InfOrmation Super Highway'? People talk abOut the internet; people talk abOut the WOrld Wide Web; nobOdy talks abOut the 'InfOrmation Super Highway'.
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SO hOw cOme, this sOrt Of metaphOr fOr what the internet became never caught On? Or tO put that another way, why is this sOrt Of image, Over here yOu can kind Of see the 'InfOrmation Super Highway', and I think in our mind's eye when we think abOut an 'InfOrmation Super Highway', this is kind Of what we think Of, thOse images like this One, where there's time light phOtOgraphy at nights and see the speeding car going off in this direction and that direction. And the prOblem with this image, On the one hand yOu get this sense of this image of infOrmation racing alOng kind Of at the speed Of light in various different directions, and that's very goOd in that it's kind Of internet like, but the prOblem with it is, it is tOO linear. The image of an 'InfOrmation Super Highway' in yOur mind's eye, is like six lanes Of traffic going this way, and then six lanes Of traffic going this way, but it's kind Of all in a straight line and that's not actually what the internet is. The internet is what we call a WOrld Wide Web, Or we call it an inter- net. If yOu think abOut the cOmmOn denominatOr with these ideas, the cOmmOn denominatOr is this sOrt Of like intercOnnectivity, it's not linear at all; it's web-like. And the truth is that a web is a far mOre pOwerful means Of cOnnecting infOrmation than straight lines.



TO give yOu an example of what I mean, here is an example of an airline rOute map. YOu find these things that are in the magazines that are in the seat back in frOnt Of yOu when yOu fly On these lOng flights. NOw, if yOu just tOOk a quick glance at these rOute maps and yOu knew sOmething abOut geography, even if yOu ignored these sOrt Of Asian characters Over here at the tOp Of the map, yOu wOuld be able tO figure out what kind Of airline yOu're lOOking at, right? YOu're prObably not lOOking at American Airlines. YOu're prObably not lOOking at United Airlines. YOu're prObably lOOking at sOmething based Out Of China. In fact, yOu're lOOking at the map fOr China Airlines. And the reasOn why the reasOn why it is sO easy tO see that this is the map Of China Airlines, is because the hub all centers arOund here, all centers arOund China. This is where all the flights are cOming frOm. That's actually the way, that if yOu think abOut the way cOmpanies like GOOgle, Or cOmpanies that have really made a lOt Of mOney On the internet, they've dOne it by mapping the web in this sOrt Of way; by finding the hubs.
HOw dOes GOOgle dO it? HOw can GOOgle in a secOnd find yOu exactly what yOu're lOOking fOr? It's because they've mapped the intercOnnections. They see, fOr any given wOrd Or idea, where the hubs are, where everybOdy is linking tO, where mOst websites are linking tO, and they pOint yOu tO there.


If yOu are lOOking up 'llama,' if yOu want tO know, what is a llama, in a secOnd, right? in .17 secOnds, GOOgle is going tO shOw yOu these are the main things yOu want tO lOOk at fOr figuring out llama.
YOu're going tO lOOk at Wikipedia, that's because Wikipedia has the mOst number Of links in it; when websites want tO shOw yOu llamas they link tO Wikipedia. The secOnd site is going tO be National Geographic. This is the other place that people link tO. SO, GOOgle will shOw yOu all this and they are able tO dO this because of the web-like nature of the internet, because it really is a WOrld Wide Web. They can map the infOrmation much like China Airlines maps its Own rOute, and they can shOw yOu the

really impOrtant places, the hubs, fOr what it is that yOu are lOOking fOr.



SO when I say that the TOrah is the original internet, what I mean is that there is this same kind Of web- like linking mechanism at wOrk in the TOrah as a way Of sOrt Of multiplying the infOrmation effect. The same way that On the web there is sOrt Of an unlimited amOunt Of infOrmation, there's a lOt Of infOrmation, there is actually the linkages between infOrmation, the crOss-referencing between infOrmation that gives the web it's pOwer and it's that way with the TOrah tOO.



SO On the web, as yOu know, there are these things called hyperlinks, these things in blue are going tO be hyperlinked and if yOu mOve yOur mOuse over them, and yOu click On one of them, it's going tO actually take yOu tO Wikipedia and if yOu click Over here, it's going tO actually take yOu tO National Geographic. I want tO argue that the TOrah alsO has hyperlinks. SO yOu say, "That's crazy there was no electricity.
What wOuld hyperlink lOOk like befOre electricity?" Well, what wOuld they lOOk like befOre electricity?



SO I want tO argue that the hyperlinks are here. The hyperlinks are what I am calling intertextuality, and again, it's a fancy wOrd but here is what it means. SO let's say yOu're reading stOry #1, Over here. As yOu're reading stOry #1, yOu notice that there is this Element A, and there is a certain idea over here and it's fOllOwed by Element B, C, D, E and F. And imagine that each One of these is very distinctive; there might be a distinctive wOrd, there might be a distinctive kind Of idea, there might be a distinctive kind Of way Of phrasing sOmething, but sOmething catches yOur eye as yOu're reading and yOu say "Hmm, yOu know that sOunds like an unusual sOrt Of element, that Element A," and then lO and behOld yOu say, "YOu know, I've heard that sOmewhere," and yOu start playing this game. And the intertextuality game basically goes like this. It's just a matter Of playing this game, "Where have we heard these wOrds befOre?"



Just kind Of ask yOurself this as yOu're going thrOugh the TOrah and yOu say "Gee, Element A, I remember Element A. Element A appears in this Other stOry Over here, yOu know, like fifteen chapters earlier Or sOmething, and there is sOmething that reminds me of Element A, not exactly the same. It's like
a different version of it, but that is like the same wOrd." And lO and behOld, yOu lOOk at that and it's that
same kind Of phrase that's appearing right Over here. But then yOu notice that "Gee, there is this Element B Over here and there is another version of Element B appearing in that same stOry #2, and then the same thing starts happening with a whOle bunch Of these elements. And pretty sOOn yOu're saying, "Right arOund here, await a secOnd, this can't be cOincidental; these are the links, these are the hyperlinks."

What the TOrah is really telling yOu is, yOu want tO understand what's really going on over here in stOry #1, and yOu've got tO understand stOry #2. StOry #2 is acting as a kind Of cOmmentary in stOry #1, and in that kind Of way, it's giving yOu sOmething I call, sOrt Of binocular vision, a stereo way Of lOOking at things.

If yOu imagine binoculars, and I give this analOgy in my Other cOurse, I just want tO revisit Over here, sO yOu have stOry A Over here, then yOu have stOry B Over here, and what's happening is that stOry B is shedding light On stOry A. But what happens is the way Our minds create a sensation of depth. DO yOu ever wOnder hOw yOu sOrt Of see things in three dimensions? HOw dO we have that sense of depth? It's because, why dO we even have twO eyes? And the answer is because with One eye, we can basically see the same thing as the other eye. But each eye gives us a slightly different perspective on sOmething, because our eyes are placed in different places in our head sO we see twO slightly different images. Our brain dOesn't shOw us slightly different images; Our brain actually merges these twO images tOgether. And when yOu merge twO images tOgether, each One kind Of acting as a sOrt Of cOmmentary On the other, each One is sOrt Of an anchOr fOr yOur understanding of the other, that creates a sense of depth in yOur mind. And I think the same thing is happening in text.


What happen in stOry A is Only in stOry A. HOw dOes stOry A becOme deep? This was really JOe's question. Where is there depth in these sentences? But there is plenty Of depth in it, right? If stOry A is linked tO stOry B, maybe there is this whOle web Of linkages, maybe there are other stOries that's alsO linked tOO. There is a tremendOus amOunt Of depth, almOst an infinite amOunt Of depth. If yOu can imagine the TOrah being a series Of WOrld Wide Web Of intercOnnected webs with these hyperlinks. Each One of these is shedding light On various different stOries, with all these different stOries kind Of acting as cOmmentaries upOn each Other.



NOw this may sOund a little bit abstract, because I am just sOrt Of laying out the theory fOr yOu. But, as we cOntinue in this cOurse, we're going tO see this Over and Over again. This happens in spades thrOughOut the JOseph stOry, and what unfOlds is a magnificent series Of hyperlinks that create this fascinating meta-cOmmentary that the TOrah is giving us On the JOseph stOry. I believe this is going tO be a fascinating jOurney. I wanted tO just get Our feet wet here by again challenging yOu, as yOu cOntinue tO read frOm where we were up tO in Chapter 37, as yOu cOntinue tO read the next verses, are there any echOes Of any Other narrative in the BOOk Of Genesis that happened previously? I believe that there are.
Let's cOme back next video and try and uncOver them.

Okay. SO here we are. This is the narrative of the actual sale of JOseph. Here, let's listen fOr thOse resOnances. DO we hear any echOes Of previous stOries, earlier stOries, in the BOOk Of Genesis?


Okay, sO let's read. We're up tO verse 18 Over here. Vayiru OtO merachOk– "SO the brOthers saw him cOming frOm far away," U'biterem yikrav alehem vayitnaklu OtO lahamitO – "And befOre JOseph actually came tO them, they started gathering tOgether Or plOtting tO try and kill him."



NOw, here is the first Of the echOes, the first Of the echOes is going tO be right here in verse 18, and it is going tO appear in this Opening salvO, the very first wOrds in the actual stOry Of the sale of JOseph, Over here in verse 18, Vayiru OtO merachOk – "and they saw him cOming far away." What Other narrative has that very phrase - seeing sOmething frOm afar? Where else dO we have that in the BOOk Of Genesis? SO I am kind Of tickling here at the edges Of yOur experience, if yOu're familiar with Genesis, yOu may already have gotten it. But if not, maybe the accumulation of hints may kind Of give it away tO yOu. SO let's keep On reading. That's One cOnnection over here; we're just going tO mark this, 'COnnection#1'. VayOmru ish el-achiv hineh baal hachalOmOt halzeh ba- "SO then one brOther says tO another, 'Oh, the dreamer is cOming.'" V'atah lechu v'nahargahu– "Let's go and let's kill him," V'nashlichehu b'achad habOrOt– "and let's cast him, his cOrpse, in one of the pits arOund here in the deserts." V'amarnu chayah raahachalathu– "Our alibi will be that a terrible beast has devOured him," V'nireh mah-yiheyu chalOmOtav – "and we will see what will becOme of his dreams."



SO there is actually an evOlution in what they want tO dO. The first thing they want tO dO is, they are plOtting tO kill him. HOwever, that gets fOiled by Reuben. V'yishma Reuven. Reuben is the oldest Of the children, the oldest child Of Leah, the bechOr, the first bOrn child Over here. SO Reuven hears this, Vayatzilehu miyadam, and he actually saves JOseph frOm the hands Of their brOthers by saying the fOllOwing, VayOmer lO nakenu nafesh– "NO. Let's not actually kill him." VayOmer alehem Reuven– "Reuven says tO them," Al tishpechu-dam – "Let's not actually spill his blOOd." Hashlichu OtO el-habOr haze hasher bamidbar– "Let's thrOw him in this pit like yOu've said, but let's dO sO alive." V'yad al tishlechu-bO – "Let's not let Our hands be upOn him," Lemaan hatzil OtO miyadam lahashivu el-aviv. SO the quOtation marks end Over here. This is what Reuben said, this phrase over here, and then this Over here is the narratOr talking.

Why did Reuven say this? Reuven said it, Lemaan hatzil OtO miyadam lahashivu el-aviv – "In order tO save JOseph frOm their hands, tO return him tO their father." In other wOrds, all Of this is subterfuge. The reasOn why Reuven is saying this is in order tO return him tO their father because Reuven is pretending that he is going alOng with the idea tO actually kill JOseph, but what Reuven wants is, Reuven wants JOseph's bOdy in the pit alive sO that, he's saying, "We'll leave him there tO die." Why not just leave him
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there tO die, that we wOn't be guilty Of murder Outright." At least that's what he is telling the brOthers.
But Reuven's Own plan is that he is going tO sneak back in the middle of the night and bring him back tO his father; Lemaan hatzil OtO miyadam lahashivu el-aviv – "In order tO return him tO his father," Reuven is planning on going back.



SO this is the next evOlution of the plan, they are not going tO kill him Outright. They're going tO leave him in the pit tO die. At this pOint, at least that's what the brOthers think; Reuven has Other plans. Okay. SO that's verse 22.



NOw, talking abOut the resOnances. Let me just get a little different cOlOr marker Out here. SO, here are Other wOrds which resOnate in the BOOk Of Genesis. Yad al-tishlechu-bO – "DOn't stretch Out yOur hand upOn him, upOn this kid." That phrase, alsO a very distinctive phrase, that's going tO be phrase #2 that appears earlier in the BOOk Of Genesis. SO where dOes it appear? Well fascinatingly, it's going tO appear in the same stOry elsewhere in the BOOk Of Genesis.


There is a stOry X which appears elsewhere in the BOOk Of Genesis, and stOry X is going tO have the reverberations Of idea #1, Vayiru OtO merachOk – "They saw him cOming frOm afar," and reverberations Of idea #2, Yad al-tishlechu-bO – "Let's not stretch Out Our hands upOn him."


Okay, dO yOu get any hints sO tO speak yet? DO yOu understand what narrative I am talking abOut? Can yOu go further and see anything else in this narrative that echOes earlier in the BOOk Of Genesis in the same narrative X? Okay, sO the mystery deepens. I am going tO lOOk a little bit mOre in the stOry Of JOseph being cast in the pit after verses 23, 24 and keep On reading 25, 26. Read the rest Of the stOry and dO yOu hear anything else? Are yOu going tO hear a third resOnance? Are yOu going tO hear any mOre resOnances Of this Other earlier mystery stOry, which I have been calling 'X', earlier in the BOOk Of Genesis? See if yOu can cOme up with anything. I am kind Of teasing yOu here and then let's recOnvene the next video and I will share with yOu my thOughts On this.

Okay. SO let's read a little bit mOre and see if we hear any mOre echOes. We were up tO verse 23, if I am not mistaken. Vayehi ca'asher ba YOsef el-echaiv – "And JOseph came tO his brOthers," Vayafshitu et- YOsef et-kutantO – "they stripped JOseph Of his cOat, they stripped JOseph Of his special cOat" et-ketOnet hapasim asher alav – "special cOat that he was wearing." Vayikachuhu – "They grabbed him", Vayashlichu OtO habOrah– "They cast him intO the pit," V'habOr rek, ein bO mayim – "and the pit was empty. There was no water in it." Let's go a little bit further tO the next verse, verse 25, Vayeshvu le'echOl lechem– "They sat dOwn tO eat bread," Vayisu eineihem vayiru– "and then they lifted up their eyes and they saw," V'hineh Orchat Yishmelim baah migilead– "and behOld, there was a caravan of Ishmaelites cOming frOm Gilead," Ugemaleihem nosim nechOt utzeri valOt – "and their camels were carrying all sOrts Of incense," hOlcim lehOrid mitzraymah – "tO bring them dOwn tO Egypt."



VayOmer Yehudah el-echav– "Yehudah then speaks up and says tO his brOthers," Mah-betza ki naharOg et-achinu v'chisinu et-damO? – "What dO we really gain abOut killing our brOther and cOvering up his blOOd?" Remember, Yehudah dOesn't know that Reuven is planning on saving him. Yehudah assumes that the plan is that we are going tO kill him, just not directly; we're going tO leave him tO die in the pit. SO Yehudah says, "Why shOuld we let him die? Why shOuld we let him die at all? What dO we really gain? What prOfit dO we have out Of it?" Lechu v'nimkirenu layishmelim – "Let's sell him tO the Ishmaelites," V'yadenu al-tehi-bO – "That way Our hand wOn't be upOn him." It's true, we wOn't be directly killing him anyway; we'll Only be indirectly killing him accOrding tO Reuven's plan. But why shOuld Our hand be upOn him tO kill him at all? We can get rid Of him in other ways. After all, Ki-achinu besarenu hu– "He is after all, Our brOther, and if he is Our brOther, it wOuldn't be right tO kill him." Vayishmeu echav– "And the brOthers listened tO him and they agreed with him." SO Judah now creates plan number three, right? If plan number One was tO kill him, and then plan number twO was Reuben's plan which is, "Let's not kill him directly, but we will leave him in the pit tO die." Plan number three is Judah's plan which is, "NO, we're not going tO kill him at all. Let's change the plan and let's sell him tO this passing caravan of Ishmaelites."



NOw, right at the beginning of plan three over here, yOu have these wOrds which resOnate earlier in Genesis. Vayisu eineihem vayiru – "And they lifted up their eyes and they saw," V'hineh – "And behOld, the caravan of Ishmaelites were cOming." Turns Out that this is the third resOnance of that Other stOry we were talking abOut; the X stOry. Vayisu eineihem vayiru – "And they lifted up their eyes and saw," Hineni– "and behOld." The only thing that's happening in this Other stOry is that we're not talking abOut grOups Of people; we're talking abOut single people. SO therefOre, since we're only talking abOut One persOn, yOu're not going tO get the 'vav's Over here. All this language is going tO cOnvert tO singular verbs and singular nouns as OppOsed tO plural, sO that can thrOw yOu Off a little bit, but I am giving yOu a hint. If yOu lOOk back On this language that we have seen, One, twO and three, here is One and twO again, and here is three again; as yOu lOOk at all that language, what else in the bOOk Of Genesis dOes it reminds yOu Of? What Other stOry in the BOOk Of Genesis dOes it remind yOu Of?
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I will give yOu One other hint and this will help yOu perhaps get it. If we go back tO the earlier verses when JacOb first sends JOseph we'll hear, again, echOes frOm earlier in the BOOk Of Genesis, Of that same stOry X. Can we find them Over here? Let's read One mOre time, JacOb sending JOseph Out tO check On his brOthers. VayOmer Yisrael el-YOsef halO acheicha rOim bishechem– "Aren't yOur brOthers shepherding in Shechem?" Lechah v'eshlachacha aleihem– "I will send yOu tO them." And then JOseph says, "Here I am." "Here I am." – Hineni. What dOes "Here I am" remind yOu Of in the BOOk Of Genesis? If we are cOunting, that's going tO be our fOurth echO. And actually, the truth is, the echOes cOntinue even further in verse 14 Over here. VayOmer lO– "And then JacOb says," Lech-na re'eh et-shlOm achecha v'et-shlOm hatzOn– "WOuld yOu please go, go and see and check On the peace of yOur brOthers and the peace of the sheep." This language over here, Lech-na– "go please" alsO is going tO have its echO in our mystery stOry X. That's going tO be our fifth echO Of mystery stOry X.



SO it's like, when yOu see the first echO, well maybe it's a cOincidence, the secOnd, yOu know, I dOn't know, the third, dOesn't seem tO be, but three, fOur, five echOes, it seems like sOmething is going on. SO have yOu identified, can yOu figure out what this Other stOry is? What is this Other mystery stOry, mystery stOry X? COme back next video, I will reveal it tO yOu in case yOu haven't figured it Out already, and let's see what we make of it all.

Well, drum rOll please. It turns Out that the other stOry that we have been referring tO as 'Mystery StOry X' is right Over here. It's the stOry Of the Binding of Isaac; One of the mOst inscrutable stOries in the BOOk Of Genesis.


Back in Genesis, Chapter 22, GOd tells Abraham One day tO take his sOn, his belOved sOn, his Only sOn, and take him atOp a mOuntain and tO slaughter him; tO kill him and yet it is Only a test. GOd tells him tO Offer him up as an offering, but then at the last minute, stays Abraham's hand. Abraham goes and travels there and binds Isaac and puts him at the tOp Of the altar and takes Out the knife, he was abOut tO kill him and this Angel calls Out frOm the clOuds and says "Abraham, dOn't dO it! DOn't stretch Out yOur hand against the child. Let go. DOn't kill him." And at the last minute, he is spared; Isaac is spared. Abraham Opens his eyes and he sees the ram and he sacrifices the ram and not Isaac.


What's going on in the stOry? HOw dO we understand that? Why wOuld GOd ask Of a man tO kill his sOn and tO give him back when he dOesn't really mean it? This is very difficult stuff and it is not the subject that we are talking abOut tOday. SO I am not going tO get intO the theolOgy Of the Akaida, Of the Binding Of Isaac. We will by the way, Occasionally use the wOrd Akaida tO talk abOut this with yOu. Akaida is the Hebrew wOrd fOr the "Binding of Isaac". Kind Of cOllOquial, cOmes frOm this wOrd Over here binding.
Akaida means tO bind. But the stOry Of the Akaida, the Binding of Isaac, is Mystery StOry X. It's the one that we have all Of these echOes and parallels frOm the stOry Of JOseph. Let's go thrOugh it and yOu will kind Of see.


I have just begun and highlighted in blue, One of these over here which is the wOrd hineni. If yOu recall back in the JOseph stOry, we had that wOrd; that wOrd really resOnates in the BOOk Of Genesis, because of the Akaida. Here is the hineni over here. When JacOb says, "YOu know, I think I will send yOu Out tO yOur brOthers tO check On them," JOseph's respOnse, hineni "Here I am," is an echO Of Abraham's respOnse tO GOd, "Here I am." TwO people being sent Out On a mission, little known tO each Of them, the mission is a very, very scary mission; a very dark mission. In bOth cases, hineni is the respOnse. Hineni is the respOnse here. Hineni is the respOnse there.


Okay. COuld be a cOincidence, right? Maybe there are not actually the only times hineni appears; whO knows? And perhaps yOu cOuld chalk it up tO cOincidence, except that the parallels keep On happening. Remember hOw JacOb had said tO JOseph, Lech-na, r'aei et shalOm achecha v'et shalOm hatzOn– "Will yOu please go?" Well, these innocent wOrds Over here, "please go", again find their echO again in the stOry Of the binding of Isaac where we have this, GOd talking tO Abraham Over here, Kach-na et-benecha
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et-yechidecha asher-ahavta et-yitzchak v'lech lecha – Again, "Please go." Take, please and go. Take Isaac and go. Again here, "GO please," same kind Of language; not just same language, same exact language getting mirrOred frOm the Binding of Isaac, again over here, the sale of JOseph, a goOd fifteen chapters later. But it cOntinues.



And here, the resOnances really cOme out in spades. Vayiru OtO merachO. Where else in the TOrah dO yOu have that language? NO Other time in the five bOOks Of MOses yOu have that language except fOr right Over here in the stOry Of the Binding of Isaac. On the third day Abraham lifted up his eyes and he sees the place frOm afar; he sees the place of dOOm. And now the brOthers see JOseph cOming, same language. They see him cOming frOm afar.


And then it cOntinues. Reuben Yad al-tishlechu-bO – "Let's not set Our hands against the child." We dOn't have tO kill him. "Let's not stretch Out Our hands against the child," the exact same wOrds appearing in the Binding of Isaac when the Angel says these wOrds tO Abraham, "DOn't harm him. DOn't stretch Out yOur hand against the child." Reuven, regarding JOseph, "DOn't harm him. DOn't stretch Out yOur hand against the child." Again, the only time in the BOOk Of Genesis yOu have this fOrmulation.



But then it cOntinues. There is this fifth echO. They see the caravan of Ishmaelites. Vayisu eineihem vayiru v'hineh Orchat yishmelim baah miGilead – "They see the caravan of Ishmaelites cOming frOm Gilead and behOld JOseph is saved," right? SO they lift up their eyes and they see and behOld; exact same language in the Binding of Isaac. Remember the end Of the stOry, Abraham lift up his eyes and, behOld, he sees sOmething. What dOes he see? He sees a ram.


And the cOOl thing is that it's not just the language in all these cases that are similar, it's not just that there are blind phrases that echO each Other. The meaning of the phrases, the cOntext Of the phrases, is all the same. In other wOrds, exactly what these phrases are dOing frOm a narrative standpOint, these phrases are dOing. In other wOrds, the significance of all Of them is precisely the same. Let me chart it Out fOr yOu.
It's not just that the wOrds and phrases are the same, the significance of the phrase in the larger cOntext Of each stOry is exactly identical. What each phrase means in the larger picture of the stOry is the same.



FOr example, let's take the Sale of JOseph On the one side and the Binding of Isaac On the other. Hineni. When JOseph says, "Hineni," what was he dOing? He was expressing readiness fOr a mission that's going tO end in dOOm. But that's exactly the same thing that Abraham is dOing when Abraham says, "Hineni"

he is dOing the same thing, he is alsO expressing readiness fOr a mission that, little dOes he know, is going tO end in dOOm.



And then it cOntinues, right? Vayiru OtO merachOk – "When the brOthers see JOseph cOming frOm afar," what dOes that really mean? YOu have the kettle drums playing, dOOm is apprOaching. This is the dark mOment Of cOnfrOntation when JOseph stands and was threatened and almOst killed, and similarly here. A dOOm is threatening; Isaac is almOst killed. When Abraham sees the place frOm afar, what's the place? The place is the place of dOOm.



Similarly, when Reuven says, "DOn't stretch Out yOur hands against him," what's the significance of that? The significance is, JOseph is saved. JOseph isn't going tO will not die. These are the wOrds, it's almOst like Reuven is playing the same rOle as Angel. What did the angel dO? The angel said, "DOn't stretch Out yOur hand against him," that was the exact same thing. Isaac is saved the mOment the angel says that.


And similarly Over here, when they lift up their eyes and they see and behOld the Ishmaelites were cOming, because Yehudah thinks the plan is they are still going tO kill him, but what did the Ishmaelites Offer? The Ishmaelites Offer an alternative; there is an alternative tO death. There is another pOssibility.
There is sOmething we can dO instead. We can sell him as a slave and it wOn't be lethal and we wOn't kill him. Well, there is another non-lethal alternative, at least fOr Isaac here, tOO. What's the alternative? "Abraham lifts up his eyes and behOld." The significance of what's happening with the lifting up his eyes and behOld, is exactly the same. We are finding an alternative; an alternative tO death. Isaac is not going tO be killed, instead the ram will be sacrificed, not Isaac. SO it's not just that we have identical phrases, we have the identical phrases mirrOring the identical significance.


In bOth the stOry, the sale of JOseph, and the stOry Of the Binding of Isaac, it seems like the TOrah is going out Of its way and again, in this kind Of internet web-like fashion, the TOrah is saying, "YOu want tO understand the sale of JOseph? LOOk Over here. LOOk at the stOry Of the Binding of Isaac. YOu will see everything yOu need tO know." HOw wOuld the Binding of Isaac give us everything we need tO know abOut the sale of JOseph? HOw is the Binding of Isaac Offering as a cOmmentary in the sale of JOseph?
What cOuld that pOssibly mean? Is it suggesting that the sale of JOseph was sOme kind Of test, just like Abraham was being sent Out by GOd. It was almOst like a test and everything was suppOsed tO wOrk Out fine, that JOseph was being sent Out by JacOb On sOme kind Of test that was alsO tO wOrk Out fine? It didn't really wOrk Out fine, right? What dOes it really mean? HOw dO we understand the nature of these cOnnections? Very, very Odd. But the cOnnections really dO seem tO be there. We've got tO figure out, what dOes it mean? DO we have an inkling as tO what it means?

We are going tO pOnder that and think abOut it and we'll cOme back and explOre it. BefOre we dO that, we have other wOrk tO dO. I want tO go back and try tO gather sOme mOre evidence tO putting tOgether this text. We've been lOOking tOgether at the verses here, and we've been fOcusing really On JacOb's perspective. We asked a lOt Of questions abOut JacOb. What was he dOing? What did his perspective lOOk like? He dOesn't seem tO be naïve, sO why is he sending him Out? Is it sOme kind Of test in sOme sOrt Of way? What wOuld he be testing? These are the questions with which we have been struggling with.



NOw, I want tO switch gears and lOOk at a different perspective of the whOle stOry with yOu. Instead Of lOOking at the perspective of JacOb, let's lOOk at the perspective of JOseph's brOthers. What did the stOry Of the sale of JOseph lOOks like frOm their perspective, frOm the brOther's perspective? DO we get any hints as tO the unique kind Of perspective that they may have had. Let's cOme back tO Our question, what was their rational? HOw did they sleep at nights? What were they dOing? Did they have any kind Of way Of rationalizing themselves, anyway Of making sense out Of what it was that they were dOing? I dO think they had such a way. I think the text gives us sOme inklings tO what that might have been, and when we lOOk at the brOther's pOint Of view, we may find keys that will help us tO understand what the Binding of Isaac has tO dO with this whOle stOry. SO let's cOme back and explOre that.

Okay. SO I want tO take yOu back tO One of Our very first get tOgethers, Of many videos ago, when we said that we were going tO take a lOOk at fOur perspectives On the stOry Of the sale of JOseph. We were going tO lOOk at fOur different vantage pOints tO the stOry. YOu can view the stOry frOm the viewpOint Of any Of the fOur majOr persOnas in the stOry and these were JacOb; what dOes the stOry lOOk like frOm his perspective, what dOes the stOry lOOk like frOm the perspective of the brOthers whO sOld JOseph, what did the events lOOk like if yOu were JOseph himself and then the question is, what dOes GOd have tO think abOut all Of this?



SO these are the fOur perspectives. AbOut all these fOur perspectives we'll be talking abOut and sOrt Of ask what were they thinking? What was JacOb thinking when he sent his sOn intO such dangerOus circumstances? Was there like a plan there? What were the brOthers thinking? HOw they think they can get away with it? Why were they thinking they really needed tO dO this? What was JOseph thinking?
What did the events seem like frOm his perspective? HOw did he view what was happening tO him? And then, what was GOd thinking abOut everything that was happening? SO this is the general structure of what we are going tO be dOing here.


Until this pOint, we have fOcused On this piece of it: What's JacOb's perspective on the stOry? In order tO get a better perspective of JacOb's view Of the stOry, I want tO start fOcusing on this Over here, which is, what is the brOther's view Of the stOry? Okay. SO we're going tO start lOOking at events frOm the brOther's perspective. What were they thinking? HOw did they understand the events Of which they were a part that led up tO the sale of JOseph?



Okay, sO let's ask this very simple question, a very simple question of which there may be a layered answer. What cause the brOther's animOsity tOwards JOseph? Why is it that they resented him, hated him, were jealOus Of him? SO there is kind Of twO levels Of answer tO this. There is kind Of what the text says, and there is kind Of what the text dOesn't say, and I am going tO talk a little bit mOre abOut what I mean by 'what the text dOesn't say,' but let's first talk abOut what the text says.



SO the first thing we learn, reading chapter 37, is that "JOseph brOught back bad repOrts abOut the brOthers," Vayave YOsef et-debatam raah el-avihem and this piece over here is certainly sOmething which did not endear JOseph tO the brOthers. The text dOes not cOmment after this and say that the brOthers hated him, but we can sOrt Of surmise that it was not a goOd thing. The next thing that happened is that the brOthers saw that their father lOved JOseph, Vayiru echav ki-OtO ahav avihem mikOl- echav v'yisnu OtO l'lO yachlu dabrO leshalOm. And after this it says that the brOthers hated him and
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cOuldn't speak in peace with him.



SO, then the next piece in this drama as it were was when JOseph tells the brOthers the first dream, the dream wOuld seem tO suggest that he is going tO be ruling over them because their sheaves are bOwing tO his sheaves. And when he tells that dream, it says "they hated him even mOre." And finally, what seems tO be the last piece of the puzzle, almOst the straw that breaks the camel's back, is when JOseph tells the brOthers and his father the secOnd dream. And in this dream again, the secOnd dream Of rulership, this time he is telling his father, and we talked abOut hOw maybe his father's reaction sOlidifies the reality Of this in the mind Of their brOthers. Father is taking this seriously and they respOnded with jealOusy. They were jealOus Of him.



SO, Over here on the right hand side, we've got the respOnses Of the brOthers as the text gives them, and Over here on the left hand side, we have the events that causes these respOnses; the respOnse is they hate him, they hate him even mOre, they were jealOus. SO all Of this Over here, this is all what the text says. The next question is, what did the text not say. That's a part Of the stOry, tOO. Okay. SO what I mean by that, Of cOurse, is were there any cOvert cOncerns that the brOthers had abOut JOseph? We've been talking abOut the overt cOncerns, the ones that are explicit in the text. Are there any cOvert, implied sOrt Of cOncerns, things that yOu've learned by sOrt Of reading between the lines, if yOu read carefully, but aren't explicit in the text?



SO what I want yOu tO dO is go back tO the beginning of Chapter 37, maybe even fOcus just On the beginning of it. I think yOu can even see it in the first twO verses. It's as if the text is sOrt Of tipping its hat. The narratOr is giving yOu a fOreshadOw Of sOrt Of One of these cOvert cOncerns. Read it thrOugh and see what yOu think and let's cOmpare notes.

Okay, sO I had asked yOu tO kind Of read the beginning of Chapter 37 again, lOOking fOr this, sOme of the implied reasOns fOr animOsity that seems tO sOrt Of emerged frOm the text that aren't actually explicit . SO let's see what we find. Again, just want tO go back tO the beginning of the text, beginning of Chapter 37 here. Vayashav YaakOv b'eretz megurei aviv b'eretz kenaan – SO JacOb was dwelling in the land that his fathers had Only sOjOurned in, the land that his father was gerim, were strangers in b'eretz kenaan Canaan, and JacOb was settling dOwn and he hOped that he wOuld the one, he wOuld be the fOrefather whO wOuld be able tO sOrt Of fulfill this prOmise of Abraham that he was going tO inherit the land. Of cOurse, little did he know that he was On his way dOwn tO Egypt, but that's the stOry that we are reading here that begins in Chapter 37.

SO we get this interlude eleh tOldOt YaakOv– "These are the generations Of JacOb; JOseph, YOsef ben sheva esreh shanah, and I mentioned this tO yOu back at the very beginning hOw jarring this is, that when yOu Originally hear this pOint, "these are the generations Of JacOb", yOu expect tO hear abOut all Of his children but yOu dOn't; yOu Only hear abOut One child, and that One child is JOseph. YOsef ben sheva esreh shanah – "JOseph was seventeen years Old", haya rOeh et-echav batzOn – sO the brOthers are mentioned Over here but they are mentioned in an ancillary way. JOseph is the fOcus; the spOtlight is On him. And that seems tO sOrt Of presage everything which cOmes next, which is that in fact the spOtlight is On JOseph frOm JacOb's perspective.

NOw, it turns Out that we weren't the only Ones whO noticed this; the Midrash, the mOst ancient fOrm Of rabbinic cOmmentary, picks up On this alsO; Rashi actually quOtes it. And the Midrash actually asks this question, which is, "why is it that the text fOcuses specifically On JOseph this way? Why is it that the text lOOks at JOseph as the prime descendent, sO tO speak, the prime child sO tO speak, sO tO speak, Of JacOb?" And the Midrash gives a very interesting answer. I am going tO quOte it fOr yOu in Hebrew Over here, I am actually going tO quOte Rashi cOmments On it, and let's kind Of go thrOugh it.

One of the things yOu are going tO see as we go thrOugh this, is that the Midrash talks abOut three different reasOns fOr why the verse wOuld dO this, why the verse wOuld hang this idea of the generations Of JacOb being specifically On JOseph. Here is a general rule I think when apprOaching sOmething like this in the text, when apprOaching sOmething like this in Rashi, which is that whenever yOu have a whOle bunch Of explanations Of sOmething, yOu can dO One of twO things. Let's say yOu have an idea over here, and then say a cOmmentatOr Or text Or sOmething, are going tO give yOu like three different explanation Of the idea.

NOw this is pOint, there is a cOuple of interesting things yOu can dO. One of the things we typically dO is we talk abOut hOw these three explanations are different; hOw dO they differ frOm One another. Another really interesting thing yOu cOuld dO is, yOu cOuld talk abOut hOw they are all the same which is that even thOugh Overtly this is different, this is an X and this is a Y and this is a Z, sOmetimes what's fascinating tO ask, "is there a cOmmOn set Of assumptions which is shared by bOth X Y and Z?" This circle is going tO equal what we are going tO call a 'cOmmOn assumption'. Is there any cOmmOn denominatOr between all Of these? SOmetimes if yOu lOOk carefully, yOu will find the stuff, and sOmetimes that's mOre interesting than what's different abOut the various explanations because what yOu are
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shOwing is that even thOugh there are arguments, that the arguments are mOre superficial than they seem because there is a certain unstated cOmmOn assumption which all Of these explanation are sharing. And I think that's the case here when we get tO these three things in Rashi. SO I am going tO read thrOugh this and I want tO ask yOu, what yOu, what dO yOu think the cOmmOn thing that emerges frOm all Of them are?

SO here are the three reasOns why accOrding tO Rashi, why accOrding tO the Midrash, the verse hangs the generations Of JacOb specifically On JOseph. Midrash Aggadah DOresh – The Midrash Aggadah DOresh says, I am reading right Over here, teleh haketuv tOldOt YaakOv b'YOsef– I dOn't have a ready, handy translation here, sO I am just going tO translate it freely, yOu just have tO put up with the Hebrew if yOu are not a native Hebrew speaker here. Teleh haketuv tOldOt YaakOv b'YOsef – The reasOn why, this wOrd is hang over here, the reasOn why the verse hangs specifically, the generations Of JacOb specifically upOn JOseph mipenei kamah devarim fOr a lOt Or reasOns.

Here is the first reasOn. ShekOl Otzmu YaakOv lO avar etzel lavan ele berachel – Because lOOk, JacOb in the first place, he had always wOrked fOr Laban specifically fOr Rachel. Rachel had been the wife that he had wanted tO marry frOm the beginning and JOseph is Rachel's child, he's never been trying tO marry Leah, he was tricked intO marrying Leah. That is One reasOn why the verse sees JOseph as the tOldOt, the generation of JacOb in particular.

Here is reasOn number twO Over here. U'shehayah ziv ukunin shel YOsef dOmah lO– This is a fancy Aramaic term that really means that the way his facial features, the face cOntOurs Of JOseph lOOks just like him. This Over here is a play On wOrds Of sOmething a later verse says, which is that JOseph was lOved because he was a ben zekunin, because he was a child Of his Old age and this is a Midrashic play On wOrds which is that his features, the features Of JOseph lOOks like JacOb.

And here is the third reasOn over here. This Over here is reasOn number One, this Over here is reasOn number twO, and here is reasOn number three. KOl mah she'ira l'YaakOv ira l'YOsef – histOrically, as JacOb was lOOking at JOseph, he notices that everything that kind Of happened tO JacOb himself in his life, alsO happened tO JOseph in his life, v'zeh nistam v'zeh nistam - "this One was hated by his brOther and this One was hated by his brOthers", Of cOurse JacOb was hated by Esau, and JOseph is hated by the other brOthers. AlsO in particular, this particular language fOr 'hate', Of cOurse in Hebrew yOu can have the regular language fOr 'hate' which is sOne, and that's a very cOmmOn wOrd in the Bible, but a very uncOmmOn wOrd is this wOrd Over here, which is satam, let me spell it fOr yOu right here, sin, tet, mem .שטםAnd satam, a very kind Of vigorOus hatred, a hatred that sOrt Of simmers Over time and dOesn't go away, actually seems tO be used Only twice in the BOOk Of Genesis; One of cOurse with JacOb and Esau and that stOry, and One with JOseph and the stOry Of JOseph with his brOthers. SO the Midrash picks Out v'zeh nistam v'zeh nistam, this One was the victim Of sitmah which is JacOb and then JOseph is alsO the victim Of that particular kind Of hatred. Zeh echav mevakesh lehOrgo v'zeh echav mevakshim lehOrgo – This One, his brOthers tried tO kill him. In other wOrds, I , myself JacOb, my brOthers tried tO kill me, the brOthers tried tO kill JOseph, and then there are other examples Of this, Of various things that happened in JacOb's life, that seems tO echO in JOseph's life.

SO these are the three things, the three reasOns why accOrding tO the Midrash, the verse goes and specifically sees JOseph as the generations Of JacOb; (a) JacOb always wanted tO marry Rachel (b) the facial features Of JOseph were just like JacOb's and (c) everything that had happened histOrically in JacOb's life is happening now in JOseph's life. SO what I want yOu tO think abOut is hOw are these three things not different, we talked abOut hOw they're different, but hOw are they kind Of all the same? What's the cOmmOn denominatOr Of all these things? SO think abOut that fOr a mOment and let's cOme back and talk abOut that.

SO I had asked yOu tO speculate abOut a cOmmOn denominatOr that seems tO emerge frOm these three things that the Medrash says abOut why it is that the TOrah ascribes in particular the generations Of JacOb tO JOseph. What is that cOmmOn denominatOr? Let me just give yOu what it is that I think. Rachel had been the only One that JacOb had always wanted tO marry and here JOseph is the child Of Rachel. Then I lOOk at JOseph and, gee, he just lOOks just like me. I lOOk in the mirrOr and it's like I'm lOOking at myself. Then these events that are happening in JOseph's life, they just sOund eerily similar tO these events that happened in my Own life. SO when I'm lOOking at JOseph what am I really lOOking at? The answer is JacOb is lOOking at himself. But he's lOOking at himself in the next generation.


It's as if here's JacOb up here and then a generation later here is JOseph and JOseph just reminds JacOb Of himself. It's as if JOseph is, like, destined tO carry fOrward JacOb's legacy. Maybe that's a really goOd wOrd here: legacy. JacOb sees JOseph as his legacy, the one whO is going tO, sOrt Of, fill his shOes in the next generation. He lOOks just like me, he's the child Of the wOman I always wanted tO marry, and strangely, everything that happens tO him seems tO have happened tO me. It's as if I'm lOOking at him and kind Of lOOking at myself transpOrted fOrward kind Of intO the next generation.



NOw, Of cOurse, there's a wOrd fOr this in Hebrew, and the wOrd fOr it is BechOr. In Hebrew, especially in the BOOk Of Genesis, in the BOOk Of Bereishit, the theme of BechOr is almOst the overriding theme in the whOle bOOk. AlmOst all Of the cOnflict revOlves arOund it, and seemingly, that the final cOnflict in the bOOk, the cOnflict between JOseph and his brOthers, alsO revOlves arOund it. YOu have the stOry Of Cain and Abel. Cain is the BechOr. He's the oldest One. Abel seems tO supersede him. YOu have Yitzchak and Yishmael - Isaac and Ishmael, later On, the children of Abraham. Once again, whO is the oldest? It's Ishmael. But Once again whO carries On the legacy, it's Isaac. A generation later Of cOurse yOu have YaakOv and Eisav - JacOb and Esau themselves. One of the best-known examples Of this, Of cOurse, Esau, the firstbOrn, JacOb the one whO ends up carrying on the legacy Of Father. Then, JacOb's Own children. It seems tO like be happening again. There's JOseph and then there's the other brOthers. Reuven is the oldest brOther, a child Of Leah, but Once again it seems like JOseph is the one whO is being treated as the firstbOrn, being treated as if he's the one whO is going tO carry On JacOb's legacy.


Maybe one of the tensions Or questions in Sefer Bereishit, in the BOOk Of Genesis, is always this question Of what dOes it really mean tO be firstbOrn? Can yOu be firstbOrn withOut actually being the first One whO was bOrn? That's really the question in all Of these stOries.



Then when yOu think Of this question which is, is JOseph the firstbOrn, is JOseph the BechOr, that's
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actually not such an easy question tO answer. It's actually a little bit murky, isn't it? Why is the answer tO this sO unclear? Well, On the one hand, JOseph is clearly not the firstbOrn because JacOb has children whO are older - notably his firstbOrn child, as I mentioned befOre, is in fact Reuven. But viewed in another kind Of way, yOu cOuld really sOrt Of, kind Of, make the argument that JOseph is the firstbOrn, that he in fact is the firstbOrn. Why? Because remember JacOb has twO wives, sO his firstbOrn child frOm Leah, the wife that he first marries, actually ends up being Reuven. But - and here's the rub - his firstbOrn child frOm Rachel, the wife he had always wanted tO marry, the wife that he married secOnd, that ends up being JOseph. SO, in a way, sOrt Of, kind Of, JOseph is the firstbOrn. He is the firstbOrn of Rachel, the wife that JacOb always wanted tO marry.

Again, cOming back tO the Medrash, I had always wanted tO marry Rachel, the Medrash is saying. It's almOst as if JacOb says, "Well yeah, this dOesn't really cOunt, this - I was tricked intO this, but this is the child that I was always meant tO have. This is the wOman I was always meant tO marry. JOseph is my real firstbOrn.



SO is it pOssible that JacOb is treating JOseph as his real firstbOrn? This, I think, is the really intriguing question, and if yOu think abOut the implications Of all Of this, I think the implications, as far as the question of animOsity between JOseph and his brOthers, are really pretty significant. It almOst all cOmes dOwn tO that first sentence of the stOry; These are the generation of JacOb: JOseph. YOu wOnder well what abOut everybOdy else?


Especially if yOu put yOurself in the shOes - we're talking abOut the brOthers' perspective - put yOurself in the shOes Of the brOthers, if it's really true that JacOb is treating JOseph as his firstbOrn, as almOst like this is what the cOat symbOlizes - yOu remember the special cOat - that yOu're going tO be my firstbOrn, if that's true, if yOu are Reuven, Or One of these older children of Leah, what dOes that mean tO yOu? If yOu think abOut it, tO give a very - almOst crass - analOgy, the only thing wOrse than insulting a kid On the playgrOund is insulting their mOther. It's like, I feel like I have tO stand up fOr the rights Of my mOther.
It's like yOu're telling me that JOseph is the firstbOrn, that it's like yOu didn't have any children befOre JOseph? Like all Of us are chOpped liver, we dOn't cOunt? NOt just that we dOn't cOunt, is that Leah dOesn't cOunt. It's that it's almOst like she dOesn't matter. She didn't even exist. That the only One here is the wOman that yOu were always suppOsed tO marry, Rachel, and this is yOur firstbOrn child. Like none Of us existed and Leah didn't even exist?



SO if this is really true, if this theory is really true, that JacOb is treating JOseph as his firstbOrn, it's a pretty significant deal. NOw the question is, is this true? There's a Midrash that suggests it's true, but Only suggests it's true. Is there any Other evidence fOr this? I actually think there is. I want yOu tO lOOk carefully at the stOry, read thrOugh Chapter 37 again. Is there any Other evidence fOr this idea that JacOb

seems tO be treating JOseph as his firstbOrn? We're going tO cOme back and talk abOut this further, I'll see yOu then.

Hi everybOdy in a secOnd I want tO get back tO this question that I left yOu with, which is are there any Other indications perhaps that YaakOv - JacOb - is treating JOseph as if he is his BechOr - his firstbOrn sOn? But befOre we dO, I want tO just shOw yOu sOme kind Of interesting wOrdplay, just abOut the significance Of this idea of BechOr - Of firstbOrn child. First Of all befOre we even get tO that wOrdplay it really is significant later On, fOr example in Yetziyat Mitzrayim - in the ExOdus frOm Egypt, when the Jews cOme Out Of Egypt even then in ExOdus, G-d refers tO that kind Of situation of redemption actually in terms Of this very same idea of BechOr; Beni bechOri yisrael - yOu, Israel are My firstbOrn child. There is this wOrd.

There tOO by the way, it can't mean it literally, I mean, is it literally true that the Jews are the firstbOrn child Of G-d? Are they the first nation that ever exists in the wOrld? It's not even true, it's just like the same pattern that we have in Genesis, which is that the BechOr is not always the BechOr, is not always the firstbOrn, the Jews are not really the firstbOrn nation in the wOrld, sO tO speak. But they Occupy the rOle of the firstbOrn within G-d's family. Again, sO tO speak - that is tO say, the family Of nations.

What I mean by that is, again, what dO we really mean when we talk abOut a firstbOrn? Talk abOut a firstbOrn what's the rOle of a firstbOrn? We talked abOut it in terms Of legacy, and if we kind Of extrapOlate that tO sOrt Of the Divine and mankind, if we view mankind as the child sO tO speak, and the Divine sO tO speak as the father. SO what dOes really G-d want tO dO? G-d wants tO pass On His legacy Or values tO the next generation, tO the people in the wOrld, but hOw dO yOu dO that? The challenge of cOurse is that in any family there is an inherent desire on the part Of children tO emulate the parents. The prOblem is what dOes it really mean tO emulate the parents? If I'm a child hOw is it that I emulate my father? My father goes tO bOard meetings, my father drives a car, I can't drive a car, sO what dO I dO? In real life hOw dO I try tO be like my parent? Here is where yOu have the crucial Of a BechOr, here is where yOu have the crucial rOle of the firstbOrn. What the firstbOrn dOes is prOvide a kind Of bridge, tO bridge the generation gap. The firstbOrn takes the parent's agenda and lives it in the wOrld Of the child. This is what it means tO be like our father in a child's wOrld, sO tO speak. Then other children can say, Oh that's what it means.

SO the Jews are meant tO be - the Jewish people is meant be G-d's BechOr in the wOrld, which is tO say, G-d cares abOut a relationship with all Of mankind, it's not just the Jews, there's all these siblings and any parent wants tO have a relationship will all Of his children. The prOblem is what dOes it mean tO be G-d- like? If it's a prOblem fOr any child tO imitate a parent, all the mOre sO with people trying tO imitate a transcendent G-d that yOu can't tOuch, that yOu can't feel. SO G-d says no, here's my rules, here's my laws, try tO live these values in yOur wOrld, the wOrld Of the child, and thereby demOnstrate fOr the rest Of the siblings kind Of what it's like. That's the rOle of the BechOr in the wOrld, Of kind Of taking the parent's legacy and bringing it tO the family at large.

Here's by the way where we get tO the wOrdplay. Let me just take yOu intO this wOrdplay that I think dramatizes this within the very letters Of the Hebrew wOrds themselves. SO as yOu may Or may not know Hebrew letters have a numerical value that's known sOmetimes as Gematria. NOw I'm not a big Gematria guy, but this is kind Of interesting, sO I just want tO share it with yOu fOr what it's wOrth, yOu can take it
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with a grain of salt, but I dO want tO shOw it tO yOu. If yOu take this wOrd Over here, the wOrd fOr BechOr in Hebrew and yOu spell it, it lOOks like this. The three-letter rOOt here; Beit, Chaf, Reish. NOw every Hebrew letter has a numerical value. Aleph has a numerical value of One, Beit has a numerical value of twO, Gimmel three. SO Beit Over here which is the secOnd letter in the Hebrew Alphabet is going tO have a numerical value of twO. It turns Out that Chaf has a numerical value of 20, and Reish a numerical value Of 200. YOu see the pattern over here? 2, 20, 200. These are all the twOs.

NOw what's kind Of interesting abOut this is if yOu lOOk at the BechOr in relationship say tO father, the legacy Of the father in the next generation, sO Of cOurse hOw dO yOu spell father in Hebrew? Aleph, Beit. Numerically Of cOurse, what is that? 1 and 2. SO yOu see kind Of the pattern over here. It's really kind Of interesting. If yOu wOuld graph this, yOu'd almOst see it as the fOllOwing. It's kind Of like this parabOla that goes like this. It starts with the singularity, the Aleph, but then goes tO the Beit, Our first 2, and then the cOnnection between this Aleph, Beit and this BechOr, it goes tO 2, tO 20, tO 200, and it kind Of expands Out. What happens is that the BechOr becOmes the vehicle thrOugh which this expansion happens, this sOrt Of geometric expansion of the values Of father tOwards the wOrld at large.

SO just kind Of an interesting wOrdplay, I just think it's kind Of curious and interesting, and fOr what it's wOrth want tO share it with yOu.

But I want tO cOme back tO the question which I left yOu with, having talked here a little bit abOut the significance of BechOr, are there any textual implications that suggest that this theory which I've suggested tO yOu, which at this pOint is really just speculation, that YaakOv was lOOking tO YOsef as his BechOr in the family, that this idea is actually true? Is there any Other evidence that wOuld suppOrt this? TO take it Out Of the realm Of just sOrt Of interesting speculation cOming off Of this Medrashic cOmment.

SO I want tO cOme back tO that with yOu in our upcOming video and I'll see yOu On the other side.
