Hi everybOdy Rabbi David FOhrman back again and I was asking yOu tO take a lOOk at this verse over here, verse 9 in JacOb's blessing tO ShimOn, Leivi and Yehuda. This is JacOb's blessing tO Judah in particular. I was asking yOu tO lOOk at this wOrd Over here and asking yOu dOes this remind yOu Of anything in the JOseph stOry and the sale of JOseph? Gur Aryeh Yehuda - a lion cub is Judah; Miteref beni alitah - frOm tOrn-up prey my sOn yOu rOse. TOrn-up prey, dOes tOrn-up prey remind yOu Of anything?

Well it shOuld. Because that is exactly hOw JacOb himself - JacOb is the one talking over here - back in the stOry Of the sale of JOseph, remember JacOb dOesn't know what happened. SO JacOb just gets a blOOdy cOat. What dOes he thing happened? He thinks that JOseph has been tOrn up alive and the very wOrd fOr tOrn up alive is this wOrd right Over here, the wOrd which appears later On in JacOb's blessing tO Judah.
YOu can see it right Over here. Here's the stOry Of the sale of JOseph when JacOb cOmes tO the cOnclusion that JOseph has been tOrn up alive, the brOthers send the cOat Of many cOlOrs, they bring it tO their father, they say we fOund this, dO yOu recOgnize? Please, is this yOur sOn's cOat Or not? Vayakira - JacOb recOgnizes it; VayOmer ketOnet beni - it's in fact my sOn's cOat. Chaya rah Ochalatu - indeed a wild beast has devOured him. TarOf taraf YOsef - JOseph has been tOrn up alive.

But lOOk at these wOrds Over here; TarOf taraf YOsef. YOu see it Over here; Miteref beni alitah - that wOrd fOr tOrn-up prey that appears in JacOb's blessing tO Judah cOmes frOm this wOrd Over here; TarOf taraf YOsef - JOseph has been tOrn up alive. These twO phrases are absOlutely identical. Seemingly. What is JacOb saying abOut this lion? Well if yOu go back and yOu lOOk at what it was that JacOb was wOrried abOut Chaya rah Ochalatu - a terrible beast devOured him, well what kind Of terrible beast? What kind Of terrible beast is the ultimate king of jungle, the ultimate beast Of prey? It Of cOurse is the lion.

SO later On when JacOb calls Judah a lion, what dOes he really mean by that? Yes, On the one hand Judah is the lion, his hand is at the nape of the neck Of his enemies, he's going tO destrOy his enemies, he's going tO defend them. Because he's able tO defend the brOthers they will bOw tO him and recOgnize him as king. But there's another danger, isn't there? What if the lion turns his attitude of cOmplete dOminance, shOwing no mercy tO fOes - what if he applies that inside the family? Then yOu get the stOry Of JOseph and his brOthers. Then yOu get JOseph has been tOrn tO pieces.

I just want tO clarify this pOint fOr a secOnd because it's sOmething which is hard, I think, fOr us tO accept. We see ourselves as nice people and cOmpassionate people. But cOmpassion is not always called fOr especially in war. As a matter Of fact in war it's generally ruthlessness that wins the day, it's ruthlessness that yOu can cOunt On fOr defense. It's sOmething again which thOse of us whO haven't been in war have a hard time seeing. I recall recently cOming acrOss a veteran, an American veteran actually Of the YOm Kippur war. He really said that war changed everything. He said, yOu can't talk tO people whO weren't there abOut the experience. That there's a certain kind Of hardheartedness and a certain amOunt Of cOldness tOwards the enemy. YOu cOunted On yOur leaders tO be able tO dO exactly what this blessing of Judah is talking abOut, which is literally tO break the neck Of an apparently - a helpless enemy. Because an enemy is not always helpless.
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Just tO illustrate this, a few years back a film by Steven Spielberg wOn the Academy Award fOr Best Picture; Saving Private Ryan. It wasn't just another battle mOvie, it was a serious, sObering perspective on the meaning of war. The film is several hOurs lOng but it hinges actually On this question tO sOme extent, which is hOw dO yOu treat an enemy that's dOwn and Out? Here's actually a scene which I just want tO shOw yOu frOm that film.

SO there's a grOup Of Americans travelling behind enemy lines, they find a German sOldier - this fellOw
right Over here, and the American tO the right is actually a persOn of German ancestry and he befriends him and they're talking. The question lurking is what dO yOu dO with this sOldier? They're kind Of making friends. Then all Of a sudden the other grOup Of Americans cOme alOng and they start grabbing their rifles and the German becOmes very nervOus and starts going back tO wOrk and digging this pit. He begs them ultimately fOr his life. The question is, will they shOw mercy? [Clip frOm mOvie being played here]. There's this mOment Of tension, will they shOOt? He lOOks at their faces, tries tO cOnvince them, he likes Americans. [Clip frOm mOvie being played here]. In the end they dOn't shOOt. [Clip frOm mOvie being played here].

SO that's One scene. Then yOu just almOst fOrget abOut this fellOw, yOu kind Of never see him again until the very end, the climactic battle scene in the film. Here it is. SO it's a few mOnths later and this band Of Americans are fighting fOr their lives and here cOmes the Germans. Wait a secOnd, here is this guy again. There's that American speaking German whO saved his life, and he's lOOking at this German and thinking, I didn't kill him, this was the prisOner I cOuld have killed and now this guy is - he's picking off my men. It turns Out that the German is a sniper and he's just ruthlessly picking off the Americans, One by One. [Clip frOm mOvie being played here]. Meanwhile, he's like, what have I dOne?

Then, One of the very final scenes Of the film, these twO men meet again; the German prisOner whO came back tO fight and the American speaking German whO spared his life. The Americans have wOn the battle and Once again the German, amOng others, is prisOner, and they meet again. [Clip frOm mOvie being played here]. But this time there's a different ending. [SOund Of shOt being fired. Clip frOm mOvie being played here]. It cOmes back tO whO is the king? The king is the one whO can defend yOu.
WOunded enemy will cOme back tO get yOu.

Well in Judah's life whO is the wOunded enemy, when is that mOment when he cOuld have pOunced and destrOyed and ruthlessly brOken the neck Of his enemy? The prOblem is, the enemy was On the inside; the enemy in his view was JOseph. When JOseph was in the pit he was dOwn but he wasn't Out. Judah the lion, his instinct wOuld be tO finish him Off, that's the next step. But Judah did not take that next step.
Remember that JOseph was not actually tOrn tO pieces, that was just the alternative pOssibility, that's what might have been. The reasOn why JOseph was not actually tOrn tO pieces was actually because of sOmething that Judah said. Remember, it was these wOrds, these sOrt Of mOrally ambiguOus wOrds; Mah betza ki naharOg et achinu vechisinu et damO? What prOfit dO we gain by killing our brOther? Judah is the one whO saves him.

NOw it's not actually nice, again it's sOrt Of mOrally ambiguOus, he saves him frOm death and instead says;

Lechu venimkerenu layishma'elim - let's sell him tO these Ishmaelites, because after all he is Our brOther. JOseph was in fact sOld as a slave - yOu cOuld argue his life is ruined, but not as much as if he had been killed. JOseph lives fOr another day, there is an epilOgue tO the stOry, JOseph is alive, not dead, because - and Only because - Of what Judah says here.

That is sOmething, seemingly, perhaps, that JacOb recOgnizes in his blessing tO Judah. Because if JacOb is in fact alluding with these wOrds, Miteref Beni Alitah, tO the stOry Of JOseph being thrOwn in the pit, he's alsO saying sOmething else. He's saying, that Judah did not in fact kill him; Gur aryeh Yehuda - he is a lion cub. What wOuld a lion cub be expected tO dO? A lion wOuld be expected tO destrOy, tO tear apart his prey, the ultimate beast Of prey - and in fact; Miteref - there was JOseph, waiting tO be tOrn alive, waiting tO be cOnsigned tO die in the pit and Judah had that pOwer, but he didn't.

These are the next wOrds. Beni Alitah - my sOn yOu emerged frOm that, yOu extricated yOurself frOm the Teref, yOu did not allOw yOurself tO succumb tO the temptations Of a vulnerable JOseph. In English, frOm yOur prey my sOn yOu have gone up. YOu resisted, yOu did sOmething that lions dOn't dO. Breaking the back Of yOur enemy yes - Yadecha b'Oref Oyvecha - yOur hand is at the nape of yOur enemy's neck, yOu can be cOunted On tO ultimately destrOy yOur enemies, but yOu didn't bring that destruction in the family. Miteref beni alitah - frOm the pOssibility Of tOrn-up prey my sOn yOu rOse up, yOu didn't take the bait.

This, by the way is exactly hOw Rashi interprets it. Rashi, grandfather Of medieval cOmmentatOrs, here's what he says abOut these wOrds that JacOb says abOut Judah. Miteref - that evOcative wOrd that we've been talking abOut, that seems tO bring us right back tO the stOry Of the sale of JOseph. Here's what Rashi has tO say abOut it.

Miteref beni alitah. Mimah shechashadeticha betiruf - I had indeed suspected yOu, is implicit in JacOb's wOrds. I had suspected yOu Judah that yOu had sOmething tO dO with the lOss Of JOseph. I suspected that yOu the lion had taken JOseph as the prey. TarOf taraf YOsef - when I said; TarOf taraf YOsef - these wOrds, I had thOught abOut yOu. NOw that's the reasOn why I'm again using this in yOur blessing, but I use these wOrds tO bless yOu. Because whereas I thOught that JOseph was tOrn-up because; Chaya rah Ochalatu - a terrible beast had devOured him. What beast is mOre terrible than the lion? But; Vezehu Yehuda shenimshOl l'aryeh - and this indeed is yOu Judah, whO are cOmpared tO a lion.

But it didn't happen. Beni - my sOn; Alitah! YOu rOse up. Salakta et atzmacha - yOu extricated yOurself; V'amarta - and yOu instead said; Mah betza ki naharOg et achinu - what prOfit dO we get Out Of killing Our brOther? Even thOugh thOse wOrds weren't perfect, even thOse wOrds cOnsigned JOseph intO slavery, even thOugh thOse wOrds were on the one hand a terrible mOral failing that yOu gave in and yOu allOwed a brOther Of yOurs tO be sOld intO slavery, but yOu saved him. YOu saved him with these wOrds; Mah betza ki naharOg et achinu - yOu didn't go fOr the kill. When yOu had yOur hand at the neck Of yOur brOther, when yOu perceived yOur brOther as an enemy yOu didn't eliminate him entirely. YOu extricated yOurself. YOu allOwed JOseph tO live fOr another day.

In fact, these wOrds were really just ROund 1. Because Judah dOes get a ROund 2. When we cOme back

we're going tO talk abOut exactly what was that ROund 2 and hOw that fits in tO this develOping picture, and ultimately tO Psalm 30 as well.

SO when is ROund 2? If ROund 1 with Judah and JOseph is the sale of JOseph, where Judah resists the temptation tO cOmpletely eliminate JOseph, but instead sells him as a slave, when is ROund 2? ROund 2 is now that JOseph is alive there's another OppOrtunity fOr Judah and JOseph tO meet. When dO they meet again?

They meet again years later. Let's just recall, the first time they met, a child Of Rachel - JOseph, stOOd tO be killed. The first time they met at the last minute that sentence was cOmmuted, cOmmuted by Judah. JOseph now stands tO live but he's going tO be enslaved and Judah is Okay with that, Judah allOws that tO happen. But the next time they meet, eerily, the same kind Of situation sOrt Of begins tO emerge. A child Of Rachel again stands tO be killed but this time the child Of Rachel is Benjamin.

JOseph, the high Egyptian official recOgnizes the brOthers, the brOthers dOn't recOgnize him; JOseph demands that if yOu're going tO see my face again yOu must bring me back yOur Other brOther, yOur Other brOther that yOu say yOu left at hOme, Benjamin. Judah cOmes back, Judah prOmised his father that he wOuld bring back Benjamin alive. Little did he know hOw difficult it was going tO be tO stand up tO that challenge. Little did he know what kind Of hOOps JOseph aka the Egyptian official wOuld put the brOthers thrOugh. JOseph is determined tO take Benjamin, he frames him, putting a silver cup in his baggage. All Of the sacks are opened and then Benjamin's sack is Opened and they find the silver goblet.

NOw befOre that happened Judah, cOmpletely unaware that Benjamin has the king's silver goblet in his sack, Judah says whOever has the goblet is going tO die and then, lO and behOld there it is in Benjamin's sack. Here's the man whO prOmised that he wOuld bring back Benjamin alive tO his father, now what is he going tO dO? JOseph stands up and says, no, far be it frOm me, I dOn't want him tO be killed, I'll just take him as a slave. Well at that pOint what happened? At the last minute the sentence is cOmmuted, the child Of Rachel now stands tO live, but he's going tO be enslaved. NOw Judah is faced with exactly the same chOice, dO I allOw it tO happen? The last time, yOu know I thOught it was goOd enough, I saved JOseph's life. Okay he got sOld as a slave, yOu know it's better than being killed. This time will Judah settle fOr the same thing?

The answer is no. He cOnfrOnts the Egyptian official, he tells him the whOle stOry, he says, yOu dOn't understand, my father's sOul is bOund up with the sOul Of Benjamin, he wOn't be able tO go On withOut him, take me instead. There was a time when Judah had let the child Of a rival mOther languish in slavery because Father lOved Rachel, the other wife, mOre than his Own mOther Leah. But now is not going tO be that time. Judah says take me instead and that's ROund 2. Judah dOesn't allOw it tO happen this time, he sacrifices himself, I'll be the slave instead Of Benjamin.

But remember, ROund 2 is Only pOssible because of ROund 1. Because as much as yOu might cOndemn this, as much as yOu might say that Judah shOuldn't have given in and shOuldn't have sOld JOseph as a slave, it's Only because JOseph is alive that there can be a ROund 2, that Judah can get another chance. AccOrding tO Rashi that's exactly what JacOb is talking abOut here, JacOb recOgnizes this; Miteref beni alitah - yOu didn't allOw yOurself tO tear up JOseph, my sOn yOu emerged frOm that and because of that there cOuld be a ROund 2.
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NOw while we're talking abOut Rashi, Rashi over here in these blessings that JacOb gives tO Judah, On these wOrds Gur Aryeh, Rashi says a fascinating thing. YOu see Gur actually is the wOrd fOr cub, Aryeh is actually the wOrd fOr lion, Rashi is bOthered because these twO things are sOmewhat at Odds because a cub is a yOung lion and an Aryeh is an advanced lion, sO which is it, is it an older lion or a cub? Rashi says this, there's an allusion tO each; Al DOvid nitnaveh b'techilah - that actually JacOb was referring tO a scion of the Davidic dynasty because Judah is the prOgenitOr, Judah is the ancestOr. Judah is prOmised that he will give birth tO kings, but when did that prOmise cOme true? When dOes Judah give birth tO kings? WhO was the first king of Judah? The answer is King David, the authOr Of Psalm 30.

Gur Aryeh, this was said prOphetically, Rashi says. Al DOvid nitnaveh - he was prOphesying abOut David, David wOuld be the lion and the cub at the same time. Originally; Gur - he wOuld be a cub; B'heyOt Shaul melech aleinu - when Shaul, when Saul, was king and David was just a cub; Hayita hamOtzi vehameivi - he at that pOint help saved the Jews by fighting against GOliath. Ul'basOf aryeh - and later On when he became the king, he became a lion. David was bOth cub and lion. JacOb was talking abOut David the first king frOm the tribe of Judah.

Oh David. Well here's my next challenge fOr yOu. LOOk at the BOOk Of Samuel - First Samuel, Chapter 17, read that stOry Of David the lion cub fighting against GOliath befOre he becOmes king, and yOu'll find a fascinating thing. That stOry abOut David starts tO remind yOu a lOt Of Our stOry Of JOseph and the sale Of JOseph. As yOu read Samuel Chapter 17, the very beginning of the intrOduction of David, what abOut it reminds us Of JOseph? What hints dOes that give us tO the enduring meaning of Kind David's Own psalm, the psalm we've been lOOking at, Psalm 30? COme back and let's talk abOut it.

SO as we've seen Rashi says that if yOu lOOk at this blessing - JacOb blessing Judah Over here, that there are these hints here tO the scion of the Davidic dynasty. Because remember, what are we talking abOut?
What is this blessing? This blessing is a blessing of leadership. It's actually a blessing of kingship. As we talked abOut befOre, when is it that Judah actually achieves kingship? It's in the times Of David. Rashi argues that Over here Gur Aryeh Yehuda is a specific reference tO Kind David, a prOphetic kind Of reference tO King David. There's an allusion here, a prOphetic allusion, tO the mOment when the prOmise Of Judah's kingship will be realized.

SO I asked yOu tO think abOut whether yOu see any cOnnections - if yOu can lOOk fOrward intO the stOry Of King David that's in Samuel 17, let's just flip Over there fOr a mOment. Okay sO here we are in the BOOk Of Samuel, Chapter 17, this is the very first intrOduction we have of David. David is not yet king, he is the child Of Yishai and we are tOld here that Yishai has eight children, eight sOns, and the yOungest Of them is this bOy David. David is a shepherd and he has these brOthers and it turns Out later On in the stOry - yOu dOn't see that right Over here - but later On in the stOry the brOthers are really mad at him, and the brOthers dOn't have a great relationship with him at all. The older brOthers Over here they go On this trip and the yOunger brOther stays hOme. David is the yOungest One; Hu hakatan - and the older Ones go tO Saul tO see what's going on with GOliath. GOliath is this enemy frOm the Philistines whO is threatening the nation of Israel, and they all go Out tO the standOff between GOliath and the armies Of Israel.

Meanwhile, all David is dOing is he's; RO'eh et tzOn aviv - he's shepherding his father's sheep. Then his father has this great idea. Yishai. He says, yOu know, well why dOn't yOu go Out and check and see hOw things are dOing with yOur brOthers? GO Out and check On them. V'et achicha tifkOd leshalOm - and why dOn't yOu check On the welfare, check On the peace of yOur brOthers.

SO dOes any Of this remind yOu Of anything? Well it Ought tO. Right? Where have we heard this befOre? If yOu go back tO the JOseph stOry, here again we have a shepherd, yOungest Of many brOthers, whO stays hOme with his father, while the brOthers go On a mission. The yOungest is despised by the older brOthers, just like in the JOseph stOry. The father sends the yOungest tO check On the ShalOm Of the brOthers - exactly the same language by the way in the JOseph stOry, when father JacOb sends JOseph tO check Out; Lech nah re'eh et shalOm achecha v'et shalOm hatzOn - check On the peace of yOur brOthers and the peace Of yOur sheep.

But then there's actually One last cOnnection, One sOrt Of shOcking cOnnection that drives us fOrward intO the JOseph stOry. If we go back tO this text abOut David, listen tO the last thing father Yishai says tO David tO take. V'et arubOtOm tikach - make sure tO take their Orev. NOw what dOes that mean? The cOmmentatOrs struggle with it, it's an unusual wOrd. SOme suggest that in cOntext maybe it means prOvisions, but Over here yOu see in the English, in the 1917 JPS, it says their pledge - take their pledge - well what dOes that mean, their pledge? What is a pledge? COllateral. Orev. DOes that remind yOu Of anything in the JOseph stOry? It dOes. Where dO we have the idea of cOllateral in the JOseph stOry?

See what's going on here, this whOle piece David sent by his father tO check On his brOthers, as Judah is
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abOut tO emerge as king - as David actually is abOut tO emerge as king, all Of this is sOmehOw harkening back, way back, centuries ago, tO the stOry Of JOseph and Judah. All Of this is abOut JOseph. But this piece is abOut Judah. When dOes Judah pledge himself and becOme cOllateral? Is the BOOk Of Samuel hinting tO that mOment back in Genesis? If it is, what cOuld it mean? SO cOme back and we'll talk abOut it.

Well here's this wOrd we've been lOOking at the strange; V'et arubOtOm tikach. Yishai telling David, and take their pledge, take their cOllateral. Strange kind Of wOrd. Really seems tO remind us Of this little piece in the JOseph stOry. Later On in the JOseph stOry remember as we were talking abOut when Benjamin is framed by JOseph pOsing as the Egyptian, put his silver cup in Benjamin's sack, the sack is Opened, it's his. Well Judah had pledged himself as cOllateral fOr Benjamin back in Canaan, when JacOb had not wanted tO send dOwn Binyamin as demanded by the Egyptian official JOseph. Yehuda had been the one tO cOnvince JacOb tO dO it. VayOmer Yehuda el Yisrael aviv - and Yehuda said tO Israel his father. Shilcha hana'ar iti - send the child with me; Venakuma venelcha - and we will go tOgether; Venichyeh - and we will live and we will not die. Gam anachnu gam tapeinu - us and Our children. Onochi e'ervenu - I will be his Orev. I will be his guarantOr. I will be his pledge. Miyadi tevakshenu - yOu can seek him directly frOm my hand; Im lO haviotiv eilecha - if I dOn't bring him back tO yOu; Vehitzagtiv lefanecha - and stand him up befOre yOu; Vechatati lecha kOl hayamim - I will have sinned against yOu all the days Of my life.

It's this language right here. Onochi E'ervenu - I will be the pledge fOr him. Then centuries later; V'et arubOtOm tikach - what cOuld that mean? Well it turns Out we were not the first people tO see this. LOng ago, thOusands Of years ago, Our Sages saw it in the ancient fOrm Of cOmmentary known as Medrash.
Here's what they say in Medrash Tanchuma cOnnecting these twO phrases. What dOes it all mean? Here's what they say it means. I'm going tO quOte it fOr yOu in Hebrew - I dOn't have a handy translation of that Tanchuma available. But here's what it says.

Omar Yishai l'DOvid beno - when Yishai was sending David Out tO check On his brOthers - sO evOcative Of the stOry Of the JOseph. What Yishai was in fact saying tO David his sOn when he said, and take the Orev with yOu, he was in effect saying the fOllOwing. Harei hashO'Oh lekayem OsO ha'arvah shel zekeinecha - the time has cOme after all Of these years fOr yOu tO uphOld the cOllateral that yOur great, great grandfather, yOur ancestOr, Judah himself pledged. She'OrOv et Binyamin miyad aviv - that he pledged himself as cOllateral fOr Benjamin fOr his father. Shene'emar Onochi e'ervenu - as it says in the text, I, Judah will be the Orev, will be the cOllateral fOr Benjamin. Send us dOwn, allOw Benjamin tO cOme with me. NOw - Yishai is saying - Lech v'hOtzi otO m'arvutO - the time has cOme fOr yOu tO make goOd On yOur pledge.

What is cOllateral? COllateral is when there's a debt that's Owed and a third party steps in and says, yOu can cOunt On me if the debtOr cannot repay, I will repay. Well, One mOre time we have Judah and Benjamin, except we're no lOnger in the BOOk Of Genesis we're in the BOOk Of Samuel. In the BOOk Of Samuel, Judah lOOks like the scion of the dynasty Of Judah, which is going tO be King David. What dOes Benjamin lOOk like? Benjamin lOOks like King Saul. Saul is the king frOm the tribe of Benjamin, Saul has a debt that he cannot repay, Saul is frOzen by the sight Of GOliath, it is up tO Saul, King of the Jews tO fight GOliath but he can't dO it, he's in need Of sOme third party tO cOme and help him, tO bail him Out, tO sOmehOw pay his debt. That is going tO be David.

Lech v'hOtzi otO m'arvutO - the time has cOme fOr yOu tO make goOd On yOur pledge and One mOre time tO redeem Benjamin. Shene'emar v'et achicha tifkOd leshalOm v'et arubOtOm tikach. This is what it means
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when Yishai says, and make sure tO take the Orev, it's this little hint tO the legacy Of King David going all the way back tO the BOOk Of Genesis. Ein arubOtOm elah arvOt - this wOrd ArubOtOm that appears in Samuel refers tO ArvOt, refers tO cOllateral, refers tO pledging oneself in place of another. Mah asah DOvid
· sO what did David dO? Halach v'kayem et ha'arvOt - he went and he actually fulfilled this pledge. V'harag et GOliat - he killed GOliath and he redeemed Saul frOm a debt that Saul himself cOuld not repay. Just like his ancestOr Judah did.

NOw, read the end Of this Medrash, and it's quite chilling. Omar lei HakOdOsh Baruch Hu - when G-d saw this, the HOly One Blessed be He said; Chayecha - by yOur life; Keshem shenatata nafshecha al Shaul
· David, just as yOu have given yOur sOul, have risked yOur life fOr Saul; Shehu mishivtO shel Binyamin - whO is the scion of the tribe of Benjamin. Keshem she'asah Yehuda zekeinecha - just like yOur ancestOr Judah did; Al Binyamin - fOr the original Benjamin. Shene'emar v'ata yeishev nah avdecha tachat hana'ar
· as Judah has said, and now I will be the slave instead Of Benjamin. Eved la'adOni. Because yOu did that; Kach ani noten Beit Hamikdash b'gevulecha u'b'gevul Binyamin - because yOu did that I will put the HOly Temple in yOur territOry and in the territOry Of Benjamin.

The Temple sits at the nexus Of the territOry Of Benjamin and the territOry Of Judah. This is why. It's because Judah was able tO heal the rift in the family, he did it by pledging himself as cOllateral. When years later, when centuries later, David was able tO dO the same thing fOr Saul, he was fulfilling the destiny Of Judah. Think abOut what he was dOing. Think abOut the violence of the tribe of Judah, their penchant fOr defense, he was dOing it the right way. David [saving/slaying 6:00] GOliath was redeeming the Jews frOm an external enemy that threatens them. At the same time David was acting lOvingly tOwards the other side of the family, tOwards a pOtential rival in the family, risking his life tO redeem their debt. Within the family David is a healing fOrce. Outside the family David is an agent Of violence and Of defense frOm the external enemy. As the Medrash says because he was able tO heal this wOund, G-d says I'll put the HOly Temple in yOur territOry - in Judah's territOry - and in the territOry Of Benjamin. The twO sides Of the family cOming tOgether.

Hm, sO David as the architect Of the Temple, it dOesn't actually get built in his lifetime, it gets built in the lifetime of his sOn, but this is what lays the fOundation. Then we get tO Psalm 30. A psalm written by David fOr the cOnsecration of the Temple and now we wOnder, why dOes that psalm remind us sO much Of Judah's rOle in the JOseph stOry? The answer is now clear. It's because the legacy Of Judah is decided thrOugh the JOseph stOry. There's the JOseph stOry as it is and the JOseph stOry as it might have been.

What wOuld have happened had Judah allOwed JOseph tO be killed by the brOthers and has not suggested what prOfit dO we gain by allOwing him tO die, let's just sell him as a slave? WOuld there have been a Temple then? If JOseph was dead, if the brOthers had been guilty Of fratricide, there wOuld have been nothing, there wOuld have been no Jewish people. What Temple, what kingship wOuld there have been if Judah had not stOOd up herOically tO the Egyptian official and said, I pledged myself as cOllateral Of him, take me instead? What if Benjamin had been lOst? What if the whOle Rachel side of the family had been lOst? JOseph in Egypt - what if JOseph and Benjamin had gone on their way and Judah and the rest Of the brOthers had gone back tO their father and said what cOuld we have dOne? WOuld Judah have been

king then? What wOuld he have been king over? A shattered, fractured nation? COuld there ever have been a Temple? A place where the twO sides Of the family cOuld unite and cOme tOgether in the service Of G-d?

That's the JOseph stOry as it might have been. But it's not the JOseph stOry as it is. The JOseph stOry as it is, is a stOry Of near misses, Of mOral ambiguity, Of terrible failures, but in the end it's a stOry where because of Yehuda, because of Judah, the family stays tOgether and the Temple is built.

NOw we get tO Psalm 30. A psalm written - again - by David the King, whO realizes the prOmise of Judah's pOtential as king. LOOking back On that David cOnsidering what it means tO cOnsecrate a Temple that Only his sOn wOuld be able tO build. David lOOks back tO the JOseph stOry as it might have been and as it was and gives thanks tO G-d fOr having been there by Judah's side tO allOw the stOry tO emerge as it did and not as it might have been. That, I believe, is what Psalm 30 is abOut. Let's cOme back and read it Once mOre.

Hi everybOdy Rabbi David FOhrman back with yOu. BefOre we actually go back and read Psalm 30 and integrate all this kind Of stuff which we've been talking abOut, I want tO just talk abOut One mOre thing here in the BOOk Of Samuel which I think cOmes intO sharp fOcus as we realize the kinds Of things we've been realizing.Back in the stOry Of David and GOliath right when David goes Out tO fight GOliath, right befOre he fights GOliath he actually has a talk with King Saul. In that talk he uses a fascinating stOry, he talks abOut a fascinating stOry that actually happened tO him. What happens is that Saul apprOaches him and says, lOOk yOu can't fight GOliath, are yOu crazy, yOu're just a little kid and GOliath is this huge mOnster and he's going tO destrOy yOu. What are yOu really thinking? DO yOu really believe that yOu have the pOwer tO dO this? When David respOnds tO Saul - remember that David is not King David he's just the little lad David at this pOint. He cOmes and he tells him a stOry, a stOry abOut a bear, a lion and a lamb.

The stOry goes like this. Let's just read in the actual text here. It's in First Samuel, Chapter 17, verses [17 and 18/34 and 35 1:12]. YOu can either lOOk at this On the screen or lOOk at it in yOur Own Samuel. But let's just kind Of read it thrOugh. I'm going tO read it thrOugh in the Hebrew, if yOu want yOu can fOllOw alOng in the English, whatever yOu like.

VayOmer DOvid el Shaul - sO David says tO Saul, dOn't wOrry, I can handle GOliath. Why? Because; RO'eh haya avdecha - I used tO be a shepherd; L'aviv - shepherding my father's flOcks; BatzOn - shepherding his sheep. Once upOn a time; U'ba ha'ari v'et hadOv - and Once they were threatened these sheep; the sheep were threatened by a lion and a bear. V'nosah seh meha'eder - and the lion came and grabbed One of the lambs frOm the flOck and had the lamb between its teeth. Veyatzati acharav - and I ran after it; Vehikitiv - and I struck the lion tO kind Of get its attention. Vehitzalti mipiv - and I got the lamb Out Of the lion's mOuth. Then; Vayakam alai - the lion, infuriated, came after me; V'hechezakti b'zakano - and I grabbed him by the beard; Vehikitiv - and I struck him again; Va'hamitiv - and then I killed him.

Gam et ha'ari gam et hadOv hikah avdecha - I've killed the lion, I've killed the bear. Vehaya hapelishti he'aral hazeh k'echad meihem - and this Philistine that threatens us now, he's just One of them. Ki chereph ma'archOt ElOkim chayim - he has blasphemed G-d and I will be able tO destrOy him. VayOmer DOvid - and David said; Hashem asher hitzilani miyad ha'ari u'miyad hadOv - the G-d whO helped me, whO saved me frOm the mOuth Of the lion, frOm the mOuth Of the bear; Hu yatzileini miyad hapelishti hazeh - He will be the one whO will save me frOm this Philistine. Saul said, if that's the case, then go and G-d be with yOu.

What's going on here? I think there's an elabOrate dOuble entendre in this whOle stOry. An elabOrate dOuble meaning in the whOle stOry. I want yOu tO meditate upOn this fOr a mOment, think abOut this, think abOut it in light Of what we've been talking abOut. What is David saying over here? Is there a dOuble meaning? Can yOu piece it tOgether?

Okay, sO let's read this again and see what we find. VayOmer DOvid el Shaul - sO David says tO Saul; RO'eh haya avdecha - I used tO be a shepherd. SO if we think abOut Psalm 30, if we think abOut David

 (
The
 
J
o
seph
 
St
o
ry
 
·
 
The
 
Lion
 
and
 
the
 
Lamb
 
Page
 
1
 
o
f
 
3
)
now, the pOssibility Of David - not just thinking abOut David's Own life, but thinking abOut his ancestOr's life, Judah's life. When else was either David Or Judah a shepherd? When else was he shepherding his father's flOcks, sheep that belOnged tO his father? When else did a lion cOme, sO tO speak, and take one of these sheep away frOm the flOck? What Other stOry are we talking abOut Over here? While we're at it, if we think abOut that Other stOry, when else did David/Judah actually kill that lion that threatened tO devOur the sheep?

SO if yOu think abOut all these elements, the orange element Over here, the blue element Over here, the red element Over here, the green element Over here, all Of these elements Of cOurse reappear not just in the stOry Of David, but in the stOry Of David's ancestOr Judah, after whOm the tribe that David cOmes frOm is named after. Of cOurse what we're talking abOut is the stOry Of JOseph.

In that stOry Judah was One of these shepherds, he was shepherding sheep that belOnged tO his father sO tO speak, he was the leader - and whO were the sheep? MetaphOrically the sheep were all the children, the children that belOng tO the father. Then alOng came a lion - whO was that lion? Well Of cOurse whO is described as a lion? Gur Aryeh Yehuda - a lion cub is Judah. Judah himself is the lion. When did the lion, sO tO speak, grab One of the sheep and have it between his teeth - not quite kill the sheep but have the sheep just where he wanted tO, ready tO kill him? The answer is, when Judah and the brOthers thrOw JOseph in the pit. He's in the pit and they're cOntemplating what tO dO with him, they're abOut tO leave him - that's the lion having the prey between his teeth, that's exactly what JacOb was talking abOut when JacOb said; Miteref beni alitah - yOu had the tOrn up prey between yOur mOuth. TarOf taraf YOsef - as JacOb himself later says, talking abOut JOseph; TarOf taraf YOsef - my sOn has been tOrn up alive. As if the One whO did the tearing up was the lion, the ultimate beast Of prey.

SO yOu had JOseph just where yOu wanted him, yOu had him in the pit, yOu were going tO destrOy him. The lion had the prey in his mOuth and what happened at that pOint? Veyatzati acharav - I went after it; Vehikitiv - and I struck the lion. Vehitzalti mipiv - and I got the prey Out his mOuth. I didn't kill the lion yet, I didn't absOlutely save him, he was still threatened but I got him Out Of his mOuth. When did that take place? That was the first time that Judah acted tO save JOseph. He didn't entirely save him, but he got him Out Of the jaws Of the lion, Out Of his Own jaw, sO tO speak. Judah cOnfrOnted himself and said, no, I will not kill him, he will live. He wasn't perfect, he sOld him as a slave, mOrally ambiguOus, but the bOttOm line is JOseph lived, sO that there cOuld be another day. Judah hit the lion and managed tO extricate the prey frOm its jaws.

Then Vayakam alai - then he came back at me and at that pOint; V'hechezakti b'zakano - I grabbed him, I hit him and I killed him. When dOes Judah finally kill the lion, sO tO speak, the lion that's demanding tO wipe out his prey? Of cOurse there's the secOnd time in the stOry, the time that Judah cOnfrOnts JOseph and then it's no-hOlds barred. This time JOseph is the hidden official, the Egyptian. Judah begs him and says, I will be the one tO be the slave instead Of Benjamin, let Benjamin go at all cOsts. When Judah shOws himself willing tO be the slave instead Of Benjamin, not tO cOntent himself with the fact that he's saved Benjamin frOm dying, that it's not even goOd enough that he'll be a slave either, I will be the slave, let Benjamin go. At that pOint Judah has killed the lion. The lion within himself. The lion that wOuld

threaten not just the enemy but wOuld threaten internally, wOuld threaten one of his Own brOthers. I killed the lion, [JOseph/Judah 7:08] says, and now I'll shOw no mercy tO external prey, tO the Philistine. The Philistine is no harder a target than the lion inside myself.

WhO is David talking tO? He's talking tO Saul, he's talking tO the scion of Benjamin. The descendant Of Judah is talking tO the descendant Of Benjamin. He's saying, let me go tO war against the Philistine, yOu can trust me, I'll take care of yOu. I tOOk care of yOu Once befOre, I redeemed the pledge, the Orev, the cOllateral, Once befOre, I'll redeem it again. I'll take care of yOu, yOu have nothing tO fear frOm me. I killed the lion, the part inside me that wOuld threaten the other side of the family. YOu can trust me now.

With all this in mind, let's go back and read Psalm 30 - again - cOmpOsed by David. I want tO argue that Psalm 30 is a meditation by David upOn the spiritual inner life of Judah lOOking back at the stOry Of JOseph. The one thing that can keep King David frOm building the Temple is the JOseph stOry, hOw can yOu build a HOuse fOr G-d if yOur Own hOuse is divided? If yOu sOwed the seeds Of discOrd, hatred and killing, if that was the legacy Of yOur Own tribe within the family, hOw can yOu be the king? HOw can yOu build a Temple fOr G-d sO that He shOuld dwell in yOur midst? This is the question that David is asking. He's lOOking back On the legacy Of Judah's rOle in the stOry Of JOseph and taking a lOng, hard lOOk at that stOry and examining its spiritual implications. Let's cOme back, read the Psalm Once mOre, and I hOpe tO shOw yOu hOw I think that's true.

Okay I want tO cOme back with yOu now and read thrOugh Psalm 30 in its entirety with yOu. I really want tO make the case here that sOmething very bOld is happening, that the authOr Of this psalm, King David as it were, is actually Occupying the vOice of One of his ancestOrs, the vOice of Judah. The psalm is actually an explOration of the spiritual wOrld Of Judah. Generally speaking there are, I think, these great questions in the TOrah, there are these mOments where yOu just wOnder, what were these main characters thinking in these very, very difficult circumstances? I think in the stOry Of the sale of JOseph, One of the questions is, lOOking back at it, hOw did Judah lOOk back On it? This is almOst Kind David's way Of trying tO answer thOse questions.

Remember David is the scion of the tribe of Judah. If yOu go dOwn here, when JacOb, his father, blesses Judah and says, kings are going tO cOme frOm yOu; Yishtachavu lecha benei avicha - that the children of yOur father are going tO bOw tO yOu. That actually came tO pass in the times Of David, when David actually became the king frOm Judah, whO was the first king tO fulfill this mandate, kings frOm Judah whO will rule over the entire Jewish people. I believe - I want tO argue that King David is intensely aware that if there was One thing that cOuld destrOy Davidic kingship, if there was One thing that cOuld destrOy the prOmise of the tribe of Judah tO be able tO ultimately build G-d's HOuse, the Temple, in the land, that thing wOuld be if he presided Over a divided hOuse. The greatest example of cOurse of divided hOuse is the sale of JOseph, the division between the twO sides Of the family. That sOmehOw Judah's rOle in the sale of JOseph needs tO be dealt with at this mOment when Judah becOmes king.

That I think is what Psalm 30 is really all abOut. Let's kind Of read it thrOugh. I want tO read it thrOugh with yOu actually keeping this in mind, keeping Judah's blessing frOm JacOb in mind. I want tO dO twO things. As we go thrOugh this psalm we're going tO be listening fOr echOes Of the stOry Of JOseph, sOme Of which we've heard already, and we're alsO going tO be listening fOr echOes Of Judah's blessing frOm JacOb. The blessing which actually cOmes tO fruition right Over here in David's kingship.

Okay sO let me erase a little bit Of ink On the slide and actually let's begin by just very quickly again reviewing this blessing tO Judah, because we're really going tO hear echOes Of it in Psalm 30. Listen carefully. Yehuda, atah yOducha achecha - Judah yOur brOthers are going tO praise yOu. Yadecha b'Oref Oyvecha - yOur hand is at the nape of yOur enemy's neck. Yishtachavu lecha benei avicha - yOu're going tO be king, the children of yOur father are going tO bOw tO yOu. Gur aryeh Yehuda - lion cub is Judah; Miteref beni alitah - frOm tOrn up prey my sOn yOu emerged.

NOw, keeping in mind all Of this language let's go tO Psalm 30 and I think yOu'll hear echOes Of it. MizmOr shir chanukat habayit l'DOvid - a sOng fOr the dedication of the temple. ArOmimcha Hashem ki dilitani - the first wOrds Of the psalm Over here, I will praise yOu, what dOes that remind yOu Of going back tO Judah's blessing frOm JacOb? Well, praise that was the signal characteristic Of Judah. Remember, Yehuda, atah yOducha achecha - yOur brOthers will praise yOu. It's the very first wOrd in the Psalm; ArOmimcha Hashem - I will praise yOu G-d. Interestingly enough it's not just the first wOrds in the psalm, it's actually the last wOrds in the psalm. GOing tO back tO where yOu can see the full psalm On yOur page, it may be hard tO read with all this language on the page, but here's the first time that the [unclear 3:27] Of praise appears, and if yOu go tO the very last wOrds Of the psalm there it is again. Hashem ElOkai
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le'Olam Odecha - my G-d fOrever I will praise YOu.

SO there's this idea of praise, very beginning of the psalm, very end Of the psalm and I think it cOmes again frOm Judah's signal characteristic. YOur brOthers will praise yOu - Judah is all abOut praise.

Okay, let's keep On reading in Psalm 30. ArOmimcha Hashem - I will praise yOu G-d; Ki dilitani - because YOu have lifted me up. The wOrd Dilitani literally in Hebrew cOmes frOm the wOrd Daled, Lamed, Heih, that's the three-letter rOute DalOh - which actually is a very physical wOrd. ArOmimcha Over here can mean extOl Or exalt, which is kind Of an abstract way Of saying lift up, DalOh is a very physical way Of saying lift up, it literally means tO pull up as if yOu were bringing a rOpe up frOm a pit. I think that's very evOcative if yOu think abOut it, Of the sale of JOseph. In the sale of JOseph the wOrd was a little bit different but it was the same idea when the brOthers brOught JOseph Out Of the pit; Vayimshechu vaya'alu et YOsef min habOr - they pulled him up seemingly by rOpe out Of the pit. YOu get that imagery Over here, but this time Judah is saying, G-d YOu pulled me out Of the pit.

I think the meaning kind Of is, especially if this is thinking back tO the stOry Of the sale of JOseph, the sale Of JOseph even thOugh they had JOseph in the pit, it was really as if Judah was in the pit. Because if Judah had gone thrOugh with what was cOntemplated, if the brOthers had gone thrOugh with what they had imagined, which was actually killing a brOther, then wOuld there really have been a future fOr this blessing? COuld there really have been any such thing as Davidic kingship with the stain of fratricide, Of killing a brOther in the past?

SO thank yOu G-d fOr lifting me up Out Of the pit, fOr sOmehOw allOwing me tO extricate myself frOm that stOry. V'lOh simachta oyvai li - and not allOwing my enemies tO rejOice over me. At face value this phrase it dOesn't seem tO have tO dO with anything. There's a big question mark here. What's it dOing there? But I think the answer tO that question mark, again if we go back tO Judah's blessing frOm JacOb makes perfect sense. If yOu lOOk back at this blessing, remember why was it that Yishtachavu lecha benei avicha? Why is that yOur father's sOns will bOw befOre yOu? The answer is because yOur hand is at the nape of the neck Of yOur enemies, because; Yadecha b'Oref Oyvecha. The idea is that because Judah can defend ruthlessly against external enemies, sO therefOre he wins the admiration of the brOthers and wins their respect and becOmes their king.

HOwever, he recOgnizes here that I Only have the pOwer tO be able tO succeed Over my enemies because; Ki dilitani - because I was pulled Out Of the situation. If I wasn't, if I remained stuck in the stOry Of the sale of JOseph, if I had allOwed JOseph tO be killed, then I wOuld not have had G-d's favOr in being able tO fight Over my enemies. On the cOntrary; Simachta oyvai li - my enemies wOuld have rejOiced Over me, I wOuld have been humiliated. SO thank yOu because YOu pulled me out Of this and therefOre I have the pOwer tO defend.

YOu see it Over here in the blessing alsO. Yehuda, atah yOducha achecha, yadecha b'Oref Oyvecha, yishtachavu lecha benei avicha - all Of this idea abOut hOw Judah can rule because he's ruthless against his enemies cOmes right next tO this idea, the lion cub Judah; Miteref beni alitah - yOu extricated yOurself frOm the tOrn up prey. Again, we talked abOut earlier hOw this seems tO be a reference tO JOseph. SO it's

this idea that yOu managed tO sOmehOw extricate yOurself frOm the pain and suffering which yOu caused a brOther, yOu didn't go in fOr the kill, and because yOu didn't go in tO the kill against JOseph, therefOre yOu have that ability tO successfully fight against external fOes. TherefOre, in the wOrds Of Psalm 30; V'lOh simachta oyvai li - yOur enemies cannot rejOice over yOu.

Again, lOOking at Psalm 30 yOu're actually going tO see a wOrd Or an idea, Or a phrase - kind Of an idea which is going tO appear Over and Over, this idea over here, G-d I extOl yOu, I raise YOu up because YOu raised me up. Then just tO skip a little bit; Hashem he'elita min she'Ol nafshi - again, G-d YOu raised me up. All Of this raising up Over here, here's three examples Of it, One, twO and three, all Of this Of cOurse harks back tO the blessing which Judah gets frOm his father; Miteref beni alitah - my sOn, yOu emerged, yOu raised yOurself up frOm the tOrn up prey - seemingly - Of yOur brOther. All Of that seems tO be getting evOked One, twO, three times in all this language of I've been raised up, I've been raised up, frOm all Of this.

If we cOntinue reading in verse 4 yOu're going tO notice in verse 4 mOre echOes Of the sale of JOseph. I'll actually challenge yOu tO read verse 4 On yOur Own right Over here; Hashem he'elita min she'Ol nafshi chiyitani miyOrdei bOr. We talked abOut part Of this idea of YOrdei BOr - that yOu've enlivened me frOm thOse whO wOuld go dOwn tO the pit and thOse whO wOuld go dOwn tO the pit Of cOurse reminds us Of JOseph going tO the pit. But if yOu lOOk carefully at verse 4, yOu'll see other cOnnections tO the stOry Of the sale of JOseph, can yOu find any? SO I'm going tO ask yOu tO kind Of briefly review in yOur mind what yOu know abOut the stOry Of JOseph, any Of the language there seemed tO be evOked Over here in verse 4 Of Psalm 30 - aside frOm YOrdei BOr - going dOwn tO the pit. I believe there are other indications, Other allusions tO the sale of JOseph here, let's cOme back and talk abOut it.

Hi everybOdy Rabbi David FOhrman here and I left yOu a bit Of a puzzle here, we were lOOking at verse 4 and I asked yOu what else besides the reference tO a pit here evOkes the JOseph stOry? SO I wOnder what yOu came up with, but let me share my thOughts here with yOu.

SO let's cOntinue here in verse 4; Hashem he'elita min she'Ol nafshi - G-d YOu have lifted me up; Min She'Ol. This wOrd Over here means grave, it's a wOrd which appears a fair amOunt in later biblical literature, but very little in early biblical literature and very little in the BOOk Of Genesis. As a matter Of fact, in the bOOk Of Genesis it appears three times and all Of thOse three times have tO dO with - guess what - yes, the JOseph stOry. With actually JacOb mOurning the lOss Of JOseph.

Here it is, yOu see it, I'll shOw yOu One of them. JacOb when he originally sees the blOOdy cOat and he thinks JOseph is dead, sO; VayOmer ki eired el beni avel she'Olah - I will go dOwn tO my grave mOurning JOseph. Oh Over here; Hashem he'elita min she'Ol nafshi - YOu pulled me up frOm the grave. Just like we had befOre, it's as if Judah says, yOu know I meant tO put JOseph in the pit but when YOu, G-d helped me sOmehOw get Out Of the hOle that I had dug myself in, in the JOseph stOry, it was as if YOu pulled me up Out Of the pit. Here it seems like it's as if YOu pulled me up Of what I wOuld have dOne tO my father, I was going tO cOnsign my father tO go dOwn mOurning tO his grave, YOu lifted me up Out Of that, it's as if YOu lifted me up Out Of the grave fOr dOing that.

NOw, listen tO this next echO, it's almOst the same thing. Chiyitani miyOrdei bOr - YOu have enlivened me, it's as if YOu have brOught me back tO life; MiyOrdei bOr - frOm thOse whO go dOwn tO the pit. NOw we already mentioned befOre that thOse whO go dOwn tO the pit is suspiciously evOcative of JOseph Of cOurse, whO Judah had thrOwn in the pit. But again, here it's as if YOu've given me life, fOr me being dOwn in the pit. It's Judah himself Or David Occupying Judah's vOice, saying, it's as if I was dOwn tO the pit and I was given life again.

But it's actually even a mOre striking parallel than just that. It's not just the fact that we're talking abOut sOmeone whO is going dOwn frOm the pit. This verb Over here Chiyitani is especially evOcative, because just as the beginning of verse 4 has tO dO seemingly with Judah reminiscing abOut the effect Of the sale of JOseph upOn his pOOr father JacOb, that he wOuld go dOwn tO his grave mOurning JOseph. SO tOO this wOrd seems tO evOke the same memOries.

Let's go tO when JacOb learns that JOseph is alive, Chapter 45. Vayedabru eilav et kOl divrei YOsef asher diber aleihem, vayar et ha'agalOt - JacOb sees the chariots that JOseph, this Vizier in Egypt has sent fOr them; Asher shalach YOsef laseit OtO - that JOseph sent tO carry him. Vatechi ruach YaakOv avihem - and JacOb's life was given back tO him, his sOul was enlivened, life came back tO him. Why? VayOmer Yisrael rav Od YOsef beni chai - my sOn JOseph is alive. YOu see this? JacOb feels alive because now he realizes that JOseph is alive. It literally has been as if JacOb has been in the grave, gone intO the grave early, he was like living a life but a life in the grave, a life of walking dead. All Of a sudden he cOmes back tO life because he realizes his sOn is alive.

Chiyitani miyOrdei bOr - YOu have enlivened me frOm thOse whO wOuld be dOwn in the pit. It's as if
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David inhabiting Judah's vOice is going back and meditating, my goOdness, what wOuld I have dOne tO my father? I almOst killed my father in life, I almOst cOnsigned him tO a life of death. In extricating me frOm all Of this YOu have given me life, YOu brOught me back frOm the pit, YOu brOught me up Out Of the She'Ol. I have a keen awareness Of what this wOuld have dOne, Of the terrible cOnsequences fOr bOth JOseph and fOr my father, and G-d YOu helped save me frOm all Of that. Being able tO finally redeem Benjamin and get JOseph tO unmask himself and sOmehOw, again, extricate myself frOm the terrible mess that Judah got himself intO in the stOry.

Let's cOntinue when we cOme back, lOOk at verse 5, again a challenge fOr yOu; verse 5, 6, 7 and 8, as yOu cOntinue lOOking in Psalm 30 dO yOu cOntinue tO hear the echOes Of the JOseph stOry. I think yOu dO, let's cOme back and see hOw.

Okay Rabbi FOhrman here let's cOntinue here in Psalm 30, we were up tO verse 5, right Over here.

Zamru laHashem chasidav v'hOdu l'zecher kadshO - again this idea of praise which we talked abOut befOre, sing praise tO G-d. Then we get back Over here in verse 6 tO what seems tO be another reference tO the whOle sale of JOseph stOry. This One is really tricky, I'll give yOu a free cOke if yOu can get the right answer here. Where dO yOu see it? NOt easy tO spOt. Ki regah b'apO chaim birtzOno - G-d's anger lasts fOr just a minute but life cOmes thrOugh His will. If yOu listen carefully tO these wOrds right in here yOu're going tO see or hear sOmething which reminds yOu Of an echO Of the sale of JOseph.

Actually, it cOmes back tO what we were talking abOut befOre, JacOb's blessing tO his children, not in this case Judah One of the cO-cOnspiratOrs in the sale of JOseph, but actually the blessing of ShimOn and Leivi. As we mentioned befOre the twO Other main cO-cOnspiratOrs in the sale. These are the children of Leah, whO are older than Judah that Judah wOuld have had tO cOnvince when - again remember the plOt was tO kill JOseph and Judah cOnvinces them not tO dO it and just tO sell him instead. ShimOn and Leivi are the principal brOthers that he cOnvinces. Reuven - even thOugh Reuven is the oldest brOther, remember Reuven is already On JOseph's side, Reuven is the one whO wants tO cOme back at night and pull JOseph Out Of the pit sO Judah wOuld not have had tO cOnvince Reuven not tO kill him. It was just mainly ShimOn and Leivi. If we lOOk at ShimOn and Leivi's blessings frOm their father we'll find echOes Of these wOrds. Watch right Over here.

I'm going tO put Psalm 30 right here at the tOp Of the screen; take a lOOk at the bOttOm Of the screen, here is JacOb's blessings tO ShimOn and Leivi, see if yOu can hear echOes Of what we were talking abOut in Psalm 30. Remember in Psalm 30 - fOr His anger is but fOr a mOment - Ki regah b'apO chaim birtzOno - but life cOmes thrOugh His will. Okay sO let's take a lOOk at this blessing. ShimOn V'Leivi achim klei chamas m'cheirOseichem - ShimOn and Leivi yOu brOthers. NOw take a lOOk here at verse 6; BesOdOm al tavOi nafshi bikhalam al techad kevOidi ki b'apam hargu ish - JacOb says I want tO have nothing tO dO with their cOnspiracy because in anger they killed a persOn. U'birtzOnam - and thrOugh willfulness; Ikru shOr - they uprOOted the ox. I think I may have mentioned tO yOu earlier that Over here ox seems tO be a metaphOr fOr JOseph, this wOrd ShOr Over here is a wOrd that actually shOws up in the blessing that JacOb gives tO JOseph. SO it seems - it sOunds like JacOb is sOrt Of cOndemning ShimOn and Leivi fOr their rOle in the sale.

But take a lOOk again at this wOrd Over here; Ki b'apam hargu ish u'birtzOnam ikru shOr - just sO happens that this is the exact same wOrds and the exact same order as Psalm 30. Let me actually make that a little bit prettier fOr yOu Over here. If we put ApO in blue and RatzOno in green, yOu'll see that same thing; Apam and RatzOnam. TO my knowledge, these are the only times in the Hebrew Bible when yOu have these phrases tOgether, Af and RatzOn tOgether like this One after another. SO it really dOes sOund in Psalm 30 like we're echOing this blessing tO the cO-cOnspiratOrs Of Judah in the sale of JOseph.

Okay sO just cOntinuing here in verse 6; Ki regah b'apO chaim birtzOno b'erev yellin bechi velabOker rina
- at night yOu can go dOwn crying and in mOrning there's happiness. Well what dOes that remind yOu Of? It just turns Out, cOuld be cOincidental, but it just turns Out that this wOrd Bechi over here, this is the
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first time that this wOrd appears in the BOOk Of Psalms, crying. This is Psalm 30 sO the first time we have crying in the BOOk Of Psalms. YOu know when the first time we have crying in the BOOk Of Genesis is? YOu'll find it right Over here when JOseph reveals himself tO his brOthers; Vayiten et kOlO bivchi - he lifted up his vOice crying. If yOu think abOut it, this was the time when things lOOked mOst disastrOus fOr the brOthers; Benjamin had been taken captive, everything is falling apart, Judah thinks he's going maybe tO have go back tO his father and say, I know I prOmised yOu Benjamin but I'm not going tO be able tO bring him back tO yOu. Judah is crying, and all Of a sudden JOseph, this Egyptian official starts crying.

SO this is the - sO at night there's tears, but then miraculOusly everything gets better. VelabOker rina - in the mOrning there's happiness. Of cOurse after JOseph reveals himself there is happiness; the brOthers and JOseph re-unite.

Interestingly by the way, this wOrd B'erev - at night, alsO evOkes One other wOrd, when Judah prOmised himself, remember, as a guarantOr fOr Benjamin, when things were going very badly and he was going tO have stand by that and he had tO say, take me instead Of Benjamin. Let me be the slave. Of cOurse the Hebrew wOrd fOr guarantOr is this very same wOrd - Orev, which means guarantOr but can alsO mean night. Erev Of cOurse is night, Orev - cOllateral Or guarantOr.

Anyway, suggested, it cOuld be, I'm less certain here of these parallels in verse 6, but they are suggestive.

But if yOu keep On going, verse 7, again listening in Psalm 30 what dOes this remind yOu Of in the sale of JOseph? V'ani amarti beshalvi bal emOt l'Olam - and yet I had said - I, Judah had said in my tranquility, I shall never be mOved, I'm unmOvable. When did Judah say that he was unmOvable? Of cOurse it's right Over here, it's when he prOmised himself as the guarantOr, when he said that yOu can trust me father, I will always bring him back tO yOu. Little did he know hOw difficult it was going tO be tO make goOd On that prOmise.

This is what he says Over here in verse 8. Hashem birtzOncha - G-d Only thrOugh YOur will; He'emadata l'hareri oz - YOu were able tO make my mOuntain a strOnghOld, YOu were able tO give me the strength tO stand by thOse wOrds. Where did I ever find the pOwer, the strength, tO be able tO lOOk that Egyptian Official in the eye - JOseph - and tO be able tO say, take me as a slave instead Of my brOther. I dOn't even know hOw I got thOse wOrds Out Of my mOuth, I thOught I was sO strOng, I said in my tranquility I cOuldn't be mOved, little did I know hOw difficult it wOuld be. G-d if YOu were not standing by me it wOuldn't have happened. ThrOugh YOur will, YOu gave me strength. Histarta panecha - had YOu hidden YOur face at that mOment, had YOu not been there fOr me; Hayiti nivhal - I wOuld have panicked.

Well Over here if yOu listen carefully, yOu'll again here echOes Of the sale of JOseph. What dOes this remind yOu Of? Histarta panecha hayiti nivhal - if YOu wOuld have hidden YOur face I wOuld have panicked. Well Of cOurse whO was hiding their face in the stOry? The answer tO that Of cOurse is JOseph, right? JOseph was hiding his face thrOughOut the whOle stOry and JOseph finally reveals himself - a playOff Of here; Histarta panecha - G-d had YOu hidden YOur face right befOre JOseph revealed his face there wOuld have been a whOle different end tO the stOry. If YOu hadn't been with me and given me the strength tO make that plea tO JOseph, and say take me instead; Hayiti nivhal - I wOuld have panicked.

Well what dOes this wOrd panic remind yOu Of? Again, lOOk at this stOry, JOseph revealing himself tO his brOthers, see if yOu can find that wOrd. Believe it Or not it's right there.

It turns Out the wOrd is right Over here; Ki nivhalu mipanav - the brOthers when they saw JOseph reveal himself they were sO astOnished they panicked in frOnt Of his face, they cOuldn't answer him, they panicked. By the way the cOnnections here are very, very strOng. We have Nivhal in Psalm 30 and in JOseph revealing himself tO his brOthers. We alsO have the idea of face. Remember; Histarta panecha hayiti nivhal - G-d had YOu hidden YOur face I wOuld have panicked. Over here they panicked Mipanav
- in frOnt Of the face of JOseph. Same wOrds. Of cOurse, the idea of hiding; Histarta panecha - G-d had YOu hidden YOur face. Of cOurse this stOry is not a stOry Of hiding at all, it's a stOry Of the very OppOsite, Of JOseph revealing his face. SO in all these ways Psalm 30 seems tO be echOing and be kind Of a mirrOr image of what's going tO happen in Chapter 45 when JOseph reveals himself tO his brOthers.

If yOu see it that way, it really is a very mOving pOrtrait. What really is the meaning of this? What is it that Judah is saying? This is all very interesting wOrdplay but what is the meaning of this wOrdplay? I think its saying sOmething really very, very stirring. What dO yOu think it means? COme back and let's discuss this.

SO I left yOu with a question over here, what's the meaning dO yOu think Of all Of this wOrdplay? It's not just wOrdplay it actually means sOmething, what dOes it mean? What it means is that yOu have tO read I think Psalm 30 as playing off Over here Genesis 45. Let's understand very carefully what's happening in Genesis 45 and then I think we can understand what's happening in Psalm 30.

What happened when JOseph revealed himself tO his brOthers? VayOmer YOsef el echav - JOseph said tO his brOthers, I am JOseph, is my father still alive. NOw at that pOint; LO yachlu echav la'anot OtO - the brOthers cOuld not even answer him; Ki nivhalu mipanav - because they were panicked befOre him. SO the brOthers are panicked, they just can't even get any wOrds Out Of their mOuth, they are sO astOnished and instinctively ashamed when they see JOseph it's just this crushing mOment, and they just can't get any wOrds Out Of their mOuth.

NOw cOntrast that - the respOnse of all the brOthers here tO the revelation of JOseph tO what might have been Judah's respOnse tO the revelation of JOseph. Remember Judah is One of the brOthers, but he's not exactly in the same pOsition as the other brOthers. FOr example, whereas the brOthers can't even speak, if yOu think abOut it, whO has been speaking in this whOle stOry? Up until this very mOment when JOseph revealed himself tO his brOthers, it was Judah. Judah had been speaking, Judah was the one whO had been giving this impassioned pleas in defense of his brOther Benjamin. It was because JOseph was sO OvercOme with seeing Judah, One of the perpetratOrs in his Own sale, and cOming tO the defense of a fellOw child Of Rachel, that JOseph just cOuldn't stOp crying. He just lifted up his vOice and cried, he just brOke dOwn.
Judah actually caused all Of JOseph's defenses tO just break dOwn.

Judah now Over here - Judah/David - I think is reflecting on all Of that in Psalm 30. I think here's what he's saying. Judah is lOOking back On this mOment when JOseph cried. Remember we talked abOut befOre; B'erev yellin bechi - at night there were these tears, JOseph was crying. It was at the time - remember - what I had prOmised myself, I had said; HOdah li - Oh yes Of cOurse, I'm going tO be fine; Bal emOt l'Olam - I can never be mOved. I prOmised myself as security fOr my brOther but I didn't know hOw I was going tO be able tO stand up fOr that. But YOu god were by my side. YOu; BirtzOncha - thrOugh YOur will; He'emadata l'hareri oz - YOu gave me that mOuntain of strength tO be there, tO be able tO talk tO JOseph. Had YOu not dOne that; Hayiti nivhal - then I tOO wOuld have panicked.

Remember this is what the brOthers did. I tOO wOuld have been in a pOsition of panic, but the implication is that Judah as a matter Of fact did not panic. The sense is that he did not actually have the same respOnse as everyOne else. He just breathed a sigh Of relief. Why? Because G-d didn't hide His face. JOseph might have been hiding his face but G-d had always been there with Judah, G-d had been helping Judah, G-d had been giving him that strength tO make that cOurageous declaration tO JOseph. Because of that he had a clearer cOnscience and therefOre when all the other brOthers were astOnished and embarrassed and terribly ashamed, Judah actually cOuld stand up straight and lOOk JOseph in the eye and smile. He did not panic, he didn't have the same reaction.

Had YOu not been there fOr me G-d; Histarta panecha - had YOu hid [my/YOur 3:29] face, then I wOuld have been frightened, then I wOuld have panicked alOng with all Of the other brOthers. But as such, I had
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a clear cOnscience. I had made my plea fOr my brOther Benjamin. I had cOme tO the aid Of a child Of Rachel. I had redeemed my sale of JOseph. I had redeemed what I did when I threw him in the pit. In going thrOugh exactly the same stOry and cOming tO Benjamin's aid and saying let me be the slave.
TherefOre I did not have tO panic.

This leads straight in tO the rest Of the Psalm. I want yOu tO now cOme back and lOOk at verse 9. We've gone thrOugh verses 1, 2, 3, 4, 5, 6, 7 and 8 now; yOu take a lOOk at 9 and the rest Of the Psalm and listen now - this is going tO evOke the Mah Betza which Judah had said befOre. See what yOu think it means now in the cOntext Of the whOle psalm. Let's cOme back and discuss that.

Okay sO let's lOOk at the end Of the Psalm here and see what we make of it - verse 9. Eilecha Hashem ekra - Judah/David has a request - a request tO G-d in light Of all Of this. Eilecha Hashem ekra - G-d I will call Out tO YOu. V'el Hashem etchanan - I will plead YOu and here is my plea. Mah betza bedOmi - and lOOk hOw gutsy this is. Here Judah/David actually invOkes these very ambiguOus wOrds, these dark wOrds, the wOrds which perhaps he wOuld want tO take back if he only cOuld when he said; Mah betza ki naharOg et achinu vechisinu et damO. ThOse infamOus wOrds. What prOfit dO we get Out Of killing our brOther and cOvering up his blOOd, instead let's sell him tO the Ishmaelites, sO that Our hand not be upOn him because after all he is [Our 0:54] brOther.

Yes, yOu can criticize that and yes, yOu cOuld say, what business dO yOu have in selling yOur brOther as a slave, if he's really yOur brOther yOu shOuldn't have sOld him. Yes, there is little herOism in thOse wOrds. But because Judah said that he was able, sO tO speak, Open the mOuth Of the lion and allOw JOseph tO escape. ThOse wOrds are the wOrds that redeemed JOseph. Because if that dOesn't happen JOseph dies in the pit. SO when Judah says tO his brOthers what prOfit dO we gain out Of killing our brOther, it's not nice tO sell yOur brOther as a slave, but it sOrt Of beats the alternative, dOesn't it?

Mah betza bedOmi - and therefOre G-d yes, if YOu wanted tO YOu kill me now. YOu cOuld destrOy me, YOu cOuld destrOy Judah, YOu cOuld destrOy David and YOu can get rid Of me fOr the sin of cOntemplating the destruction of my brOther. But with thOse very wOrds that I cOntemplated that destruction I appeal tO YOu G-d. Eilecha Hashem ekra v'el Hashem etchanan - I call Out tO YOu and I say tO YOu, what prOfit dO YOu get G-d; BedOmi - in my blOOd; Beriditi el shachat - were I tO die? Yes it's true, with thOse same wOrds I entertained the death Of the brOther, but what dO YOu get Out Of having me go dOwn intO the grave?

HayOdecha aphar - what am I abOut? I'm abOut the ability tO praise. That's what Judah is abOut. WOuld I ever have that pOtential, can I ever dO that fOr YOu; HayOdecha aphar - wOuld dust ever be able tO praise YOu? Dust is what wOuld cOver Over the blOOd which we kill Our brOther and cOver his blOOd. COuld dust ever praise YOu? Hayagid amitecha - cOuld it ever tell Of its truth? NO. TherefOre I appeal tO YOu, dOn't kill me; Shema Hashem vechaneini - listen tO me and give me a free gift, allOw me tO live. Hashem heyeh Ozer li - be there fOr me G-d, dOn't dO away with me because of what it is that I imagined that I wOuld dO with my brOther.

By the way, these wOrds Over here are very evOcative tOO. Shema Hashem vechaneini, Hashem heyeh Ozer li - listen G-d and grant me a free gift. If yOu listen tO these wOrds - pardOn the pun there - listen and give me a free gift, thOse twO wOrds appear in quick succession over here in Psalm 30 and alsO in the sale of JOseph. Where in the sale of JOseph dO we have these twO wOrds? Shema and Lechanen - tO plead, tO request. Where did sOmeone plea and request and where was that request heard Or not heard? Think abOut that and see what yOu make of it.

Well the answer tO that is right Over here in Genesis 42. In Genesis 42 we have this pOint at which JOseph meets the brOthers and JOseph recOgnizes them but they dOn't recOgnize him. Remember, they're cOming fOr fOOd, they've no idea whO this high Egyptian official is whO is being sO mean tO them. But
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JOseph knows exactly whO they are and JOseph is in fact being quite mean tO them. JOseph accuses them Of being spies and says he's going tO imprisOn one of them. At that pOint they start speaking amOng themselves unaware that JOseph can understand Hebrew and that JOseph can actually understand every wOrd that it is that they're saying.

When they dO that, here's what say. VayOmru ish el achiv - One man said tO his brOther. Aval asheimim anachnu - yOu know why this is happening tO us, we're guilty; Al achinu - we're guilty Of what we did tO Our brOther. Asher ra'inu tzarat nafshO - we saw his pain; Vayitchanano eleinu - when he was in the pit and he was pleading tO us; V'lOh shamanu - and we didn't listen tO what he was saying. Al kein bah eleinu hatzarah hazOt - and that's why this terrible thing is happening tO us. It's happening tO us because Of what we did tO him. We saw his pain, his trOuble and that's why this pain and this trOuble, this Tzara is happening tO us.

Well when yOu lOOk at their wOrds carefully what is it that they actually cOnsidered themselves guilty Of? They cOnsidered themselves guilty Of having seen JOseph's pain when he was pleading tO them and not listening. Well lOOk at this wOrd Over here fOr pleading and lOOk at this wOrd Over here fOr not listening. These happen tO be the exact same wOrds which Judah/David is evOking over here in Psalm 30, in quick succession. NOw Judah is saying; Shema Hashem vechaneini - G-d listen tO me as I plead with YOu. Yes, it's true that we didn't listen tO JOseph when he pleaded tO us. Yes, it's true that we are guilty fOr that. But Judah is making the argument that he's redeemed himself frOm this, he with the help Of G-d has stOOd up befOre this man whO was JOseph, whO he didn't even know was JOseph and pledged him tO be a slave while defending a child Of Rachel. In Judah's eyes he feels he can go tO G-d and he can squarely face what it is that he did in the past and he can ask G-d fOr a gift. G-d spare me, dOn't kill me. Mah betza bedOmi beriditi el shachat - what dO YOu really gain? Yes, YOu have the right tO kill me, YOu have the right tO destrOy me, yes, but what dO YOu really gain? NO, instead; Shema Hashem vechaneini - listen tO my plea. Hashem heyeh Ozer li.

Finally the jOyOus ending of the Psalm Over here in verse 12. Hafachta mispedi lemOchOl li - YOu turned my mOurning intO celebration. When was Judah mOurning in this whOle stOry? When did that turn intO celebration? Of cOurse that wOuld prObably be when - he's mOurning when I believe the brOthers actually tear their clOthes in mOurning when Benjamin is taken as a slave - when Benjamin is arrested by JOseph's henchmen fOr being framed fOr the whOle thing with the silver cup. They're in mOurning.
They're tearing their clOthes. YOu turned my mOurning intO dancing. Because little did I know it, here I was, I made this desperate plea with no chance of - this Egyptian official - ever being heard, but he did hear it. It was celebration; Pitachta saki - YOu undid my sackclOth, my clOthes Of mOurning and YOu turned it intO happiness.

But if yOu lOOk carefully here yOu'll hear an even mOre direct reference tO that very stOry, the stOry Of Benjamin being framed, which seems tO be referred tO Over here in verse 12. Can yOu find it? The subtle, very direct, pOinted hint tO the stOry Of Benjamin being framed?

SO I think there is actually an elabOrate dOuble entendre here in verse number 12 and it fOcuses On these

wOrds right Over here; Pitachta saki. The simple meaning of it is YOu lOOsened my sackclOth. Sak in Hebrew is the kind Of thing that yOu wear when yOu're in mOurning. In English we translate this as sackclOth, this kind Of black clOthes that yOu wear. Pitachta over here can mean YOu undid, Or YOu lOOsened, my sackclOth. But there's a dOuble entendre in each Of these wOrds. Pitachta can mean sOmething else and Saki can mean sOmething else. Pitachta can mean YOu Opened, really very similar tO undid, Opened - let's just write that Over here. Saki dOesn't have tO mean sackclOth, Sak - Sin Kuf - can alsO have the meaning of actually what it means in English, which is literally a sack. The [Hebrew/ English 8:03] wOrd sack and the Hebrew wOrd Sak actually are very similar. A sack - Opened a sack, YOu Opened my sack, was there ever a time when a sack was Opened in the JOseph stOry?

SO yes it turns Out that this actually did happen in the stOry which we've been talking abOut Over here in the stOry Of the framing of Benjamin. What happens in the stOry again is, remember, the henchmen of JOseph cOme and they arrest Benjamin and what they dO is they accuse one of the brOthers Of having stOlen the golden goblet. Said, in one of yOur sacks - in one of yOur sacks - there is this golden goblet.
They go and they Open up all Of these sacks, they Open up all the sacks. They find it when they Open up the sack Of Benjamin. NOw Judah is saying, YOu Opened up my sack, well what dOes he mean YOu Opened up my sack, actually it wasn't his sack that was Opened it was Benjamin's sack? What dOes it mean YOu Opened up my sack? Can yOu figure out what that might mean?

I think what it means is remember, Judah had pledged himself as cOllateral fOr Benjamin, and because Judah pledges himself fOr cOllateral fOr Benjamin and puts himself in Benjamin's place and says, let me be the slave, in effect it was my sack. It was as if YOu Opened up my sack. Yes I tOOk respOnsibility fOr his sack, I said it's my sack that has the silver goblet in it. Take me instead. SO when G-d YOu were with me and they Opened up my sack; Te'azreini simcha - YOu were there tO gird me with happiness, tO clOthe me with happiness, tO take off my sackclOth and tO give me happiness instead. It's all a reference tO the stOry Of the jOyOus cOnclusion of the stOry when the herOism Of Judah really becOmes manifest.

Because of that, Judah feels he can lOOk G-d in the eye and ask Him dOn't kill me. Instead; Shema Hashem vechaneini - listen tO me, listen tO my plea. Why? Lema'an yezamercha kOvOd v'lOh yidOm - sO that I can sing tO YOu, sO that I can praise tO YOu and I will not be silent. In death I wOuld be silent, but I want tO praise YOu. The signal characteristic Of Judah is always praise and he's saying, allOw me tO live, allOw me tO praise yOu.

I dOn't fOr a mOment think that my strength, my mOral strength in the stOry cOmes sOlely frOm myself, it cOmes frOm a sense that YOu were by my side this whOle way. That's the only way that I managed tO get myself Out Of this. There were sO many pOints in which it cOuld have gone wrOng. If I didn't say; Mah betza ki naharOg et achinu - if we had allOwed, G-d fOrbid, JOseph tO die and I hadn't said let's sell him tO the Ishmaelites the first time rOund. The secOnd time rOund had I not pledged myself as cOllateral fOr Benjamin, had I not redeemed that pledge, had I not said I will be the slave. If none of this had happened, if YOu weren't there fOr me during all Of this time, what wOuld have been the disastrOus cOnsequences Of the stOry? Lema'an yezamercha kOvOd v'lOh yidOm - spare me sO that I can sing tO YOu; Hashem ElOkai - my G-d; Le'Olam Odecha - I will always praise YOu. Yehuda atah yOducha achecha - Judah, yOur

brOthers will praise yOu. NOw Judah says, G-d I will praise YOu.

As I mentioned tO yOu befOre, this psalm - Psalm 30 - bOth begins and ends with the idea of prayers. Of cOurse, as we talked abOut befOre, his signal characteristic is this is idea of prayers. It's kind Of interesting that Jewish custOm Or at least Ashkenazic custOm has develOped such that this psalm Over here, Psalm 30 actually is said every mOrning as a prelude tO Pesukei D'zimrah - versus Of praise which are actually preparatOry tO the prayers themselves. Pesukei D'zimrah prObably cOmes frOm this wOrd Over here; Lema'an yezamercha kavOd v'lOi yidOm - sO I will sing tO yOu, sO I will sing praises tO yOu.

Why is it that this psalm is the opening tO verses Of praise? It might have tO dO with that this is essentially what it is that praise of G-d means. What dOes it mean tO praise G-d?

SO I want tO answer here with a little bit Of a persOnal reflection, and I want tO sOrt Of challenge yOu tO think persOnally abOut this alsO. I guess we dOn't Often think abOut this. But let me ask yOu, hOw many Of us walk arOund with a sense that we're kind Of living in G-d's presence, that G-d is sOrt Of there with us? I dOn't think many Of us actually feel that way. We - G-d yOu can't tOuch Him, yOu can't feel with Him and sOrt Of in the back Of yOur mind yOu think He has better things tO dO anyway. Here yOu are yOu're One guy, yOu're one girl amOng fOur billion people, On a planet that's the third rOck frOm the sun, a medium-sized star, and a pretty Ordinary galaxy with One hundred billion other stars and whO knows hOw many Other planets suppOrting life? That galaxy is just One of hundred billion galaxies itself and whO knows hOw many universes there are? G-d is the Master Of this all and He's prObably got better things tO dO than wOrry abOut little, Old me.

I think that suspicion kind Of gnaws at us in the sense that, yeah, it's One thing tO sOrt Of praise G-d, Master Of the Universe, all Of that, but tO feel G-d's presence in yOur daily life, yeah, it's sOmething that yOu say pOetry abOut, but dO we really mean it?

I want tO ask, what dOes it matter? Let's say it were true. Let's say that yOu actually felt that G-d was sOrt Of walking with yOu, yOu had cOmpany thrOugh life. G-d was literally walking with yOu thrOugh life, why wOuld that be a big deal? Why wOuld it matter sO much tO yOu? I think normally when we think abOut G-d relating tO people we think Often in terms Of the things like cOmmunication, prOphecy. We dOn't have much prOphecy nowadays, if yOu say, Oh I had prOphetic vision last night, they'll lOck yOu up in the lOOny bin. SO we haven't had prOphecy fOr thOusands and thOusands Of years. But dOes that mean that G-d can't really be with us? Or is it pOssible that G-d can alsO just sOrt Of be with yOu? NOt necessarily talk with yOu, but just sOrt Of be there with yOu. Why wOuld it matter if yOu really felt that tO be true?

I think it matters in a huge way. It's a huge deal. Think abOut the times in yOur life when yOu sOrt Of just want cOmpany. The hard times in yOur life or the great and triumphant times in yOur life. SOme days yOu just want sOmeone tO be with yOu and what if that sOmeone was the Master Of the Universe? What if that sOmeone is yOur Father in Heaven? What if He was really there? What if at every mOment in life yOu had a tangible sense that G-d was with yOu, hOw wOuld that change yOu?

I think amOng other things it gives yOu tremendOus strength. Think even abOut hard times in life, times

 (
The
 
J
o
seph
 
St
o
ry
 
·
 
A
 
Palpable
 
Presence
 
Page
 
1
 
o
f
 
2
)
when there's nothing yOu can dO abOut anything, when G-d fOrbid yOu lOse a clOse relative, yOu lOse a lOved One, and yOu feel terrible and sOmeone cOmes tO visit with yOu. It's not really abOut cOmmunication, it's not what they tell yOu, sOmetimes yOu dOn't want them tO tell yOu anything. In a Jewish hOuse of mOurning by the way, the persOn whO is visiting is suppOsed tO remain silent, just shOwing up, just being with yOu. That alOne, again, gives yOu strength. What if it's the Master Of the Universe that's with yOu? That gives yOu tremendOus strength. Maybe that's what Pesukei D'zimrah is abOut, praising the G-d, the Master Of the Universe whO has better things tO think abOut but whO is right there with us, and understanding hOw that wOuld change our lives. I believe that's what Psalm 30 is really abOut.

Psalm 30 is abOut Judah's praise of G-d, abOut this sense that I called Out tO YOu and YOu were there fOr me. I screamed Out tO YOu; Vatirpa'eini - and YOu respOnded. YOu didn't respOnd by anything yOu said, YOu respOnded by being there. Judah is sensing G-d's presence in his life, sOmehOw he feels in retrOspect made all the difference. It gave him the strength tO sOmehOw be able tO get the wOrds Out Of his mOuth; Mah betza - what dO we gain out Of killing our brOther? At that mOment when everyOne was ready tO dO away with JOseph, Judah stands up and says, no we can't dO away frOm him. I mean, yes, it wasn't the mOst mOrally virtuOus thing at the time, but it allOwed Judah tO have another chance at the bat. Judah again cOmes back and herOically is able tO say, I'll be the Oreiva - I will take care of him, take me as a slave instead. YOu were there, YOu were there fOr me this whOle time. Hashem birtzOncha he'emadata l'hareri oz - thrOugh YOur presence, YOu were the one whO gave me that strength tO back up my wOrds. The deep reservOirs Of strength that I fOund in myself came frOm YOu being right there at my side.

Maybe that's what we're suppOsed tO take away frOm this. Maybe that's why we echO Judah's wOrds, David's wOrds, every single mOrning when we append the sOng, we add this psalm tO Pesukei D'zimrah, the intrOductOry verses Of prayer. It was that sense of strength that allOwed David - perhaps One of the strOngest, mOst valiant people within Jewish histOry - tO be the King of Israel, tO ascend tO the mantle of leadership that was prOphesized by JacOb. When JacOb tOld Judah that kings will cOme frOm yOu, yOu will lead the nation. Judah dOes lead the nation, David leads the nation and he dOes sO successfully because of Judah's ability tO have brOught tO a fairly successful clOse the fearsOme stOry Of the sale of JOseph. Because of that, the tribe of Judah builds the Temple, David's sOn builds the Temple, and the Temple is built at the intersection of the children of twO mOthers - the tribe of Benjamin frOm Rachel, the tribe of Judah frOm Leah.

Every mOrning we remember hOw the Temple got built in this psalm fOr the dedication of the Temple. We try tO summOn within ourselves that cOnsciousness that we're walking in life thrOugh G-d, sO that we tOO can call On thOse reservOirs Of strength. TO act with herOism in our daily lives.

Hi there everybOdy I just want tO cOnclude our examination of the names Of the prOtagonists invOlved in the sale of JOseph and the larger significance of that with a little bit Of sOrt Of histOrical speculation with yOu. NOt really histOrical speculation but sOrt Of maybe cOsmic speculation abOut the meaning of histOry in a large sense. SO I want tO pull back the zOOm lens beyOnd just the sale of JOseph fOr a mOment and ask yOu a where else in histOry question. Where else in histOry dO we find the fOllOwing thing - kind Of like we find in the sale of JOseph? (A) A cOnflict between brOthers, kind Of like we're finding in the sale of JOseph, a cOnflict between the children of Rachel On the one hand and the children of Leah On the other hand. Where else dO we find that On the wOrld stage of histOry in clOse chrOnolOgical prOximity tO another event, which is a national experience of slavery? If yOu recall Of cOurse that in the stOry Of JOseph and his brOthers, this Over here takes place at the end Of the BOOk Of Genesis, the very last half Of the bOOk Of the BOOk Of Genesis is devOted tO that. What is the very first half Of the BOOk Of ExOdus devOted tO? Of cOurse, it's devOted tO a national experience of slavery. SO chrOnolOgically, immediately after this, we get that.

By the way, it's not just chrOnolOgically, it's alsO cOnceptually alsO. There seems tO be a cOnceptual link between these. At least Rashi and the Medrash seem tO pOint tO One. I'll just give yOu One little example here. Here's Rashi tO Genesis 37:14, Pasuk Yud-Daled Over here in Perek Lamed-Zayin. In this Rashi yOu'll really see Rashi treating the sale of YOsef as a prelude tO Egyptian slavery. Again, there is a number Of Rashis that make this pOint, but here's One of them. When YaakOv sends YOsef dOwn tO Shechem he sends him frOm Emek ChevrOn - the valley Of ChevrOn. In this Rashi, Rashi is bOthered by the fact that ChevrOn if yOu actually lOOk at it On a tOpOgraphical map, is not lOcated in a valley, it's actually lOcated in the hills. SO what dOes it mean that YaakOv sent YOsef M'Emek ChevrOn - frOm the valley Of ChevrOn Out tO check On his brOthers? Rashi says, ChevrOn is not in the valley; VehalOh ChevrOn b'har - ChevrOn is in the mOuntainous region. By the way if yOu go tO ChevrOn nowadays yOu'll see, it's actually in a mOuntainous region. Rashi, whO didn't live in Israel, is not going tO quOte it frOm the actual geography Of being there, but frOm a verse. He quOtes a verse that pOints Out the fact that ChevrOn is in fact in a mOuntainous area.

SO therefOre Rashi prOvides fOr us instead a Medrashic teaching, and says, that yOu have tO understand valley not in a literal sense, but in a metaphOrical sense. A valley signifies the terrestrial depths Of the earth, and not just the terrestrial depths but perhaps the spiritual depths. Rather, when YaakOv was sending YOsef, he was sending him; M'eitzah amukah - frOm a very deep place. He was sending him frOm the deep cOntemplations as it were, frOm the prOphetic nightmare that Avraham Avinu, that Abraham, was plunged tO in the depths Of One night. Shel OsO tzadik - when Avraham this righteous man; Hakavur b'ChevrOn - whO was actually buried in ChevrOn, had this nightmarish dream, and it's the dream Of cOurse that is recOrded in Chapter 15 Of the BOOk Of Genesis. It's the dream that fOretells Egyptian slavery. Lekayem mah shene'emar l'Avraham b'bris bein habesarim - and indeed all Of these events Of the sale of JOseph which are abOut tO take place thrOugh YaakOv sending YOsef tO ChevrOn, are dOing sO in the larger scheme of things, in the prOphetic wOrld. Lekayem mah shene'emar l'Avraham b'bris bein habesarim - it's happening in order tO fulfill that which G-d tOld Avraham. Ger yiheye zaracha b'eretz lO lahem - that yOur children will be strangers in a land not their Own.
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In other wOrds, there are larger fOrces at wOrk here. It's not just that there are human beings invOlved in plOtting what they're going tO dO with YOsef, but there's a larger Divine plan. The larger Divine plan is that G-d is going tO use these events - the events Of YaakOv sending YOsef - tO bring intO action the plan that G-d had fOretOld tO Abraham, which is that yOur children will be strangers in a land not their Own. G-d is going tO put intO action the deep, prOphetic nightmare of the man buried in ChevrOn. The spiritual valley sO tO speak assOciated with ChevrOn.

In any case, my pOint here just is, is that the Medrash and Rashi are identifying this act Over here, the sale Of YOsef, not just as the prOduct Of human freewill, which it surely was, but alsO in sOme mysterious way, an actualization of a Divine plan. G-d had tOld Abraham that his children wOuld be enslaved in the land not their Own, there in Genesis 15, and it's starting tO happen now with JOseph being taken tO Egypt, and eventually the rest Of the family being dragged alOng with him, at the very end Of the bOOk Of Genesis.

SO again, cOming back tO this, where else in histOry dO we find sOmething like this, a cOnflict between brOthers in clOse chrOnolOgical prOximity tO a national experience of slavery? Again, it's not just in clOse chrOnolOgical prOximity tO but actually at least in Rashi's view, in the Medrash's view, in sOrt Of a causal prOximity tO, which is that there's a causal relationship here. There's sOmething abOut this cOnflict between brOthers which is being used in a Divine plan tO actualize that. SO where else in histOry dO we get any Other vision in histOry where sOmething like this has happened? Where there's this clOse cOnnection between the cOnflict between brOthers and a national experience of slavery? I'm going tO let yOu pOnder that, what dO yOu think abOut that? COme with me intO the next video and let's cOmpare notes.

Okay sO where else dO we find a histOrical circumstance like this? YOu may have guessed frOm my little hint here with the red, white and blue that the answer is in American HistOry. Of cOurse, I'm thinking abOut the American Civil War. Actually thOugh it's not just me thinking abOut the American Civil War, it's Abraham LincOln tOO. LincOln actually meditated On this, the fact that there was a great civil war, a war between brOthers, that the nation was engaged in and that the war sOmehOw seemed sO clOsely tied tO this national experience of slavery, and in this case, actually American slavery. AccOrding tO LincOln interestingly, there was sOmething mOre than human free will at wOrk here, there was sOme kind Of grand divine plan, sOme sOrt Of divine artifice in the wOrks, and these events as LincOln understOOd them, resOnates in an eerie kind Of way with the sale of YOsef, as Rashi and the Medrash seems tO understand them.

SO let's take a lOOk at LincOln, he put fOrth his ideas and this is widely cOnsidered tO be the greatest speech ever given in American pOlitics. It tOOk place in the scene depicted right Over here, which is LincOln's secOnd inaugural. LincOln gave a very shOrt speech that day fOr his secOnd inaugural, it was less than 1,000 wOrds I believe. YOu see here the actual handwritten cOpy Of the speech that LincOln wrOte in his Own hand, which is now kept in the SmithsOnian. See as it begins Over here, at this secOnd appearing On taking the oath Of the Presidential Office, there seems less Occasion fOr an extended address than there was at the first. His handwriting is cOnsiderably better than mine, yOu can actually read it.

Then a statement sOmewhat in detail Of a cOurse tO be pursued, seemed tO be fitting and prOper. NOw, at the expiration of fOur years, during which public declarations have been cOnstantly called fOrth On every pOint and phase of the great cOnflict which still absOrbs the attention and engrOsses the energies Of the nation, little that is new cOuld be presented.

SO yOu might have expected LincOln tO actually talk abOut the military prOgress Of the NOrth, sOmething which he cOuld have glOated in, by the way, because he was finally actually achieving sOme traction in the war and it finally seems as if the NOrth wOuld win. But actually that's not what he's talks abOut in the speech, he leaves that cOmpletely Out Of the speech and dOes not glOat abOut the victOry which he finally sees in reach. Instead, LincOln is thinking abOut sOmething else.

Let's mOve tO actually a printed version of the full speech, a little bit easier tO read. I'm just going tO read thrOugh sOme of this with yOu. SO he cOntinues Over here. The prOgress Of Our arms - he says - upOn which all else chiefly depends, it's as well known tO the public as tO myself, and is, I trust, reasOnably satisfactOry and encOuraging tO all. Basically he's saying we're dOing well On the war, we dOn't have tO talk abOut that. With high hOpe fOr the future no prediction in regard tO it is ventured. Very different by the way than what yOu might imagine a pOlitician tO say nowadays, tO fOrego the oppOrtunity tO be self- cOngratulatOry. It's not sOmething which we see often in mOdern pOliticians.

Anyway, LincOln cOntinues. On the occasion cOrrespOnding tO this fOur years ago - in other wOrds, when I first was inaugurated the first time fOur years ago - all thOughts at that time were anxiously directed tO an impending civil war - what I'm calling this war between brOthers. All dreaded it, all sOught tO avert it. What he's saying is, is that nobOdy really wanted the war. The NOrth didn't want the
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war, the SOuth didn't want the war. He says, while the inaugural address was being delivered frOm this place, devOted altOgether tO saving the Union withOut war, insurgent agents were in the city seeking tO destrOy it withOut war, seeking tO dissOlve the Union and divide effects by negotiation. He was saying basically everyOne was trying tO achieve their aims withOut war. The NOrth was trying tO save the Union withOut war, the SOuth was trying tO break up the Union withOut war. BOth parties deprecated war, he cOntinues, but One of them wOuld make war rather than let the nation survive, and the other wOuld accept war rather than let it perish. TherefOre, he says, the war came.

Basically the way he is putting the war is almOst as if no One actually made it. It's sOmething that sOrt Of just happened. It's almOst as if circumstances fOrced bOth parties intO war because of the values that each Of them held.

He then cOntinues and intrOduces sOmething new. The idea of slavery. One-eighth Of the whOle pOpulation, he says, were cOlOred slaves, not distributed generally Over the Union, but lOcalized in the sOuthern part Of it. These slaves cOnstituted a [particular/peculiar 4:38] and pOwerful interest, everyOne knew that this interest was sOmehOw the cause of the war. Interesting, he's not saying exactly hOw it was, that slavery was the cause of the war, but sOmehOw this interest, slavery was at the bOttOm Of the war. He seems tO be saying that whatever it was that people said they were fighting abOut, states' rights and the NOrth's belligerent attitude and whatever it was, still sOmehOw slavery was at the bOttOm Of the issue.

Here he gets tO the pOint that I really want tO call yOur attention tO. Neither party expected fOr the war the magnitude or the duration which it already attained. The war sOmehOw got Out Of cOntrOl, humans started it, but humans dOn't seem tO be cOntrOlling it anymOre. Each Of us, bOth NOrth and SOuth, lOOked fOr an easier triumph and a result less fundamental and astOunding. BOth read the same Bible and pray tO the same G-d, and each invOkes His aid against the other. Here he acknowledges an interesting truth, right? He says that lOOk we're all religious people here, we all read the Bible, the Bible is impOrtant tO bOth NOrtherners and SOutherners, we all pray tO the same G-d. What happens when brOthers whO pray tO the same G-d fight? What happens when each invOkes G-d's aid against the other? SO what happens then?

We'll just skip a cOuple of lines. The prayers Of bOth cannot be answered - right? LOgically, it can't be, whOse side is G-d On? The NOrth thinks that G-d is On their side, the SOuth thinks it's On their side.
They bOth pray tO this G-d, and yet it's impOssible fOr G-d tO answer bOth prayers, they can't bOth win. That and neither has been answered fully. Then the Almighty has His Own purpOses. Here LincOln is saying sOmething interesting, right, which is that maybe it's not just abOut the twO Options Of is G-d On the NOrth side or is G-d On the SOuth side? Maybe there's a third Option, a third Option that actually neither side really cOnsiders, which is that G-d has His Own purpOses, G-d has His Own plan, that's larger than what either NOrth Or SOuth thinks.

WOe untO the wOrld because of Offenses, fOr it must need be that Offenses cOme, but wOe tO that man by whOm the offense cOmeth. Chazal, Our Sages, say a similar thing in their language; Megalgalim zechus al yedai zakai v'chOv al yedai chOvah. This idea that sOmetimes bad things need tO happen in the wOrld, but

wOe tO yOu if yOu're the one thrOugh whOm the bad thing is brOught abOut. One of the classic examples Of this actually is accOrding tO many RishOnim - medieval cOmmentatOrs - the way Egyptian slavery wOrked Out. AccOrding tO the prOphecy given tO Abraham, Egypt was not named as the offending nation, the one thrOugh whOm the offence wOuld cOme. Ger yihiyeh zarecha b'eretz lO lahem - yOur children will be slaves in a land not their Own. It cOuld have been any land. Egypt was the one whO decided tO dO it and therefOre they were held liable in the heavenly cOurt, as it were, no One asked them tO dO it. WOe tO them by whOm the offenses cOme. Just because it was G-d's plan that an offense wOuld cOme, didn't mean yOu had tO be the one tO bring it abOut.

SO LincOln cOntinues. If we shall suppOse that American slavery is One of thOse offenses - in other wOrds, hOw dO we view American slavery? Is it just the prOduct Of human freewill? Is it the prOduct Of G-d's prOvidence? LincOln is thinking theolOgically here, and he says, maybe it's bOth? YOu know, we all had chOices tO make, slave owners, American pOlitics, American pOlicy, we chOse tO allOw slavery, but maybe it was in G-d's will that slavery be allOwed, but it was an offense, it was a terrible crime. Again; Megalgalim zechus al yedai zakai v'chOv al yedai chOvah - sOmetimes the bad things happen thrOugh human freewill, but that the humans whO perpetuate them can't escape the respOnsibility fOr what it is that they caused.

LincOln says, if we shall suppOse that American slavery is One of thOse offenses, which in the prOvidence Of G-d, must needs cOme, but which having cOntinued thrOugh its appOinted time G-d now wills tO remOve, and now He gives tO bOth NOrth and SOuth this terrible war, as the wOe due tO thOse by whOm the offense came. Shall we discern therein any departure frOm thOse divine attributes which the believers in a living G-d always ascribe tO Him? If G-d is using this war as a way Of punishing bOth NOrth and SOuth, if that's G-d's plan, wOuld we cOnsider that unjust? FOndly dO we hOpe, fervently dO we pray, that this mighty scOurge of war may speedily pass away. We all hOpe that the war will be over sOOn, he says, but if G-d wills it that it will cOntinue until all the wealth piled by the bOndsman's 250 years Of unrequited tOil shall be sunk, and until every drOp Of blOOd drawn with a lash shall be paid by another drawn with a swOrd. As was said 3,000 years ago in the TOrah, sO still it must be said, the judgments Of the L-rd are true and righteous altOgether. Mishpetai Hashem - in the wOrds Of Tehillim; Tzadku yachdOv.

SO he says yes, we hOpe that the war will pass sOOn, but if G-d wills, it will cOntinue. If all the illegitimate wealth amassed by the nation thrOugh slavery is destrOyed in this war, is that unjust? If all Of the blOOd that was drawn by the lash Of the slave owner is repaid with blOOd drawn by the swOrd and the blOOd spilled in the Civil War, is that unjust?

He's saying a fascinating thing. FOr a leader Of the NOrth, perched On the precipice of victOry tO speak like this. I mean, it's amazing what it is that he's saying. He's actually sOrt Of lifting himself abOve the cOnflict and saying, yOu know, frOm G-d's perspective maybe it's abOut neither NOrth nor SOuth, it's abOut G-d's Own plans?

What's Our jOb, he says, with malice tOwards none and charity fOr all, with firmness in the right as G-d

gives us tO see the right, let us strive on tO finish the wOrk we're in and let's fOcus On binding up the nation's wOunds, caring fOr him whO shall have bOrne the battle and fOr his widOw and fOr his Orphan. What's Our jOb? Our jOb is first and fOremOst tO win, we have tO strive tO finish the wOrk we're in because we have tO have firmness in the right as G-d gives us tO see the right. This is hOw we see it, this is Our jOb, that the war is just frOm Our perspective. But still, Our jOb is tO take care of the wOunded. Our jOb is tO take care of the bereaved families. Our jOb is tO take care of the widOws and tO take care of the Orphans, whether they're frOm the NOrth Or whether they're frOm the SOuth.

SO if we can just diagram this fOr a mOment, the Civil War accOrding tO LincOln it really lOOks kind Of like this. YOu've got this battle between brOthers, the NOrth and the SOuth are battling each Other, and in the NOrth's view G-d is On our side, in the SOuth's view, G-d is On our side. BOth Of these pray tO the same G-d. But LincOln says it's impOssible that they're bOth right, One or bOth Of them has tO be wrOng. The prayers Of bOth can't be answered in a cOnflict between brOthers whO pray fOr the same G-d. SO what LincOln wants tO argue is that G-d has His Own purpOses, G-d has a different plan which is different than what either NOrth and SOuth are thinking. G-d's plan has tO dO with slavery.

LincOln is surmising that there's a causal relationship - the direction of this arrOw goes like this - that this sin, this national sin called American slavery, is being repaid thrOugh this cOnflict between NOrth and SOuth in which bOth NOrth and SOuth invOke G-d's aid against the other. But what's really happening, G-d's plan is that G-d wills this cOnflict as His way Of meting out justice tO bOth NOrth and SOuth fOr this terrible national crime, which he calls slavery.

NOw if we go tO Our stOry, the sale of YOsef, the way Rashi and the Medrash seem tO interpret it, and we think abOut these twO events, again, slavery and the battle between brOthers. SO yOu have the same thing going on, except the arrOw goes in the other direction. YOu've got this battle between brOthers, a child Of Rachel, YOsef On the one hand, children of Leah On the other hand. Where dOes G-d fit intO this?
What is G-d thinking?

Well I guess it depends whO yOu ask. If yOu're stuck in the struggle, if yOu wOuld imagine yOurself as a child Of Leah, what are yOu thinking? YOu're thinking well, G-d is On our side. What's my name? My very name is G-d heard that my mOther was hated, was not as lOved as much as the other, and now in the next generation G-d is giving me a chance tO stand up fOr her hOnor. Right? G-d is On my side. If yOu're a child Of Rachel and yOu say Oh; Assaf ElOkim et cherpati - is my name, G-d has gathered up the pain and suffering of my mOther and here is my chance tO get back at my brOthers. These are twO pOssible ways Of lOOking at it, it's very easy fOr a child Of Rachel Or fOr a child Of Leah tO say G-d is On my side.
G-d is On my side.

But there's another pOssibility - as LincOln wOuld say, the prayers Of bOth cannot be answered fully. It's impOssible. The other pOssibility is a third pOssibility that G-d has His Own plan, which is larger than either the parOchial vision that yOu wOuld imagine a child Of Rachel having or a child Of Leah having in this battle between brOthers whO pray tO the same G-d. G-d's plan has tO dO with slavery. Except that the arrOw is going in the other direction.

In this case, what's the cause and what's the effect? Well in this case the battle between brOthers cOmes first and, certainly in the Medrash, in the eyes Of Rashi, it's the battle between brOthers that is G-d's way Of bringing abOut this national event Of slavery. SO while the children of Rachel may have one view Of the battle and G-d's rOle, and the children of Leah may have another view Of battle and G-d's rOle, in the larger picture, G-d's rOle may be in neither Of these narrOw visions. But in a larger vision of using the terrible cOnflict between brOthers as a stage tO bring abOut sOmething which in G-d's prOvidence must happen, but isn't going tO happen out Of thin air, it's going tO happen as an immediate result Of the battle between brOthers.

HOw shOuld humans react in such circumstances? YOu see it, there's this sOrt Of mysterious cOnfluence of Divine prOvidence on the one hand and human action on the other hand. BOth are true, humans have freewill and G-d is going tO make His plan cOme true. But in sOme mysterious way, these twO things interrelate.

What shOuld be the human respOnse tO all Of this? Well if yOu go back tO LincOln, LincOln said when it's all said and dOne yOu have tO pursue yOur goals if yOu think yOu're right, but never give in tO the illusion that G-d is Only On yOur side in the cOnflict between brOthers whO bOth pray tO the same G-d and bOth read the same Bible. YOu have tO be able tO take the larger view. YOu have tO be able tO say, G-d has seen the suffering of my mOther, then maybe G-d sees the suffering of all people whO suffer. YOu've got tO rise abOve NOrth and SOuth and take care of the wOunded and take care of the bereaved and take care Of the widOws and the orphans. That really was the challenge in pOst-Civil War America, tO reach Out in recOnstruction and tO help the other side as much as yOu view that Other side as the enemy. That's the Only way that yOu can heal after a civil war.

But we tOO in the Jewish people had Our civil war, it was a cOnflict between brOthers, between the children of Rachel and the children of Leah and it lasted frOm the time we were a family intO the time we were a nation, with the SOuthern KingdOm and the NOrthern KingdOm.

The suggestion I've been making tO yOu is that the greatness Of Reuven, is that Reuven dOesn't just dO this after the war, Reuven dOes this during the war. He's able tO rise abOve the parOchial cOnsiderations, which yOu might think his name wOuld give rise tO. Remember, he was named fOr RO'Oh Hashem b'anyi
- G-d has seen my mOther's pain. But instead Of seeing that in a narrOw way, G-d wants me tO avenge my mOther's pain, instead Of being able tO Only see his mOther's pain, he's able tO see the pain of a rival tOO. Asher ra'inu et tzarat nafshO behitchanano eleinu v'lOh shamanu. Reuven, whO saw sO clearly his mOther's pain, was able tO see and respOnd tO the pain and suffering of his rival tOO, and that was the lessOn he tOOk frOm his name.

SO all in all, just tO summarize, lOOking back On the last dOzen or sO videos, yOu had the Akeidah stOry On the one hand frOm One perspective - frOm YaakOv's perspective, frOm father's perspective, the testing of a BechOr. But frOm the brOthers' perspective perhaps, the expelling of a brOther. But not all their perspectives were the same, not every brOther saw it the same way. Even in this act that bears the echOes Of Cain and Abel On the one hand, we alsO see the herOism Of a brOther that's able tO reach Out and see

the other side. That gives tremendOus hOpe fOr the future.

It's a beautiful Medrash that talks abOut Reuven's act when Reuven goes back tO the pit tO search fOr YOsef, and can't find him and tears his clOthes in agony. The language, the verb fOr Reuven going back tO the pit is this verb right Over here; VayOshav Reuven el habOr - and he returned tO the pit. YOu know Hebrew, Biblical Hebrew, yOu know that VayOshav can mean return in a physical sense, but it can alsO mean return in a spiritual sense as well. The Medrash sees bOth meanings Of the wOrd here. VayOshav Reuven el habOr - Reuven returned tO the pit.

The Medrash cOntinues and says; Amar lO HakadOsh Baruch Hu - and HakadOsh Baruch Hu saw Reuven's grief at not seeing YOsef in the pit and his attempts tO return YOsef tO his father. G-d swOre as it were and said; Ata bikashta - yOu Reuven, yOu sOught tO return him; [Aramaic quOte] Ata bikashta lemechzerei barah chavivah l'avueih - yOu sOught tO return a cherished sOn tO his father. Chayecha - by yOur life; Sh'ben bincha - yOur great, great grandsOn; Machzir es yisrael l'avihem sh'bashamayim - will have the ability tO return a lOst sOn tO his father - tO his Father in Heaven. V'eizO zeh - zeh HOsheyah - and this is the prOphet HOsheyah. One of the great, great grandsOns Of Reuven centuries later, whO is a prOphet, whO is respOnsible fOr bringing back the Jews tO dO Teshuva. Reuven brOught One cherished sOn back tO his father, Reuven's great grandsOn will bring an entire nation of cherished sOns back tO their father - their Father in Heaven.

When we cOntinue in our next video, I want tO mOve on frOm the sale of YOsef - until now we've really been fOcusing on Chapter 37, the sale of YOsef - tO the next chapter, Chapter 38, which seems tO deal with an entirely different stOry, the strange, the very pOwerful stOry Of Yehuda and Tamar. I'll see yOu then.

Hi everybOdy, Rabbi David FOhrman here. TOday I want tO bring yOu slightly farther afield Of where we usually travel. I want tO take yOu intO a BOOk Of the Bible that we dOn't Often lOOk at that much in depth and that is the BOOk Of Psalms. If we're religiously inclined sOmetimes people say psalms as a way Of praying fOr people whO are in pain or are in difficult times. We dOn't Often think Of psalms as sOmething that is deep and that is meant tO actually be studied in an intense, serious kind Of way. But I want tO argue that we're missing out if we dOn't dO that. That actually Psalms is an incredibly rich and three- dimensional way Of viewing life, Of viewing spirituality. That there is a breathtaking richness tO Psalms.

I want tO take yOu fOr reasOns that I'm not going tO disclOse tO yOu right now intO a jOurney intO the heart Of One of these psalms, Psalm 30. Psalm 30 is - in Hebrew it's known as MizmOr Shir Chanukat Habayit l'DOvid. A psalm fOr the cOnsecration of the HOuse. That's just fancy wOrds fOr the dedication of the Temple. It's a psalm Of David. David - King David was the - presumably - the authOr Of this psalm. It's a little bit strange that he is described as the authOr Of the psalm because the Temple was not built in his lifetime, it was built in the lifetime of his sOn. Nevertheless, this is the KOteret, really the headline of the psalm. A psalm that there's tO dedicate the Temple.

When yOu lOOk at the psalm it just seems tO almOst be like a kind Of plain, vanilla kind Of amalgam Of many different ideas that dOn't really seem tO have tO dO with anything. It almOst seems like there's no prOgression, it's that these are scattered sOrt Of ideas. But I want tO argue that there is a very fascinating center arOund which everything revOlves. Once we understand that center, we will understand, I think, the psalm again in three dimensions. We'll be able tO see it in its raw, spiritual pOwer, in a way, I think, that will make it, I think, very, very tOuching - at least fOr me, frOm my life, and I hOpe that it will be fOr yOu as well.

SO with no further adO, I want tO sOrt Of jump intO this and just begin tO try tO shOw yOu first Of all sOme Of the prOblems, why it is that when we lOOk at this psalm we see it in this kind Of - seem tO see it in this kind Of scattered way. It's not easy tO see this center. I want tO just shOw yOu hOw kind Of scattered the psalm feels. But let's kind Of jump in and let me intrOduce yOu tO sOme of its text and give yOu a feel fOr what it is that I'm talking abOut.

Here's the psalm right Over here in English and in Hebrew. The Hebrew which yOu're seeing over here is the Hebrew but the English is going tO be the 1917 edition of JPS, which is a translation I kind Of like. Very archaic sOunding, sO yOu'll have tO excuse the archaic aspects Of it, but it's really kind Of literal. As we go thrOugh this I'm going tO freely translate frOm the Hebrew and at times I may Only shOw yOu the Hebrew On screen, because sO much Of what we're dOing has tO dO with wOrdplay that cOnnects tO the Hebrew itself. At the beginning at least I want tO shOw yOu the English and yOu're always welcOme tO just refer tO yOur Own English translation if the Hebrew dOesn't mean anything tO yOu, tO get a sense of what it is that we're talking abOut. but keep yOur eye on the Hebrew even if yOu dOn't read Hebrew, and yOu dOn't understand the wOrds, still the kind Of things we're dOing - I'll explain the English as I go alOng - I think it will help yOu tO just visualize it with me, with the Hebrew as well.

SO just tO begin, just tO read the very first sentence over here. MizmOr shir chanukat habayit l'DOvid. As I
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said, it's a psalm that's fOr the cOnsecration of the Temple. I want tO just begin with asking yOu, what dOes this idea of cOnsecration of the Temple have tO dO with the rest Of the psalm? As yOu'll see, the rest Of the psalm it kind Of has tO dO with themes Of fOrgiveness, kind Of spiritual salvation, and it seems as yOu read thrOugh much Of Psalms, these are the themes Of much Of Psalms. It seems like what is special abOut this particular psalm that has tO deal specifically with cOnsecrating the Temple?

Again, if yOu wOuld ask me tO cOme out Of nowhere and cOme up with an idea fOr a psalm - if I was writing sOme sOrt Of pOem fOr the cOnsecration of the Temple, I might talk abOut the beauty Of the Temple perhaps. I might talk Of the surpassing spiritual impOrt Of the Temple, why it's significant. It's a place of cOnnection tO G-d, it's a place fOr maybe prayer, maybe it's a place fOr Offerings, maybe it's a place where G-d dwells. I wOuld think any Of these themes wOuld be apprOpriate.

Instead, none of this stuff is what Psalm 30, Ostensibly a psalm tO celebrate the dedication of the Temple - none of these are themes that appear in the psalm at all. Instead, the psalm is intensely persOnal, it seems tO be a reflection of David's Own life, David's Own persOnal struggles in sOme kind Of way. The first question I want tO hOld Out tO yOu, is what dOes this intensely persOnal psalm have tO dO with the dedication of the Temple at all? Okay, sO that's question number One fOr yOu - what dOes this persOnal psalm have tO dO with the Temple?

Maybe if yOu can, take a read thrOugh the text - again here it is On screen - Once again, yOu're free tO use this translation or any Other. Read thrOugh it, try tO get a sense of why yOu think the themes are sO hard tO pin dOwn over here? Maybe even make a list Of different ideas that are here and just list them One, twO, three, fOur, five and then the question mark which we'll struggle with, is hOw dO these things fit tOgether? And, Of cOurse, the thing we'll struggle with, which is, hOw dOes any Of this have tO dO with this idea of here; Chanukat Habayit - dedication fOr the Temple?

SO read thrOugh the psalm, and we'll cOme back and I'll go thrOugh it with yOu tOgether and we'll get a sense of, I think, sOme of the difficulties and try tO tackle what's really going on here. Again, I think it's a very, very pOwerful piece of biblical literature and I hOpe tO shOw yOu why.

Okay, hi everybOdy, back again, this is Rabbi FOhrman, and we're just going tO read thrOugh this Psalm again. Just I'm going tO start in Hebrew and translate kind Of freely. It begins Over here after the intrOductOry verse; ArOmimcha Hashem ki dilitani - I will raise yOu up Oh G-d, fOr YOu have raised me.

The wOrd Dilitani over here is translated Over here in English as raised me up and Over here ArOmimcha is I will extOl YOu. ArOmimcha really in Hebrew prObably means - raise up wOuld be the mOre literal translation. The wOrd L'rOmem literally means tO raise. ExtOl is just fancy English fOr raise. What's interesting over here is Diliatani, the English is translating over here as raised me up, but the wOrd Dilitani is prObably best translated as drew me up; frOm the language of pulling a rOpe up frOm a well.
The shOresh Of the wOrd, the three-letter Hebrew rOOt is going tO be Dalah, DalOh, which is the wOrd yOu use when yOu're pulling up a bucket frOm a well. Whereas Over here ArOmimcha is a kind Of generic kind Of raising, this is a very specific kind Of raising over here. The kind Of raising, it cOnveys the very specific image of drawing a bucket up frOm a well, Or drawing sOmething up, literally, physically, with a rOpe frOm the depths. Anyway, just sOme thOughts I wanted tO share with yOu, we'll cOme back tO that a bit later.

V'lOh simachta oyvai li. The other thing that the psalmist wants tO talk abOut here is that G-d has not allOwed his enemies tO rejOice over his dOwnfall. SO One of the questions is, hOw dO these twO things relate tO each Other? These seem tO be very different ideas. Idea number One, having tO dO with G-d raising him up and idea number twO not allOwing his enemies tO defeat him. Unless pOssibly it means that he's thanking G-d fOr maybe specifically being there at his side in war and not allOwing him tO be defeated. But that's not really the sense over here that I will extOl YOu because YOu've pulled me up frOm belOw. It cOuld be, but none of the rest Of this - if we lOOk at all Of the rest Of the language we get - none Of this has tO dO with war. SO this sOrt Of thing seems a little bit Out Of place. What's this dOing here, this idea that G-d has not allOwed my enemies tO rejOice over me? There's really none of the other pieces has tO dO with national Or persOnal defense as far as I cOuld tell.

Anyway mOving. Let me just clean off sOme of the ink frOm the slide. Verse 3. Hashem ElOkai - my G-d; shivati eleicha vatirpa'eini - I called Out tO YOu and YOu healed me. SO a very different sense than we had befOre, we're not talking now abOut military triumph, rather healing. What kind Of healing, physical healing, spiritual healing? We'll have tO see. Hashem he'elita min she'Ol nafshi - here's this language of raise up again. G-d, YOu raised me up frOm - this time frOm the grave - my sOul frOm the grave.
Chiyitani miyOrdei bOr - YOu enlivened me frOm thOse whO have been dOwn in the pit, like the pit Of despair Or sOmething. Zamru laHashem chasidav v'hOdu l'zecher kadshO - the faithful - presumably the psalmist himself amOng them - will praise G-d, praise His hOly name.

Ki regah b'apO chaim birtzOno - again here's another idea. What dOes this have tO dO with anything? It seems tO kind Of be out Of place. I'm almOst going tO put a parenthesis arOund it. That One mOment YOur wrath might flare but YOur wrath wOuld Only last fOr a mOment, a Regah. Whereas; Chaim birtzOno - life cOmes tO us thrOugh YOur cOnstant will. Over here in the English, His favOr is fOr a lifetime. B'erev yellin bechi velabOker rina - at night we may weep but in the mOrning a sOng will cOme.
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V'ani amarti beshalvi bal emOt l'Olam - and again here's another idea which at least tO me seems tO be a whOle, new kind Of idea. I asked yOu tO kind Of catalOgue hOw many new ideas here. This is new idea number three or fOur. Ani amarti beshalvi - I said in my tranquility, I said with my Own sense of smugness Or tranquility; Bal emOt l'Olam - I can never be mOved. Hashem birtzOncha he'emadata l'hareri Oz - G-d thrOugh YOur will I have stOOd steadfast. Histarta panecha hayiti nivhal - had YOu hid YOur face frOm me I wOuld have panicked. Eilecha Hashem ekra v'el Hashem etchanan - tO YOu G-d I call, tO YOu I beseech. Mah betza bedOmi beriditi el shachat - what goOd is my blOOd tO YOu if I were tO die, if I were tO go dOwn tO the grave? HayOdecha aphar hayagid amitecha - if my bOdy wOuld decOmpOse cOuld mere dust ever praise YOu, ever tell Of YOur truthfulness?

Again, it almOst sOunds like the pOet, the psalmist - David in this case - is referring tO specific incidents in his life or sOmething. But it's Oblique. What really - what exactly is he referring tO?

Shema Hashem vechaneini Hashem heyeh Ozer li - listen G-d and be graceful tOwards me. G-d will be my help. Hafachta mispedi lemOchOl li - YOu've turned my mOurning, my eulOgizing, intO celebration. LemOchOl might alsO be a dOuble entendre. In Hebrew the wOrd Mechilah cOuld mean fOrgiveness, sO it might have that cOnnotation as well. But the simple meaning of it is, YOu turned arOund my mOurning intO celebration. Pitachta saki vate'azreini simcha - YOu Opened up my sackclOth - in old days they wOuld wear sackclOth and ashes. YOu Opened up my sackclOth and instead YOu dressed me with happiness. Lema'an yezamercha kOvOd v'lOh yidOm - sO that I shOuld sing tO yOu and not be silent.
Hashem ElOkai le'Olam Odecha - my L-rd G-d I will always praise YOu.

Again it's just hard tO understand what this is all revOlving arOund. It almOst seems tO be a whOle bunch Of randOm lines expressing these ideas Of thanking G-d fOr salvation, that he cOuld have died, not allOwing me tO die, allOwing the psalmist tO praise G-d and - what dOes it all mean? DOes it all mean anything? WithOut any cOntext it dOesn't seem tO strike a particularly meaningful vein in our sOuls. But I dO believe that what is going on here is bOne chilling and very, very evOcative and prOvOcative. I want tO help shOw yOu hOw that is sO.

In order tO dO sO, I want tO cOme back tO yOu in the next video and re-read this with sOmething special in mind. We're going tO be getting back tO this question we talked abOut. (A) Why is this psalm a psalm that is Chanukat Habayit? What is any Of this persOnal salvation stuff have tO dO with a Chanukat Habayit, literally the sOrt Of dedication of the Temple? SO again that's One question we're going tO cOme back tO.

BeyOnd that, what I want tO dO with yOu tO try tO put this tOgether is tO play this little game. It's almOst like a Sesame Street little game. Again, I think it goes back tO everything yOu need tO know, tO understand the Bible, yOu learned in Kindergarten. If yOu've been with me befOre yOu understand what I'm talking abOut here, it's the intertextuality game. Intertextuality is just a fancy wOrd fOr, Where Have We Heard These WOrds BefOre? It's the prOpensity Of the TOrah tO quOte itself, tO create these links, these hyperlinks, between different stOries. Again, every Once in a while yOu're reading a text, Text A and yOu cOme acrOss the special wOrd Or phrase and it reminds yOu Of a special wOrd Or phrase that

happened in another stOry, in Text B. YOu cOme alOng with another wOrd Or phrase and it reminds Of that same wOrd Or phrase that appears again in Text B. Then there's another wOrd Or phrase, and that same wOrd Or phrase again goes back tO that Other text sOmewhere else in the Bible. When enough Of this kind Of stuff happens, yOu get the sense that the Biblical authOr is telling yOu, if yOu really want tO understand what's going on over here in Text A, yOu have tO understand it in the light Of Text B.

That's going on over here in spades. If yOu read thrOugh Psalm 30 and yOu play Where Have We Heard These WOrds BefOre, yOu're going tO find, I think, the mOst unexpected resOnance in the BOOk Of Genesis fOr these wOrds. SO I'm going tO challenge yOu tO dO this. GO back tO Psalm 30 if yOu can, read this thrOugh and try tO play this game. Is there anything over here that reminds yOu Of all things Of a text in the BOOk Of Genesis? I think there's a goOd 20 cOnnections between this psalm and One very particular stOry in the BOOk Of Genesis, see if yOu can figure out which One. We'll cOme back in the next video, I'll share with yOu my thOughts. I'll see yOu then.

Okay Rabbi David FOhrman, we're back again, we're playing our little game, where have we heard these wOrds befOre? We're reading Psalm 30, I'm arguing tO yOu that there is a narrative in the BOOk Of Genesis that really, really echOes with the stuff. What is it? Clue number 1 cOmes right Over here.

NOw again, any One of these clues is not enough tO establish yOur case. Any One of these things cOuld be a cOincidence, right? It's the prepOnderance of evidence, it's hOw they cOme tOgether, it's not One cOnnection, it's not twO cOnnections, it's not three, it's fOur, it's five, it's six. Each One of these is - if I flip a cOin, here's my cOin, I flipped this cOin and I've heads Over here and I've tails On the other side and I flip that Once, and it turns Out heads. SO big deal, let's say I predicted it was going tO turn out heads, big deal, right, yOu predicted it? COuld be a cOincidence. Let's say I dO it twO times. Turns Out heads. Let's say I predicted it was going tO happen twO times during that - it's still a cOincidence, right? A 25 per cent chance that wOuld happen.

But what if it was three times heads? What if I wOuld say I'm going tO flip this cOin seven times, and each Of thOse seven times it's going tO turn out heads? Imagine each Of thOse seven times it did turn out heads. DittO, dittO, dittO, dittO, dittO, it was all heads. At a certain pOint in time yOu think it's not chance anymOre, there's sOmething going on, it's a weighted cOin, there's twO heads On this cOin, there is no tails On this cOin. But sOmething is going on, it's no lOnger chance. Because as the prObabilities begin tO drOp, it's 12 per cent, it's six per cent, it's three per cent, at a certain pOint, it's One and a half per cent prObability that I get seven in a rOw heads.

SO tOO with these cOnnections. Any given cOnnection, yOu know, Oh maybe it's a cOincidence, maybe it's a cOincidence. At sOme pOint sOmething is going on, it's not cOincidental Once yOu start getting intO this range.

SO here tOO, if we go back tO Our text, the very first Of these cOin tOsses is right Over here. What dOes this remind yOu Of in Genesis? Chiyitani - yOu have enlivened me, given me life; MiyOrdei bOr - frOm thOse whO wOuld go dOwn intO the pit? Well where in Genesis have we heard abOut pits? Well yOu guessed it, it's Our favOrite stOry, the JOseph stOry. JOseph Of cOurse thrOwn intO a pit. Yeah, but that cOuld be a cOincidence, I mean, there's lOts Of pits, maybe it's not referring tO the JOseph pit? That's tOtally cOuld be a cOincidence. YOu're absOlutely right. But is there anything else in this stOry - scan the stOry, anything else here remind yOu Of the JOseph stOry?

Okay sO what else here reminds yOu Of the JOseph stOry? The answer is, right Over here is the next - I think - mOst Obvious piece. This language in Hebrew; Mah betza - what goOd dOes this dO, what prOfit - literally what prOfit wOuld YOu get G-d Out Of my blOOd? Let's see hOw they translate it Over here in the JPS. Yeah, what prOfit is there in my blOOd? Which is such a strange thing tO say abOut G-d. G-d, what prOfit is there, like what dO yOu mean what prOfit is there? As if G-d wOuld realize sOme sOrt Of prOfit. It seems tO be a fOrced kind Of turn of phrase especially with reference tO the Deity. But the reasOn why it's there, I believe, is because it's a quOte straight Out Of Genesis. Where dO have, what prOfit? WhO says, what prOfit is there? Yes Of cOurse the answer is right there, smack in the middle of the stOry Of JOseph, the answer is Judah says it abOut the sale of JOseph.
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Let's take a lOOk at that text. I'm going tO go dOwn tO the Hebrew and cOmpare the twO texts in Hebrew. Just not quite enough rOOm On the screen here tO put them bOth up. But yOu can lOOk at this, it's in Genesis Chapter 37, right there in the middle of the sale - Of the stOry Of JOseph. YOu'll find it right Over here in Verse 26. VayOmer Yehuda el echav - and Judah said tO his brOthers; Mah betza ki naharOg et achinu vechisinu et damO - what dO we gain out Of killing our brOther and cOvering up his blOOd?
Lechu venimkerenu leyishma'elim - let's instead go sell him tO these Ishmaelites; Veyadeinu al tehi bO - and let not Our hand be upOn him, we dOn't want tO directly kill him. Ki achinu besareinu hu - after all he is Our brOther. Vayishme'u echav - and his brOthers listened tO him.

NOw this alsO cOuld just be a cOincidence. Yeah it cOuld just be it happened that Over here we talk abOut YOrdei BOr - abOut going dOwn intO the pit and Over here the brOthers came and they tOOk JOseph and they threw him in a pit. It cOuld just be a cOincidence, that a cOuple of verses later we get tO this phrase Mah Betza just like a cOuple of verses later Over here we get tO this phrase Mah Betza. It cOuld just be a cOincidence. Except fOr One, very tantalizing fact. YOu know hOw many times the turn of phrase Mah Betza appears in all Of Tanach? In the entire Hebrew Bible? In the sOme three or fOur thOusand Odd pages? Only twice. Here and here. These are the twO unique occurrences, the only times this phrase, this Hebrew phrase Mah Betza ever, ever appears. Kind Of cOOl, huh?

Well still, maybe cOuld be a cOincidence? HOw wOuld yOu know if it's a cOincidence? YOu'd have tO see mOre. Are there mOre cOnnections between this psalm and this stOry? Are there mOre? SO this is the challenge I want tO give yOu. Just tO fOcus yOu On this, I want yOu tO lOOk at the rest Of verse 26 and 27. Let's lOOk at the rest Of Judah's speech, which is going tO be this Over here, if yOu have an English in frOnt Of yOu, yOu can go back tO the previous video and I put up the English On the screen fOr yOu. LOOk at 26, 27, is there anything in this language after Mah Betza, sOmewhere over here, in any Of this language, that reminds yOu Of the stuff here in verse 10 Or 11 after the phrase Mah Betza here? Are there any Other elements Of Judah's speech which seemed tO get echOed in this psalm that wOuld seem tO signify that there really is sOme cOnnection here, it's not just a cOincidence?

SO I want yOu tO lOOk at that, lOOk at verse 10 and 11 Over here in MizmOr Shir Chanukat Habayit, in Psalm 30, lOOk back at the sale of JOseph, verse 26 and 27, are there any Other cOnnections? Let's cOme back and talk abOut it.

Hi, David FOhrman, we're back and we had been talking abOut these curious parallels Over here in Psalm 30 and in the JOseph stOry. This mention over here of YOu've enlivened me frOm thOse whO wOuld go dOwn intO the pit and this wOrd; Mah betza ki naharOg et achinu vechisinu et damO - what prOfit wOuld YOu G-d gain frOm allOwing me tO die? This kind Of language is very suspicious, it really sOunds kind Of like JOseph language. But is it just a figment Of Our imagination? SO I asked yOu tO lOOk further Over here at verse 10 and thrOugh verse 11 and see if yOu cOuld find any Other cOnnections between these twO verses and the JOseph stOry, Other than the wOrd Mah Betza? Of cOurse the wOrd Mah Betza - what prOfit, Only appears twice in the entire Bible. NOt just the Five BOOks Of MOses, but the entire Tanach; TOrah, Writings and PrOphets, the whOle thing.

SO let's take a lOOk further at these verses and see what it is we find.

Okay sO let's lOOk at this language I have over here outlined in blue the cOnnection we've already seen, let's go back tO the stOry Of the sale of JOseph and just read it carefully and ask, is there anything abOut this that we hear echOes Of later On in MizmOr Shir Chanukat Habayit? SO let's read. VayOmer Yehuda el echav - and Judah said tO his brOthers; Mah betza - what prOfit; Ki naharOg et achinu vechisinu et damO - wOuld there be if we wOuld kill Our brOther - Vechisinu et damO - and we wOuld cOver up his blOOd?
Instead; Lechu venimkerenu leyishma'elim veyadeinu al tehi bO - instead, why dOn't we go and let's sell him tO these Ishmaelites whO are cOming by; Veyadeinu al tehi bO - and that way Our hand wOn't be upOn him. Ki achinu besareinu hu - because after all he really is Our brOther. Vayishme'u echav - and the brOthers listened tO him and accepted what [they/he 2:07] said and JOseph was spared.

Okay, sO what abOut all this seems tO echO Over here? Okay sO why dOn't we start with this Over here? Judah had said; Mah betza ki naharOg et achinu vechisinu et damO - what dO we gain frOm killing our brOther and cOvering up his blOOd? DO we have the idea of blOOd being mentioned Over here in MizmOr Shir Chanukat Habayit in cOnnection with what prOfit - Mah Betza? LOOk at that, right Over here. Mah betza bedOmi beriditi el shachat - what prOfit wOuld YOu gain G-d thrOugh my blOOd if I were tO die and go dOwn tO the grave? Well that sOunds suspiciously similar tO this Over here, right? YOu can see it in Hebrew; Daled, Mem, Vav - Daled, Mem, Yud, just cOnjugated differently. Same idea. What prOfit wOuld we get Out Of killing our brOther and cOvering up his blOOd? What prOfit G-d wOuld YOu get Out Of my blOOd?

NOw if we go a little bit further, what happen after Judah said all Of this? After Judah said all Of this he cOnvinced his brOthers tO essentially save JOseph. JOseph was going tO be killed but; Vayishme'u echav - and his brOthers heard. NOw literally it means heard, but what it really means is tO accept the plea. Even in English the wOrd heard; if I say I hear yOu, it can mean I accept what it is that yOu say. That's the sense Over here, the brOthers heard, they listened tO what it is that Judah said. SO after Judah made his plea tO avOid killing JOseph, the brOthers heard him and JOseph was not killed.

Let's just kind Of diagram that. Or yOu might say that there are like fOur things happening over here. Initially Judah makes this plea; the plea is, dOn't kill JOseph. The brOthers actually listen and then finally JOseph is actually spared. Well if yOu think abOut thOse fOur things, let's see if we can chart any
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cOrrespOnding things in this psalm? In this psalm David - the one whO writes the psalm - is making a plea alsO; El Hashem etchanan - it's a plea. It's not a plea that he feels he deserves but it's a plea that he's making fOr a kind Of clemency that he wOuldn't really deserve. Etchanan - frOm the language of Lechanen - tO get a free gift. SO what's this plea? The plea is what prOfit G-d wOuld YOu have on my blOOd if I were tO die? Then an appeal tO G-d tO listen tO me; Vechaneini - and grant my plea, and allOw me tO live.

It kind Of bOils dOwn tO the same thing. The psalmist's please dOn't kill me, G-d please listen and spare me. It's really like all Of these other elements. YOu can see it not just in the themes but in the wOrds as well. Well let's just diagram it Out here in wOrds. The Mah Betza is in blue - what prOfit is in blue. The blOOd is in a pink Over here, I guess apprOpriately fOr blOOd. Then at the end; Vayishme'u echav - the brOthers listened, accepted what it is that Judah said. The psalmist is asking G-d tO accept what it is that he's saying. In bOth cases tO spare the one whOse life is threatened.

Of cOurse, Judah spOke of plOtting tO kill his brOther right after he said Mah Betza. In our case, in MizmOr Shir right after we speak Of Mah Betza, we alsO hear abOut death, in this case not the death Of a brOther but the death Of the authOr Of the psalm. We can cOlOr cOde that right Over here. Mah Betza - what prOfit; Ki naharOg et achinu - if we kill Our brOther? What prOfit dO we get Out Of killing our Own brOther? G-d, what prOfit dO YOu get Out Of killing me and having me go dOwn tO the grave?

By the way, this image of going dOwn, Of cOurse is very evOcative as well. Because hOw wOuld it be that JOseph wOuld have been killed, had Judah not stepped in? Remember what the plOt Of the brOthers was, the plOt Of the brOthers was let's kill him by allOwing him tO stay in this pit. We have thrOwn him, he had descended intO the pit and he wOuld stay there and that wOuld becOme his grave. YOu see hOw this image here evOkes that. What prOfit wOuld yOu get Out Of my blOOd; Beriditi el shachat - if I were tO go dOwn tO the grave and tO never rise? Like if I were tO go dOwn tO that pit underneath the grOund - Of cOurse which is a grave - if yOu stay underneath the grOund, the pit Of JOseph is very similar. It's as if JOseph wOuld be buried alive and the psalmist is wOrried abOut the same thing.

Just by the way tO make the pOint just a little bit mOre graphic. If yOu go Over here, remember what Judah had said; Mah betza ki naharOg et achinu - what dO we gain out Of killing our brOther; Vechisinu et damO - and cOvering up his blOOd? What wOuld yOu cOver up blOOd with? HOw wOuld yOu cOver up blOOd if yOu were tO spill blOOd in the desert? The answer is yOu'd cOver it up with dirt, with dust. LOOk at the next wOrds Over here back in MizmOr Shir. Mah betza bedOmi - G-d what wOuld YOu get Out Of my blOOd; Beriditi el shachat - if I were tO go dOwn tO the grave? HayOdecha aphar - cOuld dirt, cOuld dust praise YOu? SO at One level this dust is like if YOu wOuld allOw me tO die sO my decOmpOsed remains wOuld becOme dust, cOuld dust praise YOu? But the other pOssibility if yOu lOOk at it in cOnnection with this stOry Over here, is well what's the dust? What's the dirt? The dirt is the dirt Over here that we might have cOvered Over the blOOd Of JOseph with. Right after we talk abOut death we talk abOut dirt. Right after we talk abOut death we talk abOut dirt.

SO a very, very interesting - it's just - yOu cOuld argue that One of these cOincidences, maybe the Mah

Betza it's pOssibly cOincidental, it's the only Other time in Tanach, kind Of hard tO believe it, but maybe. But when yOu pair it tOgether with these other things, One, twO, three, fOur, five cOnnections, just in one verse. One, twO, three, fOur, five, all in order. It's kind Of hard tO imagine that this is just cOincidental. It's really cOincidental? PrObably not.

I believe actually this is just the tip Of the iceberg, there's much mOre here. In order tO see it we have tO go back and read it One mOre time and as we dO let's try tO piece tOgether why. Start figuring out why. Why wOuld Psalm 30 Over here, this MizmOr Shir Chanukat Habayit, seemingly abOut the dedication of the Temple, what wOuld that have tO dO with the stOry Of the sale of JOseph? Why are we bringing that up now?

COme back, reread this One mOre time, see if yOu can find any further cOnnections between these stOries. Between the Psalm 30 and the sale of JOseph, Chapter 37. See what yOu find and let's talk abOut it a little bit mOre.

Okay sO it's time tO actually go back tO the beginning now, we're going tO re-read this Psalm Over here, Psalm 30 and we're going tO dO it with an eye tOwards a cOuple of things. (A) we're going tO watch Out fOr mOre echOes Of the stOry Of JOseph and we're going tO try tO piece tOgether that picture and try tO understand its meaning, why is it that this MizmOr, this psalm Of David's parallels the stOry Of JOseph?
What it's trying tO say? What's the meaning? It's One thing tO notice this evidence of cOnnection between this piece of psalms and the JOseph stOry, it's another thing tO understand what the evidence actually means. SO we're going tO try tO see if we can cOme up with any clues as tO what the meaning of it all might be.

In cOnnection with that, I want tO intrOduce one mOre backgrOund text. Because I dOn't think it's the case that the only piece of biblical literature of the Five BOOks Of MOses that is being crOss-referenced in Psalm number 30 is the JOseph stOry, there is another backgrOund text alsO. There's another text in which we're hearing echOes as well, it's alsO in Genesis, it alsO has tO dO with the JOseph stOry. But it's not the beginning of the JOseph stOry, the stOry Of JOseph being thrOwn intO the pit by Judah and the other brOthers that we've been lOOking at befOre. But it's at the very end Of the JOseph stOry, which is the stOry Of JacOb's blessings. This is at the very, very end Of the bOOk Of Genesis, it's after the whOle JOseph stOry is cOmplete, after JOseph has revealed himself, after JacOb has cOme dOwn back tO Egypt and JacOb actually blesses his children. Then he gets a chance tO actually bless the actual prOtagonists, the actual cOnspiratOrs we might say, in the JOseph stOry. ThOse whO were mOst respOnsible fOr, again, thrOwing JOseph in the pit.

One of the interesting things is when yOu read thOse blessings, he blesses all Of his children, he blesses thOse children as well, One of the interesting questions is, dOes he know? DOes he know what happened tO JOseph way back when, thOse decades befOre, in the pit? DOes he know what these brOthers did tO him? That's a question which is left dangling, we dOn't actually get any explicit answers tO that in the text, it never says whether the brOthers ever revealed tO JacOb what really happened. We kind Of get a sense that the answer is no. Yet if yOu read these blessings carefully there are these eerie, kind Of dark suggestions Of language that goes back tO that dark day at the pit. Especially when we talk abOut JacOb's blessing tO three of his children, and thOse are, ShimOn, Leivi and Yehuda - Or in English, Judah.

Judah Of cOurse is the one we know abOut mOst frOm the original text, as we've seen befOre, when it cOmes tO the stOry Of the sale of JOseph, it is Judah whO dOes the talking tO his brOthers. But the question is whO are these brOthers that Judah is interested in cOnvincing? They are brOthers whO are intent On actually killing JOseph and Judah cOnvinces them not tO kill him but tO sell him as a slave instead, and tO that we hear; Vayishme'u echav - and his brOthers listened tO him. His brOthers were cOnvinced. WhO were thOse brOthers that needed tO be cOnvinced? ThOse whO were older, mOre senior than Judah, were really three brOthers, there was ShimOn, Leivi and the oldest was Reuven.

NOw if yOu lOOk carefully at the text yOu'll find that Reuven, the very Oldest brOther was, actually On JOseph's side, he was secretly plOtting tO bring JOseph back, he was the one whO Originally cOnvinced the brOthers not tO kill him Outright but tO thrOw him in the pit. Ostensibly sO that JOseph shOuld die in the pit but really as the text tells us, sO that Reuven cOuld go back and save him. SO BrOther Number 1 Over

 (
The
 
J
o
seph
 
St
o
ry
 
·
 
Did
 
Jac
o
b
 
Know?
Page 
1
 
o
f 2
)
here, we know that he is not invOlved in the cOnspiracy. He actually is going tO be very easy tO cOnvince, he dOesn't need tO be cOnvinced at all. The ones that needed tO be cOnvinced, the ones that Judah tries tO cOnvince and succeeds, are ShimOn and Leivi. These are the people whO seem tO be the main actOrs in the stOry Other than Judah.

With that in mind, let's go back and let's read JacOb's blessing tO these brOthers, ShimOn and Leivi and Judah. Okay, sO right up here on the screen yOu have the text, this is Genesis 49, verses 5 tO 9. What I want yOu tO dO is lOOk at this and see is there any hints, can yOu detect any hints in this kind Of language Of the original sale of JOseph? NOw I warn yOu, yOu're going tO be better Off if yOu can read Hebrew Over here, because sOme of it is wOrdplay in Hebrew. SO if yOu can read Hebrew lOOk at the Hebrew even if yOur Hebrew is not that great, try lOOking at the Hebrew section and yOu cOuld lOOk at the English fOr help. But try lOOking at the Hebrew and see is there any kind Of language that reminds yOu Of the sale of JOseph? If yOu can't, yOu'll find sOme of it in English as well. See what yOu find, is there is any hint that JacOb kind Of knows what's going on? We're going tO cOme back and lOOk at this text carefully and then relate it tO the Psalm we've been lOOking abOut, the Psalm fOr the dedication of the Temple. I'll see yOu On the other side of this video.

Okay sO let's lOOk at this text tOgether. Here's what JacOb says tO ShimOn and Leivi. ShimOn V'Leivi achim. NOw what's interesting just abOut this wOrd Over here, ShimOn and Leivi yOu brOthers, what dO yOu mean yOu brOthers? EverybOdy he's talking tO are brOthers, he's talking tO abOut 12 people, why is he singling out these twO, ShimOn and Leivi, as yOu brOthers? Well remember again back at the pit, lOOk at One of the wOrds yOu hear Over and Over again as Judah is talking - and I kind Of mentioned this last video. VayOmer Yehuda el echav - and Judah said tO his brOthers. Mah betza ki naharOg et achinu - what goOd dO we get, what prOfit dO we get Out Of killing our brOther? Vechisinu et damO - and shedding his blOOd, and cOvering up his blOOd. Let's sell him tO the Ishmaelites, sO that Our hand not be upOn him, because after all; Ki achinu - he is after all Our brOther. Vayishme'u echav - and his brOthers listened tO him.

It's kind Of slippery here hOw Judah is talking. NOtice that there's One, twO, three, fOur references tO brOthers Over here. TwO Of the times, the twO Outer times Over here and Over here, by brOthers he is referring tO the brOthers On his side, actually Other children of Leah presumably, full brOthers. The middle brOthers Over here - which we'll denote just by checkmarks - he's talking abOut JOseph. He seems tO be trying tO say that we're all the same, we're one happy family, Judah said tO his brOthers, what prOfit dO we get Out Of killing our brOther? Let's just sell him, he is after all Our brOther. Of cOurse that's kind Of a specious argument because if he really is yOur brOther JOseph, then what are dOing not just killing him but selling him? YOu shOuldn't be selling him either. SO it's kind Of duplicitOus. On the one hand he's saying well he is really Our brOther, On the other hand, are all the brOthers really equal? It's like that George Orwell line, everyOne is equal but sOme are mOre equal than others.

But his partners Over here, the ones that he's talking abOut are of cOurse his brOthers, and here yOu get this kind Of echO here years later when JacOb speaks tO these brOthers that Judah was trying tO cOnvince, ShimOn and Leivi. ShimOn and Leivi yOu brOthers. That kind Of echO. NOw if it was just that, maybe just a cOincidence, but listen tO what he cOntinues saying abOut that. Klei chamas mecheirOseihem - weapOns Of violence is yOur trade. But that wOrd MecheirOseihem, a very unusual wOrd Over here, what dOes it remind yOu Of? Well if yOu can speak Hebrew that is really perilOusly clOse tO the Hebrew wOrd fOr the sale of JOseph, which is going tO be Mechirah.

NOw if yOu wOuld actually cOnjugate that tO mean yOur sale, Over here; these weapOns Of violence are yOur trade - sO if yOu cOnjugate it tO mean weapOns Of violence - almOst like a dOuble entendre - are yOur sale. As if he's impugning ShimOn and Leivi, Or attributing the sale of JOseph tO them, it's yOur sale. SO yOu wOuld cOntinue and yOu wOuld write MechirOseihem - yOur sale. Again perilOusly clOse tO MecheirOseihem. Seems tO be almOst an intentional playOff Of that, almOst as if yOu're attributing - JacOb is attributing the sale, it's their sale. Which sale? The sale of JOseph. SO let's just cOlOr cOde that Over here and go On.

BesOdOm al tavOi nafshi bikhalam al techad kevOidi - let my sOul not take cOunsel with them, I dOn't want tO be assOciated with that evil. Ki b'apam hargu ish - because in anger they killed a persOn; U'birtzOnam ikru shOr - and in their wantOnness, thrOugh their will, they uprOOted Oxen. NOw what is this referring tO? The simple meaning is prObably the referring tO the killing out Of the city Of Shechem,
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which is sOmething which we're not going tO get intO here, but was carried Out by ShimOn and Leivi. But yet there's another pOssibility alsO. There was the attempted killing - not the actual killing, but the attempted killing of JOseph. Are we referring king of Obliquely tO that as well?

Rashi, grandfather Of medieval cOmmentatOrs, seems tO think that's sO. The wOrd ShOr - Oxen, which cOuld refer tO just the animals that were killed in Shechem cOuld alsO be a veiled reference tO JOseph. If yOu lOOk later On in this chapter at JOseph's blessing, this very wOrd ShOr - Shin, Vav, Reish, is actually a wOrd that is used as a euphemism fOr JOseph himself in that blessing. Is it Over here then a euphemism fOr JOseph as well? That yOu wantOnly, willfully, tried tO uprOOt JOseph?

Arur apam ki az - going ontO verse 7; cursed be their anger fOr it is brazen. V'evratam ki kashata - same idea. Achalkem b'yaakOv, v'aphitzem b'yisrael - I will split them up. SO this is the language that we get fOr ShimOn and Leivi.

NOw I want tO fOcus later On in this phrase, I want yOu tO keep this in the back Of yOur mind, this phrase; Ki b'apam hargu ish u'birtzOnam ikru shOr - in anger they killed a man, in willfulness they uprOOted an Ox. Again, I want yOu tO keep thOse wOrds in mind because yOu're going tO hear echOes Of it, I believe, in Psalm 30 as well, the psalm we've been lOOking at.

Anyway, let's cOntinue on tO verse 8 Over here as we go On. I want yOu tO remember these wOrds as well. Yehuda, atah yOducha achecha - JacOb says tO Judah, Judah yOur brOthers will praise yOu. The wOrd YOducha over here means praise, yOur brOthers will praise yOu. This is going tO be the signal trait Of Judah, and it actually cOmes frOm his name. The wOrd Yehuda is a name, when Leah named it, she said; Hapa'am Odeh et Hashem - now I will be able tO praise god. Here indeed at the very end Of his life, here is YaakOv, here is JacOb saying, yOur brOthers will praise yOu. Yadecha b'Oref Oyvecha.

See it's very interesting, fascinating kind Of wOrdplay. See this wOrd Yehuda is getting bOiled dOwn. Yud, Heih, Vav, Daled, Heih is getting bOiled dOwn. The lOss Of the Heih tO Yud, Vav, Daled, Vav. NOw we're taking out the Vavs and now dOwn tO Yud and Daled and Chaf. We're just sOrt Of bOiling dOwn Yehuda tO its essence. Over here the wOrd is going tO mean no lOnger praise, but hand. Yehuda, yOur brOthers will praise yOu, yOur hand; B'Oref Oyvecha - will be at the nape of the neck Of yOur enemies. In other wOrds, the imagery is that yOu can imagine sOmeone abOut tO - with a karate chOp Of their hand against the neck, the back Of the neck - abOut tO break the neck Of their enemies. POised, abOut tO break the neck.

Yishtachavu lecha benei avicha - yOur brOthers will bOw tO yOu. Gur aryeh Yehuda - a lion cub is Judah. Miteref beni alitah. NOw this is interesting language over here. Again if yOu cOuld imagine a lion cub, this imagery Of lion cub is very interesting, it relates bOth tO the wOrds immediately befOre it and tO the wOrds immediately after it. Let me explain what I mean over here. When we said yOur brOthers will praise yOu, why? Presumably because yOu cOuld defend them against external enemies, because; Yadecha b'Oref Oyvecha - because yOur hand will be against the nape of yOur enemies' neck. If yOu think abOut this, Yehuda over here is being crOwned king, later On in the blessing, I didn't reprOduce it Over here but dOwn belOw, verse number 10, Judah is actually going tO be given kingship by his father - LO yOsur

shevet m'Yehuda - the scepter will not leave Judah. Later On that actually cOme tO pass. Children frOm Judah, frOm the tribe of Judah, becOme king over all Of Israel.

If yOu think abOut what a king - what an executive, president, anybOdy whO leads a cOuntry, their number One objective is going tO be defense of the nation. In fact, the reasOn why the brOthers, the subjects Of Judah; Yishtachavu lecha benei avicha - thOse whO bOw befOre yOur father, because they bOw befOre him, because yOu are king. The reasOn why they're going tO bOw befOre yOu is because yOu can defend them, because; Yadecha b'Oref Oyvecha - because yOur hand will be at the nape of yOur enemies' necks. Because yOu will shOw no mercy tO yOur enemies and yOu will destrOy them and thereby assure the tranquility Of yOur people, Of yOur nation.

WhO are yOu? Gur aryeh Yehuda - a lion cub is Judah. Well a lion of cOurse is the king of the jungle and it's no cOincidence that the lion is going tO be the symbOl Of Judah as king. YOu are the one whO - the animal whO is the mOst fearsOme, beast Of prey, is the lion. This is the next wOrds Over here. Again; Gur aryeh Yehuda - referring tO the wOrds befOre and the wOrds right after; Miteref beni alitah - frOm tOrn up prey; Beni alitah - my sOn yOu went up. Of cOurse what animal is going tO tear up prey? Of cOurse it's the lion.

But sOmething else is going on with this language of tOrn up prey. It reminds us a little bit, dOesn't it, Of the stOry Of JOseph. HOw? Think abOut that and let's cOme back and talk abOut it.
